Collective rituals of the Eastern Udmurt:
The example of Tatyshly district
in Bashkortostan

KonneKkTuBHble pUTyasibl 3aKaMCKUX YAMYPTOB:
Ha npumepe TaTbIW/AIMHCKOro paroHa
balLKopTOCTaHa






Eva Toulouze & Liivo Niglas
Esa Tyny3 & /lnnso Hurnac

Collective rituals
of the Eastern Udmurt:
The example of Tatyshly
district in Bashkortostan

KonnekTuBHble puUTyanbl
3aKaMCKUX YOMYPTOB:
Ha npumepe TaTbIW/IMHCKOTO
panoHa ballKopToCTaHa

Tartu 2024
ELM Scholarly Press / University of Tartu
HayuHoe n3gatenbctso 3/IM / TapTyckuii YHuBepcuTeT



Front cover: The sacrificial priests praying at Novye Tatyshly Mor Vs’ 13.6.2014.
Photo Laur Vallikivi.
Back cover: Sacrificial bread with a coin inside 6.6.2014. Photo Eva Toulouze.

Ha nepenmueit obmosxke: #Kpeirsl Bo BpeMst MOJITUTBBI, MOJIeHMe MOp 86¢yh ¢. HoBbie
Taremmrer 13.6.2014. ®@oro Jlayp Bammukusmn.
Ha sagneit obsrosxke: HeprBenusrit xy1ed ¢ moHeTKo# 6.6.2014. @oro Esa Tymys.

Language editing: Daniel Allen (English), Sergey Troitskiy (Russian)
Penaxropsr: Jlounen Amten (Aurauiickunii), Cepreit Tpountiruit (Pyccrmit)

Translation into English / [TepeBon na anrmuitcknii s3bik: Eva Toulouze / Esa Tyirys
Translation into Russian / [lepeBox Ha pycckuii a3wik: (text/Texcr ) Sergey Troits-
kiy / Cepreii Tpouikuii, (prayers/mosursbl) Ranus Sadikov / Panyc Camuxos

Layout / Bépcrra: Diana Kahre / Jluana Kaxpe
Cover design / O6mosxka: Sergei Sidorov / Cepreit Cumopos

Editorial board:

Tatyana Vladykina (Izhevsk, Udmurtia, Russia), Nikolay Kuznetsov (Tartu,
Estonia), Anne-Victoire Charrin (Paris, France), Laur Vallikivi (Tartu, Estonia),
Karina Lukin (Helsinki, Finland), Nikolai Anisimov (Tartu, Estonia), Mare Kéiva
(Tartu, Estonia)

Peozonnezusn:

Taresaua ['puroppesua Bramsikuna (Msxesck, ¥ amyprus, Poccust), Hurossit
Kyswuemnos (Tapry, Ocronus), Aun-Bukryap [Happou (Ilapusk, @pannwms), Jlayp
Banmukusu (Tapry, Ocrouwns), Kapuna Jlykun (Xenbcunkwu, OUHIISHINANA),
Huronait Auucumos (Tapry, Ocronust), Mape Keritsa (Tapry, Ocromnms)

This monograph has been prepared within French state project [IUF

“An Interdisciplinary Study of an Animistic Minority Community in European
Russia, the Eastern Udmurt: Rituals, Customs and Community Involvement
Today”, autumn 2017 — autumn 2022, and has been supported by the Estonian
Research Council through University of Tartu project grant no PRG1584,

“The Finno-Ugric Peoples of Russia: Negotiating Ethnicity and Religiosity”.
Monorpadus moAroToBIeHa B paMKax Qpairy3cKoro rocy1apTBeHHOTo

mpoerra MY D “MesxaucriuninHapHoe UCCIeloBaHe 3aKaMCKUAX YIMYPTOB,
AHMMUCTHYECKOEe MEHBIIIMHCTBO B eBPOIIeicKoi uacTu Poccun: coBpeMeHHbIE
00psmeI, 00BYanm, coodrmectsa” oceHb 2017 — ocens 2022 u moggeps:xan Estonian
Research Council rpanrom Tapryckoro Yausepcurera npoexra Homep PRG1584
“The Finno-Ugric Peoples of Russia: Negotiating Ethnicity and Religiosity”.

ISBN 978-9916-742-04-4 (print / meyaTHass Bepcus)
ISBN 978-9916-742-05-1 ((web / asexTporHast Bepcust)

© Estonian Literary Museum / OcroHcKuUit tuTepaTypHbIil My3eit, 2024
© University of Tartu / Tapryckuit Yuausepcurer, 2024

© Eva Toulouze & Liivo Niglas / Esa Tynys & Jluiteo Hurmnac, 2024

© Sergei Sidorov / Cepreit Cumopos



Table of Contents / OrnasneHue

Acknowledgements
Preface
The films
Introduction
The encounter with the collective rituals of the Eastern Udmurt
Traditional collective ceremonies of the Udmurt in general
and the Eastern Udmurt in particular
The collective ceremonies in Tatyshly district
The spring cycle of ceremonies
The village level: gurt vos’
The multiple villages group level: mor vés’
The winter ceremonies
The regional level: Elen vds’
Sacred places
Sacrificial priests
The dress codes of the ceremonies
The proceedings of the collective ceremonies
The preparation
The first prayer, siz'is’kon
The sacrifice
Other prayers
The closing
The prayers
The films
Conclusion

Photos / ®ororpaduu
Gurt vos’ | I'ypm e6co
Alga Bagysh vos’| Anrunckuit Bazviu 86co
Alga mor vos’ | AnruHckuit Mop 86¢o
Elen vés’, Staryy Varyash (2018) / Osien 66co, c. Crapsriz Bapsam (2018)
The Alga group tol mor vos’/ Anrunckuit mos mop 86¢o
Sacred places / Camennnie mecra
Sacrificial priests / #peis

Baarogapuoctu
IIpenucioBue
DuIEMBI
Baenenune

BHAKOMCTBO ¢ KOJUJICKTUBHBIMU PUTYAJIAMHA 3aKAMCKHUX YAMYPTOB
TpaguimoHHbIe KOJJIEKTUBHEBIEC MOJICHUAS YIMYPTOB B II€JI0M
¥ 3aKAMCKHX yIMYPTOB B YaCTHOCTH
Komnexrusnasie mosenus B TaTenimaCcKOM paiioHne
Becennuii 00psi1oBbIi ITMKIT

VpoBeHsb nepeBHn: 2ypm 86ch

VpoBeHDb HECKOJILKUX IePEeBeHb: MOP 80Ch

Bumune 00psaIbL

Jlpyrue mectHBIE 00PSAIBL

10
11
12

15
21
23
24
26
27
29
32
38
43
46
46
48
49
51
53
54
57
61

63
64
77
85
93
104
111
118

127
129
130
131
132

135
142
144
145
147
148
151



Collective Rituals of the Eastern Udmurt

PeruonasbHetit ypoBeHb: Osiern 86cbh
CBsAIIeHHBIE MecTa
Hperpr
Dopma ogesx bl
Ilopsamok mpoBeneHns KOJIEKTUBHBIX PUTYAJI0B
Ilogroroska
OTKpBIBAIOIIAA MOJICHHE MOJIUTBA CL3UCOKOH,
HeprBompuHomenue
Jlpyrue MouTBEL
3Basepiienue
MonuTBeL
DuabMBbI
BaxaoueHue

References / Bubsimorpadus

Appendix. The Prayers of the Tatyshly Udmurts /

ITpunoxernne. MosuTeet TaTHIIIMHCKUX yAMYPTOB

1. The Vilgurt group: Vyazovka gurt vos’ 1998 / Bunbryprckas rpymmna:

I'ypr B6ch B c. Bsasoka 1998

2. The Vilgurt group: I'ypr B6cs Bal'zyuga 2002 / Bunsryprekas rpymma:

B Banbaore 2002

3. The Vilgurt group: moér vés’ Promise of a sacrifice 2013 /

Bunbryprcras rpymnma 2013

4. The Alga group: Nizhnebaltachevo village ceremony 2016 /
Aurunckas rpynmna B ¢. Huskmaebanraueso B 2016

5. The Vilgurt group: moér vos’ prayer in Novye Tatyshly 2013 /
Bunbryprcekast rpymmna: MoauTBa BO BpeMsi MOpP BOCh B ¢. HoBbie

Taremms, 2013

6. The Vilgurt group: Mor vos’ prayer 2013 / Bunbryprexas rpymnmna:
MOJIUTBA C KePTBEHHBIMU MOHETAMH BO BpeMs MOp BOch 2013

7. The Vilgurt group: Winter tol vos’ prayer 2016 / Bunbryprcras rpymmna:
MosmmTBa HA 3UMHEM sKePTBOIIPUHOIIEHNH TOJI BOCh 2016

8. The Vilgurt group: Winter tol vos’ prayer 2016 / Buibryprckasa rpyrma:
MosmmTBa HA 3UMHEM KePTBOIIPUHOIIEHNH TOJI BOCh 2016

9. The Alga group: Mor vos’ prayer 1971 / Asrrurckasd rpymmna: Mosaursa

BO Bpemsa MOp BOch 1971

10. The Alga group. Prayer for the mor vos’ 1992 / Anrunckas rpynna:
Aurunckas rpymma: Mosmmrsa Bo Bpemst MOp BOCh 1992

11. The Alga group. Prayer of promise and for the sacrificial ceremony
2016 / MosrTBa Ipu 00€IIaHuy U IIPOBEIEHUH skepTBompuHoIienus, 2016
12. The Alga group. Prayer of promise and for the sacrificial ceremony

2019 / Anrunckas rpynna: MoauTsa mIpu 00eIaHuy U [IPOBEeIeHUN

skepTBoITprHOIIeHus 2019

About the authors / O6 aBropax

151
154
160
166
169
170
172
173
175
177
178
181
186

187

189

197

208

214

221

237

240

246

250

255

260

266
279



Acknowledgements

This book is the result of multiple inputs.

We are deeply grateful to the Udmurt population of the Eastern villages,
who received us in the spirit of friendship and helped us in all possible ways.
We are particularly grateful to some particular people whose help has been
material in the success of our fieldwork.

Our gratitude goes to:
Tatyana Shaybakova, who introduced us to the Tatyshly Udmurt;
Rinat Gal’amshin, who welcomed us and supported our endeavours in
the community he was a leader of;
Fridman Kabip’anov and his family, who was our first close contact and
helped us enter the world of the sacrificial priests;
Nazip Sadriev, who is responsible for the maintenance of Udmurt col-
lective rituals in Bashkortostan and who always received us in a very
friendly way;
Fl'ura Nurieva, who welcomed us to her home in our first years;
Anna Baydullina, who always welcomes the members of our team to
her home;
Irina Samigulova and Mars Samigulov, who have hosted us in recent
years and who have shared our goals and helped us achieve them.

We are grateful to our chauffeurs in the field Radik Ivanovich Sufiyarov and
Vladimir Suyundukov, who have also supported us in our work.

Last but not less, we are grateful to our colleagues and members of
our team: Ranus Sadikov, Nikolai Anisimov, Laur Vallikivi, Evgeniy
Badretdinov, Mariia Vyatchina, Denis Kornilov.

Special thanks go to:

Ranus Sadikov, who is most present in these pages: he has introduced us
into the world of Udmurt ceremonies and shared with us his knowledge.
In addition, within this book there are many photographs by him, and
he is the author of the Russian translations of the Udmurt prayers;
Nikolai Anisimov for his continuous support: he has checked our text in
detail until the very last moment and enriched it with his field experi-
ences and suggestions;

Laur Vallikivi, who read our text and commented on it;

Daniel Allen, who edited the English version;

Sergei Troitski, who translated the text into Russian.






Preface

This book was born as a development of the four documentary films on
Eastern Udmurt collective prayer ceremonies published by Liivo Niglas
in 2019. On the one hand, we felt the need to add extensive comments
to the films. The task of the films is not to say all that there is to say on
the subject: the aim is not to provide an intellectual understanding of the
complexity of ritual, nor to explain its historical context, not even to give
a detailed description of the ceremonial process. For that words are much
better suited. A film’s contribution to the understanding of a ritual is based
on its capability to transmit the experiential dimension of the ceremony, to
convey the feelings and emotions of participants to the empathetic viewer.
With this book, we attempt to concentrate both on the intellectual as well
as on the experiential dimension of the Eastern Udmurt public prayer cer-
emonies: the scientific and analytical aspect with our text; the emotional and
sensorial aspect with the films; purely visual information with the photos.

At the same time, we are aware of a shortcoming our publications often
have: quite frequently they are not available for the people of whom we
speak. Usually, they are published in academic journals that never make
it to the villages. Often, they are written in languages our informants do
not understand. Villagers complain that they have repeatedly the visit of
anthropologists, but they never see any output. We have tried to address
this concern and to express in different ways our gratitude for the help
bestowed on us by the research subjects. They have a right to know what
we tell the world about them. Therefore, this book is not only dedicated to
them, but also, very practically, they are its addressees. The text, which
has been written in English, is fully translated into Russian, the language
most of the Udmurt are fluent in; all the films have subtitles in Russian (as
well as in English), so even those Udmurts who have problems following
local Eastern Udmurt dialect, can enjoy the films.

Making this book, we have been encouraged by the successful reception
of this format. One such publication by Eva Toulouze and Nikolai Anisimov
(2020), got good feedback from Udmurt informants: they were grateful to
receive it, they found themselves in it and were happy about this. We want
to achieve the same result with this book and express in deeds our thank-
fulness to the great Udmurt community in Bashkortostan.



The films

The four films: Gurt Vos’, Mor Vos’, Tol Vos” and Elen Vs’ are to be found
on the IUF project’s web site at the following links.

English subtitles: https://www.folklore.ee/ludmurt/kamaudm/en/the-films/
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Introduction

In whatever culture, traditional or contemporary, rituals represent a sig-
nificant part of what the culture-bearers see as self-evident. Spontaneously,
we would not even use the word ‘ritual’ for events like birthday parties,
the beginning of a new academic year or the beginning of a football match.
Ignoring the universality of the phenomenon, we tend to use this word
about traditional cultures like those that will be described in the following
pages. Although, is it right to call the Udmurt culture a traditional culture?

We shall not dwell here on the complicated notion of tradition, but will
just rely on the intuitively perceived notion of the ‘traditional’. The Udmurt,
an ethnic group living in central Russia, have agrarian traditions. Their life
has been rooted in villages, with modern urban life starting to dominate
their lives barely one century ago, at the beginning of the 20th century,
with the advent of the Soviet era. Although the Soviet period had and
has deeply ambiguous consequences, both enriching and tragic, it has un-
doubtedly allowed the Udmurt to enter a new period in their history. The
Udmurt of today, the same Udmurt we are going to comment about, are
modern people. Many of them have computers at home and communicate
with friends through social media. They listen to the same songs and watch
the same films as their age mates in the other parts of the world. So, on
the one hand they are globalised people. But simultaneously, they have an
inheritance which they carry on, they have their own way to address God
and to strengthen the links within their community.

When it comes to the traditional religion, some researchers definitely look
for oldtimers. Indeed, much has been lost with the Soviet taboo on investi-
gating religion, and it is reasonable to try to fill the blanks by collecting as
many memories as we are able to. But just as important is to avoid being
in the same situation in 50 years, and to pay attention to what is going on
today. Especially because the present is a fascinating period. After a long
period of oblivion, the Eastern Udmurt are taking in hand their traditions
and renewing them according to their needs. We do understand the pain
of elder people, who must witness the death of the world of their childhood
and youth. Indeed, we share their pain. But we are also happy to follow
those who are fully engaged in building bridges between the roots and the
fruits. It is these people this research is about.

We have conducted fieldwork among the so-called Eastern Udmurt,
a diaspora group living in a Turkic environment east of the Kama River,
a large part of which is in the Republic of Bashkortostan while the core of
the Udmurt population remains in the territory of Udmurtia (the Udmurt
Republic) between the Vyatka and the Kama rivers. The whole of the Eastern
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Udmurt region is a particular one from the religious point of view: they
have never been forced to embrace Christianity!, and their particular form
of agrarian worship is still very much alive, with more or less continuity.
We shall analyse this phenomenon in one of Bashkortostan’s district, where
nineteen Udmurt villages form a cluster.

The encounter with the collective rituals of the Eastern Udmurt

After this brief introduction, we shall present how we came across the rituals
that we have now been studying for ten years. We, the authors, have been
working among the Eastern Udmurt since 2013, initially on our own initia-
tive with the support of the University of Tartu, later within the framework
of several Estonian and French projects. We rely upon data that we gathered
during fieldwork in different villages of Tatyshly district, Bashkortostan.
We have not ignored other villages that have collective ceremonies in other
districts, but here we will keep this additional information for comparison
and shall concentrate on one set of ceremonies, the annual cycle, in this
cluster of nineteen neighbouring villages.

Eva Toulouze became acquainted with Tatyshly district in 2011, when
she took advantage of free time after participating in a Russian-French
summer school of young scientists in Ufa, Bashkortostan’s capital. She
visited the Udmurt Cultural Centre in Novye Tatyshly, a village that is
known to the Udmurt as Vil'gurt (‘new village’). The Udmurt activists who
received her showed her their sacred places and told her about their sacri-
ficial ceremonies. This awakened her interest, which was the keener for the
fresh experience she had had in Udmurtia — she had witnessed there some
tense, suspicious behaviour on the part of people who support traditional
religious practice, which can be explained by the hostile environment the
Orthodox Church has created against the animistic tradition in the region.
The spontaneously natural way the people in Novye Tatyshly talked about
their rituals aroused her interest, and two years later, with the acceptance
of the local authorities, she was back. She arrived with two colleagues,
Udmurt ethnographer and specialist in Udmurt religion Ranus Sadikov,
with whom most people in the region were already acquainted because he
had worked in the region for a long time; and the co-author of this book,
Estonian visual anthropologist and filmmaker Liivo Niglas. A filmmaker’s
presence was a must, as we were aware that the visual dimension would be

1 Although some individuals, for different reasons, have converted.
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crucial in documenting practices that had not been documented and which
only a few people outside of the region knew about.

The first year allowed us the discovery of the field. Our small team found
lodgings in the small village of Malaya Bal’zyuga, and we started our work
by becoming acquainted with the local sacrificial priests. Actually, our
choice of village was justified: not only was the acting sacrificial priest an
exceptionally young man, 30-year-old Fridman Kabip’anov, but it was the
place where his predecessor lived, elder sacrificial priest Nazip Sadriev, an
authority on religious matters across all of the Udmurt territory.

We stayed for one month in the village and merged into its social life. We
discovered the geography of the area, other villages, the local authorities
and many villagers, among whom those who visited our landlady regularly
brought information directly to us at home. At the same time, they were
interested in understanding who we were, for foreigners were seldom seen in
the village. A shift in calendar habits did not allow us to attend ceremonies
at the village level, for they had already been performed when we arrived
at the beginning of June. But we were in time for two bigger ceremonies
encompassing several villages. Our attendance and filming gave us the op-
portunity to become acquainted with several active sacrificial priests and
their helpers: we never attended a ceremony without having met the priests
beforehand and obtaining their permission. We must recognise that never,
neither in the Tatyshly district nor elsewhere, did we meet a refusal. On
the contrary, we were always received with the utmost friendliness. If some
of our partners had reservations or objections, they never expressed them
to us directly. Thus we had the opportunity to notice several differences
between the ritual practices of different locations. Moreover, we attended
a ceremony that covered the whole Eastern Udmurt region at the end of
the month.

We went back to the field six months later for the winter ceremonies and
attended two of them. We were on our own, for Ranus had health problems
that did not allow him to go to the field for one-and-a-half years. We already
had some contacts, lodgings we were welcome in and the trust of the people
responsible for the ceremonies. We found an interpreter, a doctoral student
at the University of Tartu, Anna Baydullina, who was writing up her PhD
at home in an Udmurt village.

Next year, in 2013, our team was increased with the presence of Estonian
anthropologist of religion Laur Vallikivi, who later joined our fieldwork on
three occasions. We were finally able to attend the ceremonies at the village
level, even two of them. This was indeed illuminating. While that very year
Udmurt civil servants started talking of the standardisation of Udmurt

13



Eva Toulouze, Liivo Niglas

rituals (FWM 20142), we would witness the extraordinary diversity of them,
even among very close villages. We understood that documentation had to
tackle this question. Considering the powerful influence of film, we under-
stood that we had to document all the village ceremonies, for each village
had the right to see its traditions, its way of doing things, documented, and
by failing to do so standardisation could very well start with the documented
ceremonies, ignoring those not documented. Thus, for ethical reasons, our
programme was established to run for several years.

In the next year, 2015, Ranus Sadikov was back, but Liivo Niglas,
who was filming a documentary in the USA, could not join us. So only
Eva and Ranus were in the field visiting several new villages, some in
other districts. We had then a new experience of cooperation with Udmurt
television, which sent at our request and with the financial support of Tartu
University, a cameraman to film a village ceremony, which confirmed the
local peculiarities of the ceremonies.

2016 was a turning point in our fieldwork, for that year we were joined
by Nikolai Anisimov, a young Udmurt folklorist fluent in his mother tongue,
preparing his PhD in Tartu University, whose presence significantly broad-
ened our field of study. Anisimov’s presence was material from two points
of view. Firstly, he opened the field of song to us. Song is a central mode
of expression in Udmurt communication. We had no contact whatsoever
with song in the first years, probably because Ranus was not interested in
singing culture and did not sing himself. But Nikolai not only is a famous
performer of Udmurt folk and stage songs, well-known in all the Udmurt
area, he also has a huge repertoire of folk songs from different local cultures.
His mere appearance in homesteads prompted singing. The filling of this
huge gap in the understanding of contemporary Eastern Udmurt culture
was most enriching. Secondly, Nikolai’s fieldwork techniques and his status
allowed communication to flow much more easily and deeply: everybody was
honoured to have him visiting. We were received indeed as guests, with all
the traditional rituals of hospitality.

Since 2017, we have been financed by a French State grant® in addi-
tion to Estonian grants, and every year, sometimes twice a year or more,
groups of scholars attended the field and conducted fieldwork in the Eastern
Udmurt area. People expect us. The year 2020 and some part of 2021, with

2 Recorded from Salim Garifullin, b. 1950 in Nizhnebaltachevo, by Eva Toulouze 2014.

3 TUF 2017-2022 “Etude interdisciplinaire d’'une minorité animiste en Russie

d’Europe, les Oudmourtes orientaux: rituels, coutumes, engagement communautaire
aujourd’hui” (2018-2022) Interdisciplinary study of an animist minority in Rus-
sia, the Eastern Udmurt: rituals, customs, and community involvement today”.
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the COVID-19 restrictions, did not allow for fieldwork and the villagers
expressed their surprise that we were not there, as they have become ac-
customed to us visiting.

Finally, since 2016, we have been invited to several other kinds of more
intimate ritual. We have now many friends and acquaintances in the field,
and the people are interested in having us document their family rituals,
which we are happy to do, both for the sake of science and for their family
archives. However, these rituals are not the aim of this book: here we shall
stick to collective prayer ceremonies, the most original feature in Eastern
Udmurt religious practice.

Traditional collective ceremonies of the Udmurt
in general and the Eastern Udmurt in particular

Before Christianisation, Udmurts regularly held ceremonies that inclu-
ded the population of whole villages and groups of villages. Even after
Evangelisation was achieved, we have evidence — both from archive
materials and from early researchers, who left even photographs of such
huge ceremonies — that initially the practice was not totally discontinued
(Wichmann I 1987; Sadikov & Mikela 2009; Harva 1914). Of course, evange-
lisation came early in the core Udmurt territory: it started in the 16th cen-
tury, with the defeat of the khanate of Kazan by the Muscovite armies in
1552, and the absorption of the khanate’s territory in what was becoming
the Russian Empire. It continued in the subsequent centuries, with a peak
in the 18th century — the thirty years preceding the acceptation of religious
freedom in the Russia Empire, i.e. before the prohibition of forceful conver-
sion when the Office for Neophytes was established in 1740 (Kappeler 1982:
277; Brennan 1987: 128-129; Luppov 1999 [1899]: 148). But what was done
could not be undone. Until 1905%, apostasy from Orthodoxy was a crime?, so
despite many attempts (mainly by Mari, a Finno-Ugric group living west of
Udmurtia, who wanted their old spirituality back) there was no way out of
the Christianity they had been coerced into and they became accustomed
to it. Therefore, at the end of the 19th century, when ethnographers started
to use photography in fieldwork, no more big ceremonies were held in core
Udmurt territory as it was wholly encompassed by Christianity. However,

4 In 1905 a new law was adopted allowing apostasy (McCarthy 1973: 308).
5 See Niliifer Kefeli 2014: 23—-24.
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they continued elsewhere, and the photographs we have are from these other
areas. Indeed, in other territories traditional Udmurt practices did not die.

Those Udmurt communities that did not want to accept the new rule
fled. They found sanctuary in the surrounding Muslim areas (Toulouze
& Anisimov 2020; Kappeler 1994: 41; Luppov 1999 [1899]: 141-142). These
areas were scarcely inhabited, and the local population, Tatars and Bashkir,
were partly nomadic. The Muslims accepted the newcomers and the Udmurt
were allowed to settle and keep their customs, but were asked to pay tax
and rent on the land. Later, they bought the land as their own. Although
Islam is also a proselytising religion, and there were attempts to get the new
population to embrace Islam, the situation was entirely different from forced
Christianisation by Russians. The attempts at conversion were not supported
by the power of secular authorities, rather they relied on the beliefs and trust
of the local population. They were partly successful, and several villages
during the 19th century and especially at its end decided to turn collectively
towards “the Tatar faith” (Sadikov 2019). But most of the Udmurt communi-
ties kept aloof and retained the traditions they had migrated to maintain.

This explains why the photos we have of massive ceremonies at the end
of the 19th century come from the region beyond the Kama River, where
the Udmurt had retained their traditional rituals. Some scholars, particu-
larly Finns, left extremely valuable information about these rituals, both
in writing and in photographs (Sadikov & Makela 2009). These allow us to
visualise the configuration of sacred places, the behaviour of the popula-
tion, the clothes they wore. They are precious data per se, but they are also
extremely useful from a comparative perspective.

In the 20th century, the Udmurt religion has revealed its resilience.
During the Soviet period, religion in general was under siege. The State
rejected it and banned it from social life. Religious practice was not directly
prohibited, but was not well accepted, and sacrifices of big animals (cows,
horses) were seen as violations of state property. The pressure from the State
and its institutions was overwhelming everywhere, although the Eastern
Udmurt somehow received less severe treatment. Probably this is because
of the agrarian environment they lived in, wherefore the Party was less in-
terested and less involved in repressing ideologically ‘incorrect’ behaviours.

On the one hand, religious practice found expression within the official
rule, as with for example fertility ceremonies performed at collective farm.
On the other hand, strong and obstinate sacrificial priests challenged the
Communist Party and went on holding their ceremonies in discreet loca-
tions. Of course, as everywhere, the young were exposed to State ideology
through school and the army, and were not able to join the elders in cer-
emonies that were held during working hours, which were attended by only
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retired villagers. But repressions never became so drastic that they totally
discouraged religious practice.

Thus, in the areas beyond the Kama (see map below), inhabited by the
Eastern Udmurt, in some places collective ceremonies survived for the
whole of the hostile 20th century. In other places, they have disappeared at
different historical moments. The reasons for preservation and disappear-
ance are diverse, but the main one is ultimately the degree of involvement
of the people concerned (Toulouze & Vallikivi 2021).

The main character in such ceremonies is, first, the sacrificial priest,
the person responsible for conducting the ceremonies. In places where the
personality of the sacrificial priest was strong and deliberate, the tradition
remained and was transmitted. It required a powerful personal involvement,
and courage as the pressure from the communist authorities was insistent.
In the places where these ceremonies have never been discontinued, we find
such sacrificial priests. But it is not the only condition for maintenance. It
is probably not by chance that the main place where ceremonies did not
experience interruptions is the Tatyshly district of Bashkortostan. This
district has three characteristics that could encourage the preservation of
tradition. Firstly, there are 19 Udmurt villages forming a cluster so there
is an ethnically homogeneous Udmurt zone in which Udmurt is the main
communication language and has not, as yet, been replaced by any other.
Secondly, the main population around the Udmurt cluster is a Turkic one.
If we rely on Russian language sources, the main population is Tatar. If we
listen to Udmurt speech, it is composed of “Bashkyrt”, which is the general
word used for the Turkic population (Atamanov 2020: 132). If we look at
census information, the population is mainly Bashkir. We choose the neu-
tral expression Turkic because we do not wish to interfere in a polemic for
which our fieldwork has not prepared us. To sum up its terms, we must take
into account that the population of Bashkortostan is, according to the 2010
census, 36% Russian, 29.5% Bashkir and 25.4% Tatar. Historically, in the
20 century the percentage of Russians has remained more or less stable,
between 42.44% in 1959 down to the 36.05% of 2010. The balance between
Tatars and Bashkirs has, on the contrary, fluctuated: while in 1920 most of
the Turkic population was Bashkir (40.13%), with very few Tatars (5.17%),
in 1926 the proportion had changed (23.48% versus 17.55% Tatars)S.

The change was even more drastic in 1939, when the Tatar population
was even larger than the Bashkir: 24.60% versus 21.25%. The respective
positions of Tatars and Bashkirs remained in favour of the first until
1989, when the Tatar were 28.42% and the Bashkir 21.91%. In the last

6 These are the official figures from the Russian census.
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censuses, 2002 and 2010, the Bashkir became again the first Turkic peo-
ple in Bashkortostan. Let us remember that in the Russian censuses, the
principle is to accept the subjective understanding of each individual about
his/her ‘nationality’ i.e. ethnic belonging (see Toulouze, Vallikivi 2015). The
Bashkir are the eponymous people of the Republic. Since the beginning of
the 1990s, the political power in Ufa, particularly with president Murtaza
Rakhimov (1993-2010), had promoted an aggressive Bashkirisation policy,
encouraging the population to declare itself Bashkir. As it is very unlikely
that people with a Russian ethnic awareness would ever declare themselves
Bashkir, this policy was in priority directed towards Tatars. Indeed, the
Turkic identity is divided between Tatar and Bashkir awareness, especially
in Tatyshly district. Actually, the same may be said of the whole area in-
habited by the Udmurt. According to linguists, the Turkic language spoken
in this area is an intermediate dialect between Tatar and Bashkir, which,
depending on one’s beliefs, is either Eastern Tatar or Western Bashkir
(see Gabdrafikov 2003, 2007, 2011). But the mere fact that the Udmurt’s
neighbours are Turkic protected them from interference in their religious
life because the missionary activity of the Orthodox Church was weak in
the Muslim territories. Moreover, the Turkic population was less eager to
embrace communism than the Russian. Turkic identities were and still are
in some ways very much linked to religious identity as Muslims. This led
Tatars and/or Bashkirs to be more accommodating of religious Udmurts.
Some Turkic leaders of local collective farms, or kolkhozes, even supported
Udmurt sacrifices, asserting that “when the Udmurt ask for rain, it rains”".

The third characteristic of Tatyshly district is its utter agrarian charac-
ter. Even the district centre is not a city, but a small town (cez0) inhabited
by 6,650 people. There were no industrial challenges and this remoteness
from what the Communist Party considered as its priorities helped preserve
traditions.

The other districts where Eastern Udmurt dwell presented less favour-
able conditions. The biggest Udmurt population in Bashkortostan is in the
Yanaul district, the administrative centre of which, Yanaul, has officially
been a town (eopod) since 1991 and had, in 2020, 25,109 inhabitants®.
Moreover, the Udmurt villages in this district represent several clusters,
although they do not form any compact Udmurt zone. It is the same with
the other districts concerned — Kaltasy, Buraevo, Baltachevo — the others
having only isolated Udmurt villages in an alien context.

7 This is a sentence often heard in this area (FWM 2013, 2017, 2018).
8 See https://ru.wikipedia.org/wiki/%D0%AF%D0%BD%D0%B0%D1%83%D0%BB
(25/06/2021).
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Indeed, in most villages at some moments collective ceremonies were
discontinued. The exact time when this happened could be different.
Sometimes it was in the 1950s, but in most cases it was later, in the 1970s—
1980s. Usually this happened when the acting sacrificial priest died and
there was no one to take over his functions. Sometimes he even organised
his own succession: in Kasiarovo village in Buraevo district in the 1990s
the dying sacrificial priest asked two of his helpers to step in (Sadikov 2019:
265). But despite his preparation they did not become priests, until, in
2015, pressure from the population and difficulties in one of these potential
sacrificial priest’s lives, which he interpreted as being punishment for his
neglect, compelled him to start the ceremonies anew.

Indeed, this did not happen by mere chance. It was but one episode in
a process that had started much earlier, as early as the end of the 1980s.
Even before the fall of the Soviet Union, a religious awakening had taken
place in the Udmurt villages. On the one hand, the local leaders — kolkhoz
chairmen or administration heads — took initiative first in renovating sacred
places and building cabins there for the comfort of the sacrificial priests and
their helpers. At the same time, they started to investigate, in all villages
in which the ceremonies had been discontinued, the possibility of revitalis-
ing them. They asked active members of village communities and former
leaders to look for descendants of sacrificial priests who would agree to take
over prayers at the ceremonies (FWM 2014, 2015, 20189).

At the same time, this initiative clearly answered the wishes of the
population. This process took years to touch practically all Udmurt villages
and collective ceremonies were revitalised everywhere. In the case of wider
ceremonies, encompassing the whole of the Eastern Udmurt area, the pro-
cess led to very successful revitalisation. It is the case with the Elen vos’
ceremony (Sadikov 2010). It is a ceremony known from the end of the 19th
century, in which the Eastern Udmurt gathered from different villages and
prayed together. This ceremony was performed in rotation between three
villages: Kirga in the Kueda district of Perm kray, Altaevo in the Buraevo
district of Bashkortostan, and Staryy Varyash in the Yanaul district of
Bashkortostan. The ceremonies were discontinued as soon as the 1920s.
Although all of the Eastern Udmurt area was involved, memory of the
ceremony did not remain, except in the three villages concerned. It was in
Altaevo that the impulse to revitalise this ceremony started. Altaevo is the
birthplace of one of the most respected sacrificial priests of the 21st century,
Anatoliy Galikhanov, and his brother Kasim. Kasim Galikhanov is a well-

% Conversations at the district administration, 2014/06; with the new district centre
sacrificial priest, 2015/06; with Yuriy Menzaripovich Sadyrov, 2018/06.
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known architect and artist in Izhevsk, the capital of Udmurt Republic, where
he has also been active in matters of revitalisation of Udmurt traditions.
As a member of the Izhevsk association of the Eastern Udmurt, he and the
head of that organisation, Flyura Chibysheva, organised the rebirth of the
Elen vos’ ceremony in 2008 (FWM 201819).

This important ceremony, which is indeed attended by Udmurts from
most Bashkortostan districts and other regions inhabited by Eastern
Udmurt!, has been very illuminating in revealing the differences today
in living traditions (FWM 2019%2), proving that no standardisation of the
ceremonies is going on (we shall comment on this later).

Although this is not the main topic of this book, it is important to notice
that collective ceremonies are not the only ritual practice alive in this region.
Indeed, in all of the Udmurt territories, private rituals have been much bet-
ter preserved than collective ones. They were submitted to less publicity and
could be performed without state control (see Toulouze & Vallikivi 2021).
Commemorations of the dead, seasonal prayers!®, weddings, rituals around
childbirth, etc., are performed according to traditional rules, often also in
Udmurtia in areas in which the Russian Orthodox Church is strong, in syn-
cretism with Christian practices. But we shall not develop this theme here.

The collective ceremonies in Tatyshly district

As we already mentioned, Tatyshly district is overwhelmingly agrarian,
with a majority Turkic Muslim population and a cluster of Udmurt vil-
lages. Here, Udmurt religious practice has been widely preserved. It is
certainly not the only place: in Yanaul district there are some villages,
such as Kaymashabash, where there has been no interruption of religious
practice (FWM 2019'). In Tatyshly district, active practice encompasses
more than one village, or even more than one village level. Here the 19 vil-
lages are connected into a ceremonious system at three, or even four levels.
This system functions most fully for the spring ceremonies, whose cycle is
supposed to finish around the summer solstice.

10 Conversations with Kasim Galikhanov 2018/07 and Flyura Chibysheva 2018/07.

1 The Eastern Udmurt inhabit not only Bashkortostan but also the Kuyeda district
of Perm kray. There are also many Eastern Udmurt living in Udmurtia.

12 Elen vos’ 2019, Staryy Varyash, Yanaul district, Bashkortostan.

13 See Toulouze 2018.

14 Kaymashabash, Yshtiyak vos’, July 2019.
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Udmurts of Tatyshly District in Bashkortostan

District .~ . [ PP ]
g \
o g i Chernushka | ®
ot o
® e
@] \ Taush 33
®
Badryashevo L \gysh
@ Trushniki District
o " ’
p= ('
r
""""" e i

Uartelga
Verkfinebaltathevo

Dubowks

Mg’a Nizhnebalta

Novye Tatyshly
(Vilgurt)

Kazanchi
| @ District
..Sh“'ga"’”"" Jalgyz-Narat ~/ {fo 5km
‘S\J ﬁ\ - :] = - = boarder of federal subject
s .
1 Perm Krai 7 Ufa  capital of federal subject — mad
“Perm } e district boarder local road
£ administrative centre of district railway
Taush  centre of selsoviet
Alge  udmurt village
Population (2010) National groups
[When cne naticnal group accounts for
10209 more than 80% of the population, other

groups are not represented)]

® Bashkirs (the majority of “Bashkirs” in
the area consider themselves as Tatars]

C~—195
i @ Udmurts

other nationality (Russian, Tatar, Mari;

- Udmurt national and cultural ® and Udmurt if not specified otherwise]

center in Bashkortostan

,5

{ q
,\;-f\ S © DAUTANCOURTV, 2016




Collective Rituals of the Eastern Udmurt

SoSe[[IA JINWP () UISISBY [[B 10

uelsojIoyseq Jo orjqndey] “JoLIIsIp [nNeURX ‘YseaeA AArelg
ue3solIoqyseq Jo orfqndeay “}OLIISIP oAdRING ‘0AdRITY
Aexy wiIo g “JoLIISIp BpoAny ‘BSary]
:S93R[[IA JUSIDJJIP 90IY) UI SUI)BIOY
800¢g 9#ourg (S0 UalH

B3V ,S00 4O
AUuowaI90 93B[[IA 9Y) 101J8 SY00M OM],

%)

n_|u A[ys£ye], 9KA0ON ,S00 L0
(- Auoweed 93e[[1A 9] I99J8 JooM au()
Q S0961
m a1 90UIS P[aY J0N ‘YSTBIN ‘BSnAz[eqg
m OAOJIRATWI[RYOIR)S ‘AIys£ye], 0£A0N :AUOWDIOD 9FB[[IA 99IY],
m 1deoxe dnoas ay) Jo seSR[[IA o] [[B 500 ySASng

“— AUowoe100 93R[[1A 9] J19)J8 JooM aU()
o eyao[aed
Q@ ejaodLuef, eyAOqN( -0139d
O + B3[-1B1N B3V + + + STRIN +
W BYAOURAT + + 0AdUORI[B(Q 0AdYDEBI[BQ onoxes AysAief, B3NA7y Aysfaef,
oo *® X -1AZAY] oAdduLSIg -QUUZIN  -OUUJIOA -TW[BY0IR]S OIUYIdA BPNA USBALIY BYAOZBAA -Jeg ApJi8zei) oKLAON
c

-
Q.
%]
Q

<

= dNoyd vO'IV dNOdD LINDTIA

23



Eva Toulouze, Liivo Niglas

The spring cycle, as we see with the help of the diagram above, follows
a general pattern that is more or less symmetrical. We shall now give
a short overview of the annual ceremonial cycle and then comment in more
detail on each level.

The first observation is that the villages in Tatyshly district are divided
into two religious groups, which are coordinated for their ceremonies, al-
though their traditions are slightly different. The spring/summer ceremonies
start at the village level with the gurt vos’ ceremonies supposedly taking
place the same day in all the village. In reality there can be a three-day
shift (from Friday to Sunday), but all the festivals are held during the same
week. The following week is the time for the next level ceremony, which
was initially a three-village event. In one group, it ceased to take place at
the beginning of the 1960s. But in the other group, not only did it go on, but
it gathered more and more participants, so that in 2020 all the villages of
the group but one were present at Bagysh vés’. Symmetry is re-established
for the ceremony gathering the whole of the group, and which are held
within one week of one another. Since 2008 the cycle has ended with the
participation of whoever wishes to attend at the big gathering of the Eastern
Udmurt, the Elen vés’, in which usually representatives of both groups, the
most engaged of the sacrificial priests, participate with a common sacrifice.

The village level: gurt vés’

In principle, all the villages in the district have each their own separate cer-
emony. This is certainly the first level. All the village ceremonies take place,
in principle, on the same day. We have twice repeated the formula “in prin-
ciple”. This is indeed the rule, but exceptions and adjustments are possible.

Some of the Udmurt villages in the district are very small. Moreover,
some of them are historically the extensions of other, bigger villages. In
some cases, these small villages join, for the village ceremony, a bigger
village. Thus, there are not really 20 village ceremonies in the district, but
fewer: Maysk and Novye Tatyshly, Alga and Nizhnebaltachevo, Utar Elga
and Bigineevo, Tanypovka, Kyzylyar and Ivanovka, Starokalmiyarovo and
Petropavlovka have their ceremonies together. But it is true that each village
has a village ceremony, alone or with one of the neighbouring communities.

Indeed, the rule is that the village ceremonies take place the same day.
But this is not an iron rule. In some cases, one village may organise its vil-
lage ceremony on another day. We have some examples from our fieldwork.
In 2014, we attended the Balzyuga spring ceremony on June 6th. As our
helper Anna Baydullina, from Urazgildy village, was interested in having

24



Collective Rituals of the Eastern Udmurt

us record her village ceremony, she discussed having the village ceremony
two days later, on June 8th, with the ceremony organiser. They discussed
that while Friday'® was the best day for ceremonies, Sunday was also ac-
ceptable (while Saturday was excluded). In the same way, the last of the
ceremonies revitalised in the district usually takes place not on Friday, but
on Sunday. It is the ceremony at the administrative centre of the district,
Verkhnie Tatyshly. For years, the ceremony for nine villages was held there.
Later a more discreet location was chosen and that ceremony started taking
place in Novye Tatyshly (Vil'gurt). The revitalisation of the village ceremony
was not an easy task. The Udmurt are but a small minority of the popula-
tion in the town, and the sacred place no longer existed. While memory can
approximately position the sacred place, it is now in a residential zone of
town and nobody actually remembers the precise location. So a new one
had to be found. It was provided on private land owned by the son of Rinat
Galyamshin (1948-2020), the charismatic Udmurt regional leader. His son,
Rustam, offered some of his land, built fences and a cabin and in 2015 the
first ceremony was held. Actually, the organisers did not trust that there
would be anyone in attendance, and did not provide a sacrificial animal,
so the ceremony took place using a porridge without meat. They were sur-
prised by the success of the enterprise and in later years, the order was
re-established properly with a sacrificial ewe. There is another exception
to the Friday rule, with the ceremony in Starokalmiyarovo-Petropavlovka,
but we shall come to this later.

This was the first level. In order to explain the other levels, we must
go back to the structure of the 19 Udmurt villages in Tatyshly district.
The district is crossed by a river officially called the Yug (Yuk in Udmurt),
which divides the Udmurt cluster into two parts. It also represents the
border between the lands belonging to two cooperatives, still called by
the people kolkhoz, one a homogenous Udmurt cooperative called Demen
(‘Together’ in Udmurt) and the other a mixed Udmurt-Tatar cooperative
called Rassvet (‘Dawn’ in Russian). On one side of the river, there were nine
Udmurt villages, now eight (Novye Tatyshly/Vil’gurt, Nizhnie Tatyshly'¢,
Verhnie Tatyshly, Maysk, Urazgil’'dy, Malaya Bal’zyuga, Yuda, Aribash,
Vyazovka), on the other eleven (Utar-El'ga, Bigineevo, Nizhnebaltachevo,
Alga, Verhnebaltachevo, Dubovka, Starokalmiyarovo, Petropavlovka, Kyzyl-
Yar, Ivanovka, Tanypovka). They form the two religious groups, which we

15 In some dialects of Udmurt, Friday is called udmurtarnya, which means ‘Udmurt
week’, showing that it was an important day for the Udmurt.

16 When the system was established, it was a separate village. However, today it is
part of the district centre and is no longer considered a village.
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call the Vil’gurt group and the Alga group, depending on the place where
they gather for the third level ceremony.

After all the villages have held their village ceremonies, historically the
two groups had, before the 1950s, an intermediate ceremony encompassing
three villages. In the Vilgurt group, the villages of Novye Tatyshly, Maysk and
Urazgil’de had a common ceremony called kuin’gurt vés’, ‘ceremony of three
villages’. This, second level, ceremony was suppressed by Nazip Sadriev, the
main religious authority in that group at the end of the 1950s in order to
concentrate their attention on the ceremonies at the first and the third levels.
The three villages ceremony added to the villagers’ expenses by adding one
sacrifice to the others and required from the sacrificial priest and his assis-
tants additional efforts, i.e. they had thus three Fridays occupied in June.

The multiple villages group level: mér vos’

The week after the village ceremony, the ceremony of all the villages in
the group takes place in Novye Tatyshly. Formerly it was organised at
the administrative centre, Verkhnie Tatyshly, but in the 1970s the main
sacrificial priest chose more discreet locations, as far as possible from the
control of Communist Party officials. This ceremony is called mor vés’. The
term mor refers to the village community in old Russia, called mir. It is led
by the sacrificial priest(s) of Novye Tatyshly.

In the other group, the ‘Alga group’, the three-villages ceremony has
not been suppressed. On the contrary, what was initially a three-village
ceremony, including Nizhnebaltachevo, Verkhnebaltachevo and Kyzylyar
(Sadikov 2019: 260), has increased to 8 villages: all but Starokalmiyarovo
and Petropavlovka attend (Sadikov 2019: 267). The last to join has been
Bigineevo, in 2015, when we were already documenting the rituals. This
ritual takes place one week after the village ceremonies, i.e. when the
Vilgurt group holds its mor vés’. This ceremony is not held in a village,
but in a sacred place situated in a field beside the road to Kyzyl-Yar. It is
characterised by a huge fir tree, encompassed in a fenced space and has
a small shed. The ceremony is called Bagysh vds’, according to the name of
the former owner of the field, a man called Bagysh.

We mentioned that Starokalmiyarovo and Petropavlovka did not hold
their village ceremony on the same day as the others. As they are not con-
nected with Bagysh vés’, they hold their village ceremony when all the other
villages celebrate Bagysh vos’. We must also add that for a long time, before
the 1970s, Starokalmiyarovo held its village ceremony with another village,
which is not in the district. Historically a part of the village population left
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and founded a new village a couple of dozen kilometres away, in what is
now the Kueda district in the Perm region. Until the 1960s the inhabitants
of the new village, called Kalmiyar, held their village ceremonies with their
mother village (FW 2018). This may explain why this village is slightly out
of sync with the rest of the villages in the district.

The next week, when the Vilgurt group has achieved their tasks in the
cycle, the last ceremony within the district takes place, the Alga group’s
mor vos’. The first explanation we were given about the shift in time was
that the big ceremonies were not held simultaneously in order to allow kin
to visit. Still the explanation seems to be an a posteriori makeshift expla-
nation, and certainly a recent one. Indeed, in the actual tradition people
were not supposed to attend other village’s ceremonies than their own.
The presence of aliens was limited in this respect. This corresponds to our
observations: we have never seen anybody but the community members,
except anthropologists, attend this kind of ceremony. Moreover, nobody
ever seems to know how the neighbours perform their rituals. One of the
novelties our films have probably brought is the opportunity to see how the
other villages conduct their ceremonies.

The winter ceremonies

The spring mér vos has its equivalent around the winter solstice. The names
remain the same, with the addition of the word for winter, tol: tol gurt vos’, tol
Bagysh vds’, tol mor vos’. Still not all of these are implemented. Among the 19
villages there is at the moment only one tol gurt vos’or winter village ceremo-
ny, in Starokalmiyarovo. The other villages do not perform this ceremony. The
Alga group’s tol Bagysh vos’, or winter three-village ceremony, is held in the
same location as the summer one, with 8 villages participating. Both groups
have tol mor vos’ceremonies, but while in the Alga group’s ceremony all villages
are encompassed, only three or four participate in the Vilgurt group’s: Novye
Tatyshly, Maysk, Malaya Bal'zuga and sometimes Urazgil’'dy (FWM 2016Y).

Of course, the conditions in which these winter ceremonies take place
are quite different. Usually there is lots of snow, and temperatures, in this
continental region, are quite low, in our experience from -10 centigrade at
the winter Bagysh vos’in 2013 (with a snowstorm) down to -28 centigrade
at Novye Tatyshly’s tol mor vos’ in 2016. This means working in harsh

17 About the participation of Urazgil’dy we were given contradictory information by
Salim Shakirov and Rais Rafikov. Notwithstanding this, that year Urazgil’dy did
not attend. Novye Tatyshly, tol gurt vés’, 2016.
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conditions for all those who butcher the sacrificial animals and who sort the
meat as they have to work with their bare hands. They are supported by the
infrastructure on the spot: in both mér vés’places, there are cabins meant to
protect the helpers and the sacrificial priests from the harsh climatic condi-
tions. This is not the case with the Tol Bagysh vos’ sacred place as there is
only a small shed. However, Eva felt personally the comfort it gave when,
in December 2013, she was ready to spend all the time observing the ritual
from outside the fence, but the organiser, Farhulla Garifanov, pitied her and
brought her to the shed. In Alga, the cabin has a most welcome stove, so it
presents a real contrast with the frost outdoors. In Novye Tatyshly, there
is no stove, only small electric heaters produce a little heat. Nevertheless,
helpers go as much as possible inside, to drink hot tea, and to achieve all
that must be done with bare hands. Otherwise, all the activities are indeed
outdoors, although they require or tolerate gloves.

VIL’GURT GROUP ALGA GROUP

Starokalmiyarovo
+

Petropavlovka
Tol gurt vés’

One week after the
village ceremony
Tol Bagysh vés’
all the villages of
the group except
Starokalmiyarovo

One week after the Alga group
Tol Bagysh vos’

Tol Mor vés’

Novye Tatyshly, with

only four villages in attendance

Two weeks after the village
ceremony and one week after the

Tol Bagysh vds’
Mor vos’ ‘
Alga
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At the 2016 Vil'gurt tol mor vés’ the sacrificial priest, Rais Rafikov, also
sacrificed a goose at the very beginning of the ceremony. He went to a neigh-
bouring house, where the goose was, and prayed in the yard for the sake of
all the birds of the world. He told us later that this was not a compulsory
part of the ritual, but when there is an opportunity, he is happy to perform
this sacrifice as well. This episode is also recorded in the film about the
winter ceremony.

In the first year of our research we attended both of the Alga group’s
winter ceremonies and were impressed by the beauty of the glittering snow
under the winter sun, as we will try to show with the photos. The experience
showed for us the swift functioning of the sacrificial priests and helpers and
how they are a real and effective team. There was no remarkable difference
between the spring and winter ceremonies in the proceedings, except with
the branches used in the ritual actions, which were fir in winter instead of
birch in spring.

The regional level: Elen vés’

We must conclude this overview of Udmurt ceremonies in Tatyshly district
by mentioning the very last ceremony, which is not indeed a local ceremony,
in which representatives of both district’s groups participate. The Elen vds’,
the ceremony of the country, was supposed to be a gathering of all the
Eastern Udmurt. And here, the proceedings are slightly different because
different local traditions meet, if not clash.

Eva and Liivo attended this ceremony in 2013 in Kirga (Perm kray, Kueda
district). In 2018, in Staryy Varyash (Yanaul district of Bashkortostan), Eva
attended, but not alone: Evgeniy Badretdinov, a student from the Udmurt
University, had joined her for fieldwork. They are difficult to compare, be-
cause in 2013 we had just started to discover this world, while in 2018 we
had already had a good experience of the ceremonies so we could understand
what was going on better. In both cases there were certainly several villages
represented, usually the most active of the villages and the most active of
the sacrificial priests. In 2013 there was a minivan from Tatyshly district
with three sacrificial priests, two from Vil'gurt, Salim Shakirov and Rais
Rafikov, and one from Balzyuga, Fridman Kabipyanov, with some helpers
from Balzyuga. One of the priests, Salim Shakirov, prayed along with others
from other districts. Later the main organiser of the Alga group Farhulla
Garifanov and that group’s main priest Evgeni Adullin also attended, but as
helpers to the Vilgurt priests. From other districts there was the well-known
sacrificial priest Anatoliy Galikhanov, representing one of the historical
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villages for Elen vos’, Altaevo in the Buraevo district, and somebody from
Staryy Varyash, and Kirga, the two other villages that take turns to host
this ceremony. On the first occasion we arrived with the Tatyshly district
team, and spent most of the time with people with whom we were by the time
well acquainted. Eva was cautious and asked her colleague Ranus Sadikov
to ask the main sacrificial priest, Galikhanov, whether she was allowed
within the fenced space. The answer was favourable, on condition that she
would keep her scarf on and that she would wash her hands before entering.

In 2018, Galikhanov was also there, and Rais Rafikov prayed with the
others. Evgeni Adullin and Farhulla Garifanov from the Alga group were
also there from the very beginning, together forming a team. In 2013 we
had noticed the representatives of Kaltasy district. They were easily rec-
ognisable because theirs is the only local group in which the women play
a considerable role as the priest’s helpers, while in other districts tradition
requires ritual activities to be the exclusive domain of men. In 2018, they
attended as well, but this time we did not feel any tension around them.
We were acquainted with them as well as with the sacrificial priest, and
our team spent some time with them.

The two locations are different and created a different atmosphere: the Kirga
location is a wide fenced space on a field by the forest; the Varyash, a somehow
less comfortable space in which some industrial objects stand not quite in the
sacred space, but still close enough that they could disturb the visual harmony.

People from very different and distant communities come to celebrate
Elen vés, which can even be problematic. The first disruption is that eve-
rybody arrives separately and at different times. The second is the huge
variety in ritual tradition and the fluctuation of the participating parties.
We have always witnessed the presence of the three rotating host villages:
Kirga, in the Kueda district of Perm kray; Altaevo, in the Buraevo district of
Bashkortostan; and Staryy Varyash in the Yanaul district of Bashkortostan.
Usually Tatyshly district attends with a ewe, a sacrificial priest and a team
of helpers; Kaltasy also attends with a ewe and a sacrificial priest. But
there are districts that do not bring an animal, meaning that their priest
cannot take part in the prayer. Actually, the participants come from many
regions, even from as far as Izhevsk, where a bus is usually organised for the
Eastern Udmurt living in Udmurtia as well as for journalists and tourists.
Each side of the fence acts independently for most of the time.

The tensions between different traditions appeared very clearly in 2018.
In 2013 we did not notice them, but this could be because the expertise
acquired in the meanwhile helped us to identify the problematic points,
and our closer acquaintance with the priests allowed them to share their
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opinion more freely with us. The tensions were due to differences in local
traditions that disturbed some of the sacrificial priests.

Let us sum up the differences we pinpointed between the two ceremonies.
As the 2013 Elen vés is the subject of one of the films on the DVD, we will
concentrate on the 2018 ceremony.

The first important moment is when Galikhanov and the host, the
sacrificial priest from Staryy Varyash, begin the ceremony. Curiously, in
2018 it was almost a private ceremony: nobody stood or knelt behind them,
and nobody, except our team, paid them any attention. In 2013 we did not
identify such a moment. Meanwhile other helpers slaughtered their sacrifice
in a grove. Galikhanov uttered a prayer at the end of which the two priests
bowed three times and turned clockwise three times. Then Galikhanov
threw a piece of the bread he held in his hands into the fire, ate another
piece and gave a third to his fellow priest.

Another disturbing practice was that the Yanaul sacrificial animal was
aram, while the others had ewes. Galikhanov was angry: “how many times
have I said them that they must sacrifice ewes!” Listening to Galikhanov,
we thought that it was some kind of carelessness, that the sex of the ani-
mal was not important in the Yanaul district. However, while attending
a ceremony in the Yanaul district, Eva learnt that in their tradition, the
sacrificial animal must be a ram, and a ram whose blood had never been
shed, which means that it was not castrated. So, our first impression was
not right. While in the Buraevo and the Tatyshly districts, it must be a ewe,
we are reminded that in Aribash, they must sacrifice a ram. So, Galikhanov
uttered another prayer, in order not to let sacrifices being slaughtered
without an accompanying prayer and repeated the same ritual gestures.
Rais Rafikov was also disturbed by slaughtering without a prayer, and
Galikhanov encouraged him to say his own prayer. So Rais also stood and
behind him Galikhanov as well as other sacrificial priests and Farhulla
also knelt while he prayed. When he bowed and said Omin’, all the others
bent their heads to the earth.

These actions were achieved in a kind of in-between area. There is some-
thing like a fence symbolically separating the area where the audience would
sit and the area where the religious specialists prepared the porridge and
where the cauldrons stood. At this stage, the priests, both Galikhanov and
Rais Rafikov, were standing in this area and looking in the direction of the
cauldrons, while the kneeling participants stood behind them, between Rais
and a row of cars and trucks, and practically on one level with the fence.
Later, they would pray looking in the same direction, but standing on the
audience side, behind the fence.
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Later in the course of ceremony, when the audience is already gathered,
the priests stand in front of the audience and talk about the offerings of
money. They were quite close to the audience, closer than they would be for
the general prayers. When every team has its porridge ready, the priests who
are going to pray take a bowl of porridge and go in front of the participants
and pray. At this point in 2018 there was a curious incident: Rais Rafikov,
who was clearly not accustomed to the Elen vos’, had his bowl full of meat,
as 1s usual in his village ceremonies. Then he saw that the others prayed
with porridge, and he quickly added a spoonful of porridge to the meat.
This is a good example of the clashing of traditions. The sacrificial priests
pray one after another, most of them reading from a piece of paper: first
the host, the sacrificial priest from Varyash, then Galikhanov, then Rais
Rafikov, then Kirga and at the end Nasipullin, the Kaltasy sacrificial priest.

When the people have received their share of porridge, there is a second
prayer, probably about the money offered. But here only four priests prayed:
the host, Altaevo, represented by Galikhanov, and two other priests from
Tatyshly and Kaltasy. At the end of the prayer, Galikhanov always turns
towards the audience to thank them for their presence and to give them
some instructions.

Sacred places

What we call sacred places have two names in Udmurt constructed on the
same principle and omitting the concept of sacredness: vés’ inty ‘place of
sacrifice’, kuris’kon inty ‘place of prayer’. Sacred places are not a motionless
concept, outside time. Sacred places are born at some moment and later
may be abandoned. Tatyshly district offers good examples of the dynam-
ics of sacred places. However, it is often difficult to reconstruct precisely
the history of a sacred place. Memories can be untrusworthy, they usually
contain what came before and what happened, but with a twisted, or more
precisely vague, chronology.

Sacred places present different configurations, each having its own
distinct features. If we look for common features, we will find that water
is close by. Some have trees, some do not. To start with the sacred places,
we will note in Tatyshly district, the sacred place for the Malaya Bal'zyuga
vos’ inty 1s at the edge of the village, beyond the last houses. It is a fenced
area at the top of a wooded hill, visible from the main road that connects
the villages. This is certainly the reason why during the Soviet period, Party
officials were once able to disrupt the village ceremony, pushing over the
cauldrons so that the porridge was not edible. But the obstinate sacrificial
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priest, Nazip Sadriev, immediately relocated the sacred place 50 metres
away so that the proceedings were no longer visible from the road and the
ceremony went ahead the next year. For that, they had just to displace some
ashes from the sacred fire and bring them over to the new place. When the
traditional ceremonies became safe, the old place came into use again and
1s still in use today. The temporary place was even closer to the brook where
the assistants draw water.

We know from older villagers that there were not one but three places
for the spring village ceremony (FWM 2014'%). According to the rules, the
ceremony had to be held in the direction where rye had been sown. As
traditionally rye was rotated annually between three fields, there were
three prayer places. When the system changed, supposedly in the 1950s,
only one remained.

Let us describe other places for village ceremonies in the Vilgurt group.
Urazgil’dy village is a significant one with several hundred inhabitants.
The sacred place is also very close to the village, fenced and parallel to the
main streets, below the village which is on a ridge. The sacred place is also
particularly well situated concerning the need for water, for a spring is in
the territory. When the ceremonies take place there is a very picturesque
view from the ridge above (FWM 2014).

Far less picturesque, but indeed easier to access, is the brand-new
sacred place in Verhnie Tatyshly, the district’s administrative centre. It
is on a lawn close to new dwelling houses at one end of the village, accord-
ing to Sadikov not far from the previous sacred place (Sadikov 2019: 267).
The landscape around is treeless, only lawn and houses, although at one
end the village does not continue and there is an air of openness about the
place. It is easily reached by car. A cabin has been built for the comfort of
the people praying. We have not identified a water source there but with
the proximity of dwellings access to water is guaranteed.

Further north-west one road leads to the village of Yuda, which is a small
village nestling in a valley. It is one of the last to have had its village cer-
emony revitalised, but it has a very agreeable sacred place on the shore of
the river. The place is fenced and is small and cosy; it is beside a brook and
so had direct access to water (FWM 2015).

In the other direction, the road leads to another Udmurt village called
Aribash. Actually, two villages are contiguous: one larger, Kardon, with
a mixed population, and Aribash, which is mainly Udmurt. The sacrificial
priest is an elder man who was born in the village and has good memory

18 Information by Nazip Sadriev, born 1930 in Malaya Bal’zuga, on 06/06/2014 at
the Bal'zuga gurt vos’. See also Liivo Niglas’ film Gurt vés’, 2018.
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of how the ceremonies were in his youth. His wife is indeed knowledgeable
in traditional religious matters, although she is from a different village. In
this village, there are two different sacred places. One, which came into use
before the other, when revitalisation happened, is a place formerly used for
the Keremet'® ceremonies. It has several features of Keremet ceremonies,
which have been adopted in the ceremonies held today, which are definitely
not Keremet ceremonies. This is the place where Aribash’s gurt vos’ takes
place, the ceremony that allows the village to participate in the subsequent
mor vés’. It is in a grove at the top of a hill and has been totally fenced off.
The water point is below, in the valley, where a brook ran quite far away
from the sacred place and so the efforts of the assistants are required to
bring the necessary water. The brook also provided the younger men help-
ing with a comfortable place to swim. During the spring village ceremony,
the following features distinguish this village ceremony from others (all are
loaned from Keremet ceremonies): the sacrificial animal is not a ewe but
a ram; the ceremony is attended by men only; and the organisers bring pan
breads (kuarn’an’) (FWM 2014, 2015%°). Must we infer that sacred places
have an agency of their own?

The second sacred place in Aribash that we visited in 2014 was well
preserved and repaired, and is much closer to the village. It is on the shore
of a river and is a fenced smaller area with one or two trees. After 2016 it
has been brought into use again and, according to the priest, is used once
every two years so that both places alternate (FWM 20172').

Vyazovka is a bit further than the previous villages, a beautiful natural
space with forest. Rocks and a river separate it from the other villages, and
it 1s not a surprise that this space has been used for touristic purposes.
Vyazovka’s sacred place, a fenced space, is situated in a grove below the

19 Keremet is another deity in the Udmurt pantheon — and in the pantheon of other
peoples in the Volga region — who plays a role in Inmar’s creation work, taking
the opposite position to Inmar. The origin of Keremet goes back to a pre-Muslim
central Asian cult adopted by the Udmurt through the Bulgars. He has another
Udmurt name, Lud. His cult is quite demanding and harsh, for Keremet is not
a kind god. The places dedicated to his cult are groves. About Keremet see Vladykin
1994: 109-110, 202—-203; Shutova 2001: 236). For an account of a living Keremet
ceremony, see Toulouze & Niglas 2016.

20In 2014, Eva Toulouze, Laur Vallikivi, Liivo Niglas and Anna Baydullina visited
the village and the sacrificial priest’s family; his wife showed us the sacred places
on 11/06/2014. In 2015, on 05/06, Eva Toulouze and Ranus Sadikov attended the
village’s gurt vos’.

21 Conversation with Aleksey Garaev and Lilia Garaeva on 07/06/2017 with Eva
Toulouze, Laur Vallikivi, Liivo Niglas, Ranus Sadikov and Irina Samigulova.
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village and is properly hidden from unwanted attention. A spring runs
almost through the sacred place, just below it. A very short way away
from the fence, in the shade of some trees, there is a rest area where the
sacrificial priest and the civil authorities rest even during the ceremonies
(FWM 2017%).

We shall finish this overview of the Vilgurt’s group sacred places with
a description of Vil'gurt village’s sacred place. As mentioned before, this is
the Udmurt name of the village officially called Novye Tatyshly. It is very
close to the district centre, Verhnie Tatyshly, which is less than 10 km away.
Vil'gurt is by local standards an important village being the centre of the for-
mer Demen kolkhoz. Demen was, in the Soviet era, the main employer in the
nearest villages for it covered not only this village, but also employed people
from the four villages that today form one municipality: Novye Tatyshly,
Maysk, Urazgil’dy and Bal'zyuga. Other institutions were and partially
remain in the village: the municipality, the rural police representative, the
library, the culture house, a school with all classes from elementary up to
high school, and of course the office of the agricultural cooperative that is
still called kolkhoz. There was also a canteen and a small hotel, but both
have closed in recent years. There is also a Mosque for the Tatar Muslim
population. Thus, the village is a kind of administrative centre as well.
The village is also the home for the National Cultural Centre, the local
headquarters of the Udmurt national movement. The village is also home to
the Historical and Cultural Centre of the Bashkortostan Udmurt, a branch
of the House of Peoples’ Friendship of Bashkortostan, the organisation in
charge of the cultural needs of the ethnic groups living in the Republic.

The sacred place in Vil’gurt is in the village itself, close to its border.
Close by runs a brook, from which water may be drawn if need be, although
usually water is brought by the sacrificial priest in a cart at the beginning
of the gathering. This sacred place is a large fenced space with a cabin
where the sacrificial priests can count the collected money and, in winter,
the helpers can sort the sacrificial meat and everybody eat the porridge.
The Vil'gurt sacred place is well used as it serves both for the gurt vos’and
for both mor vés’, the spring ceremony and the winter one.

In this sacred place, a huge change took place between 2013 and 2016.
Within the wider fenced area, in 2013, there was no subdivision. The
fireplaces, the place where the priests prayed or where the lambs were
slaughtered, not to mention the place where they were butchered, were all
encompassed in the same area, which was accessible to all, priests, helpers,

22 Observations by Eva Toulouze, Ranus Sadikov, Laur Vallikivi and Nikolai Ani-
simov at Vyazovka gurt vés’ on 07/06/2017.
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anthropologists and participants alike. As we shall see later, this was not
the case in the other mor vos’ sacred place in the district, in Alga. There,
a fence inside the main fence separated the area where the priests and
helpers worked from the space accessible to the audience.

In December 2016 we attended the winter moér vos’in the same space,
by which time the place had been changed. Within the fenced area a sec-
ond smaller area had been fenced off, encompassing the fireplaces, the far
end of the space where the priests prayed, and the slaughtering area. The
participants were to remain outside and watch as well as pray. We must
acknowledge that at some moment we thought that perhaps the intrusion
of anthropologists roaming around had provoked a wish to protect the ritual
space. But in 2018 Ranus and Eva attended the village ceremony and, al-
though Eva demonstratively did not enter the fenced area, the sacrificial
priest invited her very insistently to enter, so that the explanation had to
lie elsewhere. Probably historically the configuration of the sacred places
was such and the sacrificial priest, Rais, was attempting to return to the
origins of the ceremony.

But is there a difference between the Vil’gurt group and the Alga group
concerning sacred places? Let us have a look at those places used by the
Alga group. We may start from the Village of Alga, where the sacred place
is used only for mér vés’ ceremonies, both in Spring and Winter. Alga is
a very small village with less than 100 inhabitants who have their village
ceremony with the neighbouring bigger village of Nizhnebaltachevo, at
the latter village. Alga was not the original place for mér vés’. Before mov-
ing to Alga in the 1970s the sacred place for the biggest ceremony was in
Starokal’'miyarovo. According to older people who remember the earlier
location of the mor vds, it was on a hill in a very visible place. When the
visibility became too dangerous, the villagers transferred the ceremony to
another place down in the valley, a most spectacular location according to
our informants. Unhappily, the authorities decided that it had to be flooded
as they had ordered the building of a dam to produce electricity for the area.
The sacred place was then transferred to Alga.

Today, the sacred place where the ceremonies of Starokal’miyarovo and
Petropavlovka take place is on the top of a hill with a nice view of the sur-
roundings (village houses and bare hills). It is a relatively small location
divided into two fenced areas: one for the participants, with benches, and
one for the priests and their helpers. As we noticed on other occasions, the
population has no feeling of taboo concerning this area dedicated to religious
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specialists (FWM 2018).2% Both men and women transgress these taboos
freely and must be called to order (FWM 2013, 2015).24

The position of the sacred space is quite similar to the sacred place in
Verkhnebaltachevo, which is used for the joint ceremony of this village and
Dubovka. This is also close to the village, but without a view of it as the hills
around are pastures for sheep. The fenced area is a very small enclosure,
with a shed for the ceremony’s paraphernalia of approximately 4x4 metres.
There is actually no need for more. There is only one priest praying, two
sacrificial animals and two cauldrons, and the participants sit on the grass
in front of the fenced area. They receive the porridge from the priest, who
stands in the area. Three helpers circulate between the two areas.

The sacred place in Nizhnebaltachevo had changed several times. When
we attended the ceremony for the first time, in 2016, it was a small fenced
area, perhaps 6x6 metres on the bank of a river not far from a spring, which
was situated at some 50 metres. This area, with a small shed, represents, as
in Verhnebaltachevo, the inner circle. Here too the participants who come
to eat the porridge sit outside this area. We were told that this sacred place
had functioned for ten years. Actually, it had not long to live. In 2019 the
priest and the organiser decided to change the location of the sacred place
again in order to bring it closer to the spring. A ceremony was performed
in 2019 to achieve this change.

Of the sacred places of the Alga group villages three have not yet been
described. Similar to these last two places is one where the population of
Kyzyl-Yar and Ivanovka gather, a very small enclosure outside the village
also dedicated to those who perform the tasks of the common ceremony of
the two villages. The sacred place in Bigineevo is different in that it is en-
compassed in a grove at some 400 metres from the road. And the Bagysh vos’
place is original in that it is directly on the road, fully visible and not con-
nected to one or other village. It is easy to identify it as it is a fenced area
with a huge fir tree growing inside.

28 Observations by Eva Toulouze at the Starokalmiyarovo and Petropavlovka gurt
vos’ on 15/06/2018. While she was sitting in the space reserved to the audience,
an acquaintance, a woman from the village living in Bal’zuga, saw her and in
order to join her crossed the area where the sacrificial priests were operating.

24 Observations by Eva Toulouze at different ceremonies: 14/06/2013 Alga mér vos’,
12/06/2015 Alga Bagysh vés’. In the first case, a woman just entered the fenced
space to give her offerings, instead of giving them over the fence to a sacrificial
priest; in the second case, an elder couple arrived from the road and crossed the
fenced area to go through it, instead of walking around it.
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Thus, we see that there is no compulsory configuration for the choice
of sacred place. Another interesting feature is that a sacred place is eas-
ily replaced by another whenever users feel the need to do so. The reason
may just be the comfort of those who perform the ceremony. It is enough to
transport the ashes of the former fireplace to the new place and consecrate
it with a small ritual.

Sacrificial priests

The sacrificial priest is a key character in the revitalisation of ceremonies.
Without him, no ceremony may take place. We have a good example of
this, but a sad one. There used to be a particular priest for the Keremet
ceremonies, distinct from the ordinary priest for the winter and spring
ceremonies, called by the name ‘the warden of Lud’ (Udm: Jlyx yrucs).
Most of them have died without transmitting the text of their prayers or
finding themselves successors. Thus, this ceremony is alive in only a very
small number of locations, for example Votskaya Osh’ya in the Yanaul
district of Bashkortostan, and Kipchak in the Kueda district of Perm kray.
The condition for revitalising the collective ceremonies is the existence of
priests who know their ‘trade’.

Indeed, in Tatyshly district, probably one of the reasons for the very
successful revitalisation effort is the existence of such sacrificial priests,
who had long experience and were willing to share it and to train new
sacrificial priests.

Priests who were active before the revitalisation wave and ensured
continuity existed in both village groups, although, of course, none of those
who performed in the first half of the 20th century are still alive. In the
Vil’gurt group the charismatic personality of Nazip Sadriev dominates
(Sadikov & Danilko 2005; Toulouze & Niglas & Vallikivi & Anisimov
2017). Nazip Sadriev was born in 1930. In childhood he started attending
religious ceremonies and was confirmed as a helper after WWIIL. After the
war, however, men were scarce, especially adult men who would accept
this role in traditional ceremonies. Nazip Sadriev, who was a horse trader
and firefighter, was a strong man, very convinced of his righteousness. He
started as a sacrificial priest, alongside his elders, when he was 24. He still
remembers how his hands trembled the first time (FWM 2013, 2016%).

2 Conversations with Nazip Sadriev, Liivo Niglas and Ranus Sadikov at the former’s
home, Malaya Bal'zuga 11/06/2013; conversation with Nazip Sadriev and Ranus
Sadikov, 04/06/2016.

38



Collective Rituals of the Eastern Udmurt

From 1954 to 2012, so for almost 60 years, he stubbornly safeguarded
his village ceremony and guided the villagers with an iron fist. He was
a resolute opponent to the Communist Party’s antireligious policy and had
the strength to insist on his standpoint. However, this does not mean that
he was hostile to compromise and he initiated some changes in rituals. As
he told us, he initiated the practice of mixing meat with the porridge. He
had noticed that when offering porridge and boiled meat separately, some
people took too much meat and left little for others, and in order to avoid
this way of cheating he started to mix the meat with the porridge, which
guaranteed a fair amount of meat for everybody. He also decided to move
the first prayer, the promise of a sacrifice, called siz’is’kon, to a different
time slot in the ceremony. It was customary to do a siz’is’kon the evening
before, and to have the fire slowly burning all night, so that for the ceremony
there would not be a new fire, but this required somebody to check the fire
all night. Nazip decided that performing siz’is’kon on the morning of the
main ceremony would have to suffice, probably because of the difficulty of
having somebody sacrificing his night to check the fire.

Even more significantly, he chose to give up the three-village ceremony in
the Vil'gurt group as it required too much effort both in personal involvement
and in money for the tradition to be maintained. He initiated the custom
of buying meat in addition to sacrificial animals for the mor vés’ porridge,
and of paying differently for the ewes to be sacrificed depending on their
weight. He also allowed women to participate in cleaning cauldrons and
the sacrificial animal’s innards.

His authority extended not only to his area, but far more widely. He
was even invited to Izhevsk to help support the endeavours of activists in
Udmurtia who were attempting to revitalise their traditional religious prac-
tice. He supported the quest for sacrificial priests in his district and helped
train them. Thus, he trained Salim Shakirov in Novye Tatyshly, who had
no sacrificial priests among his ancestors but was a respected villager and
who became the ‘official’ sacrificial priest of this important village.

He also trained other priests, for example Anatoliy Galikhanov from
Buraevo district, and Rais Rafikov from Novye Tatyshly. But the level and
meaning of this training was different. To Salim Shakirov, who had no
inheritance to boast of, he had to teach everything. Both Galikhanov and
Rafikov however had their own traditions. Rafikov was a priest’s son and
had inherited his father’s prayer in the traditional way, i.e. by listening to
it repeatedly. Galikhanov also had his village traditions. Thus, they where
equal, and Nazip just deepened their knowledge of Udmurt traditions. Often
Nazip Sadriev complained that Rafikov did not express enough gratitude
and did not follow his teachings all the way.
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As a traditional priest, Sadriev prayed as the elders taught him. He
considered this the only right way to practice. He could not accept that
other ways, rooted in different local traditions, could be right. For him, as
probably for all people deeply connected with their tradition, they were
the only ones who were correct, which is certainly not acceptable from the
scholarly point of view. Udmurt religious practice is not a dogmatic, fixed
tradition. It is very variable, and within the same order of rituals there is
an almost infinite number of possibilities. Nazip Sadriev is from this point
of view, paradoxally close to those who wish for a standardisation of Udmurt
religious practice based only on their understandings (FWM 20172).

After his 80th birthday, Sadriev understood that he had to give up his
position as a sacrificial priest. Certainly, his wife’s illness was part of his
decision, for he had to stay at home as much as possible. He chose a re-
placement and trained him. His choice was, regarding tradition, strange:
he selected that a young man, Fridman Kabip’anov, merely thirty years
old, take over. While Fridman was a married man and a respected member
of the village community, both necessary conditions to be a priest, he was
supposedly too young for the task because according to ancient rules a sac-
rificial priest should be a least 40-year-old. But, certainly, Nazip Sadriev
remembered his own experience of starting his priesthood at 24 because of
the lack of suitable men. He probably felt that this time was not a good one
to be dogmatic and that a young man, fully integrated in modern life, would
help the village community remain faithful to its traditions, notwithstanding
social changes. Thus, Fridman conducted prayers alone for the first time in
2012, a year before we started our fieldwork in Tatyshly district.

Surely, the existence of such an authority was of material importance
for the revival of Udmurt religious practice in Tatyshly district. On the
one hand, there was nothing to revitalise in Nazip’s village as the old man
had ensured full continuity. On the other hand, he was able to share his
prayer with priests who had none of their own, and to help them take over
the task. Therefore, in 2016 Nazip Sadriev received the Estonian Life Tree
award, given to an ordinary person who had significantly contributed to
the welfare of the Finno-Ugric peoples.

Nazip Sadriev is an impressive personality, and not only at the village
level. Probably his strength of character allowed others who had also acted
for continuity in the Tatyshly district to be overshadowed, not spectacularly
but consistently nevertheless. Bal'zuga was not the only village where cer-
emonies had continued during the Soviet period.

26 Conversation with Nazip Sadriev and Laur Vallikivi, Ranus Sadikov, Nikolai
Anisimov on the threshold of Sadriev’s home, Malaya Bal'zyuga, 08/06/2017.
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Other sacrificial priests were active in Tatyshly district in the Soviet
period. Thus, when Hungarian scholars Gabor Bereczki and Laszlé Vikar
visited the region in 1974, they were able to record a sacrificial priest in
Nizhnebaltachevo called Islam Armanshin.?” He was already an old man at
the time, although he recited a prayer that was recorded. Armanshin had
younger male kin whom he trained.

In several villages in the Alga group, village ceremonies went on, and so
also mor vos’ and Bagysh vos’were maintained. The traditions in the Alga
group are strong and have not depended upon Nazip Sadriev to keep them
alive. Sadriev, of course, considers that the traditions in the Alga group are
wrong. We will examine later what the peculiarities of the Alga group are
in their religious practice.

Today Islam Armanshin is dead, but both his grandsons are active
sacrificial priests in the Alga group. The first to become active, Vladimir
Huzimardanov (‘Vladik’, b. 1964), is the sacrificial priest of Verhnebaltachevo,
while the elder, who started much later, Boris, became the sacrificial priest
in Kyzyl'Yar in 2016. Vladik remembered how his grandfather ‘sang’ prayers,
and indeed, in Armanshin’s way of uttering the prayer, one could recognise
something like singing?®. Another man learnt from Armanshin to pray, and
gave us a sample of it, but he is not an acting sacrificial priest. This man,
Zakyr Adullin, a former teacher now retired, is actually the cousin of the
most important sacrificial priest in the area, Evgeni Adullin. Evgeni has
the title ‘great sacrificial priest’, in Udmurt badzh’ym véos'as’. He presides
over all the important prayer gatherings in the Alga group having learned
the prayer from an older sacrificial priest (Sadikov 2020). Evgeni is himself
the main bookkeeper for the Rassvet cooperative.

There is another man in this group who is a real keeper of traditions
and knows them well. He is not a sacrificial priest, but has huge authority.
He is the one who takes care of the practical proceedings, organising the
sacrificial animal, the transport, the paraphernalia, the helpers. His function
is called vés’ kuz’o, the master of the ceremony, a new function — at least

27 Curiously, we couldn’t find any mention of this meeting in Bereczki’s correspon-
dence (Bereczki 1994: 213-219). However, a photo of Armanshin gives us the
evidence that, indeed, they met (Vikar & Bereczki 1990, photo section). It inter-
esting to note that he was selected for the meeting with the Hungarian scholars.
Fieldwork then was very different from today. Today we just live in the area and
organise own programme, while our predecessors were fully taken in hand by the
Communist Party, which organised their work: they had meetings organised in
the culture house or the kolkhoz centre with whoever was considered suitable.
Within this framework, they met Armanshin.

28 We have a sample of Armanshin’s prayer at https://vk.com/club80621061.
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we have not identified any analogous role in literature (Sadikov 2020). In
the Alga group, this man has enormous authority, not only because of his
function, but also because of his personality. He was a former administration
leader, so he knows everybody in the district. He is also straightforward
and resolute, with the character of a leader of men. His name is Garifulla
Garifanov, but everybody calls him Farhulla. While Evgeni Adullin only
deals with prayers and the spiritual aspects, Farhulla, by controlling who is
called to pray at mor vos’, is able to implement a real priest training policy.

The Alga group has a regular group of helpers who are both elder and
younger men from different villages. They meet four times a year as a team,
both at the Bagysh vos’ and mér vos’, in winter and spring. They now have
good experience working together. Farhulla, as we mentioned, is also re-
sponsible for deciding who will pray at these ceremonies alongside Evgeni
and Vladik, who always lead the prayers; the choice is always made from
among other sacrificial priests of the different villages. Once, in December
2013, several of them were i1ll and so Farhulla made the bold choice of ask-
ing two younger helpers, Evgeni Gayniyarov from Alga and Yakov Fazlyev
(Yashka) from Verkhnebaltachevo, to step forth and pray with the other,
more experienced, sacrificial priests. Clearly, Farhulla was preparing the
future. Both younger men were experienced as helpers. But Evgeni, not yet
thirty years old, wat still not married, and Yashka, a bit older, was a very
social and active young man in his village. When we attended in 2018 the
ceremony in Yashka’s village, he had organised everything — the mowing
of the place beforehand, the sacrificial animal, etc — and we learned he had
become the head of the village administration.

For some years, there has been a discussion about the need to set up
an association of sacrificial priests. The initiator of this idea was Anatoliy
Galikhanov, Altaevo village’s sacrificial priest, and the idea was supported
by the powerful association of the Eastern Udmurt in Izhevsk. It was not
approved in the region however, and met with the displeasure of the main
local authority, Rinat Gal’amshin. The idea was revived in 2018. Gal’amshin
had resigned as head of the national movement for health reasons. His
successor, Salim”yan Garifullin, decided the time was ripe and organised
a meeting of the area’s sacrificial priests in Varyash on June 20th 2018 in
which the idea was discussed. It led to a general assembly on January 25th
2019 to which Ranus Sadikov and Eva were invited. Eva was hoping to get
to know other priests than those she had met when attending different
ceremonies, and she was surprised to notice that the priests attending the
meeting were almost all acquaintances. They decided to form an associa-
tion and to meet in order to coordinate their deeds. They elected Anatoliy
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Galikhanov as their leader. A self-invited delegation of sacrificial priests
from Izhevsk attended, among them Al'bert Razin%.

The dress codes of the ceremonies

There was historically a dress code for participants as well as for priests at
the collective ceremonies. At least the photographs we have from the end of
the 19th century (Sadikov, Makeld 2009) show that at a collective ceremony
all the attendants were dressed in white. True enough, the photos are from
another location, but it is not too far from Tatyshly district. They are from
the Kaltasy district, and their author is the Finnish ethnographer Yrjo
Wichmann. Yet they confirm what earlier literature asserts. Unfortunately,
there was no extensive investigation into Tatyshly district before the end
of the 20th century.

As the prayers were addressed to the “White God”, the people were all
supposed to dress in white and indeed, in everybody’s wardrobe there was
an item of holy day dress that answered this aim, a piece of homespun called
short-derem. There were short-derems for males as well as for females. Of
course, and regretfully, we have no such visual evidence for the period in
between. We know that on the one hand home spinning progressively dis-
appeared from being the sole or even one of the ways of providing clothing.
Thus, the existing short-derems from the beginning of the 1960s are the last.
Moreover, they also disappeared with the demise of their owners, for people
used them as mortuary clothes. Thus, at the beginning of the 21st century,
there were only a few samples still used by their owners. Indeed, the old
women who owned one used when attending ceremonies (FWM 2016%). So
did the very rare priests who had one. The short-derem was an ankle-length
overcoat in whitish homespun material, with thin vertical stripes and girt
with a kind of belt. This belt could also be homespun, as in Udmurtia, but
usually in the region under study the sacrificial priests girt themselves
with a long, embroidered towel patterned in red or, more rarely, blue..
This belt was and still is a central emblematic element of the sacrificial
priest’s costume.

29 Who would become unhappily famous some months later, in September 2019, for
committing self-immolation in the centre of Izhevsk as an act of protest against
the language policy of the Russian federal government.

30 At Nizhnebaltachevo gurt vos’ we saw ourselves how the elder Anfissa Bamieva
wore one, 03/06/2016.

31 Vladik Khuzimardanov uses a belt with blue patterns, Alga 14/06/2013, etc.
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But what were short-derems replaced with? For sacrificial priests, the
most important aspect of this costume was its colour. Thus, the sacrificial
priests used ordinary white medical smocks to replace the older costume.
Undoubtedly these lacked solemnity, but were symbolically right.

The 21st century brought a renewal and a diversification of the sacri-
ficial priest’s costume. In Tatyshly district some individuals still use the
traditional short-derem: old Nazip Sadriev owns one and dresses in it when
attending a ceremony, and the Vyazovka priest Filarit Shaymardanov has
one he uses with pride. He even proposed that he would give it to our group,
but we preferred to have him use it for its original purpose. Until 2013 all
the other priests in the district used medical smocks, and for many this is
still the case as we write this text, in 2021. However, already at the 2013
winter ceremonies, the Alga group priests wore a similar smock made of
commercial fabric, slightly resembling the short-derem material, with much
wider vertical stripes. It appeared that the Demen cooperative had bought
the fabric and financed the making of the smocks, and a good quantity of
them so that all the sacrificial priests of the Alga group would have a par-
ticular costume for the collective ceremonies.

Meanwhile, the priests praying in the Vilgurt group go on using their
medical smocks, although Fridman has received as a gift from friends
a short-derem made of commercial material but quite similar to the original
one, and in other districts priests have started to add to the smocks deco-
rative elements in red or green that reference Udmurt patterns. The idea
behind them is to give a more joyful appearance to the sacrificial priest’s
character than that transmitted by the traditional austere costume.

As far as the lay participants are concerned, we may only acknowledge
the facts, as information was particularly scarce during the 20th century.
It is clear that the obligation to be garbed in white ceased to be taken into
account in this intermediate period. Only elder women remember it, and the
last survivors are not here for long; neither will their short-derem survive
their demise. The ordinary ceremonial garb for women was for a long time
Udmurt traditional dress, with bright colours, if possible light ones. This
was certainly so in 2013. However, in the following years we have witnessed
this choice dwindle: in 2021 most women wear ordinary Western-style
ceremonious costume or a suit, only some rare individuals, older women
as a rule, still wear Udmurt traditional dress.

Another compulsory element in the dress code is the obligation to have
heads covered, both for men and women. This is interesting, for Wichmann’s
photos show us that in 1895 the men had no headgear, or just did not wear
it, while the women wore scarves. Atamanov confirms that this was the
rule for a long time (Atamanov 2020: 139, 153). For women, the rule still
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applies and they usually wear a headscarf, even if the rest of their clothes
have nothing to do with Udmurt dress. For men the rule is just the reverse
compared with the past, i.e. they must cover their heads. Men wear what-
ever they have, usually light caps, white, beige or grey. Black headgear is
not recommended, although it can be seen sometimes. Today the sacrificial
priest wears the same kind of headgear. But there is still the memory of
older times, when the sacrificial priest wore a hat wrapped in a white towel.
The elder attendants, as the abovementioned Vyazovka priest, still wear it
(FWM 2017), and Nazip Sadriev showed us how to wrap the towel around
a hat (FWM 2017).

Among other rules connected with dressing there are some taboos and
the participants in locations where the sacrificial priests are active do not
ignore them. Beyond the needs of having the head covered, it is important
that arms and legs should also be covered. If some young boy comes in shorts,
he is immediately sent home to dress correctly, and neither are short sleeves
admitted. When Ranus, having forgotten this rule, arrived to attend the
ceremony in short sleeves, the Aribash priest’s wife commented that it is
important to have your arms are covered at the beginning of the ceremony,
and provided a jacket for him. This reminded us of an observation from the
spring commemoration of the dead in Petropavlovka (FWM 2019%%): when
the commemoration started and everybody sat at the table, all the women
put on jackets and cardigans; we were told that the dead would not see us
if our skin was totally uncovered. It also reminds us of the rule followed by
the bolyak patrilineal kinship group in Varkled Bod’a during the vés’ nerge
ritual (for more details see Toulouze & Anisimov 2020b).

Finally, we must add that respect for these rules is of the utmost im-
portance to the Eastern Udmurt and especially for the sacrificial priests,
who often complain that today people do not know how to behave. They
endeavour to instruct the population in different ways. At Elen vés’, Anatoliy
Galikhanov always addresses the audience at the end of the prayer, ex-
plaining the rules. He also has a page on the social network vkontakte3?
and he often posts instructions explaining what should be done in certain
circumstances and how ritual behaviours have to be followed. The informa-
tion about how to behave in ritual contexts is also published regularly in
the regional Udmurt newpaper Oshmes (Toulouze & Anisimov 2020), one

32 Spring commemoration (Udm: Tyssic kucbron), attended by Eva Toulouze and
Nikolai Anisimov, 07/05/2019.

3 See: https://vk.com/id82757120. Vkontakte is a kind of Russian equivalent of
Facebook.
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of the most active writers on the subject being Liliya Garaeva, the Aribash
sacrificial priest’s wife (Garaeva 2020: 2).

The proceedings of the collective ceremonies

In Tatyshly district, the proceedings of the ceremonies are on the one hand
quite similar on a general level, and on the other hand can also be consider-
ably different in detail from one village to another.

We shall firstly comment on the most elaborated ceremonies in the
places where continuity has been ensured, and then show in which manner
they have been simplified in places where revitalisation later took place,
for example where there was an interruption in the performance of these
ceremonies. Indeed, this approach relies on the idea that the more complex
rituals are the older ones and that in subsequent evolutions and changes
some features have been lost, a hypothesis that is confirmed by the data. We
know that in some villages there has been full continuity of the ceremonies,
at least since the 1940s. In Bal’zuga, Nazip Sadriev had perpetuated and
transmitted the rules of the ceremonies of his youth.

Although there are some differences in the process of a ceremony depend-
ing on at what level it takes place, the overall structure and the nature of
the activities remain the same within a specific tradition. While at the vil-
lage level there is usually one priest praying and one animal slaughtered,
then at the village group and at the regional levels the number of priests
depends on how many villages participate and how many animals have
been brought for sacrifice. The general rule is that the number of priests
must correspond to the number of ewes. Usually fewer helpers and common
people participate at the village ceremony than at the ceremony involving
a number of villages.

What follows is a description of different phases of the typical process
of collective ceremonies. We try to highlight the common features of ritual
activities across Tatyshly district as well as the main differences in vari-
ous traditions of conducting the ceremonies, both within the district and
outside of it.

The preparation

The preparation requires many different simultaneous tasks that are quite
similar everywhere.
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Firstly, the organiser of the ceremony, the vds’ kuz', or the sacrificial
priest himself, must ensure that they have the necessary products for the
ceremony, which include a ewe, grain, butter; a proper space for the cer-
emony, wood for the fire, water for cooking.

The ingredients of the porridge are to be gathered from the village. In
Tatyshly district this is a general rule. If the wish is that the whole village
would profit from the prayer and the sacrifice, then the offerings must come
from the whole village. So the grain, the butter and the money to buy the
ewe must come from the whole population. If the sacrificial animal 1is of-
fered by one family, the benefit of the ceremony will go to that family and
not to all villagers. This differs from the practice in other places or in other
ceremonies, fox example in Kizganbashevo, in Baltach district, according to
the sacrificial priest they sacrifice as many ewes as the population offers.
In 2015 for example, they sacrifice thus 12 ewes (FWM 201634).

How the collecting of the ingredients is accomplished may vary depending
on the village. In Bal'zuga, two teams of teenage boys attend all households
in the village collecting grain, butter and money. In other villages those col-
lecting may be older men, as in Novye Tatyshly and Urazgil’dy, or women
as in Petropavlovka. According to our informants, everybody participates
and nobody ever deliberately refuses.

In Tatyshly district, as in Buraevo district, the rule is to sacrifice an
ewe. The sacrificial animal must be a healthy female who has already
given birth. This is not so, however, everywhere. In Aribash, in the same
district, the sacrificial animal is a ram, for the ceremony follows the rules
of the sacred place, which formerly hosted a Keremet ceremony at which
only male animals were sacrificed. In Yanaul district, for example at the
last of the spring ceremonies (held at the beginning of July) the Yshtiyak
vos’in Kaymashabash, only rams are sacrificed. The local priest explained
to Eva that the sacrifice had to be a male animal whose blood had never
been shed (FWM 2019). So there are different rules, responding to different
logics, which exist in parallel. Therefore, a clash is inevitable in the common
ceremonies such as the Elen vés’, where each group acts as they deem fit
(see above, FWM 2018). In some cases, other animals may be sacrificed, as
happened in December 2016 at the Novye Tatyshly mor vos’ where there
was the possibility to sacrifice a goose for the welfare of all birds. However,
if there is no goose this ritual is not compulsory. Nazip Sadriev said he
also used to sacrifice a goose, but there is not enough meat in it to make it
worthwhile.

3¢ Information by Timerkhan Apsalikov (born 1952), sacrificial priest, to Eva Tou-
louze and Ranus Sadikov, 07/06/2016.
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The ewe is sold by a different villager each year. It is not seemly to bar-
gain, they accept whatever price the sacrificial priest offers for it. Therefore,
the people also offer money, both to those who gather the food from the vil-
lage housholds and during the ceremony. In villages of other districts, the
rules are different, as is the logic behind them: we already mentioned how
many ewes were offered in Kizganbashevo, and we may add oral informa-
tion about Kaymashabash, which is that in 2019 40 cauldrons were used®.
Usually, the price given for a ewe has been around 3,000 roubles, and when
Nazip Sadriev led the rituals he paid from 2,500 to 3,000 depending on the
weight of the animal. Now the amount is fixed.

The preparation of the sacred place may encompass different activities.
If the fence has been damaged, it must be put right. Most commonly, just
hay must be cut, as nobody keeps the sacred place in working order between
the ceremonies. Usually these operations start during the first prayer,
siz’is’kon, and are completed in the morning of the ceremony before peaple
start to arrive. The same organisation is implemented in winter in order
to guarantee the accessibility of the sacred place. When in December 2013
we attended the Alga mor vos’ siz’is’kon, we had to cross 300 m of snow
reaching to Eva’s hips. But next morning tractors had cleared the way for
the villagers.

Usually wood has been stocked beforehand at the sacred place, trunks
that have to be cut into logs. One or two helpers take care of this during
the ceremony. Likewise, lots of water is required: cauldrons have to be
cleaned, meat and entrails must be washed, water must boil with the meat
and form the broth, and water must be constantly added to compensate for
evaporation. So often sacred places are chosen depending on the proximity
of a water source. Water is usually brought just before the ceremony starts,
and throughout the ceremony.

In the ritual area there is a place where participants may leave offer-
ings, with different traditions applying in different villages. In Balzyuga
and Novye Tatyshly the place is clearly marked, but very few people leave
towels and other offerings. So there are very few items to distribute mong
the helpers. It is very different in the Alga group, as we shall see later.

The first prayer, siz’is’kon

This is one of the features that in some other districts and in some villages
of Tatyshly district have disappeared from the structure of the ceremonies.

3 Oral information from Nikolai Anisimov’s fieldwork.
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It is a prayer said before the sacrificial activities start. We know that it was
formerly performed a day before the proceedings, and this is still the case in
the Alga group for the mor vés” and Bagysh vds’ ceremonies both in spring
and winter. A small team attends the sacred place the evening before the
ceremony, makes a fire and cooks a porridge without meat. When the por-
ridge is ready, the sacrificial priest utters a prayer, which is very similar to
the prayers said in the sacrificial ceremony except that it promises a sac-
rifice. While he prays, the priest holds a bowl with the porridge on a towel
and on a birch or a fir branch. The helpers kneel behind the priest during
the prayer and afterwards everybody partakes of the porridge. In order not
the lose time, this porridge is often made of semolina, as in the Alga group.
Then the team puts big chunks of wood that are not perfectly dry onto the
fire so that it will last until the next morning’s gathering. In the village
ceremonies and most of the Vil’gurt group ceremonies the siz’is’kon takes
place in the morning, before the start of the sacrificial ceremony proper.
The grain used for this porridge is then the same and will be used later for
the ‘main’ porridge.

We have witnessed siz’is’kon in all the ceremonies of the Alga group that
we have attended, and in most of the Vil'gurt group. We were surprised
at Urazgil’dy’s ceremony to notice that not only was there no such prayer,
but neither the people nor the sacrificial priest knew to expect it. The same
thing happened in Vyazovka and in Yuda. There was a siz’is’kon in Asavka
(Baltach district), but the porridge, there, was a flour porridge similar to
béchamelle. In Kaymashabash (Yanaul district) there was no such prayer
either. On the contrary, in Bol’shekachakovo (Kaltasy district) this prayer
was performed in an ad hoc ceremony some days before the main ceremony.

In both cases, whether the siz’is’kon takes place a day before or on the
same day as the main ceremony, the helpers lit fires; in some places, the
sacrificial priest himself lights them, as part of his task. Where there is
a siz’is’kon, a smaller cauldron is but one of them. However, it is important
to start fires under the big cauldrons as well because they would be needed
very soon. The rule for these ceremonies is that the first ingredient to be
poured into the cauldron is salt and only afterwards comes water. We were
not able to ascertain the origin of this rule as the main reason given for it
is always “so did the elder”. This is a rule only sacrificial priests are aware
of: in ordinary homes, even when porridge is meant for ritual purposes, the
homemakers have not heard of such a rule.
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The sacrifice

The sacrifice is actually the first deed of the ceremony proper everywhere,
although here too there are differences: while in most places in Tatyshly
district the sacrifice is accompanied by a prayer, in some others places, as
well as in other districts, it is performed without a prayer. This practice
actually scandalises priests accustomed to more elaborated scenarios be-
cause for them the idea of taking a life without dedicating it to the Gods is
unacceptable. So in places where continuity has been ensured, two helpers
hold the ewe down and purify it by sprinkling it with water while the priest
prays. Then while one holds the sacrifice, the other cuts its throat with
a knife, but through a blade of grass. This is a general way of slaughtering
an animal®®, even outside the ritual context. The one who cuts the throat
recovers in a spoon the first blood to gush out of the wound and throws it
into the fire three times.

Depending on the year and the animals provided, there may be a par-
ticular sacrifice to the God of the earth (Udm: My Kowiuurn). The animals
dedicated to Mu-Kylchin must be black. They are slaughtered in a slightly
different way, for a hole has to be prepared in the earth into which the blood
has to be poured, so the ewe is usually slaughtered at the hole. Thereafter
everything is similar, except that this meat has to be cooked in a cauldron ad
hoc. But once the meat is cooked it may be mixed with the rest of the meat.

Meanwhile the priest, at his praying post, utters the prayer and the other
‘unemployed’ helpers kneel. The priest holds in his hands the bread baked by
the owner of the ewe, in which a coin is stuck symbolising, according to the
locals, wealth. Later, three pieces of the bread will be thrown into the fire.

In other places such as Urazgil’dy, nothing special happens during the
slaughter, which is carried out in the same way as ordinary slaughtering.

In both cases, the ewe is carried to the place where it will be butch-
ered. The priests usually do not participate in the butchering. The helpers
work swiftly, they are accustomed to this not so religious activity. They
cut chunks of meat, wash them and throw them into a cauldron of boiling
water. Traditionally, those butchering the animal took care to cut at the
joints with a knife, so that the bones would not be broken (Sadikov 2019:
62). Today the helpers have no scruples in using even an axe to separate
the chunks of meat (FWM 2018%7). Later, the bones are burned in the fire
under the cauldrons.

36 Oral information by Nikolai Anisimov.

37 Conversation with Rais Rafikov at the Vil'gurt gurt vos’, 08/06/2018, Eva Toulouze
and Ranus Sadikov.
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Washing the entrails is usually a woman’s task. It is the one thing women
are allowed to do. Nazip Sadriev said that women had asked him whether
they could participate, and he thought they could be allowed to contribute
with this task. In the Vil’'gurt mor vos’, two elder women arrive at the very
beginning and wash the cauldrons. Then some of them will take the entrails
and bring them home to clean them, and bring them back ready to be put
into the broth. In Bal’zyuga there was no such woman, but in 2014 the ewe
owner’s son and a priest’s helper, Sidor Kamidullin, took care of the entrails.
Otherwise they would have been burned. In Urazgil’dy, one younger woman
attended right at the beginning and washed the entrails at the spring at the
sacred place. In Aribash, the priests’s and the helpers’ wives took care of
this task, washing them in the brook down in the valley. In the Alga group
the women’s presence is more discreet. At some moment, one woman comes
and takes the entrails home and later comes back with the work done. In
Asavka, in the Baltach district, the women who take care of the entrails
go further downstream and wash them only in a place where the “sacred
place could not see it”. We'll find the same notion in connection with another
requirement. The preparation of the ceremonies is a long task. There may
be, or not, a place to go to the toilet. For example, at Novye Tatyshly, at
the entrance of the sacred place, there is a small outhouse, although this is
the only place where we have seen one. In the other places, everyone finds
his or her way to solve the problem. The general condition is that one must
go further, so that “the sacred place will not see” this activity. In Aribash
Liliya Garaeva led Eva to a place far enough and low enough so that the
sacred place, at the top of the hill, was not visible.

Other prayers

After the sacrifice the proceedings diverge, depending upon village tradition.

After the butchering a long moment of inactivity starts while the broth
1s boiling. It is possible to dedicate the time to counting money, or simply to
socialising. In the most elaborated scenarios there have already been two
prayers. In the other cases none, and there is still some time before it hap-
pens. For the anthropologists this is a good moment to ask the sacrificial
priests questions. Some interesting conversations have taken place in this
time, as for example in 2015 at the Bagysh vds’ ceremony a conversation
Eva had with the main priests Evgeni and Farhulla about the need to up-
date the prayer and include the new concerns of modernity (FWM 2015).
Of course, the helpers always have to ensure that there is enough wood in
the fire and enough water for the broth in the cauldron.
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This phase can be quite long, depending on the size and the age of the
ewe. When the meat is well cooked, the helpers take all the meat out of
the broth. Then the team of helpers splits, some of them dealing with the
meat, sorting it from the bones, while the others pour grain into the broth.

In the most elaborate scenario, the sacrificial priest has a task once the
meat is extracted from the broth: he has to find some parts of the animal’s
body for the next prayer, which will be said with the meat. The meat cho-
sen is part of the head, the heart, the liver, one right rib and part of one
right leg. Of course, it is impossible to recognise in a cauldron a right leg
or a right rib from a left one. Therefore, one task of the helpers who put
the raw meat into the cauldron is to mark the rib and the leg so that the
priest will know for sure that he is putting the right pieces of meat on his
plate. Before going to the prayer spot the priest(s) make a circle over the
cauldron three times with the dish of meat. Only afterwards do they pray.
For that, the helpers who sort the meat and those who stir the porridge
interrupt their activities and kneel for the prayer with the meat. Moreover,
the helpers who slaughtered the sacrifice stand behind the sacrificial priest
touching the tray with the extracted meat. After the prayer, the helpers and
the priest eat some of the meat, saying individual prayers, before resuming
their tasks. Usually we, the anthropologists, are also given some meat, but
only after the helpers have received and eaten their part. In the Alga group,
Farhulla had always taken care that our group was well fed, but also that
we respected the internal rules of the ceremony.

The sorting of the meat is finished before the porridge is cooked. The
sorted meat will be shared between the cauldrons and the bones will be
given to the children (for example in Bal’zuga) or to the elder women (for
example in Vil'gurt) to gnaw on them. By this time the lay people have
started to arrive, initially in small groups, the more in greater numbers
when the porridge is close to ready. They bring threads that they leave at
the place where the priest prays, and also leave towels, socks, T-shirts as
gifts on a pole prepared for this aim. In the Alga group, however, the ritual
is more complicated. The participants themselves do not enter the sacred
enclosure but remain outside, passing their offerings over the fence to one
of the sacrificial priests who says a prayer and puts them on a pole. Indeed,
in the Alga group these offerings are much more frequent, so that at the end
of the ceremony there are many rewards for the helpers. Meanwhile their
main activity is to stir the porridge and regulate its thickness, adding water
if needed. It is not a light task physically: the porridge becomes quite thick
and to stir it requires more and more strength and so the helpers alternate
behind the huge cauldrons.
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When the porridge is ready, there is time for the next prayer. Before
praying, the priest holds a bowl with the porridge in his hands and makes
three circles over the cauldron full of porridge. Of course, all the circles are
always clockwise — the reverse movement is for the Udmurt connected with
death. By this time all the participants have arrived and are ready to taste
the porridge. So, the priest turns to the people, and orders them to kneel.
After the prayer, the helpers lift the cauldrons and bring them closer to the
participants, who queue in order to get their share.

The distributed portions are not usually individual portions: as a rule,
the participants have brought a bowl and as many spoons as there are
members of the family. When they have received their share, they eat it in
small kin groups. We, the anthropologists, are also considered a kin group
and are served together. Actually, many people take some of the consecrated
porridge home, so the helpers often have to serve them another portion. But
there is still a prayer to go. When everyone has eaten, the priest takes in
his hands the box in which people have deposited their pecuniary contribu-
tion. He kneels, this time bareheaded, and recites the last prayer, dzh uges’,
the prayer for the money, asking the deities to give the people back their
offerings “by hundreds and thousands”.

After this the public part of the ceremony is over, and people go home.

The closing

After the lay participants have left, it remains to close the ceremony and
restore order. First, some of the helpers clean the cauldrons and put in the
rest of the porridge in buckets in order to take it to their villages. The others
endeavour to douse the sacrificial fire. In the Vil'gurt group they walk around
the fireplace and the embers, and swipe with a birch branch in summer or
a fir branch in winter towards the centre of the fireplace. They take three
turns around the fireplace and the ceremony is finished. In the Alga group,
the closing is slightly different: all the helpers walk in Indian file around
the fireplace area three times, making the same swiping movement towards
its centre. The sacrificial priest takes advantage of this quieter moment to
distribute among the helpers some fabric offerings the participants have
brought and some symbolic coins as gratitude for their help.

Usually this is the end. However, in Balzyuga we witnessed a final
prayer that we have not seen anywhere else (FWM 2014). Only the helpers
and, on this occasion, the anthropologists were present. Everybody stood,
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and Fridman prayed for the last time, while the helpers marked his saying
“Omin” and bowing. When the prayer was over everyone went to their cars
with the paraphernalia.

When the ceremony is over the buckets with the remaining porridge
are taken to the village(s) and distributed to a group of helpers who have
divided the village among themselves, in order to take the porridge to
the villagers who did not attend the ceremony. This process is even more
spectacular in the case of the mor vos’, where nine or ten villages attend.
Clearly the participants are mainly from the village where the ceremony
takes place and the closest villages, although most of the villages are rep-
resented only by their priests and helpers. So they take home the porridge
they prepared — and here it is quite ordinary to see whole cauldrons being
lifted into minivans or horse-drawn carts.

The prayers

The prayers are addressed to the main Udmurt God Inmar. Actually, the
address is “Inmar-Kylchin”. This address remains slightly mysterious. The
second element, Kylchin, is the problematic one. In the Udmurt traditional
mythology, another important deity, closer to the people than Inmar, who
is a character of deus otiosus, is called Kyldys’in. This God, who provided
humans with a golden age, used to walk on earth and be close to the people,
until he got angry and retired to the upper spheres. Linguistically speaking,
he is the ‘creator’ (in Udmurt kyldytyny means ‘to create’). The word kylchin
may be a contraction of kyldys’in. At the same time, it is a word on its own,
used to designate the protector, the angel. Vladykin observes that today,
in Udmurtia, where Orthodox influence is predominant, “Inmar-Kylchin is
one of the images of Jesus Christ, in linguistic expression a synonym, often
a guardian angel” (Vladykin 1994: 181-183). Thus, the Udmurt prayers,
as they are uttered today at Udmurt sacrificial ceremonies, are addressed
to this dyad, the elements of which are difficult to separate. Actually, both
carry in the prayer the possessive mark: my Inmar, my Kylchin (Inmare,
Kylchine). This address, in spite of its duality, tends to reinforce the per-
ception of a supreme God, and a temptation towards monotheism, which
is not surprising as the Udmurt are surrounded by powerful monotheistic
religions. This does not mean that plurality has totally disappeared. We
have evidence in the fact that in the texts of some of the prayers, alongside
the address as ton (Udm: ‘thee’, familiar second person singular), at some
moments the plural pops in, ¢i (Udm: ‘you’, plural form). It is true that
the number of prayers to other deities is today limited. Moreover, as we

54



Collective Rituals of the Eastern Udmurt

use the interjection “Oh, my God”, the Udmurt use “Oste Inmare”, which
is a functional equivalent. We cannot ignore however the fact that in the
Eastern Udmurt regions it is not rare to here the interjection “Ufalla”,
which reminds us that Muslims are just around the corner. However, what
is further untouched in the polytheistic spirit is the multitude of spirits that
populate the earth. People may address them, although in our fieldwork at
the beginning of the 21st century we have not found any formal prayer in
their honour (spirits of the house, of the sauna, of the barn, of the forest,
of the water, of the wind, etc.), while among previous recordings there are
very different addressees. Some are benevolent and protective, others may
be hostile, others again may be tricksters.

When the sacrificial priest, or, during mor vos’, the sacrificial priests, say
their prayers, they stand together in a row. Each priest has his prayer. They
just happen to interrupt it at the same moments to utter “Omin”, bowing.
With this word the participants who kneel behind the priest all bow, head
touching the earth.

According to tradition, a sacrificial priest receives his prayer from elder
priests. They learn it by “stealing it*®” (Udm. dial: mymkansr) (Sadikov 2019:
242): this means that they do not learn it deliberately, but it remains in
their memory because they have heard it so often. This is true oral trans-
mission and guarantees the magical power of the prayer. Actually, some
of the elder sacrificial priests we have met have received their text in this
way, for example Rais Rafikov.

However, this mode of transmission is no more. The Soviet conditions
did not allow younger people to attend ceremonies regularly enough for
prayer texts to become fixed in their memories.

Today, with the few exceptions that we mentioned, the transmission
patterns are different. The older priests have published their prayers, as
has Nazip Sadriev and the younger priests rely on these texts. Everywhere
prayer texts have been put into writing and are circulated in this format.
So while formerly the transmission was fully oral, now the main instru-
ment is writing.

While for some scholars there is a fundamental contradiction between
these two methods, we do not think so. Indeed, initially the young priests
did read their prayers, relying on written texts. But with experience they
will come to memorise the prayers and written texts will in practice be
used less and less. So, variation will irresistibly be introduced, despite the

38 Ranus Sadikov quotes an informant from Bol’'shekachakovo (Kaltasy district), who
said to him in 2006: “B6ch KbLI93 ABIIIETCKOHO 0BOJI, HyIkauo reiHe”: ‘The words
of the prayer are not supposed to be learned, but to be stolen’.
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possibility that written transmission would draw the prayer towards fixa-
tion. Oral transmission, something of a traditional folklore genre, is bound
to remain. We have followed this process by observing Bal’zuga’s young
priest Fridman throughout the years of our fieldwork, almost since the very
beginning of his ‘career’. Initially, he dutifully read his printed text, but as
the years passed he started feeling more comfortable, and relied less and
less on the paper. Now he even allows himself to improvise (FW 2016%°).
Galikhanov acknowledged that he also learnt from paper, but now he freely
improvises (FW 2016%0).

The question of the adaptation of prayer texts to modernity is an impor-
tant one. Can the inherited texts be changed? Who has the right to do that?
This question has concerned the sacrificial priests for some time. Actually,
adaptations already took place during the Soviet period with the introduc-
tion of notions of kolkhoz welfare and the disappearance of sentences about
the tsar’s health and welfare, the era itself obliging the adaptations.

Today, the concerns of the villagers have changed. Of course, the main
demands remain — health for humans and livestock, fertility, a good harvest,
mild rain. But other concerns have appeared: concern for the next genera-
tion, tempted by migration, and for the temptations that await them in the
wider world, for example drugs, criminality. Some bold sacrificial priests,
such as Anatoliy Galikhanov, have added these concerns to the traditional
patterns. Others, more conservative, discussed these issues among them-
selves, as was the case with the Alga group priests, who changed their
text in 2019 in order to make it more suitable to the people’s concerns.
Actually, they borrowed some sentences from Galikhanov’'s new prayers.
Vladimir Galiev, sacrificial priest from the younger generation in Asavka,
was disturbed by the absence of explicit gratitude to the Gods in the text
of the prayer, so with the consent of the elders he added some sentences at
the beginning of the prayer.

Let us have a look to some of these texts, recited in Tatyshly district at
various ceremonies. We shall present some earlier texts and some collected
by our team from 2013 to 2019.

What does not change is the general content of the requests and the
frame in which they are uttered. There is, framing the prayer, a sentence
defining the situation: “we have gathered”. Actually, this is a well-known
opening also used in Christian ceremonies. The prayer is usually concluded
by formulas asking for God’s indulgence: “we may not say things correctly,

39 Observation by Nikolai Anisimov at Tol mor vés’ 9/12/2016, Novye Tatyshly.

40 Conversation with Anatoliy Galikhanov on 06/06/2016, by Eva Toulouze, Ranus
Sadikov, Nikolai Anisimov.
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perhaps we have spoken the prayer in the wrong order, we have no book”.
Several times, during the prayer as well as at the end, the priest asks God
to receive the prayer with favour. He also asks God to receive with favour
what the people have not asked for, but what they desire: God reads in the
mind of each what their wishes are. All comes from God, what he gives is
“his” warm rain, “his” happiness, as very clearly expressed by the frequent
use of personal suffixes. Within this framework, there are two kinds of de-
mands. On the one hand, the keyword is “give”, which is expressed in a very
varied number of expressions both grammatically and lexically. The other
keyword is “protect”, from natural catastrophes (rain, wind), fire, disease,
bad people and bad things. The natural catastrophes too come from God:
“his” fires, “his” winds. The bad people are generally those who are able
to curse in Udmurt: those who threaten to “eat you, to drink you, to take
you”. This i1s an obvious reference to the art of witchcraft, which feeds on
the energy of its victims.

We present these texts in three languages, Udmurt, Russian and English.
For the time being, we present the Udmurt texts in the empiric transcription
the sacrificial priests rely upon, and not a scientific dialectological transcrip-
tion, which we shall attempt to produce later. This transcription is a mix
of Udmurt literary language and dialectal features, but does not attempt
to be completely precise in the presentation of all peculiarities. The priests
themselves know exactly how to pronounce each word, for they preach in
their own dialect. The English translation attempts to give a precise ac-
count of the Udmurt text.

The films

Filmmaking has been an important component of the fieldwork from the
very beginning of our research on the Eastern Udmurt. Most of the film-
making has concentrated on public prayer ceremonies. Liivo has been the
main filmmaker in the research team, but others — Ranus, Nikolai, Laur
and Eva —have also greatly contributed to the audio-visual documentation
of ritual life. Even Denis Kornilov, a film director from Udmurtia, joined the
team twice to help with filming. In addition to the prayer ceremonies, the
team also recorded rituals in more intimate contexts in Tatyshly district and
elsewhere. We believe that recording public ceremonies and other rituals
1s justified for several reasons.

First, these ceremonies have a high cultural value that should be shown
to the world. Usually, worldviews not associated with world religions are
marginalised, even ignored, especially in Orthodox Russia. Even most of the
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Udmurt living in Udmurtia who were converted to Orthodox Christianity
a long time ago have little knowledge of the animistic tradition that has
survived in the diaspora. By filming ritual practices in Tatyshly district,
we wanted to contribute to the wider acknowledgement of the existence of
animistic ceremonies among the Eastern Udmurt. We believe that film as
a popular medium is better suited for this task than scholarly text.

The second reason we wanted to use a video camera in the fieldwork was
to facilitate the sharing of the research results with our informants and
research partners. Our aim was to record collective ceremonies for the local
communities themselves, so that they could use these recordings for their
own benefit — as cultural documents, as testimonies to the history of each
village, as guides for the training of their priests, etc. This is why, after each
ceremony recorded in summer 2013, Liivo and Ranus edited a rough cut of
the film from the recorded video material and distributed it on DVD or as
a film file to the priests. On the one hand, we felt obliged to give something
back to the communities while on the other hand we wanted to show the
draft versions of the films to the priests to document their reaction, both to
elicite new information on the ceremony as well as to ensure that everything
was represented correctly and satisfactorily.

The third reason to use filmmaking as a research tool in our ethnographic
fieldwork was our interest in the experiential aspects of the ceremonial ac-
tivities. For us, the transmission of the sensorial dimension of ritual activity
is important as it helps the viewer to reflect on the corporeal and emotional
experience of the people conducting and attending the ceremony. The senso-
rial aspect of filmmaking helps the spectator to catch the atmosphere of the
ceremony and what it means to be physically engaged in ritual practices,
be it porridge making, sheep skinning or kneeling and praying. The audio-
visual image has the potential not only to convey visual information of the
recorded activity, but also to bring forward its aural and even tacit qualities
(see Pink 2006; MacDougall 1998, 2006).

Our aim was to record the ritual events as accurately as possible, as
they occurred with all the intensity, spontaneity and unpredictability that
characterises an event involving many people and a number of parallel
activities. To achieve this, we opted for the observational approach to film-
making. This means that certain choices had to be made, both in the way
of filming and in the process of editing.

We decided from the very beginning to document the Udmurt religious
ceremonies without doing formal interviews and without directing par-
ticipants’ behaviour, for example by asking them to re-enact their actions
for the camera. It was also crucial to keep the film crew to a minimum.
Usually there was only one person involved in the filmmaking during the
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ceremonies. From the professional point of view, it would have been bet-
ter to use another person to record the sound, but we decided to prefer the
spontaneity of action, both the participants’ and filmmaker’s, over quality
of sound. Recording sound for film requires specific skills and equipment,
and this would have meant inviting to our research team a film professional
who has a little or no experience of ethnographic fieldwork. Fortunately,
modern audio technology — our on camera microphone with windshield in
combination with a wireless clip-on microphone — allowed us to capture
decent quality sound even with Liivo filming alone.

As matter of fact, Liivo Niglas, who has so far shot most of the team’s
films on prayer ceremonies, always prefers to film alone, even when working
on properly funded documentary projects. He is usually the director, the
cameraman and the sound recordist, as well as one of the editors of the film.
Working alone gives him the necessary freedom to make the right decisions
while observing ongoing, often unpredictable events with a video camera.
His objective is to observe the spontaneous action of the film’s characters,
including their reactions to the presence of the camera. The other research-
ers—filmmakers in our team work in the same way.

Our way of filmmaking is based on observation but does not exclude
participation. Although interviewing people on camera during the ceremony
is usually avoided, spontaneous, verbal as well as non-verbal, engagement
with film subjects has been an important feature of the filming process:
it not only helps the filmmaker to stay physically close to the subjects,
but also invites them to be active participants in the creation of the filmic
representation. This filmmaking approach has much in common with our
main fieldwork method, that of participant observation.

Our aim was not to achieve objective and/or cinematographically perfect
descriptions of reality but to facilitate an emotionally and sensorially en-
gaged meeting between filmmaker (and thus audience) and film subjects.
Instead of filming from a distance, trying to capture every single detail in
an impersonal and detached way, we stayed close to the subject and relied
on our subjective interpretation of the filmed reality. The closeness to the
people and subjective dimension of the filming is also manifested in the style
of the camera’s use. In order to follow the film subjects closely we prefer to
film with light hand-held cameras because the use of heavy cameras and
tripods makes implementation of spontaneous decisions clumsy.

The principles of observational cinema were also followed in the editing.
To respect the temporal and spatial aspects of the filmed events, long takes
and few cuts were preferred in the editing process. In addition, interviews,
voice-over commentary and music scores were avoided to encourage the
audience to form their own ideas and interpretations and provide them
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with the impression of witnessing first-hand the experiences of the subjects.
The observational approach offers the viewer an opportunity to look at the
lived experience of others. It tries to capture the sense of the rhythms of
everyday life in a specific physical and social environment and film sub-
jects’ relationships with other people and material objects; it enables the
viewers to hear native spoken language with all its intonation, inflection,
and accents. This kind of filmmaking does not pretend that the camera is
not there, it does not hide the presence and the influence of the filmmak-
ers; on the contrary, the catalytic role of the camera on human behaviour
can be considered as one of the cornerstones of observational cinema (see
MacDougall 1998, 2006; Young 1975; Henley 2004).

The choice of the observational approach gave rise to certain challenges.
As the camera was almost always next to the sacrificial priest, it was impos-
sible to cover all the ritual activities with the same accuracy. Observing the
main action, the cinematographer risks missing parallel activities that take
place elsewhere at the same time. For example, the throwing of the blood
into the fire by the men who slaughtered the sheep was often not properly
documented as the camera was filming the praying priest(s) at that moment.
This could have been avoided if we had filmed the ritual from a distance,
but then we would have missed the facial expressions and other signs of
the experiential state of the priest reading the prayer.

Our biggest challenge in filming was the lack of language skills. In order
to achieve our goal to document the ceremony as a lived experience, we tried
to follow ordinary conversations and small talk (greetings, enquiries about
health, jokes, etc.) because this spontaneous verbal communication often
reveals important issues and peoples’ values and attitudes. As Liivo does
not understand Udmurt, he filmed participants’ verbal exchanges for long
enough that we could include some of it in the final film after Ranus had
made a translation. The aim was not so much to provide more information
about the process and meanings of the ceremony, it was more important to
help viewers see the ceremony as a social event where new relationships
are formed and old ones reinforced, where the social capital of individuals
is acquired and where the social unity of the village is maintained. It also
shows that the ceremony is a place to pass ritual knowledge to the next gen-
erations and to negotiate concepts of proper sacral behaviour. By including
the longer conversations as well as small talk in the film, we aim to provide
viewers with the social context of the ceremony and demonstrate that the
sacrificial ritual is as much about the living people and the mundane as it
is about the gods and the sacred.

This book is linked to DVD links, leading to four films. The four films
represent the annual cycle of collective ceremonies of the Vil'gurt group. The
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ceremonies were recorded between 2013 and 2017 and were released as a
DVD set in 2019 (Niglas 2019). All the films are connected by the character
of Fridman Kabip’anov, the young priest from the village of Malaya Bal'zuga,

In the first film, we see Fridman conducting a village ceremony (gurt
v0s’) in Malaya Bal’zuga in 2014. He is still a young unexperienced priest:
he reads his prayers from a paper and relies heavily on the advice of his
helpers and his predecessor Nazip Sadriev. The second film documents the
joint prayer ceremony (mér vés) in Vil’gurt in 2013. Fridman organises the
collection of grain from the villagers in Bal’zuga and buys a ewe in order
to take it to Vilgurt as the contribution from his village. In the ceremony,
Fridman serves as a helper, the main priest being Rais Rafikov, who leads
the ceremony with authority gained through experience and his charismatic
personality. The third film, on Elen vés’, was also recorded in 2013. It shows
Rais, Fridman, Salim Shakirov and others bying a ewe, getting cauldrons
in Vil'gurt and driving to Kirga, where the joint ceremony of the Eastern
Udmurt is taking place. Again, Rais is giving orders to Fridman and oth-
ers on cooking the porridge. Nevertheless, Salim is the one who joins other
priests to say prayers in front of a large crowd. The leader of the ceremony is
Anatoliy Galikhanov, from Altaevo, who controls the pace of the ceremony,
gives his blessing to people who have come from different corners of the
Udmurt diaspora, gives an interview to a television crew from Moscow, etc.
The final film of the series, shot two years later, is about the winter joint
ceremony (tol mor vés) in Vil'gurt. We see Rais and Salim in charge of the
ceremony, but this time Fridman acts as an experienced priest, participat-
ing in ritual activities with confidence and saying his prayers from memory.

We have filmed many more prayer ceremonies and other rituals since
2013, but at the first stage of editing we decided to limit ourselves to these
four films. Editing is hard work, especially when the editor, as in Liivo’s
case, does not understand the language. Luckily, our Udmurt collaborators
are becoming more and more experienced in filmmaking and our hope is
that very soon they will take over the making of the team’s films, including
those that have already been shot but are waiting editing.

Conclusion

Tatyshly district is certainly today the centre of the Bashkortostan Udmurt,
for more than one reason. Certainly, the strength of the Demen kolkhoz and
its charismatic leader Rinat Galyamshin have led to the building in Novye
Tatyshly of facilities that have helped to turn the village into a kind of small
Udmurt capital in Bashkortostan. It is the place where the National Cultural
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Centre, in other words the National movement, has been created and has
its base, especially considering the fact that the Historic and Cultural
Centre, who is permanently open with a staff, is also based here and gives
the National movement logistical support. This is one institutional reason.
But another, very significant, reason is that from the religious point of view
there is a very solid network here, a functional system in which everyone
finds support. We have attempted to explain this system as explicitly as
possible in this text.



Photos / ®oTorpadum

We have chosen photos for this book that illustrate places and events that
are not shown in the films, for those are suppose to speak for themselves.
Jlyis oToit KHUTH MBI BeIOpasim dgororpaduu, WIIIOCTPUPYIOIIAE MecTa

U COOBITHS, KOTOPHIE He IOKA3aHbI B PUJIEMAX, OHH JOJIAKHEI TOBOPUTE CAMU
3a cebd.
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Photo 1. Aribash 05.06.2015. Going to the ceremony. Eva Toulouze
®@omo 1. /1. Apubaw 05.06.2015. I[To nymu k depeserckomy moserut. Eea Tynys
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Photo 2. Aribash 05.06.2015. Arriving at the sacred place. Ranus Sadikov
Domo 2. JI. Apubaw 05.06.2015. Ha nodxode Kk cakpaibHOMy MeCmy.
Panyc Caduros

Photo 3. Aribash 05.06.2015. Preparation in the sacred place. Eva Toulouze
Domo 3. /1. Apubaw 05.06.2015. [1o020moska K uyepemoHul HA CAKPATbHOM
mecme. Eea Tynys
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Photo 4. Aribash 05.06.2015. The priests’ wives and food. Eva Toulouze
@omo 4. JI. Apubaw 05.06.2015. JKenwv ocpeu06 u npodykmot. Eea Tynys

Photo 5. Aribash 05.06.2015. The sacrificial priest Aleksey Garaev prepares
with the help of his wife. Eva Toulouze

@omo 5. 1. Apubaw 05.06.2015. JKpewy, Anexceii I'apaes odesaemcs npu
nomouiu ceoetl scervt. Esa Tynys
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Photo 6. Aribash 05.06.2015. The first prayer. Eva Toulouze
@omo 6. [. Apubaw 05.06.2015. Ilepsas monumsa. Esa Tynys

Photo 7. Aribash 05.06.2015. The sacrifice. Ranus Sadikov
@omo 7. /1. Apubaw 05.06.2015. JKepmeonpurowenue. Panyc Caduros
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Photo 8. Aribash 05.06.2015. After the sacrifice. Eva Toulouze
@omo 8. JI. Apubaw 05.06.2015. Ilocne scepmeonpurowenus. Esa Tynys

Photo 9. Aribash 05.06.2015. Preparation. Eva Toulouze
@omo 9. /1. Apubaw 05.06.2015. IToocomoska k uepemornuu. Esa Tynys
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Photo 10. Aribash 05.06.2015. Fetching water. Eva Toulouze
Domo 10. /1. Apubaw 05.06.2015. 3a eodoti. Eea Tynys

Photo 11. Aribash 05.06.2015. Washing the entrails. Eva Toulouze
@omo 11. /1. Apubaw 05.06.2015. IIpomviearnue srympenrnocmet. Esa Tynys
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Photo 12. Aribash 05.06.2015. The meat boiling. Eva Toulouze
@omo 12. 1. Apubaw 05.06.2015. Msaco sapumcs. Esa Tynys

Photo 13. Aribash 05.06.2015. Removing the meat. Eva Toulouze
@omo 13. /1. Apubaw 05.06.2015. Hzeneuenue maca us oynvona. Esa Tynys
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Photo 14. Aribash 05.06.2015. Adding the grain. Eva Toulouze
Domo 14. /1. Apubaw 05.06.2015. Jlobasnerue kpynot. Esa Tynys

Photo 15. Aribash 05.06.2015. Aleksey Garaev with the meat. Eva Toulouze
Domo 15. /1. Apubaw 05.06.2015. Anexceti I'apaes ¢ msacom. Eea Tynys
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Photo 16. Aribash 05.06.2015. The sorting of the meat. Eva Toulouze
@omo 16. J[. Apubaw 05.06.2015. Ilepemewusarue kawu. Esa Tynys

Photo 17. Aribash 05.06.2015. Mixing the porridge. Eva Toulouze
@omo 17. J1. Apubaw 05.06.2015. Mewas kawy. Eea Tynys
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Photo 18. Aribash 05.06.2015. The participants arrive and wait.

Eva Toulouze

Domo 18. /1. Apubaw 05.06.2015. Yuacmruurku npubbieaiom u oxcudaiom.
Esa Tynys

Photo 19. Aribash 05.06.2015. Participants enter the sacred space.
Eva Toulouze

@omo 19. J1. Apubaw 05.06.2015. YuacmHuku 8x005m 6 CGKPAIbHOE MeCmo.
Esa Tynys
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Photo 20. Aribash 05.06.2015. Participants sitting in the sacred space.

Eva Toulouze

Domo 20. /1. Apubaw 05.06.2015. YuacmHuku cuosam 8 C8sau,eHHoM mecme.
Esa Tynys

Photo 21. Aribash 05.06.2015. Baked offerings. The biggest pile is kuarn’an’
flatbread. Eva Toulouze

@omo 21. JI. Apubaw 05.06.2015. Boinexkanue noonoweruii. Camas 8vicokas
cmonka — nenéwru. Eea Tynys

74



KonneKTuBHble pUTyasnbl 3aKaMCKUX yaMYypPTOB

Photo 22. Aribash 05.06.2015. The banquet. Eva Toulouze
@omo 22. JI. Apubaw 05.06.2015. Tpaneza. Esa Tynys

Photo 23. Aribash 05.06.2015. The cleaning of the sacred place.
Eva Toulouze
Domo 23. /1. Apubaw 05.06.2015. Yoopra ceawennozo mecma. Eea Tynys
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Photo 24. Aribash 05.06.2015. The sacrificial priest’s wife distributes the
porridge to the neighbours. Eva Toulouze

Domo 24. J1. Apubaw 05.06.2015. Kena srcpeya pazdaem kauLy coceosm.
FEesa Tynys
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Alga Bagysh vis’
ANrvHcKkun bazeiw 86cb

Photo 25. Road to Kyzyl”yar 11.06.2015. The cauldron for the
promise of a sacrifice. Eva Toulouze

Domo 25. Kewzvineapcekas dopoea 11.06.2015. Komen ona obviuasn
“obewarue wcepment”. Esa Tynys
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Photo 26. Road to Kyzyl”yar 11.06.2015. Viadik Khuzimarzanov pours salt
into the cauldron. Eva Toulouze

Domo 26. Kvizvineapcras dopoea 11.06.2015. Bradux Xysumapaarnos kaadem
conv 8 komen. Esa Tynys

Photo 27. Road to Kyzyl”yar 11.06.2015. Viadik Agay prays. Eva Toulouze
@omo 27. Kozviweapcras dopoea 11.06.2015. Baaduk azati Mosumcs.
Esa Tynys
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Photo 28. Road to Kyzyl”yar 11.06.2015. Viadik Agay prepares the fire for
the next day. Eva Toulouze

Domo 28. Kvizvtweapcras dopoea 11.06.2015. Braduk azaii 2comosum kocmep
na 3asmpa. Eea Tynys

Photo 29. Road to Kyzyl”yar 11.06.2015. Smoke in the sacred place.

Eva Toulouze

Domo 29. Kvizvineapcras dopoea 11.06.2015. lvwm 6 ceéswernnom mecme.
Esa Tynys
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Photo 30. Road to Kyzyl’yar 12.06.2015. Viadik Agay mows. Eva Toulouze
Domo 30. Kvizvineapcras dopoea 12.06.2015. Braduk azait kocum. Eea Tynys

Photo 31. Road to Kyzyl”yar 12.06.2015. The sacrificial animals.

Eva Toulouze

®@omo 31. Kvwsvrweapckas dopoea 12.06.2015. Hepmeennvie scusommbie.
Esa Tynys
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Photo 32. Road to Kyzyl’yar 12.06.2015. After the sacrifice. Eva Toulouze
Domo 32. Kvizvtneapckas dopoea 12.06.2015. Ilocne scepmeonpunouteHus.
Esa Tynys

Photo 33. Road to Kyzyl”yar 12.06.2015. The men do the accounts.

Eva Toulouze

@omo 33. Kewzvinsapcras dopoea 12.06.2015. Myacuurbe deniarom noocuem
Oenedicroix nosxcepmeosaruli. Esa Tynys
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Photo 34. Road to Kyzyl’yar 12.06.2015. Broth being cooked. Eva Toulouze
Domo 34. Kvizvineapckas dopoea 12.06.2015. Bapumces 6ynwon. Eea Tynys

Photo 35. Road to Kyzyl”yar 12.06.2015. Sacrificial priests praying.
Eva Toulouze
@omo 35. Kvwzvrwesapceras dopoea 12.06.2015. Kpeuvt monames. Esa Tynys
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Photo 36. Road to Kyzyl’yar 12.06.2015. Mixing the porridge. Eva Toulouze
Domo 36. Kvwvlneapcras dopoea 12.06.2015. Iepemewusanue kawu. Esa Tymys

Photo 37. Road to Kyzyl”yar 12.06.2015. Everybody prays. Eva Toulouze
@omo 37. Kvizviweapckas dopoea 12.06.2015. Bee monames. Esa Tynys
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Photo 38. Road to Kyzyl’yar 12.06.2015. Distribution of the porridge.
Eva Toulouze
Domo 38. Kvizvineapckas dopoea 12.06.2015. Pazdaua kawu. Eea Tynys
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Alga mér vos’
ANTMHCKUIN MOP 80Ch

Photo 39. Alga 13.06.2013. The fire for the promise of a sacrifice.
Eva Toulouze

Domo 39. /1. Anea 13.06.2013. Kocmep 055 06eu,anus x#cepmab..
Esa Tynys
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Photo 40. Alga 13.06.2013. Farkhulla add the butter. Eva Toulouze
Domo 40. /1. Anea 13.06.2013. @apxynna kiadem CAUBOUHOE MACTO.
Esa Tynys

Photo 41. Alga 13.06.2013. The prayer for the promise of a sacrifice.
Eva Toulouze
@omo 41. J1. Anea 13.06.2013. Monumea obewarnus scepmevt. Eea Tynys
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Photo 42. Alga 13.06.2013. Tasting the porridge. Eva Toulouze
@omo 42. J[. Anea 13.06.2013. IIpoba kawu na sxyc. Esa Tynys

Photo 43. Alga 13.06.2013. Fire made for the ceremony the following day.
Eva Toulouze

@omo 43. /1. Anea 13.06.2013. Kocmep 0515 3a8mpauiHe20 MOJICHUSL.

Esa Tynys
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Photo 44. Alga 14.06.2013. The sacrificial animals. Eva Toulouze
Domo 44. J1. Anea 14.06.2013. JKepmeennuvie scusomunvie. Eea Tynys

Photo 45. Alga 14.06.2013. Prayer. Eva Toulouze
@omo 45. J1. Anea 14.06.2013. Monumea. Esa Tynys
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Photo 46. Alga 14.06.2013. The sacrifice. Eva Toulouze
Domo 46. 1. Anea 14.06.2013. JKepmeonpurowenue. Esa Tynys
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Photo 47. Alga 14.06.2013. The sacrificial priest receives the offerings.
Eva Toulouze
Domo 47. J1. Anea 14.06.2013. Mpey npurnumaem oapwt. Eea Tynys

89



Collective Rituals of the Eastern Udmurt

Photo 48. Alga 14.06.2013. The sacrificial priest receives the offerings.
Eva Toulouze
Domo 48. J1. Anea 14.06.2013. JKpeuy, npurnumaem oapwvi. Eea Tynys

Photo 49. Alga 14.06.2013. A prayer. Eva Toulouze
@omo 49. J1. Anea 14.06.2013. Monumea. Esa Tynys
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Photo 50. Alga 14.06.2013. A prayer. Ranus Sadikov
@omo 50. /1. Anea 14.06.2013. Monumea. Panyc Cadukos

Photo 51. Alga 14.06.2013. Sacrificial priest Evgeni Adullin distributes the
offerings among the helpers. Eva Toulouze

@omo 51. /1. Anea 14.06.2013. pey, Eseenuti Adynnun pazoaem oapot
nomouwinuram. Eea Tynys
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Photo 52. Alga 14.06.2013. The closing of the fireplace. Eva Toulouze
Domo 52. J1. Anea 14.06.2013. Basepuenue uepemoruu. Eva Toulouze
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Elen vés’, Staryy Varyash (2018)
3n3H 80cs, c. Ctapbi Bapsaw (2018)

Photo 53. Staryy Varyash. The Tatyshly team arrives. Eva Toulouze
@omo 53. C. Cmapuwuii Bapaw. Ipubsiearom yuacmuuru uz Tamouwnu.
Esa Tynys
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Photo 54. Staryy Varyash. Opening of the ceremony. Eva Toulouze
@omo 54. C. Cmapuwiti Bapsaw. Hauano uepemoruu. Esa Tynys

Photo 55. Staryy Varyash. The helpers bring the sacrificial animal.

Eva Toulouze

@omo 55. C. Cmapwviti Bapsw. Iomownuku necym srcepmeernHoe i#eusomHmoe.
Esa Tynys
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Photo 56. Staryy Varyash. Preparing the porridge, the Tatyshly team.

Eva Toulouze

Domo 56. C. Cmapuwiii Bapsaw. IIpeocmasumenu Tamviwnurcko2o pationa
2omosam kawy. Eea Tynys

Photo 57. Staryy Varyash. Anatoliy Galikhanov prays alone. Eva Toulouze
Domo 57. C. Cmapwviti Bapsw. Anamonuii I'anuxanos monumes. Eea Tynys
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Photo 58. Staryy Varyash. Rais Rafikov prays alone. Behind him, Farkhulla,
Galikhanov and other priests. Eva Toulouze

@omo 58. C. Cmapuoiti Bapaw. Pauc Paguros monumes. 3a num, Papxynina,
Tanuxarnos u opyaue scpevpt. Eea Tynys

Photo 59. Staryy Varyash. Eva with the sacrificial priests: Rais Rafikov, Anatoliy
Galikhanov and, standing, Anatoliy Nasipullin. Evgeniy Badretdinov

@omo 59. C. Cmapuiii Bapsw. Eea emecme ¢ scpeyamu: Pauc Paguros, Anamonui
Tanuxanos u, cmos, Anamonuii Hacunynnun. Eezenuii Badpemouros
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Photo 60. Staryy Varyash. A helper from Kaltasy district. Eva Toulouze
@omo 60. C. Cmapuwiii Bapaw. IHomowrnuuya usz Kanmacunckozo paiioxa.
Esa Tynys

Photo 61. Staryy Varyash. Rais Rafikov mixing the porridge. Eva Toulouze
@omo 61. C. Cmapuwuii Bapaw. Pauc Pagpuros mewaem xawy. Esa Tynys
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Photo 62. Staryy Varyash. Sacrificial priests and helpers. Eva Toulouze
Domo 62. C. Cmapuoiti Bapaw. Kpeuvt u nomownuru. Eea Tynys

Photo 63. Staryy Varyash. Preparing the meat with an axe. Eva Toulouze
@omo 63. C. Cmapwviti Bapaw. Pyoka maca. Esa Tynys
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Photo 64. Staryy Varyash. The cauldrons. Eva Toulouze
Domo 64. C. Cmapwiii Bapaw. Komaw.. Eea Tynys

Photo 65. Staryy Varyash. The sacrificial priests address the people.
Eva Toulouze

@omo 65. C. Cmapuwuii Bapaw. Hpeuvt obpawaomes k Hapoody.

Esa Tynys
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Photo 66. Staryy Varyash. The first general prayer. Eva Toulouze
@omo 66. C. Cmapuouti Bapaw. Ilepsas obwas monumsea. Eea Tynys

Photo 67. Staryy Varyash. The gathered people. Eva Toulouze
@omo 67. C. Cmapuwiii Bapaw. Yuacmuurku uepemoruu. Eea Tynys
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Photo 68. Staryy Varyash. The attendants receive the porridge. Eva Toulouze
@omo 68. C. Cmapuoiti Bapaw. Yuacmuuru nonyuaiom kawy. Eea Tynys

Photo 69. Staryy Varyash. The Tatyshly cauldron. Evgeniy Adullin gives
porridge to Salim Garifullov. Eva Toulouze

®omo 69. C. Cmapwuiti Bapaw. ¥ mamviwnunckoeo komaa: Eeeenuil
Aoynnun narxnadvieaem kawy Canumy Fapugynnosy. Esa Tynys
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Photo 70. Staryy Varyash. The second general prayer. Eva Toulouze
@omo 70. C. Cmapuoiti Bapsaw. Bmopas obwas monumea. Eea Tynys

Photo 71. Staryy Varyash. The sacrificial priests address the people.
Eva Toulouze
@omo 71. C. Cmapuwiiit Bapsw. Kpeupt obpawaromes k Hapody. Eea Tynys
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Photo 72. Staryy Varyash. The people leave. Eva Toulouze
Domo 72. C. Cmapwiii Bapsaw. Hapoo yesowcaem. Esa Tynys
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The Alga group tol mér vos’
ANITMHCKUIN Mo MmOp 86Cb

Photo 73. Alga. The sacred place, with horse carts. Eva Toulouze
@omo 73. /1. Anea. Aneurnckue ceawernoe mecmo c canamu. Eea Tynys
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Photo 74. Alga. The sacrificial animal in a cart. Eva Toulouze
@omo 74. J1. Anea. Kepmeennoe scusommuoe na canax. Esa Tynys

Photo 75. Alga. Sacrificial priests and cauldrons. Eva Toulouze
@omo 75. /1. Anea. HKpeuvt u komawvi. Eea Tynys
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Photo 76. Alga. Near the sacrificial animals. Eva Toulouze
@omo 76. /1. Anea. Okosno scepmaernnvix scusomuvix. Eea Tynys
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Photo 77. Alga. The butchering. Eva Toulouze
@omo 77. JI. Anea. Pazdenxa. Esa Tynys
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Photo 78. Alga. The cauldrons. Eva Toulouze
@omo 78. /1. Anea. Komawt. Eea Tynys

Photo 79. Alga. Eating in the cabin. Eva Toulouze
@omo 79. /1. Anea. Tpanesa 6 uzbywre. Esa Tynys
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Photo 80. Alga. Liivo films. Eva Toulouze
@omo 80. J[. Anea. Jluiiso cnumaem. Esa Tynys

Photo 81. Alga. Sacrificial priest Yashka warming himself while people gather.
Eva Toulouze
@omo 81. JI. Anea. HKpewy Awra epeemes, noka napoo cobupaemes. Esa Tynys
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Photo 82. Alga. Helpers and priests praying. Eva Toulouze.
Domo 82. /1. Anea. Ilomowrnuru u sxepeypt monames. Eea Tynys

Photo 83. Alga. The sorting of the meat. Eva Toulouze
@omo 83. /1. Anea. Copmuposrka msaca. Esa Tynys
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Photo 84. Alga. Mixing the porridge. Eva Toulouze
@omo 84. J[. Anea. Ilepemewusarnue kawu. Esa Tynys
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Sacred places
CBAlWeHHbIe mecTa

Photo 85. Sacred place on the Kyzyl”yar road 12.06.2014. Eva Toulouze
Domo 85. Ceawerroe mecmo y Koizvinoapckoii dopoeu 12.06.2014. Esa Tynys
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Photo 86. Sacred place in Vyazovka 07.06.2017. Laur Vallikivi
Domo 86. Ceawenroe mecmo 6 0. Baszosrxa 07.06.2017. Jlayp Banauxusu

Photo 87. Sacred place in Yuda 09.06.2015. Ranus Sadikov
@omo 87. Ceawennoe mecmo 6 0. FOoa 09.06.2015. Parnyc Caduros
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Photo 88. Sacred place in Urazgil'dy 08.06.2014. Eva Toulouze
Domo 88. Cesauwerrnoe mecmo 8 c. ¥Ypazeunvoo, 08.06.2014. Eea Tynys

Photo 89. New sacred place in Nizhnebaltachevo 02.06.2016. Eva Toulouze
Domo 89. Ceawernnoe mecmo 6 c. Huocnebanmaueso 02.06.2016. Esa Tynys
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Photo 90. Sacred place in Verkhnie Tatyshly 09.06.2017. Ranus Sadikov
Domo 90. Ceawernnoe mecmo 6 c. Bepxrue Tamvuwnve 09.06.2017.
Panyc Caduros

Photo 91. Sacred place in Bigineevo 07.06.2015. Ranus Sadikov
@omo 91. Ceawennoe mecmo 8 0. Bueurneeso 07.06.2015. Panyc Cadurxos
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Photo 92. Sacred place in Aribash, before being taken back into use
11.06.2014. Eva Toulouze

Domo 92. Ceawennoe mecmo 6 0. Apubaws, 00 mo2o KaKx CmaJil UM
noswvzosamucs 11.06.2014. Esa Tynys

Photo 93. Sacred place in Kyzyl”yar 05.06.2017. Eva Toulouze
@omo 93. Ceawernroe mecmo 8 0. Kowzvtnoap 05.06.2015. Esa Tynys
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Photo 94. Sacred place in Starokalmiyarovol5.06.2018. Eva Toulouze
Domo 94. Ceawennoe mecmo 6 c. Cmaporxanmuaposo 15.06.2018. Esa Tynys

Photo 95. Sacred place in Starokalmiyarovo during the gurt vos’ 15.06.2018.

Eva Toulouze

@omo 95. Ceawernnoe mecmo 8 c. Cmapokanmusposo 8o epemsa rypt Boch 15.06.2018.
Esa Tynys
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Photo 96. Sacred place in Verkhnebaltachevo 07.06.2019. Eva Toulouze
@omo 96. Ceawernoe mecmo 8 c. Bepxnebanmaueso 07.06.2019. Esa Tynys

Photo 97. Sacred place in Asavka, Baltachevo district 09.06.2016.

Eva Toulouze

Domo 97. Ceawennoe mecmo 8 0. Acaska Banmaueckozo pationa 09.06.2016.
Esa Tynys
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Sacrificial priests
Kpeubl

Photo 98. Malaya Bal’zuga 08.06.2017. Nazip Sadriev. Eva Toulouze
@omo 98. JI. Manas Banvzyea 08.06.2017. Hasun Cadpues. Esa Tynys
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Photo 99. Kyzyl"yarsk road 08.06.2017. Evgeni Adullin. Eva Toulouze
@omo 99. /1. Keiavineapckas dopoea 08.06.2017. Hasun Cadpues. Esa Tynys

Photo 100. Alga 14.06.2013.

Viadik Khazimardanov. Eva Toulouze
@omo 100. /I. Anea 14.06.2013.
Bnadux Xazumapoarnos. Eea Tynys
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Eva Toulouze, Liivo Niglas

Photo 101. Alga 05.06.2017. Boris Khazimardanov. Eva Toulouze
@omo 101. JI. Kowzvineap 05.06.2017. Bopuc Xazumapoaros. Eea Tynys

Photo 102. Vyazovka 05.06.2017. Filarit Shaymardanov. Eva Toulouze
@omo 102. C. Bazosra 05.06.2017. Qunapum Illatimapdoaros. Eea Tynys
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Photo 103. Novye Tatyshly 13.06.2014.
Rais Rafikov. Eva Toulouze

@omo 103. C. Hosvie Tambviuwnbe
13.06.2014. Pauc Paguros. Esa Tynys

Photo 104. Aribash 05.06.2015. Aleksey Garaev. Eva Toulouze
@omo 104. /1. Apubaw 05.06.2015. Anexceii I'apaes. Esa Tynys
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Eva Toulouze, Liivo Niglas

Photo 105. Malaya Bal’zyuga
05.06.2015. Fridman Kabiipyanov.
Eva Toulouze

®@omo 105. J[. Manas Banvayea
05.06.2015. @puomar Kabunvaros.
Esa Tynys

Photo 106. Novye Tatyshly 05.06.2015. Zinnat Dautov.
Eva Toulouze

@omo 106. c. Hogvie Tamviwnive 05.06.2015.

Bunnam aymos. Esa Tynys
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Photo 107. Urazgil'dy 05.06.2015. Ralif
Garaev. Eva Toulouze @omo

107. C. ¥pazeunvow 05.06.2015. Panugp
Tapaes, Esa Tynys

Photo 108. Bol’shekachakovo, Kaltasy district 05.06.2015.

Anatoliy Nasipullin. Eva Toulouze

@omo 108. C. Boswwerauarkoso Kanmacunckozo paiiona PB 05.06.2015.
Anamonuit Hacunynnuwn, Eea Tynys
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Eva Toulouze, Liivo Niglas

Photo 109. Altaevo, Buraevo district 24.06.2018.

Anatoliy Galikhanov. Eva Toulouze

@omo 109. JI. Anmaeso Bypaesckozo paiiona PB 24.06.2018.
Anamonuii I'anuxanos. Eea Tynys

Photo 110. Votskaya Osh’ya, Yanaul district 06.06.2015. Arkadiy Urakbaev.
Eva Toulouze

@omo 110. Bomcrkasa Owesa Anaynscrozo paiiona PB 06.06.2015.

Apraduil Ypaxbaes. Esa Tynys
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Photo 111. Kizganbashevo, Baltach district 07.06.2016. Timerkhan Apsalikov.
Eva Toulouze

@omo 111. Kuzeanbaweso Banmauerozo pationa PB 07.06.2016.
Tumepxarn Ancanurxos. Eea Tynys

b, ;
I

Photo 112. Asavka, Baltach district 09.06.2016. Viadimir Galiev.
Eva Toulouze

@omo 112. JI. Acaska Banmaueroeo paiiona PE 09.06.2016.
Bnaoumup Ianues, Esa Tynys






bnaropgapHocTtu

Ora KHHUra mosiBHJIach, 0Jiarogaps yIacTHI0 MHOTHX JIIOEH.

M1 oueHb G1aT0TAPHEI JKUTEJISM yIMYPTCKUX JepeBeHb barkoprocrana,
KOTOPBIE IIPOSIBUIIHN IPYHKETI00Me U TOCTEIIPUHUMCTBO ¥ ITOMOT'aJIN BCEMU BO3-
MOKHBIMU citocobamu. Mbr 0co0eHHO0 0J1aroqapHbl HEKOTOPHIM KOHKPETHBIM
JIIOIAM, UbsT TIOMOIIh OKa3aJIach HEOIIeHNMOM JIJIs ycIiexa Halei padoThI.

Msr1 BIpaskaeM IpU3HATETBHOCTE:

Tareaue Huronaesne Ilaiibaxosoii, mosHaxomusIei Hac ¢ TaTbIILITHCKIMIA

VIMYypPTaMHU,

Punary Buktumuposuay [ansminuHy, TpUrIacuBIero HAC B 00IIECTBO,

KOTOPBIM OH PYKOBOJIWJI, U TIOIEPIKABIIEr0 HAIIM HHUITUATHUBEI,

Opunvany KabumbssHOBY U €10 ceMbe, CTaBIITUX HAIITUMU IT€PBBIMH 0JIH3-

KMMHU KOHTAKTAMHU ¥ IIOMOTTIINX HAM BOUTH B MUD JKPEIIOB,

Hasumy CanpueBy, 0TBETCTBEHHOMY 3a COXpaHeHUe yIAMYPTCKHX KOJI-

JIEKTUBHBIX PUTYaJIOB B Barmkoprocrate u Bceryja MpUHUMABIIEMY HAC

OYeHb JAPYIKeI00HO,

®Ouope Hypuesoii, mpuriianrasineii Hac B CBOM JIOM B II€PBBIE TOJIHI,

Anne Baiinynmoit, Beceryia mpurianaBiieil YWieHOB Halleil KOMaH/IbI,

WNpure Camurymosoit m Mapcy CaMuryJioBy, IpuHAMABIINM HAC B IIO-

CJIeTHUE TOJIBI, PA3 e ISTIONIIM HATITH 1eJIM ¥ TIOMOTaBIITHM UX JJOCTUTATh.

Mgur 6iaromapHbl HAIIUM BoAguTe aM Ha mectax Pagury MBamoBuuy
Cyduspory n Bragumupy CyoHIYKOBY, KOTOPBIE TOKE MOJIEPKUBAIN
Hac B pabore.

W mocienuee, HO He MeHee BaskHOe: MBI 0JIaTOJapPHBI HAIIIUM KOJLJIeTaM
u wieHaMm Hamredr komauabl Pamycy CamuxoBy, Hukosawn Axnmcumony,
Jlaypy Bamnurusu, EBrenuio BanperuroBy, Mapuu Baruumoit, Jlenucy
Kopuutosy.

Ocobasg omarogapuaocTs Parycy CaguKoBy, KOTOPEINA 00JIbIIE BCEro IIPH-
CYTCTBYET Ha 3THX CTPAHMIIAX: OH BBEJ HAC B MUP YIMYPTCKUX IIePEMOHUMI
U IIOHEeJIUJICS ¢ HAMU CBOMMM 3HaHusSMU. KpoMe TOro, B 9TOM KHHUIe €CThb
MHOro ero ¢ororpaduii, ¥ OH SBJISETCI aBTOPOM PYCCKHX IIEPEBOIOB Y/I-
MYPTCKHUX MOJIATB.

Ocobasa 6iaromapuocts Hukoman AHMCHMOBY 32 €ro IOCTOSHHYIO IIOI-
JePsRKY: OH TIATEIHLHO IIPOBEPUJT HAIII TEKCT 1 000TaTHJI €70 CBOMMU OIIBITOM
TIOJIEBBIX MCCJIENOBAHUN U IIPEIJI0KEHUIMHI.

Ocobas 6marogaprocts Jlaypy Basmmkusuy, mpodyuTaBIIero u mpoKoOM-
MEHTHPOBABIIIEI0 HAII TEKCT.

Ocobas 6maromapuocts Jloumeny AsjieHy, oTpeIaKTHPOBABIIErO
AHTJIUUCKYIO BEPCHUIO.
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Npeancnosune

JTa KHUATA POIUIACH KaK ITPOI0JIFKEHIE YeThIPeX JOKYMEHTATbHBIX (DIIBMOB
0 3aKaMCKUX KOJIJIEKTUBHBIX MOJIMTBEHHBIX I[€PEMOHUSIX, CHATHIX JIMitBO
Hurmacom B 2019 rogy. C ogHOM CTOPOHBI, MBI IIOYYBCTBOBAJIM HEOOXO M-
MOCTBH JT00ABUTH OOIIMPHBIN KOMMEHTApPWi K (puabmMaM, 3a7ada KOTOPBIX
COBCEM He IIpeI0CTaBJIEHUH UCUePIbIBA0Iel mH(OPMAIIAH 10 ITpobiieme, He
obecrieyeHNY WHTEJJIEKTYAJIbHOTO TIOHUMAHUS PUTYaJIia, He B 00bSICHEHUN
WCTOPUUIECKOTO KOHTEKCTa, Jaske He B MOAPOOHOM OIHMCAHUU IIePEeMOHUH.
Jly1st aTOrO ropasmo JIydille MOAXOAST CJIOBA. BRiaan gpuibMa B IoHUMaHME
puUTyaJsa OCHOBAH HA ero CIIOCOOHOCTH epeIaBaTh OMIIMPUUECKOE N3MePEeHIe
IepeMOHUH, TIepeIaBaTh YyBCTBA U IMOITUHN YYACTHUKOB BHUMATEJHHOMY
3puTresio. B 9T0il KHHUIe MBI ITBITAEMCS COCPEIOTOUYUTHCSI KAK Ha WHTEJI-
JIEKTYaJIbHOM, TaK ¥ Ha dMIIHPUYECKOM U3MEPEHUU BOCTOYHO-YIMYPTCKUX
MyOJIMYHBIX MOJUTBEHHBIX IIEPEMOHUI: TEKCT KHUTH IIepeaaeT HayJdHbIH
U aHAJUTUYECKUN ACIEeKT, (PUIbMBI — d9MOIIMOHAJIbHBIN U YYBCTBEHHBIN
acrekT, pororpaduu — BU3yaabHYI0 HHPOPMAITHIO.

B To sxe BpeMs MBI 0CO3HAEM HEIOCTATOK, C KOTOPHIM YACTO CTAJTKUBATOTCS
HAIIY IIyOJUKAIAN: JOBOJBHO YaCTO OHU HEIOCTYIIHBI JJIS JIIOAEH, 0 KOTO-
pbIx MBI roBopuM. OOBIYHO MBI IYOJIUKYEeMCS B aKaIeMUYIECKUX Ky pHAJIax,
HUKOT/IA He JOXOJSAIINX JI0 JlepeBeHb. JacTo OHM HAIMCAHBI HA S3BIKAX,
KOTOpPBIe HAIIK WH(POPMAHTHI He ITOHUMAaT. CeIbCKUe JKUTEJIN KAJTYIOTCS,
YTO K HUM HEOTHOKPATHO ITPUE33KATN aHTPOIIOJIOTH, HO OHU HUKOT/[A He BU-
JIeJTU Pe3yIbTaTOB. MBI ITOIIBITATIUCEH PEIITUTD 9Ty MPO0JIeMY U pa3JIUIHBIMU
CIIoco0aMu BBIPA3UTh HAIILY 0JIaroJapHOCTD 34 OKa3aHHYIO MOMOIIh. JIoau
UMEIOT IIPaBo 3HATh, YTO pacCKa3biBaeTcss 0 HuX Mupy. I[losromy kHHUra He
TOJIBKO TTOCBAIIEHA HATITUM HHQOPMAHTAM, HO OHU ITPAKTUYECKH SIBJISTIOTCS
azpecaTaMu 9TOTO M3maHUsA. TeKCT, HATMCAHHBIA Ha aHTJIMACKOM S3BIKE,
TIOJTHOCTBIO TIepeBe/IeH Ha PYCCKUM, KOTOPBIM BJIaeeT OOJILITUHCTBO YAMYP-
TOB; Bce PUIIBMBI UMEIOT CyOTHTPHI Ha PYCCKOM (a TaKske HA aHTJIMHCKOM,
(bpaHILy3CKOM ¥ 9CTOHCKOM SI3BIKAX), TAK UTO JAKe T€ YIAMYPTHI, Y KOTOPBIX
€CTb TTPOOJIEMEI C MECTHBIM, 3aKAMCKUM JHUAJIEKTOM, MOTYT HACTAMKIATHCS
bmapmamu.

CosmaBast aTy KHUTY, MBI OBLITH BOOJIYIIIEBJIEHBI TTOJIOKUTEILHON peaK-
el Ha 1om00Hoe M3JaHue co CTOPOHBI mHpopMauToB. Korma B coBMecT-
ot myosimkariuu EBer Tyirys, ogHoro m3 aBTOpoB aT0it KHurH, 1 Hukomas
AnncumoBa HAIM WHMOOPMAHTHI HAIIA YIIOMHUHAHUE 0 cebe, OHU ObLIN
0J1aToTapHBI M CIACTIIUBEL. MBI XOTUM JOOUTHCS TOTO sKe pe3yabTaTa ¢ ITOMO-
IO KHUTH U, B CBOIO OUepe/lh, BEIPA3UTh HAIITY 0JIAT0TaPHOCTH ITPEKPaCHOM
YIAMYPTCKOI 001ImHe B Bamkoprocrane.
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dunbmbl

Yerreipe puabma: I'ypr Bochb, M6p Boch, Tosr Bock u Osten Bock ¢ pycckumu
cybTuTpaMu HaxomsATcs Ha cavte mpoexkta MYD 1o ciremyrorieii cChIIIKe:
https://www.folklore.ee/ludmurt/kamaudm/filmy/
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BeBeneHune

B 106011 Ky BTy pE, TPAOUIIMOHHON UJIX COBPEMEHHOM, PUTYAJIbI IIPEICTaB-
JISAIOT COO0I 3HAUYUTEJIBHYI YaCTh TOIO, YTO HOCUTEJIN KYyJIbTYPhl CUNTAIOT
CaMOOYEBHIHBIM. B 0OBIUHOI peum MBI OBI Jaske He CTAJIM HCIOJIb30BATH
CJI0BO “puTyas’ IJid TAKUX MEPONPHUATHH, KaK THH POKICHNSI, HAYAJO
HOBOT'0 y4eOHOro roja Wiau Havasio ¢gyrbossHoro Matdya. UrHopupyst yHU-
BEpCaJIbHOCTh 9TOT0 ABJICHUS, MbI CKJIOHHBI HUCII0JIb30BATH CJIOBO “pUTYyaT
B OTHOIIEHHUH TPATUIIMOHHBIX KYyJIbTYP, HOJOOHBIX TeM, KOTOPBIE OyIyT
OIMCAHBI HUKE. XOTSA, HPABUJIBHO JIM HA3BIBATH YIAMYPTCKYIO KYJIBTYPY
TPaIUITMOHHON KYJIBTYPOH?

He 6ymem 3mech ocTaHABIMBATHCA HA CJIOMKHOM OIPeIeIeHIN TPAIUIIIHN,
a mpocTo OyaeM IIoJIaraThCs HA MWHTYUTHBHO BOCIIPUHHUMAEMOE IOHSATHE
“TpaguIoHHOr0”. Y IMYpPThl — 9TO dTHHUYECKASA TPYIIIA, IPOKHBAIOIIAT
B IieHTpasIbHOM Poccru 11 mmerorias arpapHble TpaIuiini. B sKusHu yIMypTOB
IepeBeHCKNe TPAIUIINK HAXOAAT OYeHb IJIyOOKHe KOPHH, a COBPEeMeHHAs
ropoACKasd sKM3HD HavaJia JOMUHNPOBATD B X SKU3HU BCETO JIMIIE CTOJICTHE
Ha3ald, B Hauajde XX BeKa, ¢ IPUX0JO0M COBETCKOM dIOXM. XOTSI COBETCKUI
IIePUOJT MMeJI ¥ MMeeT ITy00K0 HeoJHO3SHAYHEIE TIOCIeICTBHA, Kak oborara-
[oll[Fe, TaK U Tparunveckue, OH, HECOMHEHHO, IT03BOJIJI YIMYPTaM BCTYIIUTH
B HOBBIM Iepros cBoeit ucropun. CerogHsAIIHre yaMypPTHL, T€ CAMBbIE YIMYPTHI,
0 KOTOPBIX MBI COOMpPAaeMCs paccKas3arThb, — 9TO COBPEMeHHEIe JIIOIU. Y MHO-
IUX M3 HHAX JI0Ma €CTh KOMIIBIOTEPHI, M OHU OOIIAIOTCA C OPY3bIMU depes
cormaiabHble ceTr. OHM CIIYIIAIOT Te sKe IMEeCHU U CMOTPAT Te e (PHUIbMEL,
YTO U MX CBEPCTHUKH B JPYTUX YACTAX cBeTa. MITak, ¢ 0qHON CTOPOHBI, OHU
ryiobasimaupoBanubIe Jiroau. Ho B To ske BpeMsi, y HUX eCTh HacJieaue, KOTopoe
OHHU COXPAHSIIOT, y HUX €CTh CBOM COOCTBEHHEIN crocob obpalnarbesa Kk bory
U YKPEILIATH CBA3H BHYTPHU CBOEr0 COODIIIEeCTBA.

Korma peun 3axomut 0 TpagUIIMOHHON PEJINIUH, HEKOTOPEIE UCCIIeI0BA-
TeJIN, KOHEUHO, UIILYT CTAPOKIIOB. JlelicTBUTeIEHO, MHOTO€ OBLIIO yTPAYeHO
M3-3a COBETCKOr0 Ta0y HA M3yYeHHUE PEJIUTUH, K PA3YMHO IIOIIBITATHCS 3AII0JI-
HUTD IIPO0EJILI, COOPAaB KaK MOHO OoJsibile BocrmomuHauui. Ho BaskHO He 110-
BTOPSATH OIINOOK MATUAECATUIIETHETO MPOIILJIOro, a (ZPMKCHPOBATH U M3yUaTh
B TOM YHCJI€ M COBPEMEHHYI0 CUTYAIUI0 B KyJIbTYypPe OCOOEHHO IIOTOMY, YTO
HACTOSAIIee — 9TO YBJICKaTeIbHEIN nepuo,. Ilocse mosroro mepuoga 3adBeHus
3aKaMCKHe YAMYPTHI HOJIyIa0T CBOM TPAIUIIMYA U OOHOBJISIOT UX B COOTBET-
CTBHM CO CBOMMHM II0TPe0HOCTAMHU. BriosiHe moHaTHa 60JIb ITOMKMUIIBIX JTIOIEH,
KOTOPBLIM IIPUXOIUTCS HAOJIIONATH, KAK I'MOHET MUP UX JEeTCTBA W IOHOCTH.
Oto Bmosiae mouaTHo! Ho Takike 3M0poBo ciremoBaTh 3a TeMH, KTO BOBJIEUEH
B IIOCTPOEHME CBA3€ MesKIy KOPHAMU U IutogaMu. VIMeHHo 006 9THX JIFIaX
U UJIET peUb B JAHHOM HCCJIESOBAHNMI.
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Mag1 IIpoBeJTH TI0JIEBhIE NCCIIEN0BAHNS CPEIN TAK HA3BIBAEMBIX 3aKAMCKUX
YIAMYPTOB, TUACIIOPEI, ITPOKUBATOIIEH B TIOPKCKOM cpejie K BOCTOKY OT PEKU
Kawma, 6osibinas vacts nx Haxogured B Peciyosmnke Barrkoprocras, XoTsa sapo
YIAMYPTCKOTO HACEJIEHHSI OCTAETCS HA TeppuTopun Y amypTun (Y IMypTcras
Pecny6imra) mesxay pexamu Barkoit u Kamoii. Bech 3axaMCKmil peruoH ss-
JISIeTCSI 0COOEHHBIM C PEJTUTUO3HOM TOYKY 3PEHUS: UX HUKOTYIA He 3aCTaBJISAIN
IPUHUMATH XPUCTUAHCTBO*, 1 MX ocobas opMa arpapHOTo KyIbTa BCe ellle
SKMBA, C OOJIBITTEH NI MEHBIIeH TpeeMCTBeHHOCThI0. MBI ITpoaHaAIN3upyeM
9TO SIBJIEHVE Ha MaTepuaJie 0JTHOTO U3 paiioHoB barkoprocrana, e neBsT-
HAJIIIATH YIAMYPTCKHUX JIePeBeHb 00pasyoT KiiacTep.

3HAaKOMCTBO C KO/JI/JIEKTUBHbIMMU pUTYyanamm 3aKaMcCcKux
YAMYpTOB

Ilocite kpaTkoro BBeJeHUS paccKaskeM, KaK MbI O3HAKOMUJIUCH C PUTY-
aJjyiaMu, KOTOopble M3y4daeM yske JaecsaTh JieT. Mbi, aBTopsl, paboraem cpeau
3akaMckux yaMmypToB ¢ 2013 roma, cHadasa mo cOOCTBEHHON MHUIIMATHBE
mpu mojaep:kKe TapTyCKOro YHUBEPCUTETA, O3Ke B pAMKAX HECKOJBKUX
JCTOHCKHUX W (ppaHILy3CKUX MpoekToB. MBI ommpaeMcsa Ha JaHHbIe, cOOpaH-
HbIE€ B XOJ€ II0JIEBBIX Pa00T B PA3HBIX JIepeBHAX TaTBIIIINHCKOrO parioHa
Bamkoprocrana. JlepeBHu us Apyrux parioHOR, TJIe ITPOBOIATCS KOJLIIEKTHUR-
HbIE€ PUTYAJIBI, TOKE He OCTAJINCH 063 BHUMAHUS, HO 3/[eCh MBI UCIIOJIb3yeM
9Ty MHQOPMATIHIO KAK JOIIOJHUTEIHHYIO, JJIS CPABHEHUS, 8 COCPETOTOUNMCST
KaK pas3 Ha KOMILJIEKCe PUTYAJIOB, TOJOBOM ITUKJIE, COXPAHIIONIEMCS B MHTE-
pecyolieM Hac KjacTepe U3 IeBATHAIIATA JePeBeHb.

Esa mosmaromwmiiacey ¢ Tartemminuckum patiomom B 2011 romoy, xorma
BOCIIOJIB30BAJIACH CBOOOSHBIM BpEMEHEM IIOCJIe YUACTUSA B POCCUICKO-(ppaH-
ITy3CKOI JIETHEI IITK0JIe MOJIOIBIX YUeHbIX B Y e, crosuiie Bamkoprocrana.
Ona mocetniia Y AMYpPTCKUN KyJIBTYPHBIH 1IeHTp B cesie Hosble TaThImer,
HM3BECTHOU yaMmypTaM Kak Buiabrypt (“HoBast qepeBHs). Y IMYPTCKUE AKTH-
BHCTHI, COITPOBOKIaBIIMe EBy, MoKa3an eil CBAIIEeHHbIE MecTa U PacCKa3aIn
0 SKEePTBEHHBIX I[IEPEMOHUAX, UTO IIO0YIUII0 ee MHTepPeC, CTABIINI 0COOEHHO
OCTPBIM M3—3a HEJIaBHO MOJIyYeHHOT0 B Y IMYPTHUU OUbITA. TaM 01 1epiKu-
BAOIIKE TPATUITMOHHYIO PEJIUTUO3HYI0 IIPAKTUKY OTHECIUCh K KBe ¢ 1mo10-
3peHneM, 4YTO MOKHO 00BACHUTH Bpask1e0HOCTh0, KoTopyio I[IpaBociaBHas
IIEPKOBH BBICTPOMJIA B OTHOIIIEHUN HOCUTEJIEN AaHUMUCTUIECKON TPATUTIHN.
OTKPBITOCTD 1 €CTECTBEHHOCTD, ¢ Kakoi jrioau B ¢. Hosbre TaTwimer paccka-
3BIBAJIM O CBOMX PUTYAaJIaX, BEI3BAJIO Y UCCJIeN0BATEILHUIIEI MHTEPEC, U IBa

41 XoTs HEKOTOpHIE JIIOIH, IT0 PA3HBIM IIPUIUHAM, O0PATHIINCH B XPUCTHUAHCTBO.
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rojia CIIyCTs, C COTJIACHSI MECTHBIX BJIACTeH, OHA BepHyJiach. KBa mpuexamna
¢ IBYMS KOJLJIETAMH, YAMYPTCKUM dTHOTPadOM M CIIEIIMAINCTOM II0 YIMYP-
TcKo# pesurun Pamycom CaauKOBBIM, ¢ KOTOPBIM OOJIBIIMHCTBO JIIOIEH
B PeruoHe yske OBLIM 3HAKOMBI, 0J1arofapst ero J0Jroi pabore B peruoHe;
M COABTOPOM JTOM KHUTH, SCTOHCKIM BU3yAJIbHBIM AHTPOIIOJIOTOM 1 PEIKIC-
cepom JInitso Hurmnacom. IlpucyrerBue peskuccepa Ka3aaIoch HEOOXOIMMBIM,
MIOCKOJIBKY OBLJIO OYEBHUIHO, YTO PEIIAIOINee POJIb AJISA JOKYMEHTHPOBAHMS
MPaKTUKHU ChITPaeT MMEHHO BU3yaJIbHBIN ACIIEKT, TeM 0oJiee, aTa IIPaAKTHKA
elre He ObLIA 3aJ0KyMEHTHPOBAHA M O HEM 3a IIpeaesiaMU PeruoHa 3HaJN
JINIIIb HECKOJIBKO YeJIOBEK.

IlepBriit ro MO3BOJIMI HAM PACKPLITE 3TO HAIIPABJICHNE UCCICIOBAHMNSI.
Hamra mebospiias KoMaHga HAIIA KIJIbe B HEOOJILIION nepeBrHe Masias
Banwarora, u Mel Hauamu Halry paboTy co 3HAKOMCTBA C MECTHBIMH sKpelra-
M, COBEPIIAIIINMH sKepTBoupuHomenusa. Ha camom mese, BEIOOD mepeBHI
OBLI OYEBMIEH: TAM KIJI He TOJbKO MCIIOJHSIONINNA 00S3aHHOCTH Kperia
HCKJIIDUUTEIBHO MOJIOHoM desioBek, 30-nmeruuit Opuaman KadumbaHos,
HO M ero IIpedllleCTBeHHUK, crapbiil skperr Hasun Campues, aBTOpUTET IO
PEIUTHIO3HBIM BOIIPOCAM HA BCEHM TEPPUTOPUU Y IMYPTHUH.

IIpo6OsIB B mepeBHE MecsIl W BIIMBIINUCH B OOIECTBEHHYIO KHU3HB, MBI
IIO3HAKOMUJINCE ¢ Teorpadueil pailoHa, NepeBHAMM, MECTHLIMU BJIACTIMUI
¥ MHOTMIMH CeJILCKUMU KUTEJIAMU, HEKOTOPBIE M3 HUX PEryJIapHO HABEIIAIN
HAIIY X03IMKY, IPUHOCKUIN NHQOPMAIIMIO IIPAMO HaM. B To e BpeMs oHu
XOTeJIN IIOHATD, KTO MBI TAKHeE, BeIb HHOCTPAHIIEB PEIKO BUIE/IN B IepEeBHE.
W3-3a mepenecennsa repeMoHni Ha 0oJIee paHHee BpeMs MBI He CMOLJIH IIPH-
CYTCTBOBATH HA IEPEBEHCKOM MOJICHUH (B HAUAJIe UIOHS, KOTIa MbI IIPUEXAJIH,
OHO y2Ke OBLIIO IIPOBEIEHO0), HO MbI YCIEJIN K IBYM OOJIBIINM COOBITHASAM, B KO-
TOPBIX YUACTBOBAJIM HECKOJIBKO JepeBeHb. MEbI IIPpHCyTCTBOBAJIN 1 CHUMAJIH,
YTO IAJI0 HAM BO3MOYKHOCTH IIO3HAKOMUTHCS C HECKOJbKMMU AKTHBHBIMUI
JKpelaMy U MX IOMOIIHMKAMM, HO MBI HUKOIIA He IIOCEIIAIN IIePEeMOHIIO
0e3 mpeIBapUTEILHOIO COIVIACHSA C MX CTOPOHBI, M HYKHO IIPU3HATH, UTO
HUKOrIa, HU B TaTHIIIMHCKOM parioHe, HU Iyie-JIru00 ellle, MbI He HOJIYYaJIn
orkasa. Hamporus, Hac Bcerma MpUHUMAIIH C IPEAeILHEIM APYKeTI00neM.
Ecin u 66111 COMHEHUS MJINA BO3PAMKEHNA Y KOI0-TO U3 HAIIIUX IAaPTHEPOB,
OHM HHKOIIA He BHICKA3BIBAJIMCH HAM HampaMmyo. Taxum oOpasom, y Hac
OBLIa BO3MOKHOCTH OTMETUTEH HEKOTOPBIE PA3JIMYMA MEXKIY PUTYAJILHBIMEA
IpaKTUKAMU Pa3HBIX MecTHocTell. Bosiee Toro, B KOHIIE MeCsIla MbI IIOCETHIN
LEPEMOHMIO, B KOTOPOH yJ4acTBOBAJI BECh PETHOH 3aKAMbBSI.

[[lects MecsIeB CILyCTS MBI BEPHYJINCH /I yUACTAA B 3UMHHUX IIePeMo-
HUAX ¥ IIOCETUJIM IBe 13 HuX. MBI OBLIM IIpeJoCTaBICHEL caMu cebe, II0TOMY
uro y Pamyca ObLIn mpobJieMBL CO 3I0POBbEM, KOTOPBIE He II03BOJIMIIH €MY
Y4aCTBOBATH B II0JIEBEIX UCCJICIOBAHUAX B T€UCHHE IIOJIyTOPAa JIeT. Y HaC yiKe
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OBLTH KOe-KaKre KOHTAKTHI, KIJIbe, B KOTOPOM HaM OBLIM pajibl, U I0BEpHe
JTI0JTe, OTBETCTBEHHBIX 34 ITepeMoHuH. MBI 00HAPY KU ITIEPEBOTIUILY, TOK-
topaHTKy Tapryckoro yuusepcurera Auny Baiinyiinnay, KoTopast T0KHA
OBLIIA 3aKOHYUTH JIOKTOPCKYIO JUCCEPTAIIHIO IOMA, B yIMYPTCKOM JIepeBHe.

B cenytoriem roay Haia koMamH1a MOIMIOJIHAIACH SCTOHCKUM aHTPOIIOJIO-
roMm pesturun Jlaypom Bammukuem, KOTOPBIL T035Ke TPHSKIBI ITIPUCOSTUHSIIICS
K HaIe moJieBoit pabore. HaxoHeI-To Mbl CMOTJIH IIPUCYTCTBOBATH Ha Iepe-
MOHUSIX Ha YPOBHE JePEBHHU, Jaske Ha IBYX U3 HUX. DTO OBLIIO TeACTBUTEIHHO
mo3HaBarepHO0. Kora B TOM ske oy MecTHBIe yIMYPTCKIEe YNHOBHUKH 3a-
TOBOPHUJIN O CTaHAapTHU3aIuu yamyprckux puryastos (IIMA 201442), mer cra-
JIA CBUAETEJIIMUA UX HEOOBMaNHOr0 pa3Hoo0pas3us gaske B 0OUeHb OJIM3KUX
nepeBHAX. MBI TOHUMAJIH, YTO JOKYMEHTUPOBAHME JOJIKHO OBLIO PEIUTh
9TOT BOIIPOC. YUUTHIBAS MOIIHOE BJIUSHUE KWHO, MBI IIOHSJIH, YTO JOJIAKHBI
3aCHATH BCe JIePeBEeHCKUEe [TePEMOHUH, IOCKOJIbKY KaMKIas JePeBHs UMesia
IPaBoO UMETh 3aJ0KYMEHTUPOBAHHBIMY CBOU TPAIUITHH, CBOM CIIOCO0 BeIe-
HUS JIeJI, BeJlb €CJIM 9TOTO He J[eJIaTh, CTAHIAPTU3ATIHS BIIOJIHE MOTJIA OPH-
€HTHUPOBATHCS TOJIFKO HA 3aJJ0KYMEHTUPOBAHHEIE IIePEeMOHUM, UTHOPUPY S
He3aJ0KyMeHTHpoBaHHbIe. [10 aTryecknM coobpaskeHUsIM HaIlla IIporpaMma
OBLTa paccumTaHa Ha HECKOJIBKO JIET.

B cienyromem, 2015 rogy, Pamyc Cagukos BepryJics, Ho JInitso Huriac,
KOTOPBIH cHUMAJI JokyMeHTaTbHbIH (rtbMm B CIIIA, He cMor iprcoeTMHUTE-
¢ k HaM. Taxum oO0pasom, Tosrbko EBa u Panyc mpoBoguiu ucciemnoBanme,
TIOCETUB HECKOJIPKO HOBBIX J€PEeBEHb, YACTUYHO B IPYyrux parionax. Torma
y Hac OBLII HOBBIM OIIBIT COTPYIHMUUYECTBA C YIMYPTCKUM TeJIEBUICHUEM,
KOTOpOe II0 Hallleil IIpochlbe n mpu PUHAHCOBOU Iogmep kKe TapTyckoro
VHUBEPCHUTETA IIPUCIIAJIO 0IlepaTopa JJis ChbeMKU JTePEeBEHCKOT0 MOJIeHMUS,
TIOZITBEPIUBIIIEN JIOKAJBHYIO YHUKAJBHOCTD IIePEMOHUN.

2016 rox cras IIOBOPOTHBIM MOMEHTOM B HAIIleM II0JIEBOI pabore, mo-
CKOJIBKY B TOM T'O[ly K HaM IpucoeauHuics Hukomai AHUCHUMOB, MOJIOI0M
YIAMYPTCKUH POJIBKJIOPUCT, CBOOOTHO BJIAMEOIIAN YAMYPTCKUM (CBOUM
POJHBIM S3BIKOM), TOTOBSIIIAHN JJOKTOPCKYIO CTEIIeHDb B TapTyCKOM YHUBEP-
cuTeTe, Ybe MPUCYTCTBUE 3HAUYUTEHHO PACIIUPUIIO 00JIACTh HAIIUX HC-
cienoBaumii. [IpucyrcrBre AHMCHMOBA OBLITO CYIECTBEHHBIM C IBYX TOUYEK
3penusi. Bo-miepBBIX, OH OTKPHLI JIJIsI HAC OTIeIbHOE HATIpaBJIeHNe — ITECHIO,
IEHTPAJIBLHBIN CIT0CO0 BEIPAMKEHUS B YIMYPTCKOM 00IeHnU. B mepBhIe ot
y Hac BoOOIIe He OBLII0 KOHTAKTA C IIeCHel, BeposaTHO, ToToMY, 4To PaHyc
HEe WHTEepPecoBaJICSA IIeBYECKOM KyabTypoil u cam He mesa. Ho Hukonait mHe
TOJIBKO M3BECTHHIM HCIIOJHUTEIh YAMYPTCKUX HAPOMHBIX U JCTPATHBIX
TIeceH, XOPOIIT0 M3BECTHBIX BO BCEHM YIMYPTHUH, Y HETO TAKIKe OTPOMHBIHN

42 Bammcano Esoii Tyiys B 2014 rogy or Caymuma Mapudyinuna, 1950 r.p., c. Huxne-
basrTadeno.
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perepTyap HapOJHBIX MECEeH M3 PA3HBIX MECTHBIX KyabTyp. OmgHO ero 1mo-
SIBJIEHUE B ycaabbax molyskIasio K meHuno. BocmoHeHne 9Toro OrpoMHOr0
mpobeJia B IOHUMAHWN COBPEMEHHOM 3aKaMCKOM KyJIbTYPhI ObLII0 HauboJiee
ILUTIOIOTBOPHEIM. Bo-BTOPEBIX, MeTombI paboThl Hukosras Ha MmecTax u ero craryc
IIO3BOJIMJIN OOIIEHMIO IIPOTEKATh ropas3io jerde 1 rirydske: I/t BceX OBLIO
YeCThIO IIPUHSATH €r0 B rocTsax. Hac npuHsaan neficTBUTeIbHO KaK IOCTeH, CO
BCEMU TPAIUITMOHHBIMHU PUTYaJIaMHU MOCTEIIPUHUMCTBA.

C 2017 roma mcciemoBaHre GPUHAHCUPYETCA 3a CUET (PPAHILY3CKOI0 I'0-
CYyIApPCTBEHHOr0 IrpanTa’® B IOIIOJIHEHNE K 9CTOHCKHM I'PAHTAM, W KaKIbIN
roJ, MHOTIA IBa pas3a B I'0J HJIM Yallle, IPYIIIbl YIeHBIX IIPOBOIUIN II0JIe-
BhIe paborel B 3akambe. Jlrogu oxmmaror Hac. OrpaHnuvyeHns, CBA3aHHBIE
¢ COVID-19, He 1103B0IAIM HAM IPOBOIMUTD II0JIEBEIE paboThl Bech 2020-i1
u yacTtb 2021-10 roj1a, U JKUTEIU JePEeBHU BBIPA3UJIN CBOE YIUBJICHUE TEM,
YTO HAC He OBbLIO0, ITOCKOJIbKY IPUBBIKIN K HAIIIMM BH3UTAM.

Haxomnern, ¢ 2016 roga Hac IIpUTJIACHIA HA HECKOJILKO 00JIee 3aKPhITHIX
puryasos. Ceituac y Hac MHOI0O Ipy3eil 1 3HAKOMBIX B 9TOM PEeTrHOHEe, U JIIOU
3aMHTEPECOBAHBI B TOM, YTOOBI JOKYMEHTHPOBATH CBOM CeMEeHHbIe PUTYaJIbl,
YTO MBI C PAJOCTBIO JejlaeM Kak pajau HaYKH, TaK U JJId UX CeMeMHBIX
apxuBoB. OHAKO 9TH PUTYAJIBl He SBJIAIOTCSA IEJIBI0 JTAHHOM KHUTHU: MBI
COCPeIOTOUYNMCS HA IePEeMOHHUSIX KOJJIEKTUBHON MOJIUTBBI, Hambosee
OPUTHMHAJBHOU PEJIUTHUO3HOMN ITPAKTHUKe 3aKaMCKUX YIMYPTOB.

TpaANLUMOHHbIE KONNIEKTUBHbIE MONIEHUA
YAMYPTOB B LIE/IOM 1 3aKaMCKUX YAMYPTOB
B 4aCTHOCTU

Jlo XxprucTHAaHEM3aIMY Y IMYPTEL PeTyJIAPHO IPOBOAYINA MOJICHHS, B KOTOPBIX
YUYaCTBOBAJIO HACeJIeHHUe IIeJIBIX JepeBeHb U I'PYIII AepeBeHb. Jlame moce
TOTO, KaK €BAHIeJIM3AIInsa ObLIA JOCTUTHYTA, Y HAC €CTh CBHUIETEJILCTBA —
KaK M3 apXUBHBIX MATEPHUAJIOB, TAK U OT PAHHUX HCCJIeS0BATeIeH, KOTOPhIe
OCTABUJIN faske GoTorpadguu TAKUX IPaHAN03HEIX IIEPEMOHUM, — UTO IIEPBO-
HAYaJIbHO IIPAKTHKA He ObLIa HoJHOCTho mpekpamtesda (Wichmann I 1987;
Sadikov, Makela 2009; Harva 1914). Korneuno, eBasrenu3aiiys Ha OCHOBHOM
TEePPUTOPUU Y IMYyPTHUH HAUAJIACh PAHO: OHA HAUYAJIach B 16 Beke, ¢ pasrpomMa

4 TUF 2017-2022 “Etude interdisciplinaire d’'une minorité animiste en Russie
d’Europe, les Oudmourtes orientaux: rituels, coutumes, engagement communau-
taire aujourd’hui” (2018-2022) Interdisciplinary study of an animist minority in
Russia, the Eastern Udmurt: rituals, customs, and community involvement today”.
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Kasanckoro xaHcTBa MOCKOBCKMMY BOMCKaMu B 1552 TOy W HOTJIOITEHUSA
TEePPUTOPUU XAHCTBA TEM, YTO CTAHOBHWJIOCH PoccuiicKkoit mmiiepuei. ITo
TIPOJIOJIKAJIOCH B ITOC/IEIYIOIIIE CTOJIeTHsI, TocTUTHYB ItuKa B X VIII Bexe —3a
TPUILATE JIET A0 BBEIEHMA OTHOCUTEILHOMN cBOOOAEI peturun B Poccuiickoi
UMIIEPUU, TO €CTh JI0 3aIIpeTa HaCUJIBCTBEHHOT0 o0pallleHus, Koraa ObLia
cosgana Hosoxpewernnas rornmopa (Kappeler 1982: 277; Brennan 1987:
128-129; Luppov 1999 [1899]: 148). Ho To, uTo OBLIIO CcHeJIaHO0, HEe MOTJIO
obrTh oTMeHeHo. Jlo 1905 roma’* oTCTYIIHHYECTBO OT MPABOCTIABUSA CUKTA-
JIOCH TIpeCTyIIeHneM*®, I0aToMy, HeCMOTPS Ha MHOTOUYKCJIEHHBIE TTOITBITKHA
(B OCHOBHOM MapUHIEB, (PUHHO-YTOPCKOI TPYIIIIHI, IPOKUBAIOIIEH K 3ama y
oT Y AMypTHH, KOTOPBIE XOTEJIH BEPHYTh CBOIO CTAPYIO IYXOBHOCTD), HEe OBLIIO
HUKAKOTO BBIXO[Ia M3 XPUCTUAHCTBA, K KOTOPOMY WX TMPUHYIUIU, U OHU
npuBskIu K HeMy. [losTomy B KoHIle XIX Beka, korja sTHOrpadbl HAYATH
WCTIOJIH30BATh (POTOTPAHUIO B IOJIEBBIX PAab0TaxX, HA OCHOBHOM TEPPUTOPUU
Yamypruwm GoJiblile He TPOBOAUINUCH OOJIBIIIE MOJIEHUS, TTOCKOJIBbKY OHA
OBLIIA ITOJTHOCTBIO OXBadeHa XpucTHAHCTBOM. OIHAKO OHU ITPOJOJIIKAJINCD
B IPYTUX MecTax, u ororpaduu, KOTOpble y HAC €CTh, CAEJaHbI B 9TUX
Opyrux parionax. JleficTBUTEeIbHO, HA IPYTUX TEPPUTOPUSIX TPATUITUOHHBIE
VAMYPTCKHE 00bIYau He YMEepJIH.

Te ynmypTckme oOIITUHBI, KOTOPBIE HE XOTEJIU IPUHUMATH HOBBIE ITPABU-
J1a, 0eskaJIv U HAIILIN YOesKHIle B OJIM3JIeKAIINX MyCYJIbMAHCKIX PAOHAX
(Toulouze & Anisimov 2020; Kammesep 1994: 41; Jlynmos 1999 [1899]:
141-142). OTu parioHbl OBLIM MAJIOHACEJIEHHBIMH, & MECTHOE HacCeJIeHUe,
TaTapbl U OAIKUPHI, BeJIM YACTUYHO KOUYEBOU 00pas sku3uu. MycyapMaHe
PUHSAIN IPHUIIEIbIEB, YAMYPTaM Pa3PeIIrIv ITOCEJTUTHCS 1 COOJTI0IaTh CBOM
00BIYau, HO TIOITPOCUIIH TLIATUTE HAJIOT ¥ apeHIHYIO0 IIaTy 3a 3emutio. [loaxe
OHU TIPUOOPEJTH 9Ty 3eMJII0 B COOCTBEHHOCTD. XOTS UCJIAM TAKIKe SIBJISIETCS
penurue, ¢ CHIBHBIM MACCHOHEPCKHUM 9JIEMEHTOM, W OBLIIH ITOIBITKA TIPH-
BJIEYb HOBOE HAcCeJIeHWe K IPUHATHIO UCJIaMa, CUTYaIIUs II0JTHOCTHIO OTJIN-
JaJiach OT HACUJIBCTBEHHOHN XPUCTUAHU3AIIUY CO CTOPOHBI pyccKuX. [lombITkM
obparlleHus B UCJIaM He 000PsJINCh CBETCKUMU BJIACTSIMU, OITAPABITUMUCS
HAa yOeskIeHUs U JOBepHe MEeCTHOTO HaCeJIeHUS, TTI09TOMY OBLITH YCIIEeITHBIMU
JIAIIIH YaCTHUYHO, — HECKOJIBKO JepeBeHb B TeueHne XIX Beka U 0COOEHHO
B €r0 KOHIIE PEIUIN KOJLIEKTUBHO 00paTUThC K “Tatapckoii Bepe” (Caaukos
2019). OgHako GOJIBLIIMHCTBO YAMYPTCKHUX OOIIWH JIep:KAJINCh B CTOPOHE
U COXPAHIIN TPAJUIIAH, PATH ITOIEPKAHUI KOTOPBIX OHU MUTPUPOBAJIH.

4 B 1905 ObLI OPUHAT HOBBIM 3aKOH, II03BOJISIOIIUN BBIXOJ M3 XPUCTHAHCTBA
(McCarthy 1973: 308).

45 Cm. Nilufer Kefeli 2014: 23—24.

136



KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

OT0 00BACHSIET, IOUeMy UMeoIrecs y Hac poTorpaduu MacCoOBBIX Iiepe-
moHuit koHita XIX Beka cesraHbl M3 peruoHa 3a pekoit Kama, roe yamypTsr
COXPaHUJIN CBOM TPAJUIIMOHHEIE pUTYaJbl. HeKkoTopble yuyeHble, 0COOEHHO
(bHHEL, OCTABUIIN YPE3BBIYAMHO I[IEHHBIE CBUIETEILCTBA 00 9TUX PUTyAJIaX,
KaK B IINCbMEHHOM BHE, Tak 1 Ha dororpadusx (Caauros & Msress 2009),
TIO3BOJIAIOIINE BU3YaIU3NPOBATh KOH(PUTYPAITUIO CBAIIEHHBIX MECT, IT0Be-
JleHVe HACEJIeHNU, OfeXKIy, KOTOpYI0 OH| Hocuiau. Kpome Toro, uTo camu 1o
cebe aTH CBUJIETE/IbCTBA OYEHD IIEHHBI, OHH TAKKe YPE3BhIYAMHO II0JIe3HbI
IIJISI CPABHUTEJILHOIO aAHAJIN3A.

B XX Bere yaMmypTcrast pesturist poIeMOHCTPHUPOBAJIA CBOIO YCTOMYHUBOCTb.
B coBerckmit mepmos pesimrus B IeJI0M HaXOMWJIACh B omasie. l'ocymapcTBo
OTBEPIJIO €e WM 3aIIPeTUJIO BJIMATEH Ha OOIIEeCTBEHHYO KU3HL. PenrrnosHas
MIPAKTHUKA IIPAMO He 3aIIpellajIach, HO He 000paIach, a sKePTBOIIPUHOIITECHIS
KPYITHBIX "KABOTHBIX (KOPOB, JIOIIAIeH) pacCMAaTPUBAJIUCH KaK II0CATaTeIHCTBO
HA rocyIapCTBEHHYIO COOCTBEHHOCTD. JlaBJIeHIe CO CTOPOHBI IOCYIapCTBA 1 €T0
WHCTUTYTOB OBLJIO TIOABJISIIOIIAM TIOBCIOJTY, XOTSI C 3aKAMCKUMU YIMYPTaMU
IoYeMy-TO 0OpaIlaJInuch MeHee CypoBO. BeposiTHO, 9TO CBSI3aHO ¢ arpapHoi
CpeJIoi, B KOTOPOM OHU SKIJIH, TTI09TOMY ITapTHs ObLIIa MeHee 3aMHTePecoBaHa 1
MeHee BOBJIEUeHA B ITOJABJIEHIE WI0JOIMIECKH “HEIIPABUIILHOTO MOBEIEHS.

C oHOIT CTOPOHBI, PEJIUTHO3HAA IIPAKTHKA HAIILIA BEIpAsKEHEe B PAMKAX
oHUIMAILHBIX IIPABIJI, KaK, HAIIPUMeP, B CJIydae ¢ 00psIaMuy ILJI0I0 PO,
POBOAUMBIMU B KoJixo3e. C Ipyroil CTOPOHBI, CUJIbHBIE U YIIPSIMBIE JKpe-
ITBI-3KePTBOBATENIN OPOCUJIN BBI30B KOMMYHUCTHYECKOM ITapTUH U IIPOI0JI-
SKAJTU IIPOBOJIUTE CBOYM MOJIEHUS B CEKPETHBIX MecTaxX. HoHeuwHo, kak 1 Bease,
MOJIOIEYKb II0/IBePrajiach BO3IEHCTBHUIO MOCYIaPCTBEHHON UIE0JI0TUH Yepes
IIIKOJIY ¥ apMUI0 U He MOIJIA IPHUCOSINHUTHCA K CTaApeHInHaM Ha IIPOBO-
IUBIIKXCA B pabouyee BpeMs IEPEMOHHUSX, Ha KOTOPBIX IIPHUCYTCTBOBAJIU
TOJIBKO SKUTEJIN JePEeBHU, BRIMIeINe Ha rTercuo. OTHaKo, Ha 0 3aMeTUTh,
YTO peIrpeccuy HUKOTA He CTAHOBUJIMCH HACTOJIBKO JKECTOKMMU, UTOOBI
TIOJTHOCTBIO TIPEIATCTBOBATD PEJIUTHO3HBIM HPAKTHKAM.

Tarkum obpasom, B paitoHax (CM. KapTy HUIKE), HACEJIEHHBIX 3aKaMCKUMU
YAMYPTaMU, B HEKOTOPBIX MECTaX KOJIJIEKTUBHBIE MOJICHIS COXPaHAJINCDH Ha
HPOTSAKEeHNHN Beero BpaskaeorHoro XX Beka. B npyrux mecrax oHH B ompee-
JIEHHBIE KCTOPUYECKIIE MOMEHTHI McUe3/u . [ priauHbI CoXpaHeH!sT U HCUe3HO-
BEHUS PA3HO0OPA3HbI, HO TJIABHOM M3 HUX, B KOHEYHOM CUYeTe, SIBJISIETCS CTe-
[IeHb BOBJIEUEHHOCTH 3anHTepecoBaHHbIX Jrofeit (Toulouze & Vallikivi 2021).

'maBHBIM [eHCTBYIOIIUM JIMIIOM B TAKUX IIEPEMOHUSAX SABJISETCS KpeTl,
JIUIT0, OTBETCTBEHHOE 3a IpOoBeJeHne MoJIeHusaA. B mecrax, rme sxperr ObLT
CHJIBHOI U CO3HATEJILHOM JIMYHOCTBIO, TPAIUIINA COXPAHIIACEH U IIepeaaBa-
JIaCh, TTOCKOJIbKY TPEOOBAJIOCH MOIITHOE JIMYHOE YIACTHE U MYJKECTBO M3-3a
TIOCTOSIHHOTO JTABJIEHUS CO CTOPOHBI KOMMYHUCTHYECKHUX BJacTell. B mecrax,

137



EBa Tynys, /lnso Hurnac

I7e 9TH IePEeMOHUN HUKOTAa He IIPEeKpallaiuch, Mbl HAXOIUM TAKUX JKpPe-
oB. Ho aTo He equHCTBEHHOE yCII0BHE IJIA cOXpaHeHus o0psamoB. HasepHoe,
He CJIyYaMHO IJIABHBIM MECTOM, I'Ie MOJIEHHS He IIPepPBIBAJINCH, SBJISETCS
TarbimummHaekni pation Bamkoprocrana. OTor paiios 06J1agaeT TpeMs Xapak-
TEePUCTUKAMU, KOTOPhIE MOTJIM OBI CITOCOOCTBOBATH COXPAHEHUIO TPAIUITUAM.
Bo-mtepBrrx, cytmectByet 19 yaMypTCKUX IepeBeHb, 00pa3yoliux KaacTep, TaK
YTO CYIIECTBYET dTHUYECKHU OJHOPOIHAS 30HA, B KOTOPOM YIMYPTCKUHN ABJIs-
eTCsi OCHOBHBIM SI3BIKOM OOIIEHMSA W He ObLI 3aMeHeH KaKHUM-JII00 JPYTHM.
Bo-BTopEIX, 0CHOBHOE HacesIeHNe BOKPYT YIMYPTCKOI0 KJIacTepa — TIOPKCKOE.
Ecimi riostararecst Ha pyCcCKOS3bIYHBIE HCTOYHUKI, TO OCHOBHOE HACEJIeHIEe — Ta-
Tapsl. Ecim mpucitymarbes K yaMypTCKOM pedr, To OHO cocTouT 13 “Barmkeipt”
(aT0 001IIEE CIIOBO 11 0003HAUYEHM TIOPKCKOro HaceseHus (Atamanov 2020:
132). Eciim mocmoTpeTh HA JaHHbIE IIEPEIrCcH, TO HaceJeHre B OCHOBHOM
bamkupckoe. MbI MCII0Ib3yeM HeHTpaIbHOE BhIPAsKeHIe “TIOPKCKUIL , YTOOBI
He yYaCTBOBATH B IIOJIEMHKE, [IJI KOTOPOU HY KHA CIIeIUaILHAS II0ATOTOBKA,
OTJIMYHAS OT OITMCHIBAEMOI B 9TOM KHUTe 0JIeBOi paborsl. [logBons uror, Mbl
IOJI’KHBL IPMHATH BO BHUMAHME, YTO HaceJeHrne barkoprocraHa, corjiacHo
nepenrcu 2010 roxa, cocrasisieT 36% pycckux, 29,5% oamkmp u 25,4% TaTap.
Wcropryeckn C/I0KHIIOCH TAK, 4TO B XX BEKE IPOIEHT PYCCKUX OCTABAJICS
Oostee wm MeHee cTaOMJIBHBIM — oT 42,44% B 1959 romy mo 36,05% B 2010
roay. Banamc mesxay TaTapaMu u OalIKHpaMU, HAIIPOTHUB, KOJIe0AJIC: eCJIn
B 1920 roay GOJIBINYI0 YaCTh TIOPKCKOIO HACEJIEHWS COCTABJISIIIM OAITKHUPEI
(40,13%), ¢ oueHb HeOOIBIIUM KoJmmdecTBoM TaTap (5,17%), To B 1926 romy
COOTHOIIIeHe N3MeHUJI0Ch (23,48% mporus 17,55% TaTap)*®

WNamenenne 0b110 ere Oosiee pe3xkum B 1939 romy, Korma Ttatapckoe
HaceJeHue ObLIO Jaske 0osbllle, yeMm bamkupckoe: 24,60% nporus 21,25%.
CooTBeTCTBYIOIINE TO3UIUK TaTap U OAIIKHUP OCTABAJIMCE B II0JIb3Y IIEPBHIX
mo 1989 roma, xorma tarapsl cocraBisaian 28,42%, a Ooamkupsr — 21,91%.
B xome mocnemumnx mepemnmceit macemenuss, 2002 u 2010 rogos, OaAIIKHAPHI
BHOBBb CTAJIM MEPBBIM TIOPKCKUM HapojgoMm B Barmrkoprocrane. Ho mHys:xHO
IOMHHUTB, YTO B POCCUMCKHUX IEePEIIUCIX IIPUHIINI 3aKII0UYAETCI B IPUHITHN
CyOBEKTHUBHOTO ITPEACTABICHUS KasKI0I0 YeJI0BeKa 0 ero/ee “HaIlMOHAIbHO-
cTH’, TO eCTh aTHHYeckoM mpuHamiesxuocTu (cm. Toulouze & Vallikivi 2015).
Bamkupsr — ogHonMennsbiit Hapos pecrnyosmukn. C mHavasma 1990-x rom0B
OJINTHUYIECKASI BJIACTE B Y he, ocoberHo npu rpesugerTe Myprase Paxumose
(1993—2010), rIpoBoaMIIA ArPECCUBHYIO IIOJINTHKY OAITKUPU3AITAH, IIOOIIPSIS
HaceJieHHe 00bABJIATD ceds bamrkupamu. [[ockoIbKY 04eHb MaI0BEPOATHO,
YTO JIIOAUA C PYCCKUM OTHHYECKHM CAMOCO3HAHWEM KOTIIa-JIn00 00bSIBUIIN
OBI ce0s1 OaIIKUpaMu, aTa IIOJIUTHUKA OBLIA B IIEPBYIO0 OUepenb HallpaBjIeHa

46 D10 odumanbHbIe JaHHBIE Beepoccniickoi mepenucy HaceaeHus.
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Ha Tarap. JleficTBuTEeIbHO, TIOPKCKASA UASHTUYHOCTD pa3eeHa Mex Iy Ta-
TAPCKUM U OAITKUPCKUM CO3HAHMEM, 0C00eHHO B TaThINIINHCKOM paioHe.
CobceTBeHHO, TO sKe caMoe MOYKHO CKa3aTh M 000 BCeH TepPUTOPUH, HACEIEHHOM
yamypramu. [1o MEEHHIO JIMHIBUCTOB, TIOPKCKUI SI3BIK, HA KOTOPOM TOBOPSIT
B 9TOM 00JIaCTH, SIBJISETCS IMPOMEMKYTOYHBIM [THAJIEKTOM MEKIY TATAPCKHIM
U OAIIKUPCKUM, KOTOPBIM, B 3aBUCHMOCTH OT yOEsKIeHUM, SBJISIETCS JIM0O
BOCTOYHO-TATAPCKHUM, JInO0 3amamuo-Oamkupckum (cm. Gabdrafikov 2003,
2007,2011). Ho cam daxT TOr0, 4TO COCEIH Y MY PTOB — TIOPKH, 3AIIIAIIA UX OT
BMeEIIIATeJIbCTBA B X PEJIUTHO3HYIO JKU3Hb, OJ1arogaps caad0oCcTy MUCCHOHEP-
CKOM IesITeJIbHOCTHY IIPABOCIABHOM IIEPKBU HA MYyCYJIbMAHCKHUX TEPPUTOPHUSIX.
Bouee Toro, TIopkckoe HaceeHNre MEHBIIE CTPEMHIJIOCH K KOMMYHU3MY, Y€M
pycckoe. TopKCKast MIeHTUYHOCTE OBLIIA M 0CTAETCSI B HEKOTOPOM POJIie OUeHb
TECHO CBSI3AHHOM C PEJIMTHO3HON HUIeHTUYHOCTHI0 MYCYJIbMAH. JTO IIPUBEJIO
K TOMY, YTO TaTapbl U/MIK OAIKUPEI CTAJIH 00Jiee TePHIUMBI 110 OTHOIIIEHUIO
K peJIMruo3ubIiM yamypram. HekoTopble TIOPKCKME PYKOBOIUTEIN MECTHBIX
KOJIX030B JIaske II0IePKUBAJIN YIMYPTCKIE KePTBOIIPUHOIIIEHMSI, YTBePIKIAs,
410 “KOrma yAMYPTHI IIPOCAT JOKIA, UOET JOMKIE 7,

Tperweii xapaxreprcTrkoil TaTHIIIIMHCKOrO paiioHa SIBJISIETCS €ro Cy-
ry0o0 arpapHbIil xapakrep. Jlaske palfloHHBIN IIEHTP — 9TO CEJIO, B KOTOPOM
nposxkuBaer 6650 desoBek. OTCyTCTBHE BMEIIATEIBCTB MPOMBINLICHHOCTH
B arpapHbBIf YKJIAJ ¥ MCKJIIOYEHHOCTh M3 Bcero, yro KoMMmyHuCTHYECKAS
HapPTHUS CUNUTAJIA IPUOPUTETHBIM, IIOMOIJIN COXPAHUTH TPAJUIINH.

B npyrux paiiomax, rme mposKHBAIOT 3aKaMCKHE YIMYPTHI, YCJIOBUS
ObLIM MeHee OmarompuaTHBRIME. Camoe 0OJIBIIOE YOMYPTCKOE HACeJIeHHe
B Bamkoprocrane mposkuBaer B HayIbcKOM paiioHe, aIMUHUCTPATHBHBIN
IeHTp KoToporo, Amays, odunuaibHo aBiasgercsa ropogom ¢ 1991 roxa,
u B 2020 rogy B HeM mposkuBaio 25 109 gyestoex*®. Bosee Toro, yamyprckme
IepeBHU B 9TOM paMoHe IIPEACTABJISIOT COO0M HECKOJILKO KJIACTEPOB, OHU
U He 00pasyioT KaKOoM-JIrM00 KOMIAKTHOM yIMYyPTCKON 30HBI. To ke camoe
u ¢ gpyrumu paionamu — Kasracer, Bypaeso, Banradeso. B ocransabIxX ecTh
TOJIBKO U30JIMPOBAHHBIE JIEPEBHU B UY;KEPOJHOM KOHTEKCTE.

JletictBuTeIbHO, B OOJIBIIIMHCTBE JePeBeHb B KAKON-TO MOMEHT KOJLJIEK-
THBHBIE MOJICHUS OBLIIN ITpekpalieHsl. [leprom, Korma aTo IPOr30IILIo, Be3ae
ObLT pasHbIM. ['me-To aro ciryumiioch B 1950-x rogax, HO B OOJIBIIMHCTBE
ciyuaeB — moaske, B 1970-1980-x rogax. OGBIYHO 3TO IPOUCXOLUIIO, KOTIa
HCIIOJIHSTIOIINH 00S3aHHOCTH KPela YMHPAaJI 1 HeKOMY OBLIO B3SITh Ha ce0s
ero pyukruu. MlHOrMa 0OH camM 0praHU30BBIBAJI IIPEEMCTBEHHOCTD: B JI€peB-

47 Taxoe yacTo MOKHO ycJIbIIIaTh B aroM peruoune (IIMA 2013, 2017, 2018)

48 Cwm. https://ru.wikipedia.org/wiki/%D0%AF%D0%BD%D0%B0%D1%83%D0%BB
(25/06/2021).
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ae KacusipoBo Bypaesckoro paitora B 1990-x rogax yMHUPAOIIUHA JKpeIr,
MOIIPOCHJI ABYX CBOMX MOMOIIHUKOB BMemathesa (Sadikov 2019: 265). Ho,
HECMOTpPs Ha ero MOJTOTOBKY, OHU He CTaJIM :Kperamu, moka B 2015 roay
IAaBJIEHUE CO CTOPOHBLI HACEJIEHHWS W TPYIHOCTH B JKM3HM OIHOIO M3 OTHUX
HOTEHIINAIbHEBIX KPEIOB, KOTOPhIE OH MCTOJIKOBAJ KaK HAKAa3aHue 3a CBOI
OTKAa3, He BEIHYJUIN €TI0 BO300OHOBUTD II€PEMOHUIM.

9710 GBLIT BCETO JINIIE OJMH SIIM30]T B IIPOIIecce, KOTOPBIA HAYaJICSa ropasio
paubire, eme B koHile 1980-x rogos. Eme g0 pacmama Coserckoro Corosa
B YAMYPTCKHUX JTePEBHIX IIPOUSOIILIO0 PEJIUTHO3HOe IIpo0yskaeHme. MecTHbIe
HAYAJIbHUKHY, IIPEICceSaTe N KOJIX030B WJIK IVIaBhl aIMUHUCTPALINIHA, IIePBBI-
MU IPOSBIIN MHUIIMATUBY B PECTABPALIMHU CBAIIEHHBIX MECT U CTPOUTEIb-
CTBe TaM MOMEINeHUH JIJIs yI00CTBA $KPEeIoB W WX IMOMOIIHUKOB, HAYAJIN
IyMaTh 0 BO3MOKHOCTH BO30OHOBJIEHHUS MOJICHUS B J€PEBHIX, TJIe OHU OBLIN
npekpartiensl. OHU jke MOIIPOCUIN aKTUBHBIX WICHOB JTePEeBEeHCKUX OOIIIH
¥ OBIBIIKX JIMAEPOB IIOMCKATH IIOTOMKOB $KPEIIOB, YTOOBI T€ COrJIACHJINCE OBl
B3ATh Ha ceba MmosmTBEL Ha mepemonnax (IIMA 2014, 2015, 2018%)

B 10 e BpeMsa osTa mHMIIMATHBA ABHO OTBEYAJIa IIOMKEIAHUAM Hacee-
HUs. OTOMY IIPOITeCCY HOTPeO0BAINCEH TO/IBI, YUTOOBI 3aXBATUTD IIPAKTUUYECKH
BCE YOMYPTCKHE JIePEeBHU, W IMOBCEMECTHO BO3POAMUIIMCH KOJJIEKTHBHBIE
00psiapl. B ciyuae oOpsimoB, 0XBATHIBAIOIINX BCe 3aKaMbe, 9TOT IIPOIIECC
IPUBEJI K OYeHb YCIIEIITHOMY BO3POsKIeHHII0. Tak 00CTOUT 110 ¢ [iepeMOHuei
9nen 86co (Sadikov 2010). OTo 1epeMonus, n3BecTHas ¢ KoHia XIX Beka,
BO BpeMs KOTOPOM 3aKaMCKHe YAMYPTEI COOMPAINCh U3 PA3HBIX JepeBeHb
¥ MOJIMJTACEH BMeCTe. JTa IIePEeMOHUS IIPOBOIUIIACE TTO0UEPETHO MEFKITY TPEMS
nepesasamu: 1. Kupra 8 Kyenunckom paitone Ilepmcroro kpas, 1. Aixraeso
B Bypaescrowm paitorne Bamkoprocrana u ¢. Crapsrir Bapsmn 8 Auayiabckom
paiione Bamkoprocrana. MoJieHus ObLIN HpeKpalieHsl cpasy ke B 1920-x
romax. Xors OBLJIO 3a[eMCTBOBAHO Bce 3aKaMbe, IIaMATb 00 9TOI IiepeMo-
HUH HE COXPAHWJIACH, 34 UCKJIIOUEHNEM TPEeX COOTBETCTBYIOIINX JePEBEHb.
HmenHo B 7. AsrTaeBo 3apoIiuiIcs UMITYJIBC K BO3POSKIEHHIO 9TOI'0 MOJICHHUS.
AJlTaeBo — poaMHA OJHOIO M3 CAMBIX YBAMKAEMBIX KPEIlOB-KepTBOBATe el
XXI Bera Amaronmsa Nanmxasosa u ero opara Kacuma. Kacum IMasmmxanos
— M3BECTHBIN apXUTEKTOP M XYIOKHUK B VKeBcKe, crosmmie Y OMypTCKOI
Pecnybimkm, roe oH TakiKe aKTHBHO 3aHUMAETCS BOIIPOCAMHU BO3POMKICHIA
VIMYPTCKUX Tpamuimii. Bygyuwm wienom MskeBckoil accomuanuy 3axaM-
CKHMX YIMYPTOB, OH M IyiaBa aToi oprammsanunu Dmopa Yubbimiesa opra-
HU30BaJIU BO3POkIeHMe MoJsieHus JseH 86co B 2008 romy (IIMA 2018%).

4 Becens! B paitonnoi agMmuaucrpanun, 2014/06; ¢ HOBBIM KPEIOM PAMOHHOIO
menrpa, 2015/06; ¢ FOpuem Mensapumosuuem Canbipossiv, 2018/06.

50 Becenrr ¢ Kacumowm IMammxamoseiv 2018/07 u @mropoit Yebnimesoit 2018/07.
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Ora BaskHAas IEPEMOHUs, B KOTOPOH JIeHCTBUTEIFHO IPUHUMAIOT yIaCTHe
YAMYPTHI U3 OOJIBIIMHCTBA PalioHOB Bamikoprocrana u Apyrux peruoHoB,
HACeJIEHHBIX 3aKaMCKUMHU yAMYpPTaMu®!, ObLIIa 04eHb II0KA3aTEJILHOMN B BBI-
SIBJIGHUM PA3JINYUH B CyIIecTByoImx ceromust Tpagumusax (IIMA 2019%2%),
JIOKA3BIBAS, YTO HUKAKOM CTAHIAPTU3AIINHN IIePEMOHUM He ITPOUCXOIUT (MBI
IIPOKOMMEHTHPYEM JTO IT03IKE).

XO0Ts 3TO He TJIABHBIN CIOMKeT JaHHOM KHUTH, BAYKHO OTMETUTH, YTO KOJI-
JIEKTUBHBIE MOJICHUS — HE €JMHCTBEHHAA PUTYAIbHAS IPAKTHKA, CYIIECTBY-
0Ias B 9TOM peruoHe. JleiicTBUTEIbHO, HA BCeX YAMYPTCKUAX TEPPUTOPUAX
VHIWBUIYaJIbHBIE PUTYAJIBI COXPAHUJIFCH TOPAa3I0 JIyUllle, YeM KOJIJIeKTHB-
gble. OHM OBLIM YACTHBIMU M MOTJIM BBHITIOJHATEHCS 6€3 ToCyIapCTBEHHOTO
rouTposst (em. Toulouze & Vallikivi 2021). Yacrto mase B Tex paiioHax
Yamypruu, roe cuiibHa Pyccras [IpaBociiaBHasi 1epKoBb, IIOMHUHOBEHUE
YCOIIIINX, CE30HHBIE MOJIUTBEI?®, CBAIbObI, PUTYAJIbI, CBSI3AHHBIE C POKICHUEM
pebeHka, U T.J1. IPOBOAATCS B COOTBETCTBUU C TPAUIIMOHHBIMY IIPABUIIAMU
B CHHKpPETHU3Me C XPUCTHAHCKUMH ITpakTukamu. Ho MBI Ha aTOM He Oyaem
OCTAHABJINBATHCS.

KonneKTuBHbIe moneHMA B TaTbIWIMHCKOM
panoHe

Kax mb1 y:xe ymomunasu, TaTBIIIMHCKAM paioH B ITOJABJISIONIEM 0O0JIh-
IUHCTBE SIBJISETCS arpapHBIM, C IIPEe00JIATA0NIIM TIOPKCKO-MYCYIbMAaH-
CKUM HACeJeHWEeM U CKOILJIEHHWEeM YIAMYPTCKUX JepeBeHb. 31ecCh ITHPOKO
COXPAaHUIACH YAMYPTCKAS PeJIUTHO3HAS TPAKTUKA. OTO, KOHEYHO, He eJTHH-
CTBEHHOE MecTO: B HayJIhCKOM paiioHe ecTh HECKOJBKO JepeBeHb, TAKUX
rax Kaitmarmmabari, rioe pesuruosHas mpakTuka He mpepbiBasiack (IIMA
2019%). B TarsiinHCKOM palioHe aKTUBHAS IIPAKTUKA OXBATHIBAET 0oJiee
OJTHOYM JIepeBHU WJIM Jaske 0ojiee UeM OJUH JePEeBEeHCKUI yPOBEeHb. 37ech
19 nepeBeHb COeIMHEHB! B IEPEMOHUATBHYIO CUCTEMY HA TPeX WU JTasKe
YeThIpeX YPOBHAX. JTa CHCTeMAa HauboJIee IMOJIHO (PYHKIIMOHUPYET BO BPeMsI
BECEHHUX IEPEMOHUI, ITUKJI KOTOPBIX, KAK IIPEeIIoIaraeTcs, 3aBepIiaeTcs
HPUMEPHO B JIeHb JIETHETO COJTHIIECTOSTHUS.

51 Bakamckue yaMypThI HACEJISIIOT He TOJIbKOo Batrkoprocran, Ho u Kyenuuckwmit paiton
ITepmckoro kpas. B Yamyprun Taksie mposKkMBaeT MHOTO 3aKAMCKUX yIMYPTOB.

52 Dnen 8oco 2019, ¢. Crapserit Bapam, Auaynabckuit paiion, Bamkoprocran.
53 Cm. Toulouze 2018.
5 Kaumawabaw, bluumiisk edev, 2019/07.
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© DAUTANCOURT V., 2016

143



EBa Tynys, /lnso Hurnac

qHogedal XUMILAANIA-OHhOLIOE X904 B[]

Heroordodmeyg eMUIrQAINS J ‘Hored HmModrAeHY ‘mBdeyg uader)
Heroordodmeyg eMHUIrQAINSJ ‘Homed umogordAq ‘ogoviiy

wedy umonwdo| ‘Hored UMMOHUTOAY] “eadmy]

:xpHgodolr Xx19HeRd XodL g BUITRLOJ

RIY 2209 dow vBdgo
0J0MOHOgod 9IrO0IT BLOAII) UIFIIOH od]]

ogodpumarrexdoder)) smods
‘1a1Ada nHIedoX 904 19009 M192DG MUHOWSASIT
HOMOHSgadaIr 9IrD0II OIOI'OH AHIO €odaf,

BMEOIgRIIT

BMEOIIIHR ], -odrey]
+ RII RINY + BAFO0OKT + 4og90dB
eNFOHRA]] +  -dBLA + 0H90hBLIBQ OHOhBLIIBQ -ANGIBH
dE-Ir19e19y] OG00HIMING  -0HMHU]  -oHXdeg -oder)

VIIAdI BYHOHWIIV

BeceHHUIN 06pAa0BbIN LUK

8003 D 009 HAUE,

9IFIII9LE |, 91990 2209 dow erBdgo
OJOMOHOgdON 9IrD0I BLOATIID OIrOTOH AHII()

1T X-()96 T 0 Toorrurogodit
OH “MOHWEBN ‘BIOiedIrR] TIUTIIILE ],
o190 :erreAind xuMoHagador udyJ,

MOURBIN +
EITITIEAACY ) MI9IEI I9UIII9LE ],
ouuxdog (] meoudy exdgocpgetoiedreq -eedg QIO
VIIAdI BVADLJIAIIIINA

144



KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Becennmnii iy, Kax MBI BUAVM C IIOMOIIBIO IIPUBEIEHHOM BEIIIE JHUarpam-
MBI, cJIeayer obIIeit cxeme, KoTopasi boJiee i MmeHee cummerpuyHa. Ceiuac
MBI JaJUM KpPaTKUH 0030p €3KeroIHoro o0psIoBOro IIMKJIA, a 3aTeM 0oJiee
HOIPOOHO IIPOKOMMEHTHPYEM KAMKIbIA YPOBEHb.

IlepBoe HAOIIOMEHIE 3aKIIOYAETCS B TOM, UTO JepPeBHHU B TaTHIIIIMHCKOM
patioHe pasaeeHbl Ha JBE PeJIUTHO3HEBIE TPYIITEI, KOTOPhIe KOOPIUHUPYIOT
CBOM IIEPEMOHMHU, XOTS UX TPAJUIINK HEMHOI'O OTJImyaoTcs. Becenue-ierane
MOJIEHUSI HAUUHAIOTCS Ha YPOBHE JIEPEBHU, IIPUYEM ITPEIIOJI0KUTEIHHO OHI
IIPOBOISATCS B OIMH M TOT ke IeHb. Ha camoMm fieste MoskeT OBITH TpeXIHeBHAS
cMeHa (C IIATHUIIBI II0 BOCKPECEHbE), HO BCE 00PAIEI IIPOBOLATCA B TEUESHHE
orux gueit. Ha ciemyroreii Hemesie B OQHOM I'PYIIIe MOJIEHUS B TPEX JePEBHIX
npexparuiack B Hadasie 1960-x rogos. Ho B mpyroii rpyiine aTo He TOJIBKO
POJIOJIZKAJIOCH, HO M COOMPAJIO BCe 00JIBITEe M 0OJIBbIIIE YIaCTHUKOB, TAK YTO
B 2020 roxy Bce MepeBHU 9TOU TPYIIIBI, KpOMe OJHOM, IPHUCYTCTBOBAJIA Ha
obpsime Baeviw 66cv. CuMMeTprst BOCCTAHABIMBAETCS JJIS MOJIEHUST MOD 80Ch,
HAa KOTOPOI coOMpaeTcs BCsS IPYIIIA M KOTOPBIE IIPOBOIATCS ¢ HKHTEPBAJIOM
B omuy Hemeso. C 2008 roga UK 3aBepIIaeTcs YYACTHEM BCeX JKeIAIOIINX
B OOJIBIIIOM COOPAHNM 3aKAMCKUX YIMYPTOB OJieH 80Cb, B KOTOPOM OOBIYHO
YYaCTBYIOT IIPEICTABUATEN 00€UX TPYIII, HanboJIee BOBJIEUEHHBIE K PEIThI.

YpoBeHb aepeBHU: 2ypm 86Cb

B mpunuiune, Bo Bcex mepeBHAX OKpyra IIPOBOIMUTCS CBOM COOCTBEHHBIN
00ps. OT0, 6E3YCIIOBHO, IIEPBHINA yPOBEHD. Bee TepeBeHcKme 00psIbl IIPOXo-
AT, B IIPUHITKIIE, B OQWH U TOT ke JeHb. MBI JBaKIbI IIOBTOPUIA (DOPMYJLY
“B mpuHIAIIE”. OTO IeHCTBUTEIFHO IIPABUJIO, HO BO3MOKHBI MCKJIIOYEHM
1 KOPPEKTUPOBKI.

Hexoropele yaMypTcKme OepeBHU B palioHe O4YeHb MaJieHbEKue. boiee
TOr0, HEKOTOPhIE M3 HHUX MCTOPUYECKU ABJISIOTCS IIPOJOJIKEHHEM IPYTHUX,
0oJiee KpPYITHBIX JepeBeHb. B HEKOTOPHIX CIIydyasx oTH MaJIeHbKHe JepeB-
HU IPUCOCTUHAIOTCS JIJIs IIPOBEJeHMUs JePEeBEHCKOM IIepeMOHuN K Oosee
KpynHoi nepeBHe. Taxum o6pasoM, B IeHMCTBUTEJILHOCTH B paitone He 20
IePeBEeHCKNX 00pAI0B, a MeHbIe: 1. Maiick u c. Hosore TaTeimwisr, g. Anra
u ¢. Hummuaebanraueso, n. Yrap-Eira u . Buruneeso, x. TanbsimoBka,
1. Keeen-Ap u a. Usanoska, ¢. CraporkansMusaposo u 1. [lerpomasiioBka
HPOBOIAT cBOM 00psimbl BMecTe. Ho B ka0 JepeBHe TOYHO eCTh CBOE Je-
PEBEHCKOe MOJIEHHE, B OJUHOYKY HJIN C OJJHON M3 COCeTHUX OOIIMH.

JleficTBUTEILHO NepeBEeHCKHE 00PNl IIPOBOASATCS B OMUH U TOT K€ JeHb,
HO 9TO He KeJIe3HOe IPABUIIO. B HEKOTOPHIX CIIydyasx OmHA JePEeBHSI MOMKET
OPraHu30BATh CBOIO JEPEBEHCKYIO IIEPEMOHMIO B APYIroi JeHb. Y HAC €CTh
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HECKOJIbKO ITPUMEPOB 9TOr0 M3 HaIlllel 1mojeBoil padorsl. B 2014 romy Mbr
IPUCYTCTBOBAJIN HA BeceHHel 1iepemonnu B 1. Mamas Bambsiora, kotopas
mpoxommiia 6 mous. [lockosbky Hama momorauiia Auna Baigymuma us
ceJia Y pasruiib el ObLIa 3aMHTEPECOBAHA B TOM, YTOOBI MBI 3AITHCAIIH 00PSIT
ee JIepeBHH, OHA JOTOBOPUJIACH C OPTAHU3ATOPOM O MPOBEJECHUN MOJICHUS
IBYMS THSMU TT03%e, 8 mioHsa. OHM PeIuin, 4To, XOTSI IATHUITA® — JIydITmi
JIeHb, HO BOCKPECEeHbe TaKKe IIOI0MIeT (B TO BpeMs KaK cy000Ta UCKJTIOYeHa).
[Toxoxnm 06pas3om, He B IATHUILY, & B BOCKPECEHbe TPOBOTUTCS ITOCIETHIH
U3 BO3POYKIEHHBIX B OKPYTE 00PSII0B, KOTOPBIH ITPOXOIUT B PAHOHHOM IIEHTPE,
cesie Bepxuwme Taremmasl. B TeueHre MHOrMX JieT TaM TPOBOIUIICS O0PSIT
IJISI OeBSITU I€PEeBeHb, HO II033ke OBLJIO BRIOPAHO 00Jiee CKPOMHOE MECTO —
c. Hosere Taremrsr (Bunbrypr). Bosposkaenne nepeBeHCKON IIepeMOHNHN
OBLIIO HEIIPOCTOM 3amavueil. Y IMYPTHI COCTABJISIOT TAM JIMIIb He3HAUNTEIIh-
HOe MEHBIITMHCTBO HACEJIEHUs TOPOJa, W CBAIIEHHOTO MecTa OOJIbIe He
6b1710. XOTSI TAMSATEH MOYKET ITPUOJIHM3UTETBHO OTIPEIeTUTh MECTOTIOJIOMKEeHE
CBSIIIIEHHOT0 MECTa, cefiyac OHO HAaXOJUTCS B JKHJION 30HE ropojia, mpas/a,
TOUHOTO MECTOIIOJIOKEHUS yiKe HUKTO He IOMHUT, IT09TOMY HYKHO OBLITO
HaiiTy HoBoe. Kro opranmsoBam Ha 4acTHOM 3eMJle, IPUHAIJIeKAIIEH CBEIHY
Punara lamsamiuaa (1948-2020), xapu3aMaTHYIHOTO PETHOHAJIBHOTO JIUIE-
pa MecTHBIX yaMypToB. Ero cei Pycram mpemimoskus 4acThb cBOeH 3eMJIH,
HOCTPOMJI 3a00phl 1 XMkKHY, 1 B 2015 romy cocrosiyiach IepBoe MOJICHHE.
Ha camom mesre opranmn3aTopsl He BEPHUJIH, YTO KTO-HUOY/Ib OyIeT IIPUCYT-
CTBOBATh, ¥ HE TIPEIOCTABUIIN KEPTBEHHOE JKMBOTHOE, TI09TOMY 1€ PEMOHIST
IIPOXOMJIA C HCIIOIB30BaHMeM Kaliu 0e3 Msica. OHM ObLITN yIMBIIEHBI YCIIEXOM
MEPOIPUATHS, X B IIOCIEIYIOINIHNE TOIBI IIOPAI0K OBLII BOCCTAHOBJIEH JTOJIK-
HBIM 00Pa30M C ITOMOIIBIO JKePTBEHHOM OBIThI. ECTh erre 0/1HO UCKIIIOUEeHTEe
U3 MSTHAYHOTO TPAaBUJIA, CBSI3aHHOE ¢ 00psimoM B ¢. CTapokaIbMUSIPOBO —
1. [lerpomaBiioBKa, HO MBI BEPHEMCST K 9TOMY IT03JKE.

9710 OBLT EPBBIA ypOoBEHB. YTOOB 0OBSCHUTE IPYTHUe YPOBHU, MBI TOJIHK-
HBI BEPHYTHCS K CTPYKType 19 yAMYpPTCKHUX JdepeBeHb B TaTBHIIMIIMHCKOM
paiione. Paiton mepecekaer pexa, opuimaibuo HaseiBaemas IOr (FOk mo-
YAMYPTCKH), KOTOPAsi JeJIUT YAMYPTCKUH KIacTep Ha aBe yactu. OH Tak:ke
IpesICTaBJIsIeT cO00M TPAHUILY MEKIY 3eMJISIMU, TPUHAJIEKATTUMA JTBYM
KOOIlepaTUBaM, KOTOpbIe B HAPOE JO CUX IT0P HA3BIBAIOTCS KOJIXO3AMU:
OJIMH — OJTHOPOJHBIM YAMYPTCKHUIN KOOIEpaTHUB IT0] HasBaHueMm ‘Jlemen”
(“Bmecre” 1M0-yaAMypTCKH), a IPYroM — CMEIIaHHbINA yAMYPTCKO-TATAPCKII
KoorrepaTuB mo,t HasBauueM Pacceer. Ha omrom Gepery pexu OBLIO TeBATH

5% Ha HeKOTOPBIX IHAJIEKTAX YIMYPTCKOTO I3bIKA IIATHUIIA HA3BIBACTCA YOMYDMAPHSL,
4TO 03HAYAeT “yIMYPTCKOE BOCKpeceHbe U MOKAa3bIBAeT, HACKOJIBKO 9TO BAYKHBIN
JIeHb [IJI YIMYPTOB.
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VIAMYPTCKHUX JIepeBeHb, cetiuac ux Bocemb (c. Hoebre Tatoimis/Bumbsrypr,
1. Huxane Taremurer®, ¢. Bepxane Tareimier, n. Maiick, ¢. Ypasruiibiabl,
1n. Mamas Basnearora, a. I0ga, n. Apubamr, c. Bsasoska), Ha gpyrom omuH-
"HamuaTth (x. Yrap-Eira, n. Burumeeso, ¢. Humnaebanraueso, a. Aura,
1. Bepxuebasnraueso, 1. lyooska, ¢. CrapokaasMusaposo, 1. IlerpomnasiaoBka,
1. Keiseut-Ap, 1. UBanoska, 1. Tarsmoska). OHu 06pasyroT JBe peTUrHo3HbIe
TPYIIIBL, KOTOPBIE MBI HA3LIBAEM BHJIBIYPTCKOM M AJITMHCKOM T'PYIIIaAMH,
B 3aBUCUMOCTH OT MECTA, TJIe OHU COOMPATOTCS 1T MOJIEHHUH TPETHETO YPOBHSI.

ITocste Toro, Kak Bce JepeBHU TPOBEJIU CBOU JIePEBEHCKHE 00PSIBI, UCTO-
PUYECKH CIIOKUIIOCEH TaK, UTO /10 1950-X ro/10B y IBYX IPYIIIT ObLIIA ITPOMEKY -
TOUHAS IIEPEMOHMUSI, OXBATHIBAOIIAS TPH JePEeBHU. B BUIILIYyPTCKO# rpy1IITe
nepeserb Hosbre Tatemmisr, Maiick n Ypasruibae cyliecrBoBajia o0Iast
LePEeMOHHUS TI0]T HA3BAHUEM KYUHb 2ypm 60Cb, “MOJIEHHe TpeX JIepeBeHb .
JTa 1epeMOHUsT BTOPOro ypoBHs ObLia 3akpeiTa Hasumom CampuessiM,
TJIaBHBIM PEJIUTHUO3HBIM aBTOPUTETOM B 9TOU rpyraie B KoHIEe 1950-x ro-
OB, YTOOBI COCPEIOTOYNTL MX BHUMAHKE Ha 00psIax MepBOr0 U TPETHETro
ypoBHe#. OOpsa B Tpex JIepeBHSIX YBEJWYHJI PACXOIB! KUTEJIeN JepeBHH,
06ABUB OHO JKEPTBOIIPUHOIIEHNE K OCTAILHBIM, U IOTPE0OBAJI OT sKpela
¥ ero IIOMOIIIHUKOB JOIOJTHUTEIbHBIX YCHUJINH, IT0JIyYNIIOCH, YTO Y HUX OBLIIH
3aHSATH TPU IATHUIIHL B UIOHE.

YpoBeHb HECKONbKUX AepeBeHb: MOp 86Cb

Yepes Hemeso Iocie JIOKAJIBHOTO 00psga OHON JaepeBHHU, B ¢. HoBwie
TaTsIIIBl TPOXOIUT PUTYAJI JJIS IIeJI0 IPYIIIEI JepeBeHb. PaubIie ol op-
TaHU30BBIBAJICA B palioHHOM IteHTpe cesie Bepxuue TaTeirer, Ho B 1970-x
romax TJIABHBIN sKpel BeIOpas 0ojiee yeOUMHEHHBIE MeCTa, IIOLAJILIIE OT
KOHTPOJIA IIaPTUMHBLIX YMHOBHUKOB. JTOT O0PSI HA3BIBAETCSI MOP 80Ch
(cimoBO “MOp” OTCHLIAET K KPECThAHCKOMY “MHpPY’, HA3BAHUIO JePEBEeHCKOM
OOILIMHEL B JopeBoonrnoaHoi Poccun). O0psan nposoauT skperi(sl) U3 cesaa
Hogsre Tarsimier.

B mpyroit, anruHcko# rpymnme, puTyas Tpex JepeBeHb He OBLI OT-
MeHeH. Hamporus, To, 4TO IIepBOHAYAJIBHO OBLJIO OOPAIOM Tpex Ie-
peBens Hummxuebanraueso, Bepxuebanraueso u Kemsern-Ap (Sadikov
2019: 260), yBeanmunJIoCch 00 8 HepeBeHb: Telleph y4acTBYIOT BCe, KpoMe
c¢. Craporassmusiposo u 1. Ilerporasiaoska (Sadikov 2019: 267). ITociienaeit
mpucoequHIIACH 1. buruteeso B 2015 rosy, Korma MBI ke JOKYMEHTHPOBAJIN

56 Korma cucreMa ObLIa CO34aHA, 9TO ObLIA OTAeIbHA HepeBHd. OIHAKO CEeTOIHs OHA
ABJISETCS YACThI0 PAMOHHOIO IIEHTPA U OOJIbIIE He CIUTACTCS JepeBHEN.
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pHUTYyaJIbl. ITOT 00PS/T IPOBOIUTCS Yepes HeleJsTio TIocjIe 00Psaa OHOIM TepeB-
HH, TO €CTb, KOTJ[a BUJIBI'YPTCKAS TPYIIIA IIPOBOIUT CBOM MOP 80ch. Putyan
IPOBOJIUTCA HE B JIEpEeBHE, a B CBAINIEHHOM MeCTe, PACIIOJIOKEHHOM B TI0JIe
psimom ¢ moporoii Ha 1. Kerapr-Ap. CesiertHoe MecTo BKITIOUAET B ce0sT OrpoM-
HYIO €JIb, OKPYsKeHHYI0 3a00poM, 1 HeOOJIBIoN HaBec. Puryas HasbiBaeTcs
Baeviu 86cv 10 iMeHU OBIBITIETO BJIA e IbIA 11071 Baeviua.

Mgt yromuaas i, uto ¢. CtaporaabMusipoBo u 1. IleTponasiioBKa IIpoBOIT-
JIV CBOIO JIEPEBEHCKYIO IIEPEMOHMUIO He B TOT JeHb, 4TO U ApyTue. Ilockorbry
OHH He CBsi3aHBI ¢ baeviuw 80Ch, OHU IIPOBOJST CBOM JIePEBEHCKUI PUTYAJT,
KOT/Ia BCe OCTaJIbHbIE JepeBHU pa3quyoT baeviu 80cy. Mbl Takke TOTKHBI
no6aBuTh, yTO J0JIroe BpeMs 1o 1970-x romor ¢. CTapoKaJbEMHUSIPOBO IIPO-
BOJIMJIO CBOI JIEPEBEHCKUM 00PS BMecTe C APYyrod JepeBHeH He U3 9TOro
paiiona. Mcropudecku CII0sKUIIOCHh TAK, YTO YACTh CeJIbCKOT0 HACEJIEHUS ye-
XaJia ¥ OCHOBAJIA HOBYIO JIEPEBHIO B IIape IeCATKOB KUJIOMETPOB OTTyAa, Ha
TeppuTopuu HeiHenrHero Kyeaunuckoro paiiona ITepmceroro kpast. JIo 1960-x
TOJIOB JKUTEJIM HOBOH JlepeBHMU, HadbiBaemoi Kammusip, mpoBoguiu cBomn
IepeBeHCKIe [ePeMOHNI BMecTe co cBoeir poxguoi mepesueir (IIMA 2018).
9T0 00BSICHSIET, OTIIMYHUS 9TOM IePEBHU OT OCTAJILHBIX B OKPYyTe.

Ha cienyrormmeir Hemese, Korga BUIBIYPTCKAS T'PYIIIA BBIIOJIHUT CBOU
3a7auu B ITUKJIE, IIPOXOIUT TIOCIETHUMN B OKPYTe 00PsI — MOP 8GCh AITHHCKOM
rpynmst. [lepBoe o0bsicHeHME, KOTOPOe HaM A/ OTHOCUTEIBHO CIBUTA BO
BPEMEHU, COCTOSIIIO B TOM, UTO OOJIBIITHE PUTYAJIBI IIPOBOIUIINCH He OHOBpe-
MEHHO, YTOOBI POACTBEHHIKI MOTJIN HX IIOCETUTh. TeM He MeHee, 00bsICHEHIE,
O-BUIUMOMY, SIBJISETCS allOCTEPUOPHBIM HAyMaHHBIM U, 0€3yCJI0BHO, He-
naBHUM. J[eficTBUTEIIBHO, 110 TPAIUITUN JIOANA He JTOJIKHBI IT0CEIaTh Iiepe-
MOHWH B JIPYTO# IepeBHe, KpoMe CBoet cobcTBeHHoMH. [IprcyTeTBie uysxaxos
B 9TOM OTHOIIIEHWH OTPAHUYEHO. ITO COOTBETCTBYET HAIINM HAOJIIOTeHUSIM:
MBI HUKOIIA He BHUOEJH, YTO0BI KTO-JI100, KpoMe UJIEHOB cooO0IlecTBa, 3a
HUCKJIIDUYEHUEM aHTPOIOJOTOB, IPUCYTCTBOBAJ Ha TAKOI0 poja o0psaaax.
Boustee Toro, kaskercs, HUKTO He 3HAET, KAK COCEU COBEPITAI0T CBOU O0PS/IHI.
Baarogaps mamrum rrbMaM, BEpOSITHO, BIIEPBBIE, IIOSBUIJIACH BO3MOYKHOCTH
YBUJIETb, KAK IPYTHe JIePEBHU IIPOBOAAT CBOU PUTYAJIBI.

3nuMHKe obpaapl

Becennmuit m6p 80cb mmeeT CBOW 9KBUBAJIEHT IIPUMEPHO B JIEHb 3UMHETO
coJtHIecTOsSHUS. HasBaHus Te sKke, HO ¢ 100aBJICHIEM CJI0BA, 0003HAYAIOIIET0
3UMy, moJsi: moJsi eypm 80cb, mos Baeviww 6dcv, mon mop edcy. Onmaro He
Bce m3 HuX mpoBoasaTess. Cperqu 19 mepeBeHb HA JAHHBIM MOMEHT OCYIIIECT-
BJIIETCS TOJIBKO OJTHA MOJl 2ypm 80Cb, UJIN 3UMHUU TePEeBEHCKUN pPUTYyaJ,
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B ¢. CrapokasibMuspoBo. B Ipyrux mepeBHAX oTy IepeMOHMI0 He ITPOBOJISAT.
Ton Bazvius 66cvb, MM 3UMHSAA LEPEMOHHUA TPeX JepeBeHb, IPOBOIUMAS
AJITMHCKOU I'PyI 0N, IPOBOJIUTCA B TOM K€ MecCTe, UTO U JIETHA, C ydYacThueM
8 mepesenb. O0e IPyHIIBI IPOBOIAT PUTYAJIBL MMOJL MOP 80Cb, HO B 00psiIe
AJITMHCKOU I'PYIIIIBI yYaCTBYIOT BCe JIEPEBHU, a B IIePEeMOHUU BUJIBI'YPTCKOU
TPYIIIBI — TOJIBKO TpH wiu yerkipe: ¢. Howie Tarwimer, 1. Matick, 1. Mamas
Basnwsora u unorna c. Ypasruabpasr (IIMA 201657).

BUWIBI'YPTCRASA I'PVIIITIA AJITMHCEA{A I'PYVIIITA

CrapokaJIbMHUSIPOBO
+

IlerponasiioBra
Ton eypm 66co

Yepes omHy HemeIn
mocse mosa Bazviu
80Cbh: BCe JIEpeBHU
TPYIIIIEI, KpoMe
CraporaIbMISIPOBO

Yepes ofHy Hemeso moce
most Bazbiu 8dcw

B QJICMHCKON I'pyIIIIe

Tosn mop 86co

Hogsre Tatsiiet, ¢ yuacruem

TOJIBKO YeThIPpEeX JepeBEHb qepes TIBe Hemesn

II0CJIEe JePEeBEeHCKOI'0 06pﬂ:[a

mount Baeviu 66¢ch
Mbop soco ‘
Anra

57 006 yuyactum c. YpasruyibIbl HAM Ay IPOTUBOpednByo uHpopMmarwio Caaum
IMakupos u Pauc Paduros. Hecmorpsa ma oT0, B TOT ro ¢. Ypasruiabasl He OBLIO.
Hossre Tatoimasr, mos eypm 86co, 2016.
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Komneuto, yeroBust mpoBeieHuUA 3SUMHIX 00PSI0B COBEpPIITeHHO nHbIe. OOBIYHO
BBIIIaJTaeT MHOTO CHera, 1 TeEMIIepaTypa B 9TOM KOHTUHEHTAJILHOM PEeruoHe
JIOBOJIHO HU3KAas, II0 HaleMy omnbITy, oT -10°C Ha suMmuem obpsme Bazviu
86cw B 2013 romy (co cuesxHoit Oypeit) no -28°C ma most mop 66cw B ¢. HoBble
Taremie: 8 2016 romy. OTo o3HavaeT paboTy B CYPOBBIX YCIOBUAX IJIA BCEX,
KTO 3a0MBaeT JKePTBEHHBIX JKUBOTHBIX U COPTUPYET MSICO, — UM TIPUXOTUTCS
paborathk rosieiMu pykamu. OMHAKO HA MeCTax CyIIecTBYeT HHPPACTPYKTY-
pa, KoTopas IIoeps;KUBaeT UCIIOJHUTE e puTyasia: B 000UX MecTax, Ie
IPOBOIUTCSA MOP 80Ch, €CTh IIpedHa3HAUYEeHHbBIe JIS 3AIUTHI OT CYPOBBIX
KJIMMATHYECKUX YCJIOBHUU JIOMUKH JJIST TIOMOIITHUKOB U JKPEIOB. OTO He OT-
HOCHUTCS K MecTy ipoBenenus 101 Baeviut 80¢h, TOCKOJIBKY TaM €CTh TOJIBKO
HebobIoN capait. OgHaro EBa smuso mouyBeTBOBaIa KOMMOPT, KOTOPHIHM
maer capay, xorma B gexadbpe 2013 roga oma ObLIa roroBa HaOJIIOOATH 34
puTyasiom u3-3a orpaisl, Ho opranusaTop ®apxysura ['apudanos mosxasten
ee U IIPUTJIACHJI BHYTPh cTpoeHus. B 1. Ajiira B XMsKHMHe eCTh OYeHb yI00HAad
medYb, CO3/IAI0IIAsI HACTOSIINI KOHTPACT ¢ MOopo3oM Ha yJimuie. B c. Hoseie
TaTteiuiel HeT meYn, HO ecThb HeOOJbINNe dJeKTPUYecKre 000TpeBaTesIn,
Jarolrre HeMHOro Teria. TeM He MeHee, IOMOIITHUKH CTAPAIOTCA KaK MOKHO
Jarme 3aX0JUTh BHYTPb, YTOOBI BBIIIUTH MOPSUEro Yasi U 3aBEPIIUTh BCe, YTO
HEeOOXO0IMMO ClIejIaTh TOJIBIMH PyKaMu. B Ipyrux ciydasx IeHdCTBUSA IIPO-
BOJATCSA HA OTKPBITOM BO3IyXe M IJIA 9TOro Tpebyrorcs mepuatku. B 2016
o[ty Ha moJi MOp 66¢db B ¢. Buitbrypt sxpert Pauc Padukor B camom Hauame
puTyaJia Takske IpUHeC B skepTBY rycsi. OH IIOIIesI B COCeTHUM JOM, T/ie OBLIT
TyCh, ¥ TIOMOJIMJICS BO JJBOPE 3a Bcex IITUIl Mupa. [1o3:ke oH cKasaJs HaM, 4To
9TO He OBLIO 00s13aTEeJIBHBIM, HO, KOT/IA4 €CTh BO3MOYKHOCTD, OH C Y0BOJIb-
CTBHEM COBEPIIAET U 9TO JKEPTBOIIPHUHOIIEHHE. DTOT SIIH30]] MOYKHO YBUIETH
B (prsibMe 0 3uMHeM o0psifie.

B mepBeIit ro HatIIET0 HICCIETOBAHMS MBI ITPUCYTCTBOBAJIY HA 00€UX 3UM-
HUX [IEPEMOHUAX AJITMHCKOMN TPYIIIBI U OBLIIH I10] BIIEUATIEHUEM KPACOTHI
CHeTa, CBEPKAIOIIEro Mo 3UMHUM COJIHIIEM. JTY KPacoOTy MBI IIOCTAPAEMCST
mepenaTh ¢ IIoMoIbio pororpacuii. Ha cobcTBeHHOM OITBITE MBI YOEIUIIUCE,
Kak OBICTPO HeMCTBYIOT KPeIlbl M IIOMOIIHUKN, ¥ HACKOJIBKO OHHU SBJISAIOT-
cs HacrosAmed u appeKTUBHON KoMaHIoi. B xoe mpoBeqeHNsT BeCEHHUX
¥ SUMHUX 00PSIIOB He OBLIIO 3aMEeTHON Pa3HUIIB, 34 UCKJIIOYEHNEM BeTBei,
HUCIIOJIb3yEeMbIX B PUTYAJbHBIX JEHUCTBUSAX, 3UMON OHHU OBLIH €JIOBBIMH,
a BeCHOI — 0epe30BBIMU.
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Apyrue mectHble 06pAabI

OTH KOJIJIEKTUBHBIE O0PSIBbl PEryJISAPHO IPOBOAATCA B TAaTBIIIMHCKOM
patiore. OHaKo MOTYT OBITH M JIPYTHE dKCTPAOPAUHAPHBIE CIyJan, KOTIa
IIPOBOIUTCS AHAJIOTUIHBIN 00psifT. ¥ Hac ObLI Xoporiuit mpumep B uioHe 2013
roga, Korma B HeOOJIbION nepesHe Yrap-Esra Obl1 opraHn3oBaH IeHb Je-
pesuu. JKurtesu nepeBHM IPUHECTN B %KEPTBY OBILY U IIPUTJIACHIIN MKPEIOB
JIJIS1 SKePTBOIPUHOIIEHUA. [lepeMoHus IIpoIIIa o TOMY ke CIIeHAPHUI0, YTO
U OOBIYHO, TOJIBKO C YMEHBIIEHHBIM YHCJIOM YYACTHHKOB. ['1aBHAsS 11eJib
COCTOSIJIA B TOM, YTOOBI YTOCTHUTDH KEPTBEHHON Kalllell BCEX, KTO IIPHIIEJT
OTIPA3IHOBATH JIEHb JePEeBHU, HATIPUMED, (POTHLKIOPHBIE aHCAMOIH 0JIH3JTe-
skamux Jepeserb. OMHAKO 9TO e IUHCTBEHHBIM PUTYJI O00HOT0 POjIa ¢ MO-
JIUTBAMH W $KEPTBOIIPUHOIIEHNEM, HA KOTOpoM MEI mpucyTerBoaau (ITMA
20135%8). Korma msiTh JIeT CIyCTst aHAJIOTMYHBIN CJIydail IIPOM30IIIesI B JepeBHe
Maunaa Banbsiora, HUKaKHUX PUTYaJI0B WJIH ¥KePTBOIIPUHOIIEHUHA He OBLIIO.

PernoHanbHbI ypOBeHb: Js1eH 86Cb

Mp#1 03K HBI 3aBEPIITUTH 3TOT 0030p YAMYPTCKUX 00psa0B B TaTHIIIHHCKOM
paiioHe yIlOMHWHaHUEM CaMOU IIocjeJHel IlepeMOHUU, KOTopasd Ha caMOM
JieJie He JIOKAJBHBIM PUTYAJI C yUaCTHeM IIPeICTaBUTe e 00enX IPyIII pai-
OHAa, a Ha00opoT, Aiern 80Ch, 00OPA CTPAHEI, JOJIKEH 0BT 00beJUHUTH BCEeX
3aKraMCKuX yaMypToB. U 371ech 00psi HEMHOTO OTJIMYAETCS, IIOTOMY UTO BCTPE-
Yai0TCSA pPasHble MECTHBIE TPATUITAH, €CJIN MEJKTY HUMU HET IPOTHBOPEYU I,

Esa u Jluiiso Obiim Ha oroit mepemouuu B 2013 roxy B 1. Kupra
(ITepmcrwmit kpait, Kyenuuckuit pation). B 2018 roay B ¢. Crapsrit Bapsin
(Amaynbcruit pation Bamkoprocrana) mpucyTcrBoBasa EBa, HO He omHa:
Esrenuit Banpernuios, cTyaeHT YAMypPTCKOTO YHUBEPCUTETA, IIPUCOEIH-
HUJICS K HeH JJIST POBEIeHU I0JIeBIX paboT. CII05KHO ITPOBECTH CPaBHEHE
MEKIY 9TUMHU O0pAIaMU W HAIIUMHU BIIEYATJIEHUSMHU, ITOCKOJIBKY B 2013
TOJTy MBI TOJIBKO HAYAJIM OTKPHIBATE JIJIsI Ce0sT 9Ty CTOPOHY KYJIBTYPHI, B TO
Bpems kak B 2018 roxy y Hac ysxe OBLI XOPOIIIKI OIBIT, 0JIAT0SAPS UeMy MBI
JIydllle TIOHMUMAJIH Ipoucxosiiee. B o6onx puryasnax ObLIN IIpeIcTaBIeHbI
HECKOJIbKO JepeBeHb, 00BIYHO HanmboJIee aKTUBHBIX, ¥ HAN00JIee aKTUBHBIX
skperioB u3 Hux. B 2013 romy m3 TaTeImyIimHCKOT0 paitoHa TpruOblI MUKPO-
aBTOOyC ¢ TpeMs kperamu, aBoe u3 ¢. Hoebre Tarsrer, Camum [laxupor
u Pauc Paduros, u oguu u3 1. Manas Banbsora, ®puaman KadbunbaHos,

58 Jlenn mepesHu Yrap-Eira, namasie coopanbt JIuiteo Hurmacom n Esoit Tyiys
15/06/2013.
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C HECKOJIbKUMU ITOMOITHUKaMu u3 1. Masasa Banbaora. Oqus u3 skperos,
Casmwm [Ilaxkupor, MOTHIICS BMECTe C IPYTHUMU SKPEIaMu JPYTUX PaHOHOB.
Ilossxe raBHBIN opranusaTop aJruHckou rpymnnsl Papxymia ['apudanos
¥ TJIABHBIH JKPeIT 9TON IpyIinbl KBrennit Ay iyinH Takke IPUCYTCTBOBAJIH,
HO B KaYeCcTBe IMOMOIIIHUKOB JKPEIOB U3 BUJIBI'YPTCKOM rpyinsl. M3 npyrux
paiioHOB OBLI M3BECTHHIN skpel, AHaTonnii ['annxaHoB, IpenscTaBIIAOIINI
1. AnraeBo BypaeBckoro paiioHa, 0JHy M3 UCTOPHUYECKUX JIEPEBEHb JJieH
80Cb, ¥ KTO-TO U3 JIBYX APYTUX JepeBeHb, u3 ¢. Crapsrit Bapsr u 1. Kupra,
KOTOpBIE II0 OYepeTu IIPOBOJIAT ITOT pUTyas. B mepBwIil pa3 MBI IIpuexan
¢ koMaH10¥ TaTHIIINHCKOTO pafioHa U IPOBeJIH OOJIBIIYI0 YacTh BpeMeHN
¢ JIIOJIbMH, C KOTOPBIMHU K TOMY BpeMeHU OBLIIU XOPOIIo 3HAKOMBI. K.Ba ObL1a
OCTOPOKHA U MOIIPOCHJIA CBoero Kosutery Paryca CaguixoBa CIIpoCHUTH TJIaB-
HOTO Kperta ['asrmxanoBa, pasperreto Ju el HaXOqUThCs Ha OTOPOKEHHOM
mpoctparcTBe. OTBET OBLI ITOJIOKUTEILHBIM IIPH YCIOBHUH, UTO OHA HE CHUMET
IJIATOKU BBIMOET PYKU IIepe]] BXOJIOM.

B 2018 rogy I'anmnxanos Toxxe Ob11 Tam, u Pauc Padukos mosmics BMecre
¢ ocranbHbIMU. EBrenuit Anynnmmu u @apxymna ['apudanos us aJIrmHcKon
TPYIIIBL TOMKE C CAaMOT0 HavaJsa ObLIM TaM Kak equHas xomauma. B 2013
roJIy MBI 00paTHJIM BHUMAaHMe Ha IIpejcraBsuTesneil Kanracuackoro paiiona.
Wx ObL710 JT€TKO y3HATH, ITIOTOMY YTO 9TO €IMHCTBEHHAS MECTHAs TPYIIIA,
B KOTOPOM JKEHIIIUHBI UTPAIOT BAKHYI0 POJIb B KAYECTBE IIOMOIITHUII JKpelia,
B TO BpeMsI KAk B JPYTHX pafoHAX TPAIUITUs TpebyeT, YTOOb pUTYyaJIbHbIE
JeCTBUS OBLIIU UCKJIIYUATEIILHOM ITpeporatuBoil my:kuut. B 2018 rogy onu
TOKe TIPUCYTCTBOBAJIH, HO HA 9TOT pa3 MbI He ITOUYBCTBOBAJIM HUKAKOTO HA-
OPSPKEHUT BOKPYT HuX. MbI OBLIN JIMYHO 3HAKOMBI U C ITIOMOIITHUIIAMHT, U CO
JKperoM, M Halla KOMaH/Ia IIpoBeJsia C HUMH KaK0e-TO BpeMsi.

Mecra otsimuasiuchk Ipyr OT Apyra W CO3aBaJid PasHyl aTMmocdepy:
1. Kupra — a10o mumpokoe oroposkeHHOe MecTo Ha 1ose y Jjeca; ¢. Crapsrit
Bapsamr — menee kKoMmdopTHOE IPOCTPAHCTBO, B KOTOPOM IIPOMBIIIIIEHHBIE
00BEKTHI CTOST XOTS U He B CAMOM CBSIIIEHHOM ITPOCTPAHCTBE, HO JTOCTATOYHO
01M3K0, YTOOBI HAPYIIUTEH BU3YyaJIbHYIO TaPMOHUIO.

JItonm u3 oueHb Pa3HBIX U OTIAJTEHHBIX COOOIECTB IPUEIKATOT OTMETUTH
Onern 806Ch, ITO MOKET Co3aBaTh mpobaeMsl. [lepBast ua HUX 3akIIOUYaeTCS
B TOM, YTO BCe ITPHUOBIBAOT IT0 OTEJILHOCTH U B padHoe BpeMs. Bropas — aro
OTPOMHOE pa3Hoo0pa3ue PUTYAJIBHBIX TPATUIIUN U HEIOCTOSHCTBO ydYa-
CTBYIOIITUX CTOPOH. MBI OBLIIM CBUAETEJISIMHU, UTO BCET/Ia YUACTBOBAIU TPHU
JIepeBHU, KOTOPBIE 10 OUepeau IPpUHUMAIN dcTadeTy IIpoBeIeHsT 00psaa:
1. Kupra B Kyenurckom patiore Ilepmceroro kpas; a. Airraeso B Bypaesckom
patione Bamkoprocrama; u c¢. Crapwrit Bapsm B Amaynasckom patione
Bamkoprocrana. O6braro TaThIIITMHCKIHN pafioH OBLIT ITPEICTABIIEH KPEIIOM
¥ KOMAH/I0M [IOMOIITHUKOB, IIPUBOUBIINX OBILY; sKPeII U3 cesia Hasrrachr Toxke
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IPUBOIUII OBILY, HO OBLIIN U PAMOHBI, KOTOPBIE He IIPUBO3UJIH JKUBOTHBIX, a 9TO
03HAYaeT, UYTO UX JKPeIr He MOT yIaCcTBOBATh B MostuTBe. Ha camom meste yuacr-
HUKW IPUE3KAaIN U3 MHOTUX PErHOHOB, Jake u3 MkeBcka, OTKya 0OBIYHO
OpraHm3yeTcst aBTOOYC JIJIsI 3aKAMCKUX YIAMYPTOB, KUBYIIUX B Y IMYypPTHH,
a TaksKe JJId JKYPHAJIMCTOB U TYPUCTOB. BOJIBIIIyI0 YacTh BpeMeH! Kaskaasd
CTOPOHA JIEUCTBYET HE3aBUCHUMO.

HampssxeHHOCTD Mesk Ty PA3IMYHBIMEU TPAJUITASIMU IIPOSBUIIACH OUY€Hb
oruersiiBo B 2018 rogy. B 2013 rogy MBI ee He 3aMETHJIH, HO 3TO MOTJIO
OBITH CBSI3AHO C TE€M, UTO IIPHOOPETEeHHBIN 34 IISTh JIeT OMBIT MOMOT HaM
BBIABUTH ITPOOJIEMHBIE MOMEHTEI, 4 Hallle 0oJiee OJIM3KOe 3HAKOMCTBO CO
SKperaMu II03BOJINIIO UM 00JIee CBOOOTHO JIEJTUTHCS C HAMU CBOMM MHEHHUEM.
HampsiskeHHOCTS BO3HUKIIA M3-32 PA3TUYUHA B MECTHBIX TPAIUITHASAX, KOTOPBIE
0eCIIOKOMIM HEKOTOPBIX JKPEIIOB, COBEPITABIIHUX KEePTBOIIPUHOIITEHU.

JlaBatiTe oJIBEIEM MTOT PASTUYHSIM, KOTOPHIE MBI O0HAPYKUIIN MEKIY
oByMs mepeMonusaMu. [lockonbry Jsen 6dcy 2013 roga IOCBAIIEH OQUH M3
JuibMOB, MBI cocpemoTounmcest Ha 1epemornu 2018 roga.

IlepBrIil BAsKHBIA MOMEHT — 9TO Korma ['ajilmxaHOB ¥ BeOyIIUMA sKpelr 13
c. Crapsrit Bapsim, maunaator mosgenue. JlroGomsiTeo, uto B 2018 roay aro
OBLTa ITOYTH YaCTHAS [IEPEMOHUA: HUKTO He CTOSJI U He TIPEKJIOHSJ KOJIEHH!
033 HUX, ¥ HUKTO, KPpOMe Hallledl KOMaH/IbI, He 00paInaa Ha HUX HUKAa-
Koro BHuMaHuA. B 2013 rogy MbI He 3aMeTHJIN 9TOT acCIleKT. TeM BpeMeHeM
JIpyTHe TOMOIIHUKY 3ape3asid CBOIO KePTBY B poIle. ['aInxaHoB IPOU3HeC
MOJIUTBY, B KOHIIE KOTOPO# 00a Kpelia TPUIKIbI MOKJIOHUINUCH U TPUIKIBI
TIOBEPHYJIKCH II0 YACOBOM cTpesike. 3aTeM ['ainxaHoB GPOCUII B OTOHB KYCOK
xJieba, KOTOPBIN Jeps:Kall B pyKax, CheJs ellle OJUH KyCOK ¥ OTHAJI TPeTUi
CBOEMY COOpaTY-JKperry.

Jlpyroit BHI3BIBAIOIIEH OECIIOKOMCTBO IPAKTHUKON OBLIO TO, UTO SIHAYJIb-
CKUM $KE€PTBEHHBIM KUBOTHBIM OBLII OapaH, B TO BpeMs KaK y JIPYTUX ObLIN
oB11bI. ['amuxanoB pasosuiics: “CKoJIBKO pas s UM TOBOPHIT, UTO OHU JTOJIAKHBI
IIPUHOCUTE B skepTBY oBerl!” Torma, cayias ['aanxanosa, MBI IOy MaJIH, UTO
TYT KaKas-TO 0ECIIEYHOCTD, U TI0JI sKMBOTHOTO B fHAY IbCKOM paiioHe He UMeeT
3HAYeHUs, HO BO BpeMsi MoJieHus B fHayabekom patione Era yauasa, uro mo
WX TPAJUIINU KePTBEHHBIM KUBOTHBIM JIOJI?KEH OBITH Oapam, IpudeM TOT,
Ybsi KPOBb HUKOT/IA HE IIPOJIMBAJIACH, TO €CTh HEKACTPUPOBAHHEIH. Tak uTo
HAaIlle TIepBoe BIleYaTJIeHHe 0 0eCIIeYHOCTH OBbLIIO HeBePHBIM: B BypaeBckom
u TaTeIIIMHCKOM pafioHaX KepPTyeTcsa OBIIa, a B . Apubanr — 6apan. Mraxk,
lanmuxaHOB mpou3Hec elre OHY MOJUTBY, YTOOBI He JOIYCTUTh 320051 JKePTB
0e3 COmyTCTBYIOIIE MOJIMTBEI, M TIOBTOPHJI T€ K€ PUTYaTbHEIE sKecThl. Panc
Paduror Taxske ObL1 00eciiokoeH youiicTBoM 0e3 MOJIUTBEL, W ['aanxaHoB
TI0COBETOBAJI €My IIPOYUTATH CBOI COOCTBEHHYI0 MOIUTBY. Tak, Pamc Toxe
BcTaul, a mo3aau Hero ['asmxamos, a apyrue sxpeiisl 1 Oapxyia MpeKkIoOHIIN
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KOJIEHH, IT0Ka oH MoJsmiicsa. Korna on mokmonniicsa u npousuec “OmMuHb”, Bce
oCTaJIbHBIE CKJIOHMJIN I'OJIOBEL K 3eMJIe.

OTtu meiicTBUS OBLIM HPEINPUHSATHI B CBOETO POJA IIPOMEKYTOUHOM
npocrparcTe. CylmecTByeT 4TO-TO BPOIe OTpaskIeHUsI, CUMBOJIHUYECKHU
PasOeIsoIIero 3pUTEIbCKYI0 30HY U 30HY, I'le PeJIMTHO3HbBIE CIIEIINAaINCThI
TOTOBSAT KAlIly 1 CTOST KOTJBL. B ToT MoMeHT skpersl, u ['anmuxanos, u Pauc
Paduros, Haxoquimuch TaM M CMOTPEJIN B HAIIPABJIEHUH KOTJIOB, TOIIA KaK
KOJIEHOIIPEKJIOHEHHbIE YUaCTHUKY HAXOIUJINCH C3a01 Mesk1y ParncoM u ps-
JIOM JIETKOBBIX U I'PY30BBIX aBTOMOOMJIEH, IPAKTUYECKH Ha OJHOM ypPOBHE
¢ orpagoii. ITosse OHM MOJIMIINCD, TVIAAS TyIA sKe, HO yiKe CTOs 34 Orpaoi
CO CTOPOHBI 3pUTeJIeN.

Ilos:xe, B x0me 00psizia, KOraa 3pUTENIH YiKe COOPAJINCh, sKPellbl BCTAOT IIe-
pen ayauToprel U pacCKas3bIBAIOT O JIEHEsKHBIX MoskepTBoBaHuAX. OHu ObLIN
JOBOJIBHO OJIM3KO K 3PUTEJIAM, OJIMsKe, 4eM MOIJIH ObI OBITH BO BpeMsI OOIIIX
moutuTB. Korma y Kasaoi KoMaHIbl TOTOBA KAllla, sKPeIrbl, COOMpPaOIIuecs
MOJIUTBCS, 0EPYT MUCKY C KAlllei, BEIXOIAT IIepe] yIACTHUKAMM 1 MOJISTCS.
B sror momenT B 2018 romgy mpom3soliies1 JII0OOIIBITHEIN HHIUIeHT: y Pamca
PadmuroBa, KoTOPEIA SBHO He IPUBBIK K 00bIYaaM JJieH 80Cb, ObLIA IIOTHAL
MICKA MscCa, KaKk 9TO OOBIYHO OLIBA€T HA ero JepeBeHCKUX IePEeMOHUIX.
Ilorom oH yBHmeJs, YTO OocTaJILHBIE MOJISATCS C Kalllei, U OBICTPO 100aBIMI
JIOYKKY Kallli K MSACY. OTO XOPOIINUHN IIPHUMepP CTOJKHOBEHHUS TPAJUIIHMA.
Hperbr MosIATCA OOUH 3a OPYTUM, OOJIBIIMHCTBO M3 HUX YUTAIOT II0 JIUCTKY
OyMaru: cHadaJia MeCTHBIN skpell 13 ¢. Bapsir, sarem [asmmxasos, 3atem Pamc
Padmuros, satem 1. Kupra u B xonme Hacunynms, skperr, us ¢. Kanracer.

Korna stioqu mostygaroT CBOIO IIOPITUIO KATITH, IIPOU3HOCATCS BTOPAS MOJIUT-
Ba, BEPOSATHO, O IIPEJIOMKEeHHEIX JeHbrax. Ho 31ech MOIMIINCh TOJILKO YeThIpe
sEpera: xo3sauH, 1a. Anraeso B iuile ['ajnxaHoBa, U gBa APyrux skpeia u3
c. Hosere Tatemaer n 13 c. Kasracer. B kor1ie moanTee 'anuxasos Becerna
IIOBOPAYHMBAJICSA K COOPABIINMCS, YTOOBI II00JIaTOOAPHUTE UX 34 IIPUCYTCTBLIE
M JaTh UM KaKHe-TO HACTABJICHUSI.

CBALLEHHbIE mecTa

To, uTo MBI Ha3bIBaeM CBAIIEHHBIMH MECTAMM, Y YIMYPTOB HMEET IBa
HAa3BaHNA, IIOCTPOCHHEIE II0 OJHOMY IPUHIUIY ¥ He MCIOJIL3YIOIINE CJIO-
BO “CBAINEHHBIN: 80Cb UHMbL “MECTO JKEPTBOIPHUHOIIEHUS U KYPUCLKOH
urmor “mecto MouaTBEL . “CBsaleHHBIe MecTa’ He SBJIAIOTCSA 3aCTHIBIINM
BHEBpeMeHHBIM KoHIlerrToM. OHM B KaKOH-TO MOMEHT ITOSBJISIOTCS, HO I103-
sK€e MOT'YT OBITh 3a0poIIeHbl. TaThIIINHCKUN pailoH IpeaIaraer XopoIlne
OpUMepbl TUHAMUKN CaKpaJbHBIX MecT. OgHAKO 4acTo ObIBAeT TPYLHO
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TOYHO BOCCTAHOBUTH MCTOPUI0 KAKOTO-HUOYAL U3 HUX. BocIroMUHAHMA OBI-
BAIOT HeyOeIuTeIbHBIMU, OOBIYHO COAEPKAT MH(POPMAIIHIO O TOM, YTO OBLIO
PAHBIIE W YTO IIPOM3OIILIO0, HO C UCKAKEHHON HJIM, TOUHEee, PACILIBIBYATON
XPOHOJIOTHEH.

CBAaleHHBIE MeCTa IPeNCcTABJIAIT CO00M Pas3/IMYHBIE KOH(MUIYpAaLINU
€O CBOMMH 0COOEHHOCTAMHA. Ecim mckaTh o0Ime 4epThl, TO OUYEBHUIHO, YTO
BO BCeX CJIydasx PAI0M HAXOMUTCS BOAA. B HEKOTOPBIX eCTh JAepeBbd,
B HEKOTOPHIX HeT. HauHeM co CBSAIIEHHBIX MECT, KOTOPbIE€ MBI 00HAPYKUJIN
B TareimuinackoM paitone. Csamensoe mecro B 1. Manasa Banbsrora e6co
UMbl HAXOOUTCA HA KPAI0 JePEeBHH, 3a IIOCJIJHUMU JOMAMU. JTO OrOPOKEH-
Has TEPPUTOPHUSA HA BEpIIXHE JIECUCTOr0 X0JIMAa, KOTOPYIO BUIHO C TJIABHOMI
IIOPOTH, COeTUHAIONIEH qepeBHN. HaBepHaKa MMEHHO II03TOMY B COBETCKOE
BpeMs IIapTUMHBIE YNHOBHUKHI CMOIJIA COPBATH JEPEBEHCKUI 00, OIIPO-
KHHYB KOTJIBI, YTOOBI Kala ObL1a Hecbeqobuoit. Ho yipsamerit skperr, Hasumn
Canpues TyT ke IIepeHec CBAIIeHHoe MecTo Ha 50 MeTPOB B CTOPOHY, UTOOBI
€ IOPOTH He OBLIO BUIHO IIPOUCXOISAIIET0, M HA CCIYIOIIMI IO IIePEeMOHI
cocrosaach. JJig oToro Hy:KHO OBLIO TOJBKO BBEIMECTH HEMHOIO IeIlIa H3
CBAIIEHHOI'0 KOCTPA U IIePEeHEeCTH ero Ha HoBoe MecTo. Horma Tpamuimonnsie
MOJICHHSI CTAJI 0€30IAaCHBIME, CTAPOe MECTO CHOBA CTAJIO MCIIOJIb30BATHCS
U WCIIOJIb3YeTCs J0 CHX II0p. BpeMmeHnHoe MecTo OBLIO elre OJIMsKe K Pydbio,
rIe IOMOIIHUKN OepyT BOMIY.

OT CTAPOKUIIOB MBI 3HAEM, UTO JJIS IIPOBEICHMISA BECEHHEr0 IePEeBEeHCKO-
ro 06psIa UCII0Ib30BAJIOCh He oaHo, a Tpu Mecta (IIMA 2014%). Corsacuo
IpaBWIaM, [ePEeMOHNA JOJKHA ObLIa IPOBOIUTHCA B TOM HAIIPABJICHUH,
IJIe CesJIM POKb, HO TAK KaK II0JIS [IJIS 3aceBa PKU KA IbIN IO MEHSJINCH —
CesLJIM Ha TPpeX II0JIAX 110 OYepen, TO M MecCT AJIS MOJIUTBEL 06110 Tpu. Korna,
TIPEIII0JIORUTETHHO B 1950-€e rogbl, cucTeMa U3MEeHMJIACH, OCTAJIOCh TOJTBKO
OJIHO CBAIIEHHOE MeCTO.

JlaBaiiTe ommineM Opyrue Mecra HJIA JePeBeHCKUX PUTYaJIOB B BUJIb-
TYPTCKOM I'pyIe. Y PasruiabIbl — OOJIBIIOE CEJI0 ¢ HECKOJILKUMH COTHSIMUI
sxrTesteli. CBAIIEHHOE MEeCTO HaXOQUTCS OYeHb OJIM3KO K JepeBHe, Or0posKe-
HO ¥ IMapaJuIeIbHO TJIABHBIM YJIAIIAM, HIKE JePEeBHH, PACIIOJIOKEeHHOM Ha
xpebre. CBAIIIEHHOE MECTO TAKIKe 0COOEHHO YIaUHO PACIIOJIOMKEHO U C TOUKK
3peHus IMOTPeOHOCTU B BOJE, IIOCKOJIBKY HA ero TePPUTOPHU HAXOIUTCSI
ponuuk. Bo BpeMsa mpoBeneHus o0psioB OTKPLIBAETCI OU€Hb KHUBOIIMCHBIN
Buz ¢ ropuoro xpedra (ITMA 2014).

5 Mudgopmanma moayuerna or Hasuna Cagpuesa, 1930 roma poskaeHusI, yPOsKeHIIA
1. Masas Banbamora, 06/06/2014 ma 2ypm edce B 1. Mamnaa Basnbaora. Cm. Takske
duabm Jlutiso Hurmaca “Gurt vos™, 2018.

155



EBa Tynys, /lnso Hurnac

lopasamo MeHee sKMBOMMCHBIM, HO 00Jiee TOCTYIHBIM SIBJISETCSI HOBOE
CBAIIEHHOE MecTo B ¢. Bepxawme TaTHINLIB, agMUHHUCTPATABHOM IIEHTPE
pationa. OHO HaxXoOWTCA HA JIysKalKe PAISOM C HOBBIMU KHUJIBIMHU JTOMAMK
B OIHOM KOHIIe JepeBHH, o ciaoBaM CaankoBa, HeIaaeKo OT IPeIbIIyIIero
cestmerHOro Mecra (Sadikov 2019: 267). Bokpyr HeT epeBbeB, TOJIBKO JIy-
sRafKa M IoMa, XOTA ¢ OJHOM CTOPOHEI JepeBHsA He IIPOHoJIKaeTCa, 1 31ecCh
maput armocdepa oTkpeiTocTH. Jlo Hero jierko nodparbesa Ha Mamnuiae. [ g
ya00CTBA MOJIAIIUXCA OBLIA IIOCTPOCHA XIKUHA. MBI He 00HAPYRIIN TaM
MCTOUHMKA BOALI, HO M3-3a OJIM30CTH JOMOB JOCTYII K BOJE TApAHTHPOBAH.

Jlasiee Ha ceBepo-3ariaj ogHA JOPOra BeIeT K PaCIIOJIOMEHHON B JOINHE
Hebospmon mepesHe IOma. 9To ogHA M3 mOCIEeTHUX IepeBeHb, B KOTOPOI
BO3POOIN JePeBeHCKUM 00/, HO Y Hee eCTh OUYeHb IPUATHOE CBAIIEHHOE
MecTo Ha Oepery pexu. MecTo oroposkeHo, OHO MaJIeHbKOe W YIOTHOE, HAaXO0-
JIUTCS PAIOM C py4YbeM W uMeeT IIpsamoit gocryir k Boge (ITMA 2015).

B npyrom mampasnenun mopora BemeT K yAMYPTCKOR gepesHe Apubari.
Ha camom mene, 3mech nBe mepeBHu: omHa mobosbire, KapmoH, co cmernan-
HBIM HaceJIeHueM, U . Apuballl, rue sKuByT B OCHOBHOM yamypThL. Hperr —
MHOKIJION YeJIOBEK, KOTOPHIM POAUJICA B JepeBHE, HO XOPOIIO IIOMHHUT, KaK
MIPOBOJUIINCH PUTYAJIBI B MOJIomocTH. Ero skeHa IeHCTBUTEIILHO CBEIYINA
B TPAAUIIMOHHBIX PEJIUTHO3HBIX BOIIPOCAX, XOTSI OHA M3 APYroil JepeBHH.
B oroit gepesHe ecth ABa pasHBIX cBAMIEHHBIX MecTa. OQHO, KOTOpOE CTAJIOo
HCIIOJIb30BATHCS PAHbIIIE IPYToro, KOrIa IIPOM30IILIO0 BO3POMKICHIE, — 9TO Me-
CTO0, KOTOPOE PAHBIIIE UCIIOJIb30BAJIOCH JJIA KepeMeTcKux® o0pamoB 1 ceruac
COXpaHsgeT UX HEKOTOPEIE 3JIEMEHTEI B CETONHAIIHIX 00pAIax, KOTOPBIE OIIpe-
JIeJIEHHO He KepeMeTCKHe. JTO MeCTo, T/Ie IIPOBOIUTCS ApHOAIICKUN 2ypm
60Cb, PUTYAJI, IIO3BOJIAIOIINN JepeBHE YJYaCTBOBATL B IIOCJIEAYIOIIEM MOP
86cv. MecTo HaxoouTes B POIIe Ha BepIIuHe X0JIMA U IIOJIHOCTHIO OTOPOKEHO.
Bopoem maxonurest BHH3Y, B JOJIMHE, TIe PyYei IIPOTeKaeT JOBOJIHLHO JAJIEKO
OT CBAINEHHOI'0 MECTa, W IIO03TOMY TPEOYIOTCA YCUJINA IIOMOIIHUKOB, YTOOKI
IpHUHECTH HeoOX0IuMYyIo Boay. B pyube Takike ecTh yoo0HOe MECTO KyIaHI
JIJIsI MUIAIIITHAX TIOMOIITHUKOB. BeceHHMI 1epeBeHCKU 00psIT IeMOHCTPHUPYET
HEKOTOPBIE 3JIEMEHTBI, OTJIMYHEIE OT IPYTHX (BCe OHM 3aMMCTBOBAHBI U3 Kepe-
METCKHX PUTYAJIOB): JKePTBEHHOEe sKIUBOTHOE — He OBIIA, a 6apaH; B IIEPEMOHNAN

80 Kepemem — ermie omHO 00KECTBO B yAMYPTCKOM IIAHTEOHE — U B IIAHTEOHE APYTHUX
Hapo10B [10BOIKBSI, — KOTOPOE UIpaeT PoJib B TBOPUYECTBE, 3aHUMAS IIPOTUBOIIO-
snoxkayo Mavapy nosuruio. [Tpoucxosxaenre Kepemera Bocxonut K ToMycyJibMaH-
CKOMY II€HTPAJIbHO-a3UATCKOMY KYJIbTY, IPUHATOMY yAMypTaMu 4epes Oyarap. Y
HEro ecTh elre 0HO yaMmyprckoe ums — JIya. Ero kyabpT moBosIbHO TpeboBaTesieH
H CypoB, Tak Kak Kepemer He siBisiercst qoOpbiM Gorom. MecTa, ITOCBAIIIEHHBIE €T0
kyabry, — pomu. (O Kepemere cm. Vladykin 1994: 109-110, 202-203; Shutova
2001: 236). Paccras o mosiennn sxusoro Hepemera cm. B Toulouze & Niglas 2016.
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YYACTBYIOT TOJTBKO MY*KUNHBI; OPTaHU3ATOPHI IIPUHOCAT JIETIIIKU (KYAPHAHb)
(ITMA 2014, 2015°). JToss%HEI JIX MBI CI€JIaTh BEIBOI, UTO CBAIIEHHEIE MeCTa
00JIa1aI0T CAaMOCTOSATEIHEHOCTHIO?

Jpyroe cBaierHoe MecTo B . Apubar, Koropoe Mbl moceruyiu B 2014
TOJIY, XOPOIIIO COXPAHUIOCH M OTPEMOHTHPOBAHO, I HAXOIUTCSA TOPa3I0 OJIMKe
K mepeBHe. OHO pacIioIoskeHo Ha Oepery peKu u mpecTaBiiseT coboi oropo-
SKEHHYI0 HeOOJIBIIYI0 TEPPUTOPHIO C OJHUM HJIN IBYyMs AepeBbsamu. Ilocite
2016 romga oHO OBLJIO CHOBA BBEIEHO B dKCILIyATAIIWIO M, IT0 CJIOBAM JKpela,
HCIIOJIb3YeTCsA Pas B IBa roja, Tak uro mecra uyepeayiores (IIMA 201762%).

Cesio BsssoBra HaxoguTCa HEMHOI'O HAJIbIIE IPEOLIOYIIUX IepPeBeHb,
9TO KPAaCHUBOE IIPUPOLSHOE IPOCTPAHCTBO ¢ JecoM. CKaJIbl U peKa OTIeISIoT
ee OT OPYTuX JepeBeHb, U HeyAUBUTEJILHO, YTO 9TO IIPOCTPAHCTBO OBLIO
WCIOJIb30BAHO B TYPUCTUUYECKHUX I1esisax. CeamenHoe Mecto cesia Bszoska,
OTOPOIKEHHOE IPOCTPAHCTBO, PACIIOJIOMKEHO B POIIE 10/ JepPeBHEel 1 XOPOIIIo
CIIPATAHO OT HEKEJIATEJILHOIO BHUMAHMU. POIHIUK IIpOTEKaeT II0YTH Yepes
CBATOE MecTo, uyTh Huike Hero. CoBceM HeIAJIEKO OT Orpaibl, B TE€HU He-
CKOJIBKHUX JIePeBbEeB, HAXOOUTCSI 30HA OTABIXA, Ie Kpell U IPeICcTaBUTeIN
roCyJapCTBEHHOM BJIACTH OTOLIXAIOT Jaske Bo Bpems oopsmos (ITIMA 201763%).

Basepmmum 0030p CBAIIEHHBIX MECT BUJIBIYPTCKON I'PYIIILI OIIMCAHUEM
CBSAIIIEHHOro MecTa cesia Buibrypr. Kak yixe yrmoMmuHaI0Ch, 9T0 yAMYPTCKOE
HAa3BaHUe JIePeBHU, KoTopas opUIraabHo HasbiBaeTcsas Hobre TaThHIIIbL.
OHa HAXOOUTCS OYEHDb OJIM3KO K pailOHHOMY IIeHTpPY, ¢. Bepxuue TaTobinuisr,
1o xoroporo meree 10 kM. ITo mecTHBIM MepraM BuisrypT — BaskHoe celto,
ABIAIONIEeCT IIeHTPoM ObIBIIero kosxoda “Jlemen”. B coBerckoe Bpems
“Jlemen” OBLII OCHOBHBIM paboTogaTesIeM B OIMKAUIINX TEPEBHSAX, TIOCKOJIBKY
OH OXBaTBIBAJI HE TOJIBKO 9Ty JEePEBHI0, HO 1 00eCIIeunBasl pabdoToM sKuUTe-
JIe# YeThIpex IepeBeHb, KOTOPhIE CeroIHs 00pa3yIoT OJHO MYHHUIIYIAJIbHOE
obpasosaume: Hosrie Taremmier, Matick, Ypasruisaer u Masnas Banbsora.
B cene ObLIM 1 YaCTUYHO OCTAINCH APYIUE YIUPEKICHNS: CEJIbCOBET, CeIbCKII
YUYACTKOBBIM MHJIHIIAOHEP, OMOIMOTEeKa, JOM KYJIBTYPHL, IIIKOJIA CO BCEMU
KJIacCaMM, OT HAYaJIbHBIX JI0 CTAPIINX, ¥, KOHEYHO, KOHTOPA CEJIbCKOX03IM-
CTBEHHOI'0 KOOIIEPATHBA, KOTOPBIN J0 CHX II0P HA3bIBAETCA KOJIX030M. 31Iech

61 B 2014 roxy EBa Tyinys, Jlayp Bamumkusu, JIuitso Hurnac u Auna Baninyiinaa
IIOCETUJIA JIEPEBHI0 U CEMbIO JKpella; ero jKeHa IIoKa3aja HaM CBSIeHHBIe
mecra 11/06/2014. B 2015 romy (05/06) Esa Tymnyse u Pamyc Canukos mocermim
JepeBeHCKUU 2ypm 80Cb.

2 Becena ¢ Anexceem ["apaessiv u JIumueii ['apaesoir 07/06/2017 ¢ Esoii Tyuys, Jlaypom
Bammrusu, Jlutiso Hurmmacom, Pamycom Cagukoseiv u Mpunoit CamurystoBoii.

8 Hab6monenuss Esor Tymnys, Panyca Canurosa, Jlaypa Bamnmukneu u Hukonas
AnucumoBa Bo BpeMs eypm 80cy B Bsazoske 07/06/2017.
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Takske ObLIa CTOJIOBASA M HEOOJIbITast TOCTUHHIIIA, HO B ITOCJIEIHIE TOIbI OHI
3akpbLIuch. ECTh Takke MeUeTh JJIsT TATAPCKOT0 MYCYJIBMAHCKOTO Hacee-
Hus. Takum o6pasom, TepeBHs ABJISETCS CBOETO Pojia aIMUHUCTPATUBHBIM
meaTpoM. B nepeBne Takike HaxonuTes HarmoHaapHO-KyIBTYPHBIN IIEHTD,
MECTHBIH mITad yAMYypPTCKOTO HAIIMOHAJBLHOTO IBu:KeHUs. KEime tam ecthb
HcTopuro-kyabTypHBIN eHTP yAMypToB bartkoproctana — dusrmasa Jloma
IpysxO0BI Hapo10B BarkopTocTaHa, opranua3alin, 0TBEYAIOIIe 3a KyJIbTyP-
HBIe TTOTPEOHOCTH dTHUYECKUX TPYIIT, TPOKUBAIOIINX B PECITyOINKE.

Cearmmennoe MecTo cejia BUIbrypT HAXOIUTCS B CAMOM TIOCEJIEHUH, He-
TaJIeKo OT Kpasi. Psiiom mpoTekaeT pydei, M3 KOTOPOTo IIPH HeOOX0JUMOCTH
MOIKHO HaOpAaTh BOBI, XOTSI 00BIYHO K HAYAJIY MEPOIIPUITHUS BOIY IPUBO3UT
Ha Tejere skpell. CBAIIEHHOE MeCTO IIPeCTaBJIsIeT co00M OOJIBIIOE Oropo-
SKEHHOE ITPOCTPAHCTBO C XMKUHOM, TJIe KPEIThl ITePecUnThIBAIOT COOpaHHbIe
JIEHBT'H, & 3UMOM ITOMOIITHUKY COPTUPYIOT JKEPTBEHHOE MSICO, U BCE eIAT RaIITy.
CearmeHHoe MecTo ¢. BUIBTIypT aKTHUBHO HCITOJIB3YETCS, TIOCKOJIBKY CJIYSKUT
¥ 1711 2Yypm 80Cb, M JJIsT 000X MOP 606Cb, BECEHHET0 U 3UMHETO.

B atom cBsimmerrOM Mecte B miepuo; ¢ 2013 mo 2016 1ot ITpon30IILIn OTpoM-
Hble nuaMmeHenus. B 2013 roay B npegesnax 6ojiee OOIIMPHOMN OrOpOKEHHOMN
TEePPUTOPUH He OBLII0 HUKAKUX pasaesieHuii. MecTo qJ1s1 KoOCTpOB, MECTO, TIe
SKPeITbl MOJIUJIUCH UJIU TJle 3aKaJIbIBAJIU SITHAT, HE TOBOPS YiKe 0 MecTe, T/e
X 3a0UBaJIH, — BCE 9TO HAXOAUJIOCH HA OHON TePPUTOPUH, TOCTYITHOM JIJIS
BCeX: JKPEIoB, ITOMOIITHUKOB, AHTPOITOJIOTNOB M yJYacTHUKOB. Kak MBI yBU-
IUM I03K€e, 9TOT0 He OBLJIO B IPYTOM CBSIIIIEHHOM MeCTe MOp 80Cb B OKpyTe,
B 1. Astra. Tam 3a00p BHYTPH OCHOBHOM OTPaIbI OTIEJISIT 30HY, T/e paboTain
SKPEIlhl ¥ TTIOMOIITHUKHY, OT IIPOCTPAHCTBA, JIOCTYITHOTO JIJIsT 3PUTEJIEH.

B nexabpe 2016 roma MBI ITOCeTUIN 3UMHUN MOP 86Cb TaM ke, K TOMY
BpPEeMeHU MeCTO OBLIO M3MeHEeHO. BHyTpH 0OroposkeHHOM TeppUTOpUH OBLIA
BBIJIeJIEHA BTOpasA MEHBINas 30HA, OXBATBHIBAIOIIAA MeCTa IJIs OTHS, JaJTh-
HUHR KOHEII, T7e MOJIMJIUCH SKPEIlbl, 1 MEeCTO JJid 320051 CKOTa. Y4YaCTHUKHU
JTOJIKHBI OBLITH OCTABATHCS CHAPYIKY U HAOII01aTh, 4 TaKKe MOJIUTbCA. Mbr
JOJI3KHBI IIPU3HATH, UTO B KAKOH-TO MOMEHT MBI IIOIyMAJIH, YTO, BO3MOYKHO,
BTOpsKeHMe OPOAIYNX aHTPOIIOJIOTOB BBI3BAJIO JKeJaHWEe 3alUTUTH PUTY-
asnpHOe mpocTpaHcTBo. Ho B 2018 rony Panyc m EBa mpucyrctBOoBau Ha
JIepEeBEHCKOM IIePeMOHUH, U XOTsd KBa JIeMOHCTPATHWBHO He 3aXOaujia Ha
OTOPOYKEHHYI0 TEPPUTOPHIO, :KPEI] 0UeHb HACTONYMBO IIPUTJIAIIIAT €€ BOUTH,
Tak 4To 00BSICHEHUE JOJIMKHO OBLIIO OBITh APYyTUM. Bo3MOMKHO, NICTOPHUUECKHT
KOH(UTYpAIlHs CBAIEHHBIX MECT OblIa TAKOH, U skpell Pauc mbrraics Bep-
HYTBCS K MICTOKAM PUTYyaJIa.

Ho ects si1 pasHUIta MesK Iy BUJIbI'YPTCKOM IPYIIHOM 1 aJITHHCKOM I'PYIIIIOHN
B OTHOITIEHUH CBAIIEHHBIX MecT? JaBaiiTe mocMoTpyUM Ha Te MecTa, KOTOPHIe
WCIIOJIB3yeT aJTMHCKas Tpynna. Haumem ¢ mepeBHu Auira, rie CBAIIEHHOE
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MECTO HCIIOJIb3yeTCs TOJIBKO JJIS IIPOBEIeHUS 00PSIOB MOP 8GCh, KAK BECHOIM,
TaK ¥ 3UMO. AJIra — 310 OYeHb MaJIeHbKas JIepeBHsA ¢ HaceseHueM meree 100
YeJI0BEK, KOTOpAasi IIPOBOIUT CBOU JIEPEBEHCKYE MOJICHUS B CoceTHel, Goliee
kpymHOM ceste HusrmebanrayeBo. Anra He ObLiIa TepBOHAYATIBHBIM MECTOM
poBeeHust MOp 86¢b. J{o mepeeana B Anry B 1970-X rogax CBAIIEHHOE MECTO
IIJIs caMoit GOoJTBIITON MepeMonnu 66110 B ¢. CTapokasrsmusaposo. Io caosam
TOKHIIBIX JIIOAEH, KOTOPhIe TIOMHSAT IIPEesKHee MeCTO IIPOBEIeHUST MOD 80CD,
OHO HAXOJIMJIOCh HA X0JIME Ha OYeHb BHHOM Mecte. Korma BuaumocTs craia
CJIAIITKOM OITACHOM, SKUTEJIN JePEeBHU [IePeHecIu MOJIEHUE B JPYroe MecTo
BHH3Y B JIOJIMHE, HanboJiee sKUBOIIMCHOE, 10 CJIOBAM HAIIINX WH(OPMAHTOR.
K mecuacTbio, BJIACTH PEITUIIHN, UTO 9TO MECTO JOJIFKHO OBIThH 3aTOILJIEHO, TAK
KaK 110 WX PACHOPSIYKEHMI0 OBLIA ITOCTPOEeHA IIJIOTHHA JJIST IMPOU3BOJICTBA
2JIEKTPOSHEPTHUH B oTOM paiioHe. Torma cBsAIIeHHOe MeCTO OBLIO IIePEHECEHO
B a. Asra.

CeroiHs CBSAIIIEHHOE MECTO, T TTPOXOIAT 00psiabl . CTapokaTbMUSIPOBO
u 1. [leTpomasiioBKa, HAXOAUTCS Ha BEPIIIUHE X0JIMa, OTKY/1a OTKPBIBAETCS
IIPEKPACHBIH BUJT HA OKPECTHOCTH (JIepeBEeHCKHE JOMAa ¥ YHUCTHIE XOJIMBI). DTO
OTHOCHUTEJIEHO HEGOJIBIIIOE MECTO C JBYMSI OTOPOKEHHBIMH ILJIONTATKAMMU: OTHA
€O CKaMeNKaMM JIJIsT YYACTHUKOB, IPYTras AJIS sKPEroB M MX ITOMOIIHUKOB.
Kax Mpr 3ameTniu B Apyrux cirydasx, y JOAeH HeT ONLyIeHus Taby B OT-
HOIIIEHUY 9TOM 30HBI, IIPEIHASHAYEHHON JJIs PEeJIMTHO3HbIX CIIEITUAJINCTOB
(ITIMA 2018)%. I My:KYINHEBI, W 3KEHIITUHBI CBOOOIHO HAPYIIAIT 9THU Ta0y,
¥ UX IPUXOJIUTCS MPU3bIBaTh K mopsaky (IIIMA 2013, 2015)%°.

D10 pacrookeHre BeChMa ITOXO0Ke Ha CBAIIIEHHOe MecTo B 1. BepxHebarayeso,
KCIIOJIb3yeMOe JIJIsT COBMECTHBIX puTyasioB ¢ 1. Jlybosra. OHo TosKe Hemaaero
OT JIEPEBHHM, HO C HEr0 HET TAKOI'0 K€ BIIEUATJIAIONIEr0 BUIA, TAK KAK XOJIMbI
BOKPYT HUCIIOJIB3YIOTCS 1715 BhITIaca oBerl, OroposkeHHAa s TEpPUTOPHS ITPEICTaB-
JIs1eT co0OII OUeHDb MAJICHbKHII 3ar0H ¢ HABECOM /IS ATPUOYTHUKM 00psIIa MMeeT
pasmMep mpuMepHO 4x4 MeTpa, X0Ts B 60JIbIIIeM pasMepe HeT HeoOXOIUMOCTH.
Tam TOTBKO OIMH MOJISIIIFIACS SKPELT, TBa KePTBEHHBIX sKUBOTHBIX U BA KOTJIA,
a YYACTHUKH CUIAT HA TPaBe IIepe ] OTOPOKeHHOM tToia Ko, OHM IoIyJaioT

8 Haomonenus Esor Tynys Bo Bpems eypm sdcew B ¢. Crapokasmusaposo u 1. [lerpo-
masJioBKa 15/06/2018. Korma oHa cumelia B OTBEIEHHOM JJIs 3pUTEJIEH MeCTe, ee
yBHeIa 3HaKoMas skeHImwHA u3 1. Masmas Basbaiora, koropast, 4To0BI IIpHcoe-
nuHUTHCS K EBe, mepeceksia 30Hy, Tjie JeMCTBOBAJIH JKPEIlh.

% Haomonenus: Eser Tyirys 3a pasiauunbivu obpsgamvu: 14/06/2013 B 1. Anra — mép
80cv, 12/06/2015 B 1. Anra — Baeviw 86cy B mepBoM citydae sKeHIITUHA IIPOCTO BO-
1IIJTa B OTOPOKEHHOE ITPOCTPAHCTBO, UTOOBI OTAATH CBOU IIOTHOIIIEHUS, BMECTO TOTO
YTOOBI TIePeaTh UX Yepes Orpajiy sKpeiry; BO BTOPOM CJIydae TOJIBKO UTO MTOKUAIAST
mapa mepecekyia OroposKeHHY 0 TEPPUTOPUIO HACKBO3b, BMECTO TOT'O UTOOBI 0GOMUTH.
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KalIly OT JKpelia, KOTOPBIN CTOUT Ha ILToNa ke, Tpi MOMOIITHUKA XOIAT MEKITY
JIByMsI 30HAMMU.

Ceamennoe mecto cesia HuskaebasraueBo MEHSIJIIOCH HECKOJIBKO Paas.
B 2016 romy, xorga MBI BIepBble MPUCYTCTBOBAJIM HA 9TOM 00psIe, Tam
ObLTa HEeOOJIbITasi OTOPOIKEHHASI TePPUTOPHUS, BO3MOIKHO, 6X6 METpPOB Ha
Oepery peKH HeIaJeKo OT POJHHUKA, KOTOPHI HAXOMHUJICS IIpuMepHO B 50
MeTpax. JTa TEPPUTOPUS C HEOOTBIITUM HABECOM IIPEJICTABISET CO00, KAk
u B 1. BepxHebanTauero, BHyTPpEHHU KPYT. 3/1€Ch TOKE YIACTHUKY, TIPUIIIEI-
IITMe TI0eCTh Kalllu, CUIAT cHapy:ku. Ham ckasasiu, 94To aTo CBAIIEHHOE MECTO
dbyHKIIMOHUPOBaIO B TeueHue mecatu Jjiet. Ha camom Jiese cyiiecTrBoBaThH
eMy ocTaBajiock Hemoaro. B 2019 rogy skpel u opraHU3aTOp PEIuns CHOBA
U3MEHUTb MECTOIIOJIOKEeHNEe CBSAIIEHHOTO MeCTa, YTOOBI ITPUOIU3UTE ero
K pogauKy. B 2019 romy ObLT mpoBeieH 00ps/T 0 CMeHe MecTa.

W3 cBAmeHHBIX MECT ceJ aJTHHCKOM TPYIIBI TPU eIlle He OMHUCAHBI.
IlomobHO mBYM mociiegHHM, MeCTO, rae codomparoresd sxuTesan . Kessui-Ap
u 1. IBaHoBKa, MMeeT 0ueHb MaJIeHbKOE ITPOCTPAHCTBO, HAXOIUTCS 32 IIpe/ie-
JIAMU IePeBHU U IPeIHASHAYEHO JIJISI TeX, KTO BBITIOJIHAET 00PSI/T, 00U 1715
IBYX JepeBeHb. CBAIIEHHOe MeCTo JepeBHY BUrimHeeBo oTIMYaeTes TeM, 4To
OHO HAXOJUTCS B POIIe HA paccTodsHun 0Kosro 400 meTpoB ot moporu. A me-
cto Baeviw 66cy oTTmuaeTcst TeM, YTO HAXOIUTCS IIPSIMO Ha I0POTe, XOPOIIIo
IPOCMATPUBAETCS U He CBI3aHO C KaKOHU-JIn00 nepeBHe. OOHAPYKUTD €To
JIETKO: 3TO OTOPOKEHHAS TePPUTOPUSI, BHYTPU KOTOPOH pPACTET OTPOMHAS €JTb.

Takum 00pa3oM, MBI BUIUM, UYTO HE CYIIIECTBYeT 00s13aTeJIbHON KOHDM-
Typariuu JJIsT BhIOOpa CBAINIEHHOT0 MecTa. Kile 0/THOM MHTepecHOH 0co0eH-
HOCTBIO SIBJISIETCSI TO, UTO CBSIIEHHOE MECTO JIETKO 3aMeHSIeTCS IPYTHUM,
KOT/Ta TT0JIb30BATEN YYBCTBYIOT B 9TOM HEOOX0AMMOCTh. [IpuynHOit MosKeT
OBITH IIPOCTO KOMQOPT TeX, KTO mpoBomuT obpsan. JlocraTouro meperecTu
TereJI IMpeskHero KOCTPOBUINA HA HOBOE MECTO M OCBSTUTE €r0 HeOOJIBIITNM
pUTyaJIOM.

Kpeupbl

Hpetr sBIIsSIETCS KIIOYEBBIM JEUCTBYIOIIUM JIUIIOM B BOCCTAHOBJIEHUU 00-
psanoB. Bes Hero Hu 0HO 00PAIOBOE AEHCTBO HE MOKET COCTOSITHLCS. Y Hac
€CTh XOPOIIHH, HO TTeUaILHLIN ITpuMep. PaHbIie 11 mpoBeeHus 00psaIoB
Kepewmera cymrectBoBas 0co0BIH 5K pell, OTJIUIHBINA OT 00BIYHOTO 11 3SUMHUIX
U BECEHHUX 00PAI0B, KOTOPOro HasbBaau “xpaHutesb Jlyma” (yam: JIyo
ymuco). BOJIBIIMHCTBO M3 HUX yMepJid, He IIepelaB TeKCT MOJIUTBEI U He
Halga cebe mpeeMHUKOB. Takum 00pa3oM, 9TOT 0OPSI JKUB JIUIIEL B OYEHb
HeOOIBIIIOM KOJIMYecTBe MecT, Hampumep, Borekas Ombsa B Auaynbexom
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paiione Bamkoprocramna, Kumuak 8 Kyenutckom patione I[Tepmckoro kpas.
YeitoBuEM BO3POKICHUA KOJLJIEKTUBHBIX O0PSIOB SABJISIETCS HAIUUNE JKpe-
II0B, 3HAIIUX CBOE “pemMecsio”.

B neticrBurensrocTH, B TaThiinackom palioHe 0JTHOM U3 IPUIHH OUY€Hb
VCIIEIITHOTO BO3POKIEHUs, BO3MOIKHO, ABJISIETCA HAJIUYNE TAKUX JKPEIOB
C MHOTOJIETHHUM OITBITOM, TOTOBBIX JIEJTUTHCS UM U 00y4aTh HOBBIX JKPEIIOB.

A pertbr, KoTOpBIE OBLIN AKTHUBHBI J0 BOJIHBI BO3POKIEHUSI U 00€CIIeun-
BaJIN IIPEEMCTBEHHOCTD, CYIIECTBOBAJIN B 00EUX CEJIbCKUX TPYIIIAX, XOTS,
KOHEUYHO, HUKOI'0 M3 TeX, KTO BBICTYIIAJI B IIEPBOM II0JIOBMHE XX BEKA, yiKe HET
B SKMBBIX. B BUIIBLIYPTCKOM IpyIIlie JOMUHUPYET XapU3MATHIECKAS JIMYHOCTD
Hasuna Canpuesa (Sadikov & Danilko 2005; Toulouze & Niglas & Vallikivi
& Anisimov 2017). Hasun Cagpues pogmiics B 1930 rony, u y:ke B JeTCTBE
HAaYaJI II0CEIIATh PEeJIUTHO3HbIE 00PSIIEI 1 IT0csie BTopoi MUpPOBOil BOMHEI OBLI
yTBEPIKIeH B KauecTBe ImoMoIrHuka. OQHAKO IT0c/Ie BOMHBI MYSKIHUH CTAJI0 He
XBaTaTh, 0COOEHHO B3POCJIBIX, TOTOBBIX IPHUHATE 3Ty POJIb B TPAIUIIHOHHBIX
puryasnax. Hasunm Cagpuer, KoTopbIil paboTaJt ¢ JIOMa bMu U ObLIT TosKap-
HBIM, OBLJI CHJIbHBEIM Y€JI0BEKOM, OUeHb YOesKIeHHBIM B cBoeil mpasore. O
HayaJ paboTaTh B KAUeCcTBe JKperia BMeCTe CO CTaAPIIUMU, KOTa eMy OBLIO
24 roma. OH 10 cux TIOP IIOMHUT, KaK B IIEPBBIA pa3 y HEero APOKaId PYKH
(IIMA 2013, 2016)%,

C 1954 1o 2012 rox, To ecth moutu 60 JieT, OH YIIOPHO OXPAHSJ CBOM
JIePEeBEHCKUM 00PSIT M TBEPI0M PYKON PYKOBOIWII skUTeIsIMU mepeBHu. OH
OBLJI pelInTeIbHBIM IIPOTUBHIKOM aHTUPEJINTHO3HOM IIAPTUAHOMN IIOJIUTUKN
¥ “MeJI CHUJIY HACTOSITh Ha CBOel Touke 3peruss. OIHAKO 3TO He 03HAYAET, UTO
OH Bpask1e0HO OTHOCUJICS K KOMITPOMHCCAM U HEe MOT' OBITh WHUIIMATOPOM
H3MeHeHul B puryasax. [lo ero ciioBaM, oH HavaJI CMEIIUBATH MsCO C Ka-
IIIeH, IOCKOJIbKY 3aMEeTHJI, YTO KOTIa Kallla ¥ BAPEeHOe MsICO IPeIIarajuch
OTJTeJTHHO, HEKOTOPBIE JTIOIU OPAJIH CIIUIITKOM MHOTO MSICA ¥ OCTABJISIIA MAaJIO
IJISI IPYTUX, ¥ YTOOBI M30e:KaTh TAKOr0 00MaHa, OH HAa4aJl CMEeIINBATEL MSICO
¢ Kallel, 4To 00eCcIeynBasIo CIIpaBeIJInBoe paciipeaeneHue 1t Becex. OH
TaKsKe PEeInI IIepPeHeCcTH IIePBYI0 MOJIUTBY, 00eIa e JKePTBOIIPUHOIIIEHNSI,
HAa3bIBaeMoe CL3UCbKOM, Ha apyroe BpeMsa epeMonun. OOBITHO Cli3UCbKOH
COBEpIIAJICA HAKAHYHE BeYepoM, M OI'OHb MeIJIEHHO ropeJsl BCIO HOUb, TAK
YTO IJIS LePEMOHNH He HyKHO OBLIO Pa3sKUraTh HOBBIM KOCTEP, HO IJIS 9TOr0
TpebOoBAaJICSA KTO-TO, KTO BCIO HOYB HOIEPIKUBAJI OBl OTOHb. Hasut perut, 4To
JIOCTATOYHO OY/IeT IIPOBECTH CL3UCLKOH YTPOM B JIEHb TJIABHOM ITePEMOHUH,

% Becenpr JIutiso Huriraca u Panyca Camuxosa ¢ Hasumom CagpueBsiv B ero gome,
1. Manasa Banbaiora, 11/06/2013; 6ecena Pamyca Cagukosa ¢ Hasumom Campue-
BbIM, 04/06/2016.
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BEPOSITHO, M3-3a TOTO0, YTO TPY/THO OBLIO 3aCTABUTH KOT'0-TO KePTBOBATH HOYD
IIJ1s HaOJTI0IeHUs 38 OTHEM.

Yro erre 6ostee BasKHO, OH PEITUAJ OTKA3ATHCS OT 00psia Tpex JepeBeHb
BUJIBTYPTCKOM TPYIIIIBI, TIOCKOJIBKY JIJIsI TIO/JIePRaAHUS TPaIAIINN TpeboBa-
JIOCH CJIMIITKOM MHOTO YCHUJIUHM KaK B IJIaHE JJUYHOTO YUACTHS, TAK U B ILJIaHe
nmeuer. OH BBeJI 00BIYAl MOKYIATEH MSICO B JIOTIOJTHEHUE K YKePTBEHHBIM K-
BOTHBIM JJIS KAl MOP 60Ch U ILJIATUTH II0-PA3HOMY 34 OBEIl, IIPHUHOCHMBIX
B JKePTBY, B 3aBUCUMOCTA OT uX Beca. OH Tarike paspeniun sKeHIIUHAM
YYACTBOBATH B OUMCTKE KOTJIOB M PA3JIe/IKe JKePTBEHHBIX JKMBOTHBIX.

OH moJIE30BAJICSI ABTOPUTETOM He TOJIBKO B CBOEM parioHe, HO U Topas/io
mmpe. Ero maske nmpuriacuiu B MskeBek, YTOOBI OH IIOMOT TIO/IIEPIKATH HAYUN-
HAHWSA AKTUBUCTOB U3 Y IMYPTHUH, IBITAIOIIUXCSI BO3POIUTD TPATUIIHOHHYIO
penurnosuyio npaktuky. OH coIeicTBOBAJ MONCKY KPEIlOB B CBOEM paioHe
u momoraJj ux oboyuarh. Tak, on obyumsn Canuma I[llakuposa B c. HoBbie
TaTHIUIBEL, ¥ KOTOPOTO CPeIu IIPeIKOB He OBLIO JKperia, HO KOTOPBIN OBLI
yBaKaeMBIM JKUTEJIeM JIePEeBHU W CTAJ ‘OQUITMATBHBIM KPEIOM JTOMH
Ba'KHOU JepPEeBHU.

On obyuast u ApyTUX KperoB, Hampumep, Auartonus [anmmuxamosa us
Bypaescroro pationa, Panca Paduroa us c. Hoeeie Tartemmisr. Ho ypo-
BEHB U CMBICJT 9TOT0 00yueHmst 0T pasdueiM. Cammma [lakuposa, KoTOPHIH
HEe MOT TOXBACTATHCSI HACJIEICTBEHHOCTHIO, MTPUXOIUIOCH YIUTH BCEMY.
A y lanuxamoBa u Padurosa ObLim cBOM HAcJ/IeLOBAHHBIE TPALUIIVH.
Paduror Ob1JI CEIHOM sKperia U yHACIeT0BAJ MOJIUTBY OTIIA TPATUITHOHHBIM
€I10c000M, TO €CTh MHOTOKPATHBIM IIpocayinuBanueM. Y ['anmmxaHoBa Toxke
OBLIIM CBOU JepeBeHCKue Tpasuiny. Takum 00pa3oM, OHU OBLIN HA PABHBIX,
u Hasun Tosrbko yray0sisit mx 3HaHuSA yaMypTekux Tpaguimit. Yacro Hasun
Capues sxasmoBadics, 4To PadnKoB He1ocTaTOIHO BRIpaKaeT 6JI1aro1apHOCTh
¥ He JI0 KOHIIA CJIeIyeT ero YYEeHHIo.

Bynayuwu Tpagumuonnsm skperom, CaapreB MOJUIICH, KAK YYHIH €ro
CTApeHINHBI, ¥ CUMTAJ 9TO €IWHCTBEHHO ITPAaBUIBHEIM crrocobom. OH He
IPUHUMAJ APYTHE CIIOCOOBI, He JIOIIYCKAJI, YTO YXO/Isa KOPHSAMHU B JIPyrue
JIOKAJIbHBIE TPAIUITAH, OHU MOTYT OBITE TOKe TpaBUIbHBIMU. J[ 71 Hero, KaK,
BEPOSITHO, U JIJIsI BCEX JIIOJIEeH, TJIyO0KO CBA3aHHBIX CO CBOEH TpaauIlueil, CBoe
OBLIIO €TMHCTBEHHO BEPHBIM, UTO, KOHEUHO, HEIIPUEMJIEMO C TOUKH 3PEHUS
YUIEHOT0. Y IMYPTCKAS PEJINTHO3HAS IIPAKTUKA He SIBJISIETCS JOIMAaTHIECKOH,
burcupoBanuoit Tpamunmeit. OHAa OYeHb M3MEHUYNBA, M B PAMKAX OJHOTO
¥ TOT'0 K€ TIOPSAIKA PUTYAJIOB CYIIIECTBYET IIOUTH OECKOHETHOE YHCIIO0 BO3MOMK-
mocrei. C aroitl Touku 3pennda Hasun Canpues mapagoxkcaibHBEIM 00pa3oM
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0JIM30K K TeM, KTO sKeJlaeT CTaHIapTH3UPOBATDh YAMYPTCKYI PEJIUTHO3HYI0
MHPAaKTHUKY, OCHOBBIBASICH TOJIbKO Ha cBoeM moHumanuu (ITMA 2017%7).

ITocite cBoero 80-metus CampueB MOHSJI, YTO eMy IIPUIETCS OTKA3aThCA
OT JOJEHOCTH sKperta. HoHeuHo, 00J1€3HD $KeHBI 0TYACTH CTAJIA TTPUIHHON
€ro pelleHns: OH JOJKeH ObLI OBITh J0Ma KaK MOKHO Oosbine. OH BEIOpaI
¥ TOAroTOBMJI cebe 3aMmeHy. Ero BBIOOp OBLI, ¢ TOYKH 3peHUS TPATUIINAH,
cTpaHHBIM: MoJ0g0i dyenoBek, Opuaman KabunbsauoB, KoTopoMy OBLIO
Bcero TpuanaTh Jiet. Xors OpuaMan ObLI sKeHATBIM YeJI0BEKOM U yBasKae-
MBIM YJIEHOM CEJIbCKOM OOILIUHEI — 9TO He0OXOIUMOe YCJIOBHE, YTOOBI OBITH
SKPEIOM — OH OBLJT BCe-TaKM CJIUIITKOM MOJIOJ JIJISI 9TOM 3aJa9H, TAK KaK I10
00Bruaro skpel; He goJrkeH ObTh MoJioske 40 ser. Ho Hasun Campues mom-
HUJI CBOM COOCTBEHHBIHN OITBIT HAYAJIA CIYsKEeHU B 24 roj1a M3-3a OTCYTCTBUS
HOIXOIAIINAX MYKUYUH. BeposTHO, OH CYMTAJI, YTO 9TO He JIydIllee Bpems
JIJIsT TOTMAaTH3Ma W YTO MOJIOAOM YeJIOBEK, IIOJIHOCTHI0 MHTEIPHUPOBAHHBIN
B COBPEMEHHYIO JKM3Hb, IIOMOYKET CeJIbCKOI OOIIMHE COXPAHUTHL BEPHOCTH
CBOWIM TPATUIIUAM, HECMOTPS Ha COITUAJIbHBIE H3MeHeHusT. Taknum 06pasom,
®puaman BOepBbIe IIPOBeJI MOIUTBY oauH B 2012 romdy, 3a ro g0 Havaaa
HAIIe# 1MoJ1eBoi paboTh! B TaTHINIINHCKOM patioHe.

Koneuno, cymecrBoBaHMe TAaKOr0 aBTOPUTETA MMEJIO CYIIECTBEH-
HOe 3HAYeHHe JJIS BO3POKICHHUS YIMYPTCKOU PEIUTHO3HON IIPAKTHUKU
B Tarbimummackom patiome. C ommoit cTopoHbl, B JepeBHe Haswma Bo3po-
SKJIATH OBLJIO HEUero, MOCKOJIBbKY OH 00eCIIeUnJI TOJTHY IIPEeeMCTBEHHOCTD.
C apyro# CTOPOHEI, OH MOT IIE€PEeIaTh CBOI0 MOJIUTBY sKPEeIlaM, Y KOTOPHIX He
OBLIIO CBOEM, W TIOMOYb MM IIPUHATEH JTO CIy:KeHue. HeyauBUTeIbHO, UTO
B 2016 romy Hasumn Cagpues mosyum Harpay “Ocrorckoe Ipeso Husuu”,
KOTOpasi Bpy4aeTcss OOBIYHOMY YeJIOBEKY, BHECIIeMY 3HAUYNTEIbHBIN BKJIAT
B pas3BuTHe (PUHHO-YTOPCKUX HAPOIOB.

Hasumr CagpreB — TUYHOCTD BBIIAIOIIASCS, M HE TOJIBKO HA YPOBHE Je-
peBuu. BoamoskHO, cuita ero xapaxkrepa IT03BOJINUIA HE OKA3aTbCS B TEHU
IPYTUX, KTO TAKIKEe BBICTYIIAJ 34 IIPEEeMCTBEHHOCTD B TaTBIIIIMHCKOM pai-
OHe, HO He TaK SIPKO, HO Bce JKe IocyenoBaresibHo. MaJstas Basbstora Oblia
He eIMHCTBEHHBIM CEJIOM, T/ie 00PSIIBI IIPOJOJIAKAJINCH U B COBETCKOE BpeMs.

B coserckuit mepuon B TaThIIIINHCKOM paiioHe IeHCTBOBAJIN U JPyTUe
skpertel. Tak, Korma BeHrepckne ydenbre ['abop Beperkum u Jlacio Bukap
TIOCETUJIN 3TOT PeruoH B 1974 romy, UM yaasioch 3apUKCUPOBATH MOJIUTBY

%7 Becena Jlaypa Banmnukusu, Paunyca Cangurkora u Hurosrass Auncumosa ¢ Hasummom
CazpueBsIM Ha mopore ero goma, a. Masas Baabsiora, 08/06/2017.
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skperia B ¢. Huxuebanradeso mo mvenu Mcemam Apmanmmua®, xors B To
BpeMs OH OBLJI yiKe ITOKHJIBIM YeJIOBeKoM. ¥ ApMaHIIMHA OBLIM MJIAIIIHE
POICTBEHHUKHN-MYKUNHEL, KOTOPHIX OH 00yJaJI.

B meckosbEMX qepEBHSX AJITMHCKON TPYIITHI MPOIOJIKAIINCE JIePeBeH-
CKHMe O0OpsiIbl, a TaKyKe COXPAHSIJINCL MOp 686cb U Baeviu sdco. Tpaguiimm
B QJITMHCKOM T'PYIIle CHJIBHBI U MOIIeP:RUBAJINCE HeaaBucumo oT Hasuma
Cagpuena. Cagpres, KOHEUHO, CIUTAET, YTO TPATUITUN AJITHHCKOM TPYIIIIHI
HelpaBmIbHEIE. [103:e MBI pacecMOTPUM MX 0COOEHHOCTH.

Cerogusa Mcmama ApMmaHmimHA HET B JKUBBIX, HO 00a ero BHYKa SIB-
JISTIOTCS AKTUBHBIMU SKPEIlaMU aJITMHCKOM Tpymisl. [lepBeIii m3 HUX,
Bramumup Xysumapmawmos (“Bragux”, 1964 r. p.), IBIseTCS KPeEIoOM
1. BepxuebasrraueBo, a ctapIimii, HauaBIInii Topasio moaske, Bopuc, B 2016
romy crai skperom B Kospui-fApe. Biaaguk Bcromuuas, kak ero gen “merr”
MOJIUTBEI, W JEeHCTBUTEJIHLHO MaHepa ApMAaHIINHA IPOU3HOCUTH MOJIUTBY
ObLIa 1moxoska Ha menue’’. Kie oqun yeoBek yuniics y ApMaHIIIHA MOJIAT-
Be U IIepejial HaM ee 00pasell, HO OH He SABJISeTCS JeMCTBYIOIINM 5KPeIioM.
9rto 3akup Ay inH, OBIBIINHM yIUTEb, cefiuac Ha IIeHCUH, Ha CAMOM JIeJjIe
SIBJISIETCSI JIBOIOPOIHBIM GPAaTOM CaMOT0 TJIABHOTO Kpelia B patione, Esrenns
AnynnunHa. EBrenuit HocuT TUTYJI “BeJIMKOTO skperia’ (IIo-yaIMypPTCKH 6a03bLm
gocacy). OH BO3IJIaBJISIET BCe BAKHEIC MOJIUTBEHHBIE COOPAHNSA B AJITMHCKON
rpyliie, Hay4IUBIIUCH MOJIUTBE y crapiero sxkpeia (Sadikov 2020). Esrenmi
paboTaeT TIIaBHBIM OyXraJirtepoM B Kooreparuse ‘Paccser”.

B aroit rpymire ecth erre oiMH YeI0BEK, KOTOPHIH SIBJISIETCS HACTOSIITAM
XpaHuTeJIeM TPAJTUITUH U X0poIro ux auaer. OH He spell, X0Tsa U 001a1aeT
OTPOMHBIM aBTOPUTETOM. VIMEHHO OH 3aHMMAETCs IPAKTUYECKIMU JIeJIaAMH,
OpraHM3yeT sKEePTBEHHOE JKUBOTHOE, TPAHCIIOPT, ATPUOYTUKY, IIOMOIIHIKOB.
Ero dpyurmmsa HassIBaeTcsa 80chb Ky3€, XO3AWH LIEPEMOHNHT, HOBAS QPYHKII —
0 KpaiHe# Mepe, MBI He HAIIJIM aHAJIOroB B jgureparype (Sadikov 2020).
B anrunckoit rpyrme aToT YesoBek 00Ji1a/1aeT OrPOMHBIM ABTOPUTETOM He
TOJIBKO OJraromapsa cBoeil pyHKIIMM, HO 1 Oaaromapa cBoeil quunoctr. O

68 JI1060IIBITHO, YTO MBI HE HAIILJIM YIIOMHUHAHUS 00 9TOH BeTpede B mrepenncke Beperr-
roro (Bereczki 1994: 213-219). Onrako dororpadusa ApMaHIIHHA IIOATBEPKIAET
daxr ux Berpeun (Vikar, Bereczki 1990, pasmen doro). IHTEpecHo oTMeTUTSH, UTO
OH OBLJT BEIOPAH JJIs BCTPEUN C BEHTePCKUMU yUeHBIMH. [losieBble paboThl TOTIa
CUJTBHO OTJIMYAJIACH OT CerOHAIIHIX. CeroHs MBI IIPOCTO JKUBEM B paiioHe U opra-
HHM3yeM COOCTBEHHYIO IIPOTPAMMY, B TO BpeMs KaK HAIIIK IIPeIIIeCTBeHHUKN ObLIIA
MTOJTHOCTHIO B PyKax KOMMYyHUCTHUYECKON MapTUM, KOTOPAas OPraHU30BBIBAJIA UX
paboTy: OHM OPraHU30BBIBAJIM BCTPEUH B JIOME KYJIBTYPHI HJIU KOJIXO3HOM IIEHTPE
C TEéMH, KOT'0 CUUTAIH ToAxoaanumMu. OrpaHryeHHbIe YCTaHOBJICHHBIMU PAMKAMH,
OHM BCTPETHJIUCH ¢ ADMAHIITHHBIM.

89V mac ects mpumep mostutBel Apmatnusa (M. https://vk.com/club80621061).

164



KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

OBIBIIIMI TJIaBA aMUHUCTPAIINY, ITI09TOMY 3HAET BcexX B parioHe. OH Takke
IPSMOM M PENUTESIFHBIN, 00JIaIaeT JUIepCKUMU KadecTBaMu. Ero 30ByT
Tlapudysna Napudanos, Ho Bee HaseBaoT ero ®apxysioit. Eciu EBrennmit
AnysuiuH 3aHUMAaeTcsI TOJIBKO MOJIMTBAMHU W JYXOBHBIMU ACIIEKTAMU, TO
®Dapxysia, KOHTPOJIUPYS, KOTO 30BYT MOJIUTHCSA B MOP 80Ch, MOKET IIPOBO-
JUTH HACTOAIILYIO ITOJIUTUKY TIOJITOTOBKH JKPEIIOB.

B asruckoii rpy1ire ecTh ITOCTOSTHHAS KOMITAHMS ITOMOIITHUKOB — 9TO KAK
cTapIrme, TaK ¥ MOJIOJIbIEe MYSKUMHBI U3 Pa3HbBIX JepeBeHb. OHU BCTpedaoTes
YeThIpe pasa B I'oJ Bcell KoMaHmIol, kKak B Baeviuw 66ch, Tak 1 B MOP 80Ch,
3uMOM U BecHOM. Temepb y HUX €CTh XOPOIIUH OMBIT COBMECTHOM pabOTHI.
Dapxysia, kKaK MBI y3Ke YIOMUHAJM, TaK/Ke OTBeYaeT 3a TO, KTO OyIeT
MOJIUTBCSA Ha 9TUX IlepeMOHuax Hapsaay ¢ Esrenunem m Biamukowm, Bcerma
PYKOBOISAIIMME MOJIUTBOM; BBIOOP BCET/IA JIeTaeTCsa M3 YUCIa IPYTUX Kpe-
II0B pa3HbIX JepeBeHb. OgHamanl, B nexabpe 2013 roga, HECKOJILKO U3 HUX
3abosesn, 1 QapxyJaa cIeaasa CMeJBI BBIOOD, TTOMMPOCUB JBYX MOJIOJBIX
MOMOIIHUKOB, KBrenus [attnuspora us 1. Anra u Axosa @asneiesa (Amky)
u3 1. BepxuebasraueBo, BEIATH BIEPe U MOJIUTHCS BMECTE C IPYTHUMIU, 00-
Jiee omBITHBEIMHY skperamMu. OueBnmauo, @apxyJia TOTOBUICS K OyayIiemy.
Oba MOJIONBIX UeJIOBeKa OBLIM OIBITHBIMU IToMoImHHMKaMu. Ho Esrenmii,
KOTOPOMY ellie He UCIIOJTHUJIOCh TPU/IIATH JIET, ellle He ObLI sKeHaT, a fA1mka,
4yTh IOCTAPIIE, OBLJI OYeHb OOIIUTEIBHBIM U AKTUBHBIM MOJIOIBIM YeJIoBe-
KoM B cBoeir gepesHe. Horma B 2018 rogy MBI IIPHUCYTCTBOBAJIM Ha 00psme
B JIlepeBHe AmIKku, oH Bce OpraHu30BaJl — 3apaHee BBIKOCUJI MECTO, IIPUHEeC
JKePTBEHHOE JKUBOTHOE | T.J. — ¥ MBI Y3HAJIN, YTO OH CTAJI TJIABOM CEJIbCKOM
aIMUHUCTPAIHAN.

Vixe HECKOIBKO JIeT UIEeT JUCKYCCUS 0 HeOOXOUMOCTH CO3IATh aCCOITH-
armio skpertoB. MaummaTopom aroit maen 6611 AHaTonwuir ['ammxanos, skpert
nepeBHU AnTaeBo, u wujest ObLIA TMOEPKaHA BIUSATEIBHON accoruaruein
3axaMcKuX yamyproB B MikeBcke. OgHako oHa He ObLIa omobpeHa B pe-
THOHe ¥ BBI3BaJIA HEIOBOJBCTBO TJIABHOTO MECTHOTO aBTopuTera Pumara
lamsvmuma. Unes O0p11a peanuvupoBana B 2018 rogy. Namsamimus yimesn
B OTCTABKY 110 COCTOSTHUIO 3JIOPOBBS C IIOCTA PYKOBOJIUTEJIST HAIIMOHAJIHEHOTO
neuskenusi. Kro nmpeemunk, Canuvmbsaa [apudyians, pemmws, uto BpemMs
mpuiio, u oprauusoBas 20 uoHa 2018 roga B ¢. Craprsrit Bapsir coopanne
JKPEIIOB palioHa, IIe 00Cyskaaiach ora unes. B pesynbrare 25 sasaps 2019
ro/la COCTOSJIOCH 00Iee cobpaHue, HA KOTOPOoe ObLIM ITPHUTJIAIIeHb PaHyc
CanurkoB u EBa. EBa manesiach MO3HAKOMUTBHCS C JIPYTUMU JKPEIlaMU,
KOTOPBIX OHA €llle He BCTpevasia, Iocelas Pas3JIundHbie 00psIbl, U C YIUB-
JIeHWeM 3aMeTHJIa, YTO TIOYTH IIPUCYTCTRYIOIINE Ha COOPAHUH e 3HAKOMBI.
Brio pelreso cosgaTh aCCOLMALINIO M BCTPEUATHCS, YTOOBI KOOPIUHUPOBATH
cBou nerictBusA. Jlumepom ObLT m3bpan Amaronuit ['amuxamos. Ha Berpeue
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IPUCYTCTBOBAJIA Jejieralus KperoB ua MsxeBcra, cpeau KOTOPBIX OBLIT
u Ansoept Pasun™.

dopma oaexabl

Hcropuueckn cyimectBoBaia opMa OTeKIbl KAK [IJIs YIACTHUKOB, TAK
U JIJIsI 9KPeIloB KOJIJIEKTUBHEIX 00psmoB. [lo kpaiiHeit mepe, Ha MMEIOIIHX-
cs1 y Hac ororpadusax koria XIX sBeka (Sadikov & Méikela 2009) sunHo,
YTO BCe IIPUCYTCTBYIONIHE 071eThl B Oesioe. Ilpasma, dororpacdum coemambr
B OPYTOM MeCTe, HO 9TO He CJIMIIKOM JaJIeKo OoT TaTBIIIINHCKOrO paioHa.
Onu coesansl B paitone ¢. Kaaracer, a ux asrop — puHckuii orHorpad IOpné
Buxman. Tem He MeHee, H300paskeHN IIOATBEPIKIAIOT CKA3AHHOE IIPEKIE B
npyrux ucrounukax. K coskamenunio, 10 koHIa XX Beka He ObLIIO Cepbe3HOro
uccaenoBaHua TaThIIIMHCKOrO paioHa.

[Tockonbry mMoauTBEI ObLTH OOpatmensl k “Bemomy Bory”, Bce moan
IOJIFKHBI OBLIIM ONETHCSI B Oejioe, W JeHCTBUTEIBFHO, B rapaepode KaskIoro
OBLII TIpeMEeT OMEXKIBI CBSTOTO JHS JIJIS 9TOM IIeJIM, — OTPe3 JOMOTKAHOTO
[IOJIOTHA, HA3BIBAEMBIN wopmoepem. Buliin KopoTrMe wopmoepembr Kak I
MY KYMH, TAK U 171 skeHmuH. K cosxalieHuio, y Hac HeT II0q00HbBIX BU3yaJlb-
HBIX CBHUJIETEJIBCTB 0 IIPEIBAPUTEIHHOM EePHUOIe UCTOPHH dTOH 0meskIbl. MbI
3HAeM, UTO JOoMAIIIHee IIPSAJeHNe [IOCTEIIEHHO IIePeCcTaBaJIO0 ObITh €MHCTBEH-
HBIM WJIN JAaske OOHHM U3 CIIOCO00B IIOJIyYeHU OOEKIbI, ¥ CYILIECTBYIOIINE
wopmoepemb. Hauasga 1960-X TOM0B SBJISIOTCS MOCIEIHUMH. Bosiee Toro,
OHU MCYe3al0T BMECTE C KOHUYMHOM BJIAIEJIBIIEB, TAK KAK HCIIOJIb3yITCS
B KavecTBe IIorpedaabHoi ofexabl. Tak uro B Havase XXI Bexa ocrajock
JINIIIH HECKOJIBKO 00pa3I0oB, KOTOPLIE BCe eIlle UCIIOJIb3yI0TCA BJIa e/ IbIIaMM.
W crapymiku, y KOTOPBIX ObLIA TAKasa OIeskIa, UCIIOIHL30BAJIM €€ BO BpeMs
oopamos (IIMA 2016™). Kax 1 Te HeMHOTHe U3 KPeELOB, y KOro OHA OBLIA.
Illopmoepem tipencraBisier co00M HAKUIKY JI0 IIUKOJIOTOK M3 6eJI0BaTOTOo
IOMOTKAHOI'0 MAaTeprasa ¢ TOHKUMU BEPTUKAJIbHBIMI II0JIOCAMH, IIOIIION-
CAHHYIO CBOEOOPA3HBIM II0SCOM. OTOT IIOSIC MOT OBITH M JIOMOTKAHBIM, KaK
B YIMypTHH, HO OOBIYHO B M3y4YaeMOM PEerruoHe JKpellbl MOIMOsICHIBAJIICE

70 KoTopslit ciiycTsi HECKOJIBKO MecsIleB, B ceHTsioOpe 2019 rona, cras mevaabHo U3-
BECTEH CaMOCOKIKeHINeM B IieHTpe VKeBcKa B 3HAK IIPOTECTA IIPOTHUB S3BIKOBOI
TOJIUTHUKU POCCUMCKOTO IIPABUTEIHCTBA.

1 B HuskzebaaraueBCKOM 2ypm 60Cb MBI BUAEJIN, KaK ee Hocuia moskmias Arduca
Bamuesa, 03/06/2016.

166



KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

JJTMHHBIM BBIIIATHIM IOJIOTEHIIEM C KPACHBIM WJIH, PeiKe, CHHUM Y30POM 2,
OrtoT mosic OBLI U OCTaeTCsA IEHTPAJIBHBIM dMOJIeMATHUYECKUM JIEMEHTOM
KOCTIOMA SKpera.

Ho =a uro 6b1tn 3ameneHs! wopmoepembsi? J1 st sKpeIoB caMbIM BasKHBIM
acrerToM KocTioMa ObLT 1iBeT. [loaToMy BMeCTO cTaporo Hapsja Kperfbl
HCIIOJIb30BAJI OOBIUHBIE Oejible MeqUIIMHCKHEe xasaTbl. HecomHeHHO, MM
He XBaTaJIO TOPYKECTBEHHOCTH, HO CUMBOJIMYECKH OHY OBLJIN IIPABUJILHBIMH.

XXI Ber mpuHec 0OOHOBJIEHKE M MHOI'000pasye KpedecKoro KOCTIOMA.
B TaremmiunacKOM parioHe HEKOTOpPBIE JIIOAN I0 CUX II0P HCIIOJIbL3YIOT Tpa-
IUIMOHHEIN wopmoepem: crapuk Hasun Canpues Biiageer UM U OJleBaeT-
CsI B HEro, KOrJa y4acTBYeT B PUTyaJie, a y BSI30BCKOTO skpera Dumapura
[MaitmapmaHoBa €CTh TAKOM ke, KOTOPEIM OH ropauTcsa. OH maske IIpesiIosmRmI
HOaPUTH ero HAIIeH IPYIIe, HO MBI IIPEIIIOUIN, YTOOBI OH MCIIO0JIE30BAJI €r0
o mpsmoMmy HasHaveHwuio. Jlo 2013 roma Bce ocrasIbHBIE SKPEIbI B paiioHe
HCIIOJIb30BAJIM MEIUIIMHCKIE XaJIaThl, © MHOTHE IIPOJOJIKAIOT MCII0JIb30BATh
ux u B 2021 romy, Korma MBI IuiIeM oToT TekeT. OIHAKO yiKe Ha 3MMHUX
nepeMoHuAxX 2013 roa sKpeIsl aJITMHCKON IPYIIIEI HOCUJIN ITOXOKUH XaJIaT
M3 KOMMEPUYEeCKON TKAHH, HEMHOT0 HAIIOMUHAIOIINI MAaTEPUATL WOPMoepema,
¢ ropasjio 0oJiee MUPOKUMU BepTUKaAIbHBIMHU ITosocamu. Cyms mo Bcemy,
Koorrepatus “JlemeH” KyIIHJI TKAHD 1 IPOQUHAHCHPOBAJI U3TOTOBJIEHHE 9THUX
XaJIaTOB, IIPUYEM B OOJIBIIIOM KOJMYECTBE, UYTOOBI Y BCEX JKPEIOB AJITMHCKON
TPYIIIBL OBLII 0COOBINM KOCTIOM IIJIS KOJIJIEKTUBHEIX PUTYAJIOB.

Tem BpemereM sKperbl, MOJISIIIIIECS B BUJIBI'YPTCKOM I'PYIINe, IIPOI0JI KA -
0T HCIIOJIb30BATH CBOM MENUIIMHCKNE XajaaThl, Xo0Tsa OpraMaH U II0JIyIuI
B IOJAPOK OT IPy3ei wopmaoepem u3 KOMMEPUYECKOro MaTepruasia, Ho OYeHb
TIOXOKUH HA OPUTHHAJIBHBIN, a B IPYTUX paloHAaX Kpellbl Hadasu J100aB-
JIATHh K XaJIaTaM JeKOPATUBHEIE dJIEMEHTHI KPACHOI0 MJIN 3€JIEHOIO IIBEeTa,
OTCHUIAOIINE K YAMYPTCKUM y30opaMm. M mesa B ToM, YTOOBI IIPUAATE XapaKTepy
skperia 0ojiee pPaoOCTHBIM BHI, Y€M TOT, KOTOPBIX HepeaaeT TPpa uIlHOHHEBIN
CTPOTHUI KOCTIOM.

Yro KacaeTcs IIPOCTHIX JKUTEJIEH, TO MOMKHO JIMIIL KOHCTATUPOBATE (PaK-
TBI, TAK KaK MHpoOpMAaIUu B XX BeKe IpakTuIecku He 0b110. OueBuIHO, UTO
B 9TOT II€PHUOJ 0043aTEILCTBO OBITH O0JIAYEHHBIM B 0eJioe IIepecTasid IpH-
HUMATh Bo BHUMaHue. 00 9TOM OMHST TOJIbKO OYEHbD IIOKIJIbIE SKEHIIUHEL,
KOTOPBIM OCTAJIOCH HE0JIT0, Ja U Wopmoepey UX TOKe BRI JIU IIEPEKIBYT.
OOBIYHO 0OPATOBOM OMEKIOM OIS JKEHIIIIH T0JIN0€ BpeMs OBLI yAMYPTCKIIA
TPAOUIIMOHHBIA HAPSI, IIPUYEM SAPKHUX IIBETOB, II0 BO3MOKHOCTH CBETJILIX.
Taxk 6610 1 B 2013 roxy. OgHaKo B TeueHUe ceMU MOCJIeAYIOIIHUX JIET MBI

2 Bnaguk Xy3uMapIaHOB MCIOJIb3YeT IOsIC ¢ CAHUMU y3opaMmu, 1. Asira 14/06/2013
u ap.
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HAOJII00aJTi, KaK KOJMYECTBO BAPUAHTOB cokparnaock: B 2021 romy 60sb-
IIMHCTBO JKEHIIMUH HOCAT OOBIYHBIM IIepeMOHUAJIbHBIN HAPS 3aIIaHOr0
00pasIia uin KOCTIOM, JIUIIb HEKOTOPbIe, KAK IIPABHUJIO, ITOKIJIbIE JKEeHITUHEI,
MO-IIPEKHEMY HOCAT YIMYPTCKYI TPATUIIMOHHYIO OLEKIY.

Emte omHMM HEOOXOIMMBIM 2JIEMEHTOM JPECC-KOAa SIBJISIETCS TOJIOBHOM
yOOop, KaK JJIA MYJKUWH, TAK U JJId SKeHIIUMH. JTO WHTEPECHO, MTOCKOIIBKY
dororpacdprum Buxmana mokassiBaioT, yTo B 1895 1oy y MysKUUH He OBLIO
TOJIOBHBIX YOOPOB MJIM OHH ITPOCTO HE HAMEBAJH UX, a4 KEHIIMUHBI HOCUJIN
IaTKU. ATaMaHOB HOATBEPKIAET, YTO 9TO OBLIO HMPABHJIOM B TEUEHNE
mosroro Bpemenu (Aramanos 2020: 139, 153). Jiis sKeHIUH 9TO IIPaBHIIO
IIEeHCTBYET JI0 CHUX II0P, M OHU OOBIYHO HOCST ILJTATOK, JAKe eCJIH OCTAJIbHAS
WX OJIeska He UMeeT HUYEero o0IIero ¢ yaMypTCKoi. JJ1a My unH IpaBuiIo
IIPSMO IIPOTUBOIIOIOMKHO IIPOIILIOMY, T.€. Cefuac OHU JOJIMKHEI IIOKPLIBATD
ros1oBy. My»KYHHBI HOCAT BCe, YTO Y HUX €CTb, OOBIUHO 9TO CBETJIbIE KeIlKH,
OeJible, DeskeBbIe WK cephlie. YepHBII MoJIOBHOM yOOp He peKOMEHI0BAH, XOTS
HMHOIA ero MOKHO yBuAeTh. Ceromus spell HaaeBaeT TAKO! ke IOJIOBHOMI
y00p, HO ellle JKUBA IaMATh O CTAPBIX BpEMeHAaX, KOryIa sKPell HOCHJI TOJIOBHOM
y0op, 00epHYTHIN OesIol TKaHbIo. CTapIline sKpellbl, HalIpuMep, yiKe YIIOMI-
HYTBIN skpert u3 ¢. Bsa3oBka, 10 cux mop Hocat taxoit (IIMA 2017), a Hasun
CagpueB maske moxasas HaM, Kak obopaunsarh Tkauab (ITMA 2017).

Cpenu 1mpodnx IMpPaBHUJI, CBI3AHHBIX C OIEIKIOM, €CTh HEeKOTOphie Taly,
KOTOpBIEe COOIIIAITCA BCEMH IPHUCYTCTBYIOIIMMI B MECTaX $KEePTBOIPHIHO-
mennii. Kpome Toro, 4To rojiosa moJskHAa OBITH IIOKPBITA, BAYKHO, YTOOBI PYKHI
¥ HOTHY TaKike OBLIIM 3aKPBITHL. KM KaKoM-To I0HOIIA ITPUXOJIUT B IIIOPTAX,
€ro TYT sKe OTIIPABJIAIOT JOMOM, YTOOBI OH OJIeJICS IIPABUJIBHO, He IOIyCKa-
ores 1 Koporkue pykasa. KHorma Pamyc, 3a0b1B 00 aTOM IIpaBmiIe, IIPHUIIET
HA [IEPEMOHMIO B KOPOTKHUX PyKaBaX, sKeHa skpelra ua 1. Apubarr oTMeTHia,
YTO B HavaJle [EePEeMOHHU BAaYKHO, YTOOBI PYKHU OBLIM IIPUKPHITHL, U JAjia
eMy IHIKAK. JTO HATIOMHUJIO HaM HAOJII0IeHNe C BECEHHEr0 IOMUHOBEHU ST
MepTBHIX B . Ilerpomasmosra (ITMA 20197): korma Havasioch MOMHHOBE-
HIeE U BCe CeJIW 3a CTOJI, JKeHIIUHEI HAIeJ N KyPTKU U KOQTHI; HAM CKa3aJIu,
YTO MEPTBhHIE He YBUIAT HAC, €CJIM Hallla KosKa O0yIeT IOJIHOCTHI0 OTKPHITA.
OT0 Takske HAIIOMUHAET IIPABHUJIO, KOTOPOMY CJIEIyeT BO BpeMsl PUTyaJia
80cb Hepee PoIcTBeHHAA rpymma 601k B Bapruen-Boapsa (mogpobuee cm.
Toulouze & Anisimov 2020Db).

Haxowmerir, cienyer 1o0aBUTh, YTO COOIIOIEHNE dTUX IIPABIII IMEET OI'POM-
HOe 3HaUYeHUe I 3aKaAMCKUX YIMYPTOB M 0OCOOEHHO IS KPEIl0B, KOTOPhIe
YacTo JKAJIYIOTCS, YTO CETOMHS JIIOAU He 3HAIT, Kak cebs Bectu. Jperrs

3 Becennee momuHOoBeHHE (yOM. my.Jibic Kucomor) Habmomasmuiica Esoit Tyiys
n Huxonaem Aancumossiv, 07/05/2019.
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CTPEMSITCS HACTABJIATE HACeJIEHNEe BCEMU JOCTYITHLIMU crtocobamu. Bo Bpemst
Aner 8oce AraTosmii ['anmrxaHoB Beerna odpaaercs K cCOOPaBIIMMCS B KOHIIE
MOJIUTBBI, O0bACHSS IIPABUJIA. Y HEro TAKIKE €CTh CTPAHUIIA B COIMAILHOM
cetu “BrorTakTe”™, M 0H yacTO MyOIMKYeT HHCTPYKITUH, 00 bACHSIIOIIHE, YTO
HYYKHO [eJIaTh B TeX WJIM MHBIX CJIy4adaxX M KAKOBEL IIPABUJIA PUTYAJILHOIO
noBenenns. MudopMaliius o ToM, Kak BeCTH ce0sI B BpeMsI 00psia, Takke
peryJaspHO IIyOJUKyeTCsd B PerdoHaJbHOM yaMypTcKoi rasere “Ommec”
(Toulouze & Anisimov 2020), oTHHM B3 CAMBIX AKTUBHBIX ABTOPOB KOTOPOM
asisercs JIunusa [Napaesa, skena apubarickoro skpera (I'apaesa 2020: 2).

MopAaoK NpoBeaeHUs KONTIEKTUBHbIX
puTyanos

B TarwmmmmackoM paiione xom oOpsiioB, ¢ OZHOM CTOPOHBI, B IIEJIOM IO-
BOJIBHO CXOJ€H, HO C JPYIroil — OT JIePeBHU K JepPeBHE MOMKET 3HAYNTEIHHO
OTJIMYATLCS B JIETAJISX.

Mg cHaYasIa TPOKOMMEHTHUPYEM HAMboJIee CJI0KHBIE 00PSAIbI B MECTax,
rre ObLIa COXpaHeHa IIPEeeMCTBEHHOCTD, a 3aTeM IOKaMKeM, KaKUM 00pa3oM
OHM OBLIM YIPOIIEHLI B MeCTaX, I'le I03JHee MPOU30III0 BO3POKICHIE,
HAIIpUMeD, IT0CJIe TTIepePhIBA B MCIOJHEHUN 3THX 00psanoB. CoOCTBEHHO MBI
OPHUIEPKUBAEMCSI TUIIOTE3bI, YTO HAn0O0JIee CIIOKHBIE PUTYAJIbl SIBJISTIOTCS
HanboJIee JPEeBHUMH 1 UTO B X0O€ IOCJIEAYIOIINX 3BOIIOINI 1 I3MEeHEeHNI He-
KOTOPBIE YePTHhI OBLJIN yTPAYEHbl, ¥ 9Ta THUITOTe3a IO ITBEPIKIAEeTCS TaHHBIMT.
Mpgr 3HAEM, YTO B HEKOTOPBIX J€PEBHSIX CYIIIECTBYET MOJIHAS IIPEeEeMCTBEHHOCTD
00psAI0B, o KpaiiHeil mepe, ¢ 1940-x romos. B 1. Manmas Basssora Hasun
Canpues 3aprKCHpOBaJI U Iepena IIPaBUJIa PUTYAJIOB CBOEH MOJIOLOCTH.

XOTsI CyIIECTBYIOT HEKOTOPBIE PA3JIMUUS B XOe IIPOBEIeHHs o0psma
B 3aBHCHMOCTH OT TOT'0, Ha KAKOM yPOBHE OH IIPOBOIUTCS, O0IIast CTPYKTypa
M XapakTep JeMCTBUI 0CTAIOTCSI OJUHAKOBBIMH B paMKaX KOHKPETHOM Tpa-
murun. e Ha ypoBHE JepeBHY 00BIYHO MOJIUTCS OTUH sKPel] 1 3aKaJIbIBa-
eTCs OQHO SKMBOTHOE, TO Ha YPOBHE I'PYIIIEL IePeBEeHb U Ha PeruoHaJIbHOM
YPOBHE KOJIMYECTBO KPEIIOB 3aBUCUT OT TOT'0, CKOJIBKO JIEPEBEHDb YYaCTBYET
B LIEPEMOHHHU U CKOJIBKO YKMBOTHBIX IIPUHOCUTCA B 3KepTBy. OOIee mpasu-
JIO 3aKJIIOYAETCSI B TOM, YTO KOJIMYECTBO KPEIIOB JIOJIMKHO COOTBETCTBOBATH
KosmyecTBy oBell. OOBIYHO B JIePEBEHCKOM IIePEMOHUH YYacCTBYeT MEHbIIe
OMOIITHUKOB ¥ IIPOCTHIX JIOEH, UeM B IEPEeMOHUH C yIACTHEeM HEeCKOJIbKUIX
JIepeBeHb.

7 Cwm: https://vk.com/id82757120.
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Jlastee cienyer onucanue pasIMIHBIX (a3 CTaHIAPTHOTO ITPOIlecca IIpo-
BelleHN KOJJIEKTUBHEBIX MoJIeHuHi. MBI crapaeMes BBIAEIUTh O0IIHe YePThI
00psma mo Bcemy TaTBHINIIMHCKOMY PayioOHy, a TAK/KEe OCHOBHBIEC PA3JIMYMA
B PA3JIMYHBIX TPANUIUAX IIPOBEICHUS 00PALOB, KAK B IpelIesax paiioHa,
TaK U 34 ero IIpeaesaMu.

MoaroTtoBKa

[TonroroBka TpebyeT OTHOBPEMEHHOTO BHITTOJTHEHUS MHOKECTBA PA3IMIHBIX,
HO Be3Jle Tex JKe 3aj1ad.

Bo-mrepBEIX, opranusaTop 1epeMoHNH 80Ch Ky3€, MITH CaM JKperl, ToJIKeH
yOeIUTHCS, UTO Y HET0 €CTh He00XO0IMMbIe ITPOIYKTHI JIJIS IIPOBEIeHU 00psi/a,
TakMe Kak OBIIA, 3€PHO, MACJIO; COOTBETCTBYIOIIEe MECTO, TPOBA JIJIsS KOCTPA,
BOJIA JIJIsT TIPUTOTOBJICHUS TTUTITH.

NurpenuveHTsl OJIs1 KAl JOJIMKHBI OBITH COOpAHBI B JIepeBHE.
B Tarsmmmuackom patiore aro obiiee mpasuso. KEciu ects skesamnue, 4To0bI
BCS JIEPEBHS TTOJIYYNJIIA TT0JIb3Y OT MOJIUTBEI U SKEePTBOIIPUHOIIIEHS, TO IT0/T-
HOIIIEHUS JIOJIKHBI OBITH OT BCeH JepeBHHU. 10 ecTh 3epHO, MaCJIO U JeHbI'H
HA TIOKYIIKY OBITHI JOJIKHBI OBITH OT BCEro HacesieHus. Kciau skepTBeHHOE
SKUBOTHOE IIPUHOCUT OJHA CeMbsI, TO BBITOJIa OT ITEPEMOHUHU JTOCTAHETCS
9TOM ceMbe, a He BCEM JKUTEJIAM JIePeBHU. OTO OTJIUYAETCS OT HPAKTUKNA
B JPYTUX MECTax WJIX B JIPYTHUX IIEPEeMOHUSX, Hanpumep, B Kuaraubarreso
Banrauesckoro pationa, mo cJioBam skpelia, B sKePTBY IPUHOCAT CTOJIBKO OBeTI,
CKOJIBKO TIpeJiaraer Hacesenue. B 2015 romy, HampuMep, OHU TPUHECIH
B skepTBy 12 oBerr (IIMA 20167).

Crocob coopa MHTPEIUEeHTOB MOKET OTJINYATHCS B 3aBUCHMOCTH OT JIEPEB-
uu. B 1. Mastas Basssrora nse KoMaHIbIl MAJIBYHKOB-IIOIPOCTKOB ITOCEIIA0T
BCe JIoMa B JIepeBHe, co0Mpasi 3epHO, MacJjo U JeHbru. B Apyrux mepeBHsIX
cOOPOM MOTYT 3aHUMATBHCS TTOKUIIbIE MYKIUHBI, Kak B ¢. HoBbre TaThImies
" ¢. Ypasruiab/dbl, WIN sKeHIMUHBL, Kak B 1. [lerpomasioska. [lo cioBam
HAITUX THQOPMAHTOB, yUaCTBYIOT BCe, U HUKTO HUKOT/Ia He OTKA3BIBAETCS.

B Tarsmiusckom patione, kak u B BypaeBckom, IPUHSTO IIPUHOCUTD
B KepTBYy OBILy. JHepTBeHHOE *KMBOTHOE JIOJIZKHO OBITH 3I0POBOM CAMKOIA,
KoTopasa yske pomwia. OmHarxo aTo He Besne Tak. B . Apubai, B ToM ke
paiiome, sKepTBEHHBIM SKUBOTHBIM SBJISIETCA OapaH, MOCKOJIbKY MOJIEHUE
IIPOXOJIUT II0 ITPABUJIAM CBATOI0 MECTA, TIIle PAHbIIIe ITIPOBOINIIACH IIePEMOHT
Kepemer, Ha KOTOPOIT B KEPTBY IMIPUHOCUIUCH TOJIBKO JKHBOTHBIE MYIKCKO-

" Nadopmarus mosrydena Esoit Tyiys u Paunycom Camurosbim ot skperia Tumepxaua
Ancamurosa (pox. 1952), 07/06/2016.
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ro mosta. B flmaymnbckom paitone, Hampumep, Ha TOCJIeIHENH U3 BECEHHUX
IepeMoHuM (IPoBOAUTCA B Hadasie uioJisg) blinriiak socs B Kaiimanabare,
B JKePTBY IPHUHOCAT TOJIbKO O0apaHoB. MecTHBIN sKkpelr 00bsacHmI EBe, uTo
B JKePTBY [OJIKHO OBITH IIPUHECEHO JKMBOTHOE MYIKCKOIO II0JIa, KPOBb KO-
Toporo Hukorma He mposauBanack (IIMA 2019). Taxum obpasoMm, pasHbie
mapaJsiiesJbHbIe TPAaBUJIa, OTBEYAOIINEe PA3HbIM JIOTHKAM, CYIIIECTBYIOITUM
napaJutesbHo. [ToaTomy Hen30esKHO CTOJTKHOBEHIE B 00X PUTYAJIaX, TAKUX
Kak OJien 60cyb, TIe Kaskaas TpyIa JedCTBYeT TaK, KaK CUNTAeT HY KHBIM
(cv. Bormre, ITMA 2018). B HeKOTOPBIX CIy4Yasax B sK€PTBY MOI'YT IIPUHOCUTHCSA
pyrye sKUBOTHBIE, KAK 9TO IPOM3OILI0 B mexabpe 2016 roga HA MOp 86Ch
B ¢. HoBeie TaTeiniisl, e OblIa BO3MOYKHOCTD IIPUHECTHA B KEPTBY T'yCs
s Garormosnyuns Beex nTutl. OJHAKO eC/Iu T'ycs HET, TO 9TOT PUTYyaJl He
sBJistercst obsi3arenpHbIM. Hasun Cagpres ckasasi, YTO OH TOKE TPUHOCKIT
B KEePTBY I'YCs, HO B HEM HEIOCTATOYHO MsICa, UTOOBI 9TO OBLIIO 11eJ1ec000Pas3Ho.

Kaskmerit rog oBILy IIpomaeT pasHbIA KUTEIb JepeBHU. ToproBarbes He
PHUHATO, OHY HPUHUMAIOT JII00YIO IIeHY, KOTOPYIO IIPEJIOMKUT 3a Hee JKpell.
Ilosromy sromu Tak:ke IIpesJiaramoT JeHBIH, KAK BO BpeMs cOOpa eIbl 110
JoMaM, Tak ¥ BO BpeMs puTyaJsia. B cesax Ipyrux pailoHOB IIpaBUjia UHEIE,
KaK M JIOTUKA, CTOAIIAs 3a HUMMU: MBI yKe YIIOMUHAJIN, CKOJIBKO OBEIl [IPHU-
HOCHJIH B skepTBY B Kuarambarmero, a o Kaiimarmrabare MokKHO 100aBUTH
yeTHYI0 nHpopMariuo, yto B 2019 roay ucmoab3oBanu 40 kotsioB™. OGbrYHO
3a oBIy gasasu okoJio 3 000 py0Jreii, a Korga puUTyaJibl mpoBomuy Haswmin
Canpues, o mwiatwi oT 2 500 mo 3 000 B 3aBUCHMOCTH OT Beca KUBOTHOTO.
Ceituac cymma (puKCHpOBAHHAS.

IlonroToBKa CBAIEHHOTNO MECTa MOYKET BKJIIOUATH B ce0s pasIdndHbIe
MeponpuaTud. Ecau orpama ObLia mOBpeskIeHa, ee Heo0X0IUMO IIPUBECTH
B ITOPSIOK. Yaille Bcero mpocTo KOCAT CEHO, TAK KaK HUKTO He IIOQIep:KUBAET
CBSAIIIEHHOE MECTO B paboueM COCTOTHMHI Mexkay oopsamamu. OOBIYHO oTH pa-
0OTHI HAUMHAIOTCS BO BPEMS IEPBOM MOJIUTBEI, CU3UCOKOH, U 3aBEPIITAIOTCA
yTPOM B JeHb 00psaa mepes mpuxogaom Jogeit. [logroroBka mpoBomuTes
M 3UMOM, YTOOBI TapaHTHUPOBATE JOCTYITHOCTE CBSIIMEHHOTo mMecta. Korma
B mexabpe 2013 roga MBI IPHCYTCTBOBAJIM B AJire HA CLU3UCbKOHE TIepe
MOp 86cb, HAM IPHUIILIOCH IIpeoosieTh 300 MeTpoB cHera, qoxogusinero Ese
moutu 10 mosica. Ho Ha ciemyroree yrpo TpaKTOPhI PACUHUCTUIIN JOPOTY IJIS
JKUTeJIeN JepeBHMU.

OOBIYHO B CBAIIEHHOM MECTe 3apaHee IIPUIIACeHBI JPOBa, CTBOJIBI, KOTO-
pble HYKHO pacuujuTh Ha moseHbsa. OIUH WJIK JBa ITIOMOIIHUKA 3aHUMA-
[OTCSI 9THUM BO BpeMs o0psaga. TouHo Tak ke TpedyeTcs MHOTO BOIbI: KOTJIBI
JIOJIZKHBI OBITh OYMINEHBI, MSCO M BHYTPEHHOCTH [IOJIKHEI OBITH IIPOMBITHI,

76 YeTHBIE CBeJIeHHS U3 MOJIeBbIX pabor Hukonas Auncumosa.
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BOJIA TOJIFKHA KUIIETh BMECTe ¢ MsICOM, 00paays OyJIbOH, U BOIA JOJIMKHA I10-
CTOSTHHO J00AaBJIATHCS, YTOOBI KOMIIEHCHPOBATD Hcapenne. IloaTomy gacro
CBAIIEHHBIE MECTA BEIOMPAIOTCA B HEIIOCPEACTBEHHOM OJIM30CTHA OT HCTOUHUKA
BoIbL. Bomy 0OBIYHO HPHMHOCAT HEIIOCPEICTBEHHO IIepel HadaJIoM o0psma
¥ HA OPOTAMKEHUN BCEH ero IIPOI0JIKNTEeILHOCTI.

B puryanpHOI 30HE ecTh MeCTO [JIA IOSHOIIEHNUH, KOTOPhIE YUYACTHUKHA
MOT'YT OCTABUTD, IPUYEM B PA3HBIX J€PEBHAX JeMCTBYIOT PA3HbIE TPAIUIINAMN.
B 1. Masasa Banssiora u c. Hosere TaThImasr — 9T0 MecTo 4eTKO 0003HAYEHO,
XOTSI HEMHOTHE OCTABJIAIOT TKAHDL U Ipyrue momHomeHus. [losromy oueHb
MAaJIO IIPEAMETOB JIJIS PACIpeIesIeHIs MeK Iy IIOMOIIHUKAaMU. B ajruHcKon
TpyIIIe BCe COBCEM IIO-APYTOMY, KAK MBI YBHIUM IIO3KE.

OTKpbIBalOWAA MONEHME MONUTBA CU3UCLKOH

OxHa n3 0c00eHHOCTEN, KOTOpasi B HEKOTOPHIX JIPYTUX pafoHax U B HEKOTO-
pBIX cesax TaTHIMIIMHCKOTO palioHa ucdeaiia U3 CTPYKTYPhI 00PSIIOB, — 9TO
MOJIUTBA, IPOU3HOCUMASI TIepe]] HavaJioM sKepTBOIIpUHOIIe . MbI 3HaeMm,
YTO paHbIlle OHA COBEPITAJIACh 3a JIeHb JI0 HadyaJjia o0psaga, U B aJITHHCKOMN
TPYIIIe JO CUX TIOP TaK IPOUCXOIUT BO BpeMs 00psaIoB MOp 80cy u baeviu
80Cb KaK BECHOI, Tak 1 3uMOi. Bedepom HakaHyHe 00psIa K CBAIEHHOMY
MeCTy IIPUXOIUT HeOOJIBIAs TPYIINa, PA3BOIUAT KOCTEP M TOTOBUT Kalry 0e3
msica. Korma karma rotosa, skperl IIPOM3HOCUT MOJIUTBY, KOTOPAsS IIOXO0KA
HA MOJIUTBHI, IPOM3HOCUMBIE BO BpeMs PUTyaJia, 3a HUCKJIIOUYEHHWEM TOTO,
4TO B HeH TOJIBKO 00elraercs sKepTBOIIPUHOIIeHre. Bo BpeMsi MOJUTBEI
SKPeIr IePIKUT MUCKY C Kalllell Ha TKaHU Ha 0epe30BOIl MJIM eJI0BOM BETKe.
Bo BpeMst MOSTUTBEI TIOMOIITHHUKY CTOSIT HA KOJIEHSIX 0341 JKPeTia, a Iocjie
BCe BKYIITAIOT KAITy. YTOOBI He TepsITh BPeMsI, €e YaCTO BAPAT U3 MAHKH, KAK
B QJITMHCKOH rpymire. 3aTeM I'PYIINA ITOIKJIAIBIBAET B OTOHB OOJIBIIHE KYCKH
HE COBCEM CYXUX JIPOB, YTOOBI OH IIPOJIEPIKAJICA IO CIEAYIONIEeT0 yTPEHHEro
coopa. B nepeBenckux puryasiax u B OOJIBIIUHCTBE 00PSAI0B BUIBIYPTCKOM
TPYIOBI CU3UCLKOH TIPOBOJUTCSI YTPOM JI0 HAYaIa CaMOTo o0psga sKepT-
BOITpUHOITeHus. JJIsT KaIlu MCIToIb3yeTes Ta ke KPyIa, 4To I033Ke JJIS
“ocHOBHOM” KaIIw.

Mpg1 ObLTH CBUIETEISIMU CU3UCHKOHA BO BCEX 00PSIIax aJITMHCKOMU I'PYIIIIHI,
HA KOTOPBIX MBI IPUCYTCTBOBAJIHN, U B OOJIBLIITMHCTBE 00PSI0B BUJIBI'YPTCKOM
rpymmsl. Ha 1mmepemonun B ¢. Ypasruiabaa Mbl ObLIM yIUBJIEHBI T€M, UTO
He TOJBKO He OBLII0 MOJIUTBBI, HO YUACTHUKU W SKPeIl He 3HAJU, 4TO OHA
mosxHa 0bITh. To ske camoe mpousornnio B Basoske u B 1. I0ma. B Acaske
(BanradyeBckmit pafioH) COBepPINAIACH CU3UCLKOH, HO Kallla OblIa My4dHAasI,
noxoskasa Ha bemamens. B Kaiimamabame (Anaynbekuii paitoH) Toxke He
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o010 MosimTBEl. Hamporus, B Bosabiekauarkoso (Kasrracurckuit paitom)
9Ta MOJIUTBA COBEPIIIAJIACEH B CIEIIMAIHLHOM IIOPSAIKE 38 HECKOJIBKO JHEH 110
OCHOBHOI'0 00psAIA.

B 06oux ciyuasix, He3aBUCHMO OT TOTO, ITPOBOIATCSI JIH CLI3UCLKOH 34 IEHb
IO WJIH B TOT K€ JI€Hb, YTO ¥ OCHOBHOM 00PSIIT, ITOMOIITHUKH PA3/KUTAIOT OTOHb;
B HEKOTOPBIX MeCTax yKPeIl caM 9To JeJIaeT B pAMKAX CBOUX 00513aHHOCTEHH.
Tawm, r11e ecTb Cli3ucbKoH, MEHBIITNM KOTeJI SIBJIAETCS JIUIID OJTHUM U3 KOTJIOB.
OmHaKo BasKHO Pa3’Keyub OMOHb U I10]T OOJIBIITUMHE KOTJIAMH, IIOTOMY YTO OHHU
MOHAI00ATCA 0YeHb CKOpo. IIpaBuiIo AjIsd aTHX MOJIEHHWI TAKOBO: IE€PBEIM
WHTPEINEeHTOM, KOTOPHIH HACHITIAIOT B KOTEJI, IBJISETCS COJIb, & TOJIBKO IT0TOM
Boga. Ham He y1as10¢h BBISICHUTE ITPOMCXOKIEHIE 9TOTO IIPABUIIA, OCHOBHOM
IIPUYWHON BCETyIa YKA3hIBAETCS “TAK JeJIAIN CTAPUKN . JTO IIPABUIIO U3BECT-
HO TOJIBKO sKperiaM: B OOBIUHBIX JIOMAaX, Jase ecJIM Kallla IIpeJIHa3HavyeHa
IIJIS PUTYAJIBHBIX IeJIeil, XO3AUKH 0 TAKOM IIPABUJIE HE CJIbIIIAJIH.

epTsonpuHoweHune

HeprBompuHoneHre PaKTUUECKN Be3e SABJISETC IIEPBLIM JeHCTBHEM 00ps-
14, XOTS U 3[1eCh €CTh PA3JIMYUA: €CJIU B OOJIBIIHHCTBE MecT TaThIIIIHHCKOTO
paiioHa sKepPTBOIIPUHOIIEHNE COIIPOBOKIAETCS MOJIUTBOM, TO B HEKOTOPBIX
IPYTUX MeCcTax, KaK W B JPYTHX PalioHaX, OHO cOBepITaeTcs 6e3 MOJIUTBHL.
Taxas mpakTUKa BHI3BIBAET HEJOBOJIBCTBO ¥ *KPEIIOB, IIPUBLIKIINX K 0oJee
IIPOAYMAHHEBIM CIIEHAPUSAM, TIOCKOJIBKY JIJIsS HUX HellpreMJIeMa Hies JIUIIe-
HUSA KU3HU 0e3 mocBsiieHus ee boram. [losTomy B MecTax, rie obecredeHa
IIPEEeMCTBEHHOCTD, JTBOE IIOMOIITHIKOB JIePKAT OBILY U OUHIIAIOT €€, OKPOILI
BOJIOI. 3aTeM, IIOKa sKpel] MOJIUTCS, IPYroi mepepe3aeT e ropJio HOMKOM,
HO 4Yepes TPAaBHHKY. JTO OOIIMIA CII0cO0 3aKIaHUA KUBOTHOTO ', Haske BHE
PUTYaJILHOTO KOHTEKCTAa. ToT, KTO IrepepesaeT ropJjio, HaOMpaeT B JIOMKKY
IIEPBYIO KPOBb, BEITEKAIILYIO M3 PAHBI, ¥ TPHAKILI OPOCAET €e B OTOHb.

B 3aBucumocTn oT roga W mpemoCTaBIIEHHBIX KHMBOTHBIX, MOYKET CO-
BepIIaThbess ocoboe sxeprBonpuHoIenre bory semuu (Vam: My-Kowiuun).
Huporurie, mocsmennsie My-Kbmunny, qoskHBL OBITH YepHBIMA. VX
3a0MBAIOT HEMHOTO II0-IPYTOMY: B 3€MJI€ JIOJIFKHO OBITH ITOJITOTOBJIEHO OTBEP-
cTHe, Ky/ia BELIMBAETCS KPOBb, II0ATOMY OBILY OOBIUHO 3a0MBAOT Y 9TOTO SIMBI.
ITocste aToro BCe TIPOUCXOMUT TAK K€, KPOME TOTO, YTO MSICO HYKHO BApPUTh
B CIIeIaJIbHOM KoTJie. Ho Kak TOJIbKO OHO TOTOBO, €r0 MOYKHO CMEIHBATh
C OCTAJILHBIM MSICOM.

77 YerHBIe cBemeHus oT Hukosraa ArncuMoBa.
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B a10 Bpems sperlr, co cBoero mecra MpOU3HOCUT MOJIUTBY, a OCTAJILHBIE
“He3aHATHIe” IIOMOIMHUKNA MPEKJIOHIIOT KoyieHu. Jlpelr JepKuT B pykKax
XJ1e0, UCIIeUeHHBIM X03sMHOM OBIIbI, B KOTOPBIM BOTKHYTA MOHETA, CHUMBOJIN-
3UpPYIONIAs, [I0 MHEHIIO MECTHBIX sKuTeselt, borarcrso. ITosxxe Tpu toMTHEKA
xJjieba OpocaioT B OTOHb.

B npyrux mecrax, kax HampuMep, B Y pasriiabaax, BO BpeMs 3200 HIUero
0COOEHHOI0 He IIPOMCXOIUT, OH OCYIIMECTBIISAETCS TAK Ke, KAaK W OOBIUHBIN
3a001.

B 06omx cayuasnx oBiry HecyT K MecTy, e oHa OyzmeT pasmenaHa. JKperrsr
0OBIYHO He y4YacTBYIOT B pasmesike. IlomomrHnkm pabdoramoT OBICTPO, OHH
IPUBBIKINA K 9TOMY HE OYE€Hb PEeJIMTHO3HOMY 3aHaTuio. OHU 0TPe3arT Ky-
CKHM MsCa, MOIOT UX 1 0POCAIOT B KOTEJI ¢ KUIIAIEeH Bomoi. TpaauiimoHHo Te,
KTO 3a0MBaeT JKMBOTHOE, CTAPAIOTCI HOKOM IIepepe3aTh CyCTABHI, YTOOHI He
ciomath Koctu (Sadikov 2019: 62). CerogHs MOMOIIHUKN He THYIIAIOTCS
HCIIOJIB30BATH Jaske TOIIOP, YTOOBI oTHeauTh Kycku msca (IIMA 20187).
ITosske KOCTH COKUIAIOT B KOCTPE IO Ka3aHAMU.

MpIThe BHYTPEHHOCTEH 00BITHO SIBJISIETCS JKEHCKOM 3amavueii. JTo euH-
CTBEHHOE, UTO pa3peleHo aesarh skeammuaam. Hasun Cagpues ckasalt, 4To
SKEHIIUHBI CIIPAIITUBAJINA €r0, MOTYT JIM OHU yUYaCTBOBATH, ¥ OH CUUTAET, UTO
MM MOKHO Pa3pelInTh y4acTBOBaTh B oToM desie. B ¢. Hoseie TaToimiibt Bo
BpeMs MOP 606Chb ABe IIOKIIIbIE JKSHIITMHEBI IPUXOAAT K CAMOMY HAYAJLY ¥ MOIOT
KOTJIBL. 3aTeM HEKOTOpble M3 HUX 0epyT BHYTPEHHOCTH W HECYT HX JIOMOI,
4TOOBI OUMCTUTH U BEPHYTH 00paTHO rOTOBRIMU i OyJibora. B 1. Mamas
Basnnsora Taxoi skeHIIUHBL He ObLI0, HO B 2014 rofy ChIH XO3AMKM OBIIHI
u romorHuK skpera Cumopa Kamunymuaa mozaboruiics o kumnrkax. Maade
ux ObI cosxriin. B ¢. Vpasruibas! ogHA MoJI0Ias sKeHIIHA [IPUCYTCTBOBAJIA
€ camMoro HavaJia ¥ IMPOMbLJIa BHYTPEHHOCTH B MCTOUHHKE HA CBSIIEHHOM
mecre. B 1. Apubain oTrM 3aHMMAJINCH JKEeHbI YKPEIOB 1 IIOMOIIHUKOB, KO-
TOpBIE€ MBLIX BHYTPEHHOCTH B PyUYbe BHU3Y B JOJIKHE. B ajIrMHCKOI rpyIime
IPUCYTCTBHE KEHIINH 00JIee He3aMeTHO. B kaxoii-To MOMEHT OIHA MKeHIINHA
OPUXOAUT U 3a0MpaeT BHYTPEHHOCTH JIOMOM, a IM03Ke BO3BPAIIAETCSA C pe-
3yspraToMm paborel. B Acaske, B BanraueBckoM paiioHe, sKEHIIUHEI, KOTO-
pbIe 3a00TATCS 0 BHYTPEHHOCTSX, YXOIAT JaJIbIIe BHU3 110 TEYCHUIO ¥ MOIOT
HUX TOJILKO B TAKOM MeCTe, I'Jle ‘CBATHIHS He MOIJIa oToro BuaeTh . To ke
IpeIcTaBJIeHne MBI HAlIeM 1 B CBA3HU ¢ OpyruM Tpebosaumem. Iloaroroska
K MOJICHHAM — AeJio goJroe. MecTo qJia Tyajiera MOKeT OBITh, a MOYKET 1 He
ovrTh. Hamrpumep, B ¢. Hosbre TaTeIiel, y BXoga B CBAIIEHHOE MECTO, €CTh
MaJIeHbKasl IIPUCTPOMKA, XOTS 3TO eIUHCTBEHHOE MECTO, I'Ie MEL €€ BUIEJIH.

8 Becena Erwr Tynys u Pamyca Canukosa ¢ Paucom PaduroseiM Bo Bpemst 2ypm
soco B ¢. Hoswie Tatemmisr, 08/06/2018.
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B ocranmpHBIX MecTax KasKOBIA HAXOOUT CBOM CIIOCOO pelleHus IIPOOJIEMEL.
Ob1ree ycaoBue — HyKHO UITH JAJIbIIIe, YTOOBI “CBAIIEHHOE MECTO He BHUIEJIO
aroro 3aHaTud. B m. Apubam Jlunua apaesa npusena EBy B mocraTouno
IaJIeKoe U HU3K0Ee MEeCTO, YTOOBI CBAIIEHHOE MECTO, HAaXO[AIleecsa Ha Bep-
IIMHE X0JIMA, He OBbLIO BUIHO.

Opyrne monuTssl

Iloce :xepTBOIPHUHOIIEHUS IIPABHUJIA IPOBEIEHUA 00pAIa PaACXOLATCH,
B 3aBHCHMOCTH OT JePEBEeHCKOM TPAJUIIMIA.

ITocite pasgenkn Msaca HAaUMHAETCA OOJITHM MOMEHT 0e3IeMCTBUS, II0KA
Bapurcs 0yIb0H. OTO BpeMs MOKHO ITOCBATUT MOACUETY JeHeT WJIN IIPOCTO
obmenuio. B HamboJtee mpopaboTaHHBIX CIIEHAPUAX YiKe OBLIO JTBE MOJIATBEI.
B npyrux ciyuasix — Hu omHoOI, U ele ecTh BpeMs. [ aHTPOII0I0roB aTo
XOPOIIIHI MOMEHT, YTOOLI 3aaTh BOIIPOCHL skperam. B 9To BpeMs IIporucxogsaT
HHTEepecHbIe Oecerl, Kak, HarmpuMep, B 2015 roxy Ha riepemonun baeviu 86co
y EBEBI cocTosica pasrosop ¢ rimaBHBIMHE kperaMmu Esreanem n @apxy o
0 HEe0OXO0JMMOCTH O0OHOBUTEH MOJIMTBY W BKJIIOUNTEH B HEe HOBBHIE IPOOIEMBI
cospemennoctu (ITMA 2015). Koneuno, moMOIIHMKN BCerna HOJIKHEL CJIe-
IUTH 34 TE€M, YTOOBI OBLIIO JOCTATOYHO JPOB B KOCTPE M JOCTATOYHO BOIEI JIJIS
OyJIbOHA B KOTJIE.

OTOT aTal MOKET OBITh JOBOJIBHO HOJIIMM, B 3aBHCHMOCTH OT pasMepa
1 BoapacTa oBIsl. Korma Maco XopoIiio mpoBapuTCs, IIOMOITHUKNA BEIHUMAIOT
BCe MsICO M3 OyJIbOHA. 3aTeM KOMAHIA OMOIITHUKOB PA3IeJIsSIeTCsI, OHU 3aHH!-
MAIOTCS MsICOM, OTJIEJISIS €r0 OT KOCTEeH, a APYyTrHe BBICHIIIAT B 0YJIHOH 3€PHO.

B camom 3ambIcsioBaTOM ClieHAPUH, ITOCJIE M3BJICUEHMS Msca 13 OyJILOHA,
y JKpella MOSBJISETCSI HOBASA 3amadva: OH JOJKEH HAWTH HEeKOTOPBIe YACTHU
TeJIa JKUBOTHOTO [IJIsI CJIeMYIOIIE MOJIUTBEL, KOTOpas OyIeT IIpOru3HeceHa Hal
MsacoM. B xauecTBe Msaca BEIOMPAIOT YaCTh T'OJIOBBI, Ceplle, IeUYeHb, OJHO
mpasoe pedpo 1 YacTh IIpaBoil Horu. KoHeuHo, HeBO3MOKHO OTJIMYUTD B KOTJIE
IpaByIo HOT'Y UJIU IIpaBoe pedpo ot JieBoro. IToaToMy oxHa 13 3a1av ITOMOIIIL-
HUKOB, KOTOPBIE KJIALYT CHIPOE MSICO B KOTEJI, — [IOMETUTH PeOpO B HOT'Y, YTOOBI
sKpelr] TOUHO 3HAaJI, YTO KJIaJeT Ha CBOI TapPeJKy IPaBUJILHbBIE KYCKM Msca.
Ilepen Tem Kak OTIPABUTHCS HA MECTO MOJIUTBEI, sKPeIL(bl) TPUKIBI 00XOIAT
KPYyT HaJ KOTJIOM ¢ MACHBIM OJtromoM. TorbKo mmocsie aToro oHu Mmossares. J s
9TOr0 IIOMOIITHUKHN, COPTUPYIOIIHE MICO, ¥ T€, KTO MEeIIaeT KAIlly, IPePLIBAIOT
CBOM 3aHATHSA W BCTAIOT HA KOJIEHH JIJIsI MOJIUTBLI HaJ Mscom. Kpome Toro,
HOMOIIIHUKY, 3ape3aBIlire KUBOTHOE, CTOAT 34 YKPEeIoM, Kacasich TapeJIKn
¢ M3BJICYEHHBIM MscoM. I]ociie MOJIMTBEI IIOMOIIHMKY | 5K Pell CheJaI0T YaCTh
MsdAcCa, IIPOM3HOCA OTOEeJIbHBIE MOJIMTBEI, a 3aTe€M BO3BPAIIAIOTCI K CBOMM
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nmenam. OOBIYHO HaM, aHTPOIIOJIOrAaM, TOMKE Jal0T HEMHOTO MsCa, HO TOJIBKO
[ocJIe TOT0, KaK IIOMOIIHUKH OJIydYaT W ChelsaT CBOI YacThb. B aJruHCKOI
rpyire QapxyJia Beerga 3ab0TUIACh 0 TOM, YTOOBI HAIITY KOMIIAHIIO XOPOIIIO
KOPMMJIH, HO IIPK 9TOM COOJIIONAJIN BHYTPEHHNE IIPABUJIa 00psama.

CopTupoBKa Msca 3aBepllaercs Iepe] HPUTrOTOBJIeHHEM Kalllu.
OTCOPTUPOBAHHOE MSICO JIEJIAT MEXKIYy KOTJIAMH, 4 KOCTH OTHAIOT JIeTIM
(manpumep, B 1. Masnasa Banpaora) nwim crapiinum sxeHImHam (Halpumep,
B ¢. HoBreie Tateimier), uro0sr oHM I'pbi3iin. K aToMy BpeMeHN HAYMHAIOT
HpuOBIBATE OJHOCEIbUYAHEe, CHAYAJIA HeOOJIBIINMY IPYIIHIAMIE, a KOraa Kalla
ysKe OJIM3Ka K TOTOBHOCTH, MX CTAHOBUTCA Bee Oosbine. OHU IIPUHOCAT HUT-
KM, KOTOPBIE OCTABJISIOT HA MECTe, TIe MOJIUTCS KPell, a TAKIKE OCTABJISIIOT
TKaHb, HOCKH, (pyTOOJIKN B KAUYECTBE IIOJAPKOB HA IIIeCTe, IIPUTOTOBIEHHOM
IIJIs 9TOM Iesii. B aJIrMHCKOM TpyIime, OJHAKO, PUTYas 0oJiee CIIOMKHBIN.
CaMu yJyacTHUKH He 3aXO[AT B CAKPAJIbHYIO 30HY, 4 OCTAIOTCS CHAPYIKH,
mepegaBasi CBOU IIOQHOIIEHHS Yepe3 orpaay OIHOMY M3 YKPEeIOB, KOTOPBIX
IIPOM3HOCUT MOJIUTBY M KJIQJIET MX Ha IrecT. J|efcTBUTeIbHO, B AJITMHCKOI
TPYIIIe 9TH IOIHOIIEHUS IIPOUCXOIAT ropasIo yallle, TaK 9YTo B KOHIIe 00psama
TIOMOIITHUKOB $KJIeT MHOKECTBO HATpas. A MoKxa UX OCHOBHOE 3aHATHE — I10-
MEIIUBATE KAllly ¥ PeryJINpOBaTh €€ I'YCTOTY, J00AaBIAs IIPH He00X0JUMOCTH
Boay. OU3MUECKH 9TO HeJIerKasd 3a4a9a; Kallla CTAHOBUTCS JOBOJIBHO I'yCTOH,
U [IJIs ee IlepeMellnBaHusa Tpedyercsa Bce 0oJIbliie W OOJIbIINE CHJI, II03TOMY
HOMOIIHUKHN YePeayIOTCS 34 OIPOMHEBIMU KOTJIAMU.

Korma kama rorosa, HacTymaeT BpeMs IJIs CIeayolneii MoJauTBEL Ilepexn
MOJIMTBOH SKPEIl IeP:KUT B PyKAaX MUCKY C Kalllell U JiejlaeT TPU Kpyra HaJl
KOTJIOM, HAIIOJTHEHHBIM Kallei. Padymeercs, Bce Kpyru Bcerja 1o 4acoBOi
CTpeJiKe — o0paTHoe IBUIKEHHEe y YIMYPTOB CBA3aHO co cMepThio. K aTomy
BPEMEeHH BCe YYACTHUKHU MOJICHUS Y3Ke IPUOBLIN 1 TOTOBBI OTBEIATH KAIIIH.
Torma sxperr, obpalaercs K JOOIM W IPUKA3bIBAET MM BCTATh HA KOJICHH.
Ilocite MOIUTBEI MOMOIIHUKH IIOSHUMAIOT KOTEJIKHA W IIOMHOCAT UX OJIMKe
K YYaCTHHKAM, KOTOPBIE BHICTPAUBAIOTCA B 04epeIhb, YTOOLI II0OJIyYUTH CBOIO
TIOPIIHIO.

PasgaBaemblie mopiiuu OOBIYHO HEe SBJISIOTCS WHIUBUIYAJIbHBIMU: KAK
IPAaBUJIO, YYACTHUKH IPUHOCT C COOOM OHY MUCKY H JIOMKKH I10 KOJIMUIECTBY
YJIeHOB ceMbH. [1o/IyunB ¢BOIO IIOPIIHIO, BCe eIAT ee HeOOIbIINMU I'PYIIIIa MU
POLCTBEHHHUKOB. MBI, aHTPOIIOJIOTH, TOMKE CUMTAEMCS I'PYIIIION POICTBEH-
HUKOB, W HAac 00C/Iy:RUBAIOT BMecTe. MHOTHE YHOCAT YACTh OCBSIIEHHOMN
KaIllK JOMOM, ITI03TOMY ITOMOIITHUKAM YACTO IIPUXOTUTCS IOJHOCUTE UM €I11e
nopruio. Ho mosmrea eme Brrepeau. Korma Bce moestu, sxpeir 6eper B pyKu
KOpPOOKY, B KOTOPYIO JIFOJIH IIOJIOKIIIN CBOU JeHe K KHbIe moskepTBoBanusa. Ou
BCTAeT HA KOJIEHH, HA 3TOT Pa3 ¢ 00HAMKEHHOM I'0JIOBOM, M YUTAET IIOCJIEIHIOK0
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MOJIUTBY — 3y2ecb, MOJIUTBY O JeHbI'aX, IIPocsd 00KECTBA BEPHYTD JIIOIAM X
IIOIHOIIEHU ‘COTHAMMU W TBHICIYAMU .

IToce sToro myGaIMUYHAS YACTh MOJICHHSI 3aBEPIIAETCS, W JIIOAU PACXO-
JATCS 110 JOMAaM.

3asepleHue

Ilocite yxoma mpoCTHIX YYACTHHUKOB OCTAETCS 3aBEPIINUTD IeHCTBIE K HABECTH
nopsagok. CHauaaa HEKOTOpPbBIe M3 IIOMOIIHNKOB YHUCTAT KOTJIBL M CKJIAJbIBA-
0T OCTABIIIYIOCS KAIIly B BeApa, YTOOBI OTHECTHU €€ B CBOU IepeBHH. [pyrue
IBITAIOTCA IIOTACUTh YKePTBEHHBII OTOHL. B BHIILIYPTCKOM IpyIIe 00X0qaT
BOKPYT odara M yrJyied ¥ IIPOBOJAT 0epe30BOM BETKOU JIETOM HWJIM eJIOBOI
BeTKOM 3uUMO# 1o meHTpy odara. OHu mesaror Tpu 000pOTAa BOKPYT OTHS,
U IIepeMOHHs 3aBeplllaeTcs. B aJrmHCKON rpyliie 3aBeplleHUe o0psma
IPOMCXOMUT HECKOJIbKO MHAYE: BCE IMOMOIIHUKN TPHKILI 00XOOAT BOKPYT
oJuara o UHIUHACKOMY 00pasiLy, Jejas OQMHAKOBBIE MAXOBbIe ABUKEHIA 110
HAIIPAaBJICHUIO K ero IeHTpy. Hlpelr moab3yerces osThM CIIOKOMHBIM MOMEHTOM,
YTOOBI PACIIPENE/IATE CPEIH IIOMOITHAKOB IOJHOIIEHN U3 TKAHN, KOTOPHIE
pPUHECJIN YYaCTHUKU, ¥ CHMBOJIMYECKIE MOHETHI B 3HAK 0JIAT0JapHOCTH
3a MX IIOMOIIIb.

O6bpruHO0 Ha aTOM Bee 3arxanumBaercsa. Onraxo B Masont Banbsore Mol
CTaJIN CBUIETEJIAMHU 3aKII0UNTEIHHOM MOJIUTBEL, KOTOPYIO OOJIbIIIe HUTIE He
sugenu (IIMA 2014). TIpucyTcTBOBaIM TOJBKO MOMOIIHUKH |, 10 CJIyYalo,
agTpomosoru. Bee crosumu, u Opumyvan MOJIUICS B HOCJIEIHUN pas, a IIOMOIII-
HUKN orBevasu eMmy “Omun’ u KaaHsianch. Korga MosnTBa 3aKOHYMIACE,
BCe IIOILIN K CBOMM MAIIUHAM C aTPUOYTHKOM.

Ilo oxoHuanuy 00pAIa BeIpa C OCTABIIENCS KAIlle OTHOCAT B JEPEBHIO
(mepeBHM) U pa3gAaioT IPYIIIE IIOMOIIHNKOB, KOTOPEIE IEeJIAT JEePEeBHIO MEKIY
€00011, YTOOBI OTHECTH KAIILy sKHUTEJIAM, He IPHCYTCTBOBABIINM Ha 00psIe.
OToT TpoIiece errne 0ojiee 3PEJIUINEH B caydae MOp 80Ch, KOTaa B PUTyaJie
YYaCTBYIOT JE€BATDH WJIHU JeCATh JepeBeHb. [[oHATHO, YTO B OCHOBHOM ydYacT-
HUKHU U3 JEePEeBHU, I'lle IIPOXOISUT 00ps, W OJMMKANIINX CeJIeHUN, a 00JIb-
IIMHCTBO OCTAJIbHBIX IIPEICTABJIEHLI TOJBKO JKPEILOM W IIOMOLIHHKAM.
IIpurororsienHyo Kalry oHU 3a0MPAIOT JOMOM — U BIIOJIHE OOBIYHO BUJIETH,
KaK IleJIble KOTJIBI I'PY3AT B MHKPOABTOOYCHI MJIM TeJIETH, 3alpSKeHHbIe
JIOIIAIBMIU.
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Monutsbl

MosuTBel 0OpaleHsl K rIaBHOMY yIMypTckomy Oory Mumapy, TouHee,
“UNumvap-Kouruanay”. Ocraercst saraikoii, moyeMy UMsT IMEHHO Takoe. Bropoii
asiemeHT, KbLTUMH, BEI3BIBAET BOIIPOCHL. B yIMypTCKOM TpaIuIinOHHOM MU-
(ostorum ecthb Apyroe BaskHOE 6OMKECTBO, TOPA3I0 Oosee OJIM3KOe K JIIOSIM,
uem Mnmap, deus otiosus: ato Kownovicur. OH mogapuil JIIOOAM 30JI0TOR
BEK, XOIWJI II0 3eMJie U OBLT OJIM30K K JIIOIAM, II0Ka He pas3THeBaJICsI U He
ynaauics B Bepxaue cepbl. C TOUKM 3peHUsT IUHTBUCTUKH, OH — “TBOpEIr
(TTO-yAMYPTCKU Kbl10bLMbLHbL O3HAYAET “CO3/1aBaTh, TBOPUTH, 00pa30BaTh”).
CJI0BO KBLTYMH MOKET OBITh YMEHBIUTEJILHEIM 0T Kbviiovicun. B To e
BPEMSI 9TO CAMOCTOATEIIFHOE CJI0BO, UCIIOJIB3yEeMOe JJIsT 0003HAUEHMS 3ATIUT-
HUKa, aurena. Biagumup EMenbsaaosuy Biragbikre otMedaeT, 94To cerogHs
B Yiamypruu, rie mrpeodiagaeT IpaBocjaBHOe BiauaHue, “VHMap-KbLIYNH
— onuH u3 obpasos Mucyca Xpucra, B SI36IKOBOM BHIPAYKEHUU CHHOHIM,
vacTo aHres-xpauutesns’ (Biragpikma 1994: 181-183). Takum obpasom,
YIAMYPTCKHE MOJIUTBBI, KOTOPBIE BO3HOCSTCS CETOTHS BO BPEMs YIAMYPTCKUX
JKEePTBEHHBIX PUTYAJIOB, OOpPAIEHBI K 9TOM IPAKTUYECKH He PasIeIMMOM
muange. O6a aJieMeHTa B MOJINTBE CHHTAKCUYECKH TIePeJaioT IPUTIKATEIb-
HocTh: Mo¥ MuMap, moit Keumunna (Mumape Kownuune). Takoe odpainenue,
HEeCMOTPSI Ha ero JBOMCTBEHHOCTh, YCUJINBAET IPEeICTaABJIEHHE O BEPXOBHOM
Bore 1 cKI0HHOCTE K MOHOTEHM3MY, YTO HEYJUBUTEJILHO, IIOCKOJILKY VMY PTHI
OKPY?KeHbI MOIITHEIMIA MOHOTENCTUYECKUMHY PEJIUTUSIMU, XOTS ¥ He 03HAYA-
€T, UTO MHOT000KIe IOJTHOCTBI0 rcuess0. CBUIeTeIbCTBOM TOMY SIBJISIETCS
TO, UTO B TEKCTAX HEKOTOPBIX MOJIUTB HApPSALY ¢ obpareHueM moH (yIM:
“rBI”, IPUBBIYHOE BTOPOE JIUIIO eIMHCTBEHHOTO YKCJIa), MHOTIAa BCTPEUYAeTC
MHOKECTBEHHOe YmucyIo — mii (yaM: “Bel’, hopMa MHOYKECTBEHHOI'O YHCJIA).
[IpaBma, mosuTE K Apyrum OoskecTBaM ceromust maso. Bosee Toro, korma
MBI HCIIoab3yeM mesxgomerne “O, moit Bor”, yamypTel uconabayor “Ocme,
Humape”, uto sBisteTcs PyHKIIMOHATBLHEBIM okBrBasieHToM. OTHAKO HEIb3s
HE OTMETHUTh, UTO B 3aKAMCKHUX YIAMYPTCKHUX paioHAX HEPeIKO MOKHO yC-
JIBIIITATh Meskaomerre “Y dasra”’, KoTopoe HAallOMUHAeT HaM O TOM, YTO MY-
cyJIbMaHe KUBYT coBceM psamoMm. OQHAKO, UTO elle 0CTaeTCsa OT II0JIUTen3Ma,
TaK 9TO MHOKECTBO JIYXOB, HACEJISIONKNX 3eMJIo. JI1o1m MoryT obparmarses
K HMM, W XOTSI B HAIIIKX II0JIEBBIX MCCJIEOOBAHMUIX B Havase XXI Bexa MBI
He HAIIJIN HU OJTHOM O(pUITMAIEHON MOJIUTBHI B UX YeCTh (JIyXu JoMa, 6aHw,
capasi, jeca, BOJIbI, BeTpa U T.J.), CPEIN IPEIbIAYIIUX 3AIINCe BCTPEUatOTCs
OYeHb pasHble agpecaTbl. HexoTopble M3 HUX 0OJIaroskeaaTeIbHBl U 3alllH-
LIAIOT, IPYTHEe MOTYT OBITh BPAsKIe0HbI, TPETHU MOT'YT OBITH TPUKCTEPAMHU.
Korma skperr mim — Bo BpeMst mOp 80Ch — SKPEIlbl MOJIATCS, OHH BCTa-
0T B psi. Y KaskIoro sKpela CBOsI MOJIMTBA. VIHOrIA OHHM OJHOBPEMEHHO
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pephIBAIOT ee, uToObI mpousHecTu: “Omun” — mokaoH. [Ipu aToMm citoBe
BCe YYACTHUKH, CTOAIINE HA KOJICHIX 031 Kpella, KIAHATCSI, Kacasach
TOJIOBOU 3€MJIN.

CorstacHO TpaIUIIUH, KPeL] IIePeHNMAeT MOJIUTBY OT CTAPIINX SKPEIOB.
Onu sayuusaror ee “Bopys” (yom. guai: wyukarot) (Sadikov 2019: 242): sato
03HAYAeT, YTO OHU He 3ayYMBAIOT €€ CIIEIIMAIbHO, HO 3aITIOMUHAIOT, TIOTOMY
YTO CJIBIIIANIH €€ OYeHb YACTO. OTO HACTOAIIAS YCTHAS IIepeaada U rapaHThs
MAaru4ecKoi CUJIBI MOJIUTBEL. HeKkoTophle M3 cTapIlux sKPeros, ¢ KOTOPBIME
MBI BCTPEUAJINCH, [OJIYYMIM CBOM TEKCT IMEHHO TAKAM 00pa3oM, HAIIpuMep,
Pawuc Paduxos.

Opnaxo aToT crrocob mepengaun ywxke He paboraer. CoBeTcKme yCa0BHSA
He TI03BOJISIIIA MOJIOIBIM JIFOJISIM TIOCEIAaTh O0PSIBI JOCTATOYHO PETYJISIPHO,
YTOOBI TEKCTHL MOJIUTB 3AKPEIININCEH B IIAMATH.

CeromHs, 32 HECKOJIBKUMHA YIIOMUHABIIUMUCS UCKIIOUCHUAMM, MOIEIN
mepemaun uHble. Crapinue sKpelbl MyOJIUKYIOT MOJIUTBEL, KaK HAIIPUMeED,
Hasun Camgpues, a Mojiofble sKpelibl OIMPAIOTCSa HA TeKCThl. IloBcoay mo-
JINTBEHHEIE TEKCTHI OBLIM 3AIIMCAHBI M PACIPOCTPAHAIOTCI B IIHCHMEHHON
opme. Tax uro ecu paHbIle mepegava ObLIA TOJTHOCTHIO YCTHOM, TO TeIeph
OCHOBHBIM MHCTPYMEHTOM SBJISAETCS ITNCHhMEHHOCTD.

Jls HeKOTOpBIX HccllemoBaTelIeil CylecTByeT QpyHIAMEHTAIbHOE
IPOTUBOPEYNe MEKIy STHUMHU ABYMs METOJAMH, HO MEI TAK HE CUHUTACM.
JleiicTBUTEIBHO, IOHAYAJIY MOJIOABIE JKPELlbl YNTAJIA MOJIUTBEI, OIIMPAsCh
Ha IIMCbMEHHBIe TeKCcThl. Ho ¢ ombiToM 0HM OyAyT 3aIlOMHHATEH MOJIATBEL,
U IMChbMEHHBIE TEKCTBI Ha IIPAKTHUKE OyIyT MCIIOJIb30BATBHCI BCE peiKe
u pexe. Takum 00pa3om, BAPUATUBHOCTD OYIeT HEYAEPsKUMO BHOCHUTBHCS,
HECMOTPS Ha TO YTO MHUCHLMEHHAs IIepegada MOsKeT IIPUBECTH K PUKCAIIAN
MOJIUTBEL ¥ CTHAA IIepefayda, 9To-TO BPOIe TPATUIIMOHHOI0 POIBLKIOPHOTO
JRaHpa, Her30esxHo ocraHercs. MEbI IIpociequiiu oToT mpolece, Hadoaas
3a mostomeiM sxperiom Opuamarom us o. Manas Banpasora Ha IpoTszxeHnH
BCeX JIeT Halllel M0JIeBOoM paboTHl, IOYTH C CAMOT0 HAavaJia ero “Kapbepsl .
CHauasa OH IIOCJIYIITHO YUTAJI HalledaTaHHBIM TeKCT, HO C TOJAAMU OH CTAJI
YyBCTBOBATH ce0sa 0oJiee KOM(OPTHO M BCe MeHbIIle IoJiarajcs Ha Oyma-
ry. Temeps oH maske mosBoJisgeT cebe mmmpoBuauposath (IIMA 20168°).

™ Pamyc CanukoB IpuBOIMUT cjioBa nHdopmaropa us bosbmrekavaxoso (Kasracuu-
CKUM paiioH), KOTOpbIi ckasas emy B 2006 r.: “Bécv KbL1a3 ObiulemcKoHo 680,
HywKaHo evtke”: “CiioBa MOJIMTBBI HY?KHO He BBIyYHUTDb, 4 YKPACTh .

80 Habmomenne Hukonaa Auncumosa Bo Bpemsa Tost mop edey 9/12/2016, ¢. Hosrie
TaTerre.
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lanuxawoB mpuaHAaCsa, YTO TOMKE YUHJICI HA OyMmare, HO Temepb CBOOOIHO
umnposusupyer (IIMA 20168Y).

Borpoc amanraiiuy MoJIUTBEHHBIX TEKCTOB K COBPEMEHHOCTHU SIBJISETCS
BasKHBIM. MOKHO JIM H3MEHATEH YHACIEI0BAaHHbIE TeKCThI? KTo mMeeT mmpaBo
aTO0 meJiaTh? JTOT BOIIPOC AJABHO BOJHYyeT KperioB. CoOCTBEeHHO, aTanTalius
IPOM3OILIA YK€ B COBETCKOE BpeMs C BBEICHHEM MIOHATHUN 0 KOJIXO3HOM
0JIATOIIOJIyYNH U UCUE3HOBEHUEM IIPUTOBOPOB 0 30POBbe U OJIATOIIOIY NN
maps, — cama amoxa 00sI3bIBajIa IIOACTPANBATHCS.

Ceromust 3a00THI sKUTeJIEN NePEeBHU M3MEHUINCh. HOHEUHO, OCHOBHEIE
TPeOOBAHMS OCTAJIMCH — 3I0POBbE JIIIEN W CKOTA, ILJIOLOPOIHe, XOPOIIIA
yposkaii, Markue mokau. Ho mossBusincs u apyrue 3a00ThI: OECIIOKOMCTBO 3a
OyIyIee IMOKOJIEHHE, NCKYIIIaeMoe MATPAIIAE, W 34 Te CO0Ia3HbI, KOTOPhIE
MOACTEPEraiT UX B ITUPOKOM MUPE, HATIPUMED, HAPKOTUKH, IIPECTYITHOCTb.
Hexoropeie cmesbie skpelsl, Takre kKak Araronni 'aimxaHos, 0o0aBUIIM oTH
OecIoKolcTBA K TpagUIIMOHHBIM hopmam. pyrue, 6oJiee KoHCepBaTHBHEIE,
00CY K TaJTH 9TO MEKTy CODOM, KaK HAIPUMeEp, KPEeITbl AJITHHCKON TPYIIIIEI,
uaMeHuBIIre cBoil TekcT B 2019 rogy, 4ToOHI caesaTh ero 0osiee OJIM3KUM
K 3aboraM Hapoga. DakTUUecKH OHU II03aUMCTBOBAJIM HEKOTOPEIE PPa3hl 13
HOBBIX MoJsuTB ['anuxanosa. Bnaguvup [annes, swper;, MoI010r0 HOKOJIEHIS
B AcaBke, OBLJI 00€CIIOKOEH OTCYTCTBHEM SIBHOM 0J1arogapHOCTH 6oraM B MO-
JIUTBE, II03TOMY C COTJIACHS CTAPEMIINH 100aBUJI HECKOJIBLKO IIPEeIJI0KeHII
B HAYAJIO TEKCTA.

ITocMoTprM HEKOTOPEIE TEKCTHI, IIPOM3HOCUMEIE B TaTHIIIINHCKOM paiioHe
BO BpeMs PA3JINYHBIX PUTYAJIOB. MBI IpeacTaBAM HEKOTOPEIE PAHHKIE TEKCThI
U HEKOTOphIe, coOpanuble Hamreir komax o0 ¢ 2013 mo 2019 rox,.

Yro He MeHsIeTCs, TaK 9TO 00IIee coaepkaHue IIPOCh0 M PAMKH, B KOTOPBIX
OHU IIPOU3HOCATCS. B Hauasie MOJIMTBEI €CTh IIPEIJIOMKEHIe, OIIPpeaeIalee
curyanuio: “Msi coopasucs’. Ha camom gesie aTo XOpoIIo M3BeCTHOE HAavaJIo,
HCIIOJIb3YEeMO€e U B XPUCTHUAHCKHX IIEPEMOHUAX. 3aBEPIIAIT MOJIUTBY O0BIU-
HO QOpPMYJIBL, Ipocdalnre y Bora cuucxoxkIeHns: “BO3MOMKHO, MBI HE COBCEM
MPaBUIBHO TOBOPHUM, BO3MOIKHO, MBI IIPOM3HECIN MOJIUTBY B HEIIPABUJIb-
HOM IIOPsiIKe, y Hac HeT KHuru . HeckoJIbKo pas Bo BpeMsi MOJIUTBEL JKpert
mpocuT Bora mpuHATE MOJUTBY ¢ 0JIAroCKJIOHHOCTHIO. OH TaKKe IIPOCHT
Bora mpuHATE ¢ 6J1ar0CKIOHHOCTBIO TO, O YeM JIIOAM He IPOCHJIM, HO Yero
OHM JKeJIaloT: bor umraer skemanus B yme Kaskzmoro. Bee ucxomur ot Bora,
TO, UYTO OH JIA€T, — 3TO “ero’ TeIJIbIHA JOKIb, “‘ero”’ cuacTbe, YTO OYeHb YeTKO
BBIPAYKEHO YACTHIM MCIOJIE30BAHUEM JIUYHBIX cyddurcos. B aTux pamrax
CyImecTByeT gBa Buaa mpoch0. C 0IHOM CTOPOHBI, KJIIOYEBBIM CJIOBOM SIBJISIETCS

81 Becema Epwr Tynys, Panyca Canukosa u Huxonass Amucumosa ¢ Amarosmem
lanuxanoseim, 06/06/2016.
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“mait”, KOTOpoe BBIPAKAETCS B OUeHb PA3HOOOPA3HEIX BEIPAKEHUAX KAK IPaM-
MaTHUYeCKH, TaK U JeKcudecku. Jlpyroe KiooueBoe CJI0BO — “3aIuIiaTh’, OT
PUPOIHBIX KATAKJIN3MOB (I0KIb, BeTep), OrHs, 00JIe3HeH, IIJIOXUX JIIIel
u 1wioxux Berei. [Ipupogusre kKatactpodsr Toske mexomsat or Bora: “ero”
moskapsl, “ero” BeTprl. [li1oxume aoau — 9T0, KaK PABHUJIO, T€, KTO CIIOCOOEH
IPOKJINHATH HA yIMYPTCKOM S3BIKE: T€, KTO yIPOMXKAET “ChecTh Te0s, BEIINUTD
Te0s1, B3ATH TeOs . OTO SIBHASA OTCHLIIKA K PEMECJTY KOJIJJOBCTBA, KOTOPOE IIH-
TaeTCs OHEePTrUel CBOUX JKePTB.

Mz&I ipescTaBisgeM STH TEKCTHL Ha TPeX A3BIKAX — YAMYPTCKOM, PYCCKOM
" aHrauickoM. Ha naHHBIA MOMEHT MBI IIPEICTABIIAEM YIMYPTCKUE TEK-
CTHI B OMIMPHUYECKOM TPAHCKPUIIIINIY, HA KOTOPYIO OIIUPAIOTCS SKPELIbl, a He
B HAYYHOH TUAJIEKTOJIOTHUECKON TPAHCKPUIILIAHN, KOTOPYIO MBI IIOIIBITAEMCS
CO30AaTh II033Ke. ITa TPAHCKPHUIIIIUS IIPEICTABIISIET COO0M CMeCh YIMYPTCKOTO
JIATEPATYPHOTO A3bIKA U JUAJIEKTHBIX 0COOEHHOCTEM, HO He IIBITAeTCs ObIThH
abCOJTIOTHO TOYHOM B TIpeJCTAaBJIEHUM Bcex ocobeHHocTei. CamMu Kperrs!
TOYHO 3HAIOT, KAK IIPOM3HOCHUTH KasKI0e CJIOBO, TAK KAK OHM YMTAIT Ha
CcBOeM JaHaJjieKkTe. B aHIrIMiicKkoM mepeBoe caesaHa IIOIBITKA JaTh TOYHOE
HU3JIOMKEHNEe YAMYPTCKOIO TEKCTA.

dunbmbl

CpemMEa (pmuIbMOB OBLIIA BasKHBIM KOMITOHEHTOM IIOJIEBBIX paboT ¢ camoro
HaJaJa HAIIero UCCIeJOBAHUI 3aKaMCKUX YAMYPTOB. BosbIinas yacTs chbe-
MOK OBbLJIa cOCpeJoTOYeHa Ha MyOJMYHBIX MOJIUTBEHHBIX 00psmax. JIuiteo
OBLJI TJTABHBIM KMHOPEIKUCCEPOM B MCCIIEI0OBATEIBCKOM TPYIIIE, HO IPYTHe —
Panyc, Huroomaii, Jlayp u EBa — raksxe BHecu 00JIBIION BKJIAI B ayIHOBH-
3yaJIbHOE JOKYyMEHTHUPOBaHNe puTyarbHol skusun. Jlaske lernnc Kopauios,
KUHOpesKuccep u3 Y AMYPTHUH, JBAYKIBI IPUCOETUHSIICI K KOMAH/IEe, YTOOBI
IOMOYb CO CheMKamMu. [[oMHMO MOJTUTBEHHBIX PUTYAJIOB, KOMAHIa TaAKIKe
3amuchIBaa 00psiIel B OoJiee MHTUMHOM 00CTaHOBKE B TaTHINIINHCKOM
patiore u Apyrux Mecrax. MBI cUUTaeM, 4TO 3AMUCH IIYOJIUIHBIX 00PSIOB
¥ PUTYAJIOB OIIPaBIaHA 10 HECKOJIBbKUM MTPUINHAM.

Bo-meperix, 9TH 11epeMOHMN WMET BBHICOKYIO KYJBTYPHYIO II€HHOCTD,
KOTOPYI0 HeoOX0UMO MOKa3aTh Bcemy Mupy. OOBIUHO MUPOBO33pPEHUS, He
CBSI3QHHBIE C MUPOBBIMU PEJIUTUSMU, MAPTUHAIUIUPYIOTCS, TaKe UTHOPHU-
pyioTcst, 0co0eHHO B IpaBocsiaBHoM Poccru. Jlaske OOJIBITMHCTBO yIMYPTOB,
SKUBYIIUX B Y IMYPTUH U JaBHO TIEPEIIeINX B IPABOCIaBHEe, MAJIO 3HAIOT
00 aHUMHUCTUYIECKOM TPATUITAN, COXpAHUBIeHcs B quaciope. CHuMast pury-
aJIbHBIE TPAKTUKY B TaTHIIIIIMHCKOM patioHe, MBI XOTeJIM BHECTH CBOM BKJIA/T
B OoJiee IIUPOKOE TMPU3HAHUE CYIECTBOBAHUS AHUMUCTUYECKUX O0PSIOB
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cpenu 3aKaMCKUX yaMypToB. MbI cuuraem, 4To PUJIbM KAK IIOIYJISPHBIN
HOCHUTEJIb WHQOPMAIIUHY JIyYIile IIOAXOIUT JIJIS 9TOM 3aJa4M, YeM Hay4UHBIN
TEKCT.

Bropasa mpuumHa, M0 KOTOPOIM MBI XOTEJIHM HCIIOJIb30BATH BHIEOKA-
Mepy B IIOJIEBBIX PadoTax, 3akJI0Yajach B TOM, YTOOBI 00JIETYHUTH 00OMEH
pe3yJIbTaTaMU UCCIIETOBAHMS C HAIIIMMHI HHPOPMAHTAME U IIAPTHEPAMH II0
ucciaenoBanmo. Haireil esibio ObLIO 3aIKcaTh KOJLIEKTUBHEIE O0PSIbI JJIS
caMHUX MECTHBIX OOIIUH, YTOOBI OHHM MOTJIN MCIIOJIb30BAThH 9TU 3AIIHCH B CBO-
HX HHTepecax — KaK KyJIbTYpPHBIE JOKYMEHTHI, KAK CBUIETEIbCTBA UCTOPUH
KaKI0M JIepeBHH, KaK PYKOBOICTBA AJIs O0YUEHMs CBOMX KPEIloB 1 T. . Bor
moueMy IIOCJIe KaskOoH IiepeMoHnu, 3amucanHoi jgerom 2013 roga, Jluiiso
u Panyc pegaxTupoBain YepHOBOM BapHAHT (PUJIBMA M3 3aIIMCAHHOI0 BHIe-
omarepHaJia u pacupocrpassian ero Ha DVD wuiau B Bune daiina ¢ priasmMom
cpenu sxkperoB. C 0IHON CTOPOHBI, MBI UYBCTBOBAJIH ce0s1 00sI3aHHBIMU Bep-
HYTb YTO-TO OOIIMHAM, C APYIOM CTOPOHBI, MBI XOTEJIH II0KA3aTh YePHOBEIE
BapHAHTHl (PHJILMOB JKperaM, YTOObI 3a(PUKCHUPOBATh UX PEAKIINI0, KAK
IIJIS TIOJIyYeHNs HOBOM MH(MOPMAIIMI O IIEPEMOHNH, TAK U [IJIS TOI0, YTOOBI
yOeIUTHCS, YTO BCe OBIIIO IIPEICTABISHO IPABUILHO U YI0BJIETBOPUTEILHO.

TpeTbeit MPUUMHON UCIIOIE30BAHUA KMHOCHEMKH B KAYECTBE WHCTPYMEH-
Ta MCCJIeJOBAHUS B HAIlel aTHOTpadUUIeCKOH II0JIeBOM paboTe OBLI HHTEpEC
K CEHCOPHBIM acIiekTaM o0psmoBoi mpakruku. JJis Hac BaskHa Iepemada
YyBCTBEHHOI'0 M3MEPEHUS PUTYAJIbHOM JIeATEeILHOCTH, IIOCKOJIBKY 9TO II0-
MOTaeT 3PUTEJI0 OCMBICJIUTD TEJIECHBINM M dMOITMOHAJBHBIN OITHIT JIIOJIEH,
IPOBOIAIIUX IIEPEMOHHRIO M IPUCYTCTBYIOINX Ha Hell. CeHCOPHBIA aclIexT
mapMa moMoraer 3pUTEN0 YJIIOBUTH aTMOC(EPY MOJIEHHUS U IIOHATH, YTO
3HAYUT OBITH (PU3UUECKN BOBJIEUEHHBIM B PUTYAJIbHBIE IPAKTUKN, OYIb TO
IPUTOTOBJIEHNE KAlllF, CHATHE IIKYPBI C OBIIBI MJIM KOJIEHOIPEKJIOHEHME
¥ MOJIATBA. AyIHoBU3yaTbHOE N300paskeHre CIT0COOHO He TOJIFKO IIepeIaTh
BHU3yAJIbHYI0 HH(POPMAIIHIO O 3aIIMCHIBAEMOM [IeSITeJIbHOCTI, HO U JIOHECTH
ee CJIyXOBBIE U Jaske HesiBHBIe kauecTBa (cM. Pink 2006; MacDougall 1998,
2006).

Haurrreit 1mesrbro ObLJIO KaK MOYKHO 0oJiee TOUHASA (PUKCAITASA PUTYATIbHBIX
NeHCTBUM, KaK OHU IIPOUCXOIUIIU, CO BCe HHTEHCUBHOCTHIO, CHOHTAHHOCTHIO
U HeIIPeICcKa3yeMOCTbI0, XapaKTePHOM [JIA COOBITHS, B KOTOPOM YyYaCTBYET
MHOKECTBO JIIOJeH U MPOUCXOIUT P/l HapaslIeJbHbIX AevicTBuil. Jsa mo-
CTHIKEHMS 9TOH IIeJIM MBI BHLIOPAJIN HAOIIOIATEIbHBIN IIOIX0] K CheMKAaM.
OT0 03HAYAET, YTO HEeOOXOIMMO OBLIO CIeJIaTh OIpeNesIeHHBIN BEIOOD KakK
B cIrocobe ChbeMKH, TAK U B IIPOIlecce MOHTAMKA.

MEI ¢ camoro HavaJIa PenIf J0KYMEHTHPOBATE YAMYPTCKIE PEeJIUIHI03-
HbIe 00psaIbl, He 6epsa PopMaIbHBIX HHTEPBLI0 U HE PEryJIUpys HOBeIeHNne
YYACTHUKOB, HAIIPHMeED, IIPe/IJIaras IM IIOBTOPUTE CBOM JeMCTBHS HA KaMepy.
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Taxsxe OBLIIO OUEHD BAYKHO CBECTH CHEMOYHYIO IPYIITy K MUHUMYMY. OOBIYHO
BO BpeMsd IIePEMOHUM B CheMKaxX yIacTBOBAJI TOJILKO oquH yestoBek. C mpo-
(heccronaIbHON TOUKM 3peHUs OBLIO OBl JIYYIIle MCIOJIb30BATE €Ie OJHOI0
YeJIOBeKA JIJIs 3aIUCH 3BYKAa, HO MBI PEIIWJIHM IIPEJIOYecTh CIIOHTAHHOCTh
IEeMCTBUM, KaK YYACTHHKOB, TAK U PeKKccepa, Ka4ecTBY 3BYyKa. 3aIlUCh
3ByKa 171 puIbMa TpebyeT CIieruaIbHBIX HABBIKOB U 000PYI0BAHUS, U 9TO
03HaAvYaJIo OBl IIPUIJIAIIIEHNE B HAIILY HCCIEI0BATEIBCKYIO TPYIIILY IIpodec-
croHAaJIa B 00JIaCTA KUHO, KOTOPBIN MMeeT HeOOJIBIION OIIBIT 3THOrpaduye-
CKOM I10JIeBOH paboThl My He mMeeT ero BoBce. K cuacrbio, coBpeMeHHbIe
AyOMOTEXHOJOTUH — HAIl HAKaMePHBIA MHKPOMOH C BETPOBBIM CTEKJIOM
B COYETAHWHU C OECITPOBOJHBIM MUKPO(OHOM-KJIUIICON — ITO3BOJIUIN HAM
3ammcaTh 3BYK IIPUEMJIEMOT0 KayecTBa Jaske HeCMOTPs Ha To, uTo JIuitBo
CHUMAJI B OJMHOYKY.

JIniiso Hurmac, kKoTopsii 10 CHUX IIOP CHSAJI OOJIBIIMHCTBO (PHUJIBMOB KO-
MaHIbI 0 MOJIMTBEHHBIX 00psAax, BCerma IIPeaIovYnuTaeT CHUMATH OIUH,
Iaske Korga paboraer Hal JOKYMEHTAJIbHBIMU IIPOEKTAMU, OJIYYaOIIAMI
JoCTaToYHOe (PUHAHCUPOBAHUE JIJISI TOTO, YTOOBI HAHATH KOMAH/TY ITpodeccu-
oHaJ10B. OGBIYHO OH SIBJISIETCSI PEYKHCCEPOM, OITEPATOPOM U 3BYKOPEIKICCEPOM,
a Takike OJHUM U3 peIaKkTopoB guiabMa. Pabora B oIMHOUYKY JaeT eMy Heo-
XOJUMYI0 CBOOOTY JIJIsT IIPUHATHSA IPABUJIBHBIX PEIeHUH IIPU Ha0II0IeHIT
€ IOMOIIIBIO BUIEOKAMEPHL 34 IPOUCXOQAIINME, YaCTO HeIlpeIcKa3yeMbIMU
cobbITrsAMH. Kro mess — HabJII0maTh 3a CIOHTAHHBIMU JEeMCTBUIMU I'epoeB
(ubMa, BRIIOUAS UX peaKIIuio Ha IPUCYTCTBHE KamMepsl. Jlpyrue uccemno-
BATEJIN-KMHOPEIKICCEPDI B HAIIIEH KOMAaHIe paboTalT TAKUM e 00pasoMm.

Haui crroco6 cosmammsa puibMoOB 0OCHOBAH HA HAOJIIOEHNUH, HO HE UCKJTIO-
JaeT yuacTus. XOTsS MHTePBbIOMPOBAHEE JII0AeH Ha KaMepy BO BpeMs 00psia
00BIYHO He IIPOBOAUTCS, CIIOHTAHHOE, KaK BepOaJIbHOe, TAK 1 HeBepOaJIbHOE,
B3aMMOJIEHICTBUE ¢ O0BEKTAMHU ChEMKH CTaJI0 BAYKHON 0COOEHHOCTBHIO Che-
MOYHOTO IIPOITecca: OHO He TOJTBKO [IOMOTaeT KMHEeMATOTPa(UCTy 0cTaBaThCS
(busuueckn psagoM ¢ 00bEeKTAMY, HO W HMPUTJIANIIAeT WX CTATh AKTUBHBIMU
VUACTHUKAMH CO3JAaHUA KMHOpPeIpe3eHTaluu. Takod moaxod K CheMKaM
HMeeT MHOT0 O0IIero ¢ HAIlIMM OCHOBHBIM METOOM II0JIeBOM paboTHl — HAa-
OJII0IeHEeM 32 YYACTHUKAMI.

Haumeir menpio ObLI0 He HoCTHKeHHE 00BEKTUBHOIO M/WJIM KMHEMATO-
rpaduyecKy COBEPIIEHHOI0 OITMCAHUS PEeaIbHOCTH, a COIEeNCTBHE oMOITU-
OHAJIBHOM M CEHCOPHOM BCTpede MEKIy peskuccepoM (¥, COOTBETCTBEHHO,
3puTesieM) U 00BEKTOM CheMKH. BMecTo TOro 4To6hl CHUMATE U34aJIeKa, CTa-
pasich 3amevaTyieTh KasIyIo 1eTalb B 0e3JIMYHON 1 OTCTPAaHEeHHOM MaHepe,
MBI OCTABAJIMCh PSIOM ¢ 00BEKTOM U II0JIATAJIMCH Ha HAIly CYObeKTUBHYIO
HHTEPIIPETALINI0 CHATON PeaJbHOCTH. BJIn30CTh K JII0OAM U CyOBeKTHBHOE
M3MepeHre CheMOK TaKsKe IIPOSIBIISETCS B CTHJIE MCII0JIb30BAHUS KaMepPHhI.
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Jly1a Toro uToOBI BHUMATEJILHO CIEOUTH 34 00BEKTAMU ChEMKHM, MBI IIpeJ-
HOYMTAEM CHHUMATh HA JIeTKHe PyJYHBIe KaMephbl, TAK KaK HCII0JIb30BAHME
TAKEJIBIX KaMep M IITATHBOB JeJIaeT pean3alliio CIIOHTAHHBIX PeIle i
HEBO3MOKHOMU.

IIpu moHTAaMkEe TaKKe COOJIIONAINCEH IPUHITUIILI HAOJII0OATeIEHOTO KHUHO.
YT00BI COXPAHUTH BPEeMEHHEIE M IIPOCTPAHCTBEHHEIE ACIIEKTHI CHATHIX CO-
OBITHIA, B IIPOIlECCE MOHTAKA IIPEIIIOUYTeHNEe OTIaBAJIOCEH JIUHHBIM Ty0/IaM
¥ HeOOJIBIIIOMY KOJIMYECTBY cOKpalienuii. Kpome Toro, n3beranch HHTEPBHIO,
3aKapOBbIe KOMMEHTAPUH U MY3bIKAJIbHOE COIIPOBOKIEHIE, YTOOBI 3PUTEJIN
MOTIJIX C(POPMUPOBATE CBOX COOCTBEHHEIE IIPEICTABJICHUS 1 MHTEPIIPETALIII
U CO3[1aTh BIIEUATIICHNE, UTO OHU SABJISIOTCA HEIIOCPEICTBEHHBIMU YIACTHIKA-
mu cobbrtmii. Habsromare b HBIA IOOX0I IpedjIiaraeT 3PUTEII0 BO3MOKHOCTE
B3IJVIAHYTHb HA SKM3HEHHBIN OIBIT ApYyrux Jjogeil. OH cTpeMuTcesa mepeaaTh
OIIYIIleHHEe PUTMOB ITOBCETHEBHOM KU3HU B KOHKPETHOM (DU3UIECKOH 1 CO-
[UAJIbHOHI cpeje, CHATH OTHOIIEHUS CyObeKTOB ¢ IPYTUMU JIIALMUA U MaTe-
PHATIBHBIME 00bEKTAMI; OH [O3BOJISIET 3PUTEJISIM YCJIBIIIATE POIHYI0 PeUhb CO
BCEMHU €€ MHTOHAIIMAMH, IIepellagaMy U aKIeHTaMI. JTOT BT KUHOCHEMKI
He JeaeT BUI, YTO KaMephl HeT, He CKPLIBAET IIPUCYTCTBUA 1 BIUIHUI pe-
JKUCCEPOB; HAIIPOTUB, KAaTAJIUTAYECKAA POJIb KaMephl HA IOBeIeHHe JIIoIel
MOSKET CUUTATHCS OJHUM U3 KPaeyTroJbHBIX KaMHeH Ha0JII01aTeJIbHOT0 KIHO
(em. MacDougall 1998, 2006; Young 1975; Henley 2004).

Bri6op mmomxona, ocHoBaHHOrO HA HAOJIIOIEHUN, BBI3BAJI OIIPEedeIeHHbIE
TpynHOocTH. IToCKOIBKY KaMepa II0YTH BCeria HaX0AMIach PALOM C sKPEIioM,
HEBO3MOSKHO OBLJIO OXBATUTH BCE PUTYAJIbHEIE TEHCTBUA ¢ OQUHAKOBOM TOU-
HocThI0. Habirroas 3a 0CHOBHBIM JEHCTBHEM, OIIEPATOP PUCKYET IIPOILYCTUTD
mapaJuiesibHbIe TeHCTBUSA, IIPOUCXOoIsInue B npyroe BpeMsa. Hampumep, 6po-
caHue KPOBU B OIOHb JIIOIBMH, 3a0MBABIIIIMU OBEIl, YACTO He OBLIIO JOJIMKHBIM
00pa3oM 3aJ0KYMEHTHPOBAHO, IIOCKOJILKY KaMepa B 9TOT MOMEHT CHHMAJIa
MOJISAIIErocs sKpera (?KPeroB). IToro MosKHO OBLIO OBl M30eKaTh, €CJIM OBl
MBI CHAMAJIM PUTYAJI ¢ PACCTOSIHNSA, HO TOTIA MBI OBl YIIYCTHJINA BEIPAKEHI
JIUIIA U JPYTHe IPU3HAKHA IIePEesKUBAHUA JKPera, YNTAIOIIET0 MOJIUTBY.

Camoii 60JIbIITON HPO0JIEMOH IIPH IIPOBEIEHUN CheMOK OBLIO He3HaHNe
sasbIka. JJa mocTuskeHUsa HAIeH LeJid — 3aJ0KYMEHTHUPOBATh PUTYAJI KaK
SKUBOM OITBIT, MBI CTAPAJIKCH CJICIUTD 34 OOBIYHBIMU PA3TOBOPAMU U CBETCKOI
Gecenoii (IIPHUBETCTBHSA, BOIIPOCHL O 3I0POBbE, IIIYTKU U T.J.), IIOTOMY YTO 3TO
CIIOHTAHHOE YCTHOE 00IIeHNE YaCTO PACKPEIBAET BAYKHEIE BOIIPOCHI, IIEHHOCTH
u orHomreHue Joaei. [Tockonbry JIniiBo He MOHMMAET YAMYPTCKOTO I3bIKA,
OH CHAMAJI YCTHBIX 00MEH YYaCTHHUKOB JOCTATOYHO JI0JIT0, YTOOBI MBI MOTJIH
BKJIIOUUTH HEKOTOpPbIe M3 HHUX B OKOHUYATEJILHBIM (PHUJILM IIOCJIE TOTO, KaK
Panyc coenaer mepeson. Ilesbo OBLJIO He CTOJIBKO IIPEIOCTABUTE OOJILIIIE
nHAOPMAIIMH O IPOLeCCe U 3HAUCHUAX 00psaIa, CKOIBLKO IIOMOYb 3PUTEIISIM
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YBUIETH 00PSIT KaK COIMAIbHOE JeMCTBHE, e POPMHUPYIOTCS HOBBIE U YKpe-
IJISIIOTCS CTAphle OTHOIIEHUS, T/e TPUoOpeTaeTcsi COITUATbHBIN KamnuTal
OTJIeTBHBIX JIOIeH U TIO/JIePIKUBAETCS COITUAIFHOE eTUHCTRO IePeBHU. ITO
TaksKe MMOKA3BIBAET, UTO 00D SBJISAETCS MECTOM MepeIadyd PUTYATbHBIX
3HAHUU CJIEAYIOIINM ITOKOJIEHUAM U 00CYIKIeHU KOHIIEIIITNH HAJIesKAIIero
cakpaJIbHOTO TT0BefeHus. Briovas B puIbM Kak JITHHHBIE pA3TOBOPHI, TAK
U CBeTCKHe 0ecelIbl, MbI CTPEMHUMCS IIPEJOCTABUTE 3PUTEJISIM COITUAJIBHBIN
KOHTEKCT 00psia U IPOJeMOHCTPHUPOBATD, UTO SKePTBEHHBIN PUTYAJT KacaeTcs
KaK yKUBBIX JIIOJEH U 00BIIeHHOr0, TaK M OOI0B M CAKPAJILHOIO.

K oroit kHUre TprIaramTes cChIKK Ha 4 PUIbMa, KOTOPHIE TIPEeJICTaB-
JISAIOT cO0O0# TOMOBOM ITUKJT KOJIJIEKTUBHBIX 1IEPEeMOHUI BUIIBIYPTCKOM IPYyII-
nbl. MosteHns Obn 3amucassl B mepuox ¢ 2013 mo 2017 rox ¥ BBIIYIIEHBI
B Buge xomitekra DVD B 2019 rogy (Niglas 2019). Bee duibMbr cBsI3aHBI
¢ mepcoraskem Ppunmana KabumbsHOBa, MOJIOZOTO Kpella U3 JepeBHU
Masas Banpamora.

B nepBom dunpme mbr Bumum Opunmana, TpOBOSINETO JIePEBEHCKUHN
06psaxn (eypm socw) B 1. Mamnmas Baabsiora B 2014 rogy. OH eltie MoJIOnoM He-
OTBITHBIN JKPEIl; YUTaeT MOJIUTBEI C OYMAasKKH ¥ BO MHOTOM IT0JIaraeTcs Ha
COBETBI CBOUX IIOMOIITHUKOB U cBoero mpeiiectseHunka Hasuma Cagpuena.
Bropoit huabm moxymeHTHpPYET COBMECTHBIN 00psn (mop 86cv) B ¢. HoBble
Taremer B 2013 rogy. @puaman opranusyer cOop 3epHa y sKHATEJIEH Je-
peBHHU Baspstora u mokymaet oBiLy, uToObl oTBe3TH ee B ¢. HoBbre TaTsimist
B KavyecTBe BKJIaja OT cBoell nepeBHU. B nepemonnu OpuamaH BHICTYIAET
B KayecTBe MOMOIIHHUKA, a TJIABHBIM sKperioMm saBiserca Pawmc Padukos,
KOTOPBIM BeJeT IepeMOHUI0 0Jaromapsa IpuodpeTeHHOMY aBTOPHUTETY,
OIBITY W CBOEH XapHU3MATHIECKON JUYHOCTH. TpeTuit (PuIbM, MOCBSIIEH-
HBIA OJiern 86cb, Takske ObLI 3anmcad B 2013 roxay. 3mecs Pauc, @punman,
Casmnm [Makwpos u gpyrue 3abUpaioT OBILY, ITOJYyJYAT KOTJIEL B ¢. HoBBIE
Tarbinuie: u enyT B 1. Kupra, rie mpoxXoauT COBMECTHBIN 00psIT 3aKaMCKUX
yamyptoB. U cuoBa Pauc ornaer pacmopsxernns OpuaMaHy u JpyTUM TI0
IPUTOTORJIEHHUIO Kamu. Tem He meHee, umenHO CasuM BMecTe ¢ APyTUMU
SKperaMu YuTaeT MOJIUTBHI Tepe] 001110 ayauTopueit. Bemyuit epemo-
Hun — Araronuit ['anmuxamoB u3 1. ATaeBo, KOTOPHIM KOHTPOJIUPYET TEMIT
IIePEMOHUH, JaeT OJIATOCTIOBEHUE JTI/ISTM, TIPUEeXaBIITUM U3 PA3HBIX YTOJIKOB
YIMYPTCKOU TUACIIOPHI, TaeT HHTEePBBIO TeJIEBU3UOHHON ChbeMOYHOM I'pyIIIie
3 MOCKBHI U T.J]. 3aKJIIOUNTEILHBIA (DUITBM ITUKJIA, CHATHIA JBa oA CIIy-
CTs, TIOCBSIIIEH 3UMHEN COBMECTHOU IIepeMOHuU moJi MOp 66¢cb B ¢. HoBbie
Tarsrmurer. Met Bunum Pamca u Canmma, KOTOphIe BeyT IIepeMOHHUI0, HO HA
arot pa3 OpuaMaH BHICTYIIA€T B POJIU OIIBITHOTO JKPella, YBePEeHHO yIaCTBY S
ce0s1 B 00PSITOBBIX JIEMCTBUAX M ITPOUSHOCS MOJIUTBHI 10 TIAMSITH.
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EBa Tynys, /lnso Hurnac

C 2013 roma MBI CHSAJIH eIlle MHOTO MOJIMTBEHHBIX OOPSIIOB W JPYTHUX
PHUTYaJsI0B, HO Ha IIEPBOM 3Talle MOHTAYKa MbI PEIITHJIA OTPAHUYUTHCI 9TUMU
JeThIpbMA rabMamMu. PemakTupoBanme — Tsiskesias pabora, 0cO0EHHO Koruma
penakTop, kak B ciayuae ¢ JIuiiBo, He moHuMaer as3bika. K cuacreio, Hamm
YIMYPTCKHE KOJIJIETH CTAHOBSITCS BCe DOJIee OIILITHBIMU B KHeMaTorpade,
¥ MBI HaJeeMCsI, YTO OUEeHb CKOPO OHU BO3BMYT Ha cels co3maHue (priIbMOoB
KOMaH/IbI, BKJIIOYAs Te, KOTOPBIE yiKe CHSTHI, HO He CMOHTHPOBAHEI.

3aKnueHune

TarsmmuHCKIH pafioH CeroaHs ABJISIETCSA, HECOMHEHHO, IIEHTPOM yIMYPTOB
Bamkoprocrana o pasusiM npuurHam. Komeuno, cuira xoiaxosa “Ilemen”
u ero xapuamMaTuuHbil gugep Punar [ansvmuya npuBean K TOMY, UTO
B c. HoBbie TaThIIBI OBLTH TTOCTPOEHB! 00BEKTHI, IIO3BOJIMBIIIHE ITPEBPATUTD
JIePEBHIO B CBOETO PO/ia MaJIeHbKYI0 YIMYPTCKYIO CTOJIUILy BarkopTocraHa.
Nmenno 3mech co3man u 6asupyercs HarmoHaabHO-KyJIBTYPHBIA IIEHTP
u HamnmonanbHOe nBUsKeHHE, 0COOEHHO €CJIM y4ecThb, UTO 37ech iKe Oa-
3UPYeTCA W ITOCTOSHHO JeHCTBYIONHUNA VCTOPUKO-KYJIBTYPHBIN IIEHTD CO
MITATOM COTPYIHUKOB, KOTOPHIM OKa3biBaeT HarmoHaIbHOMY JIBUIKEHUIO
MaTepHUaIbHO-TEXHUUECKYI0 MOIEePIKKY. OTO OJHA WHCTUTYITAOHAIHLHAS
npuumHa. Ho gpyras, oueHb cyIecTBeHHAS, IPUINHA 3AKJII0UYAETCS B TOM,
YTO C PEJIUTHO3HOM TOUYKU 3PEHUS 3/IeCh CYIIECTBYeT OUYeHb IIPOYHAs CEeTh,
dyHKITMOHATbHASA CUCTEMA, B KOTOPOM KAYKIBIM HAXOIUT HOAIePKKY. MBI 110-
OBITAJIUCH O0BSACHUTD 9Ty CUCTEMY KaK MOYKHO 00JIee YeTKO B TAHHOM TEKCTE.



References / Bubnnorpadus

Atamanov, Mikhail 2001 = Aramanos, Muxawit 'aspustosuy. I1o ciedam yomypmcekux
sopuryoos. Wxesck: Yamyprus.

Atamanov-Egrapi, Mikhail 2020 = Aramanos-Orpanu, Muxawui ['aBpunosuyu, Om
Bamxu u Kamot do O6u u Enuces — nymv Hebnuskuil : u3 sKcneouluoHHbLX
Oresnuios yuénoeo. Nxesck: llenect.

Brennan, James F. 1987. Enlightened Despotism in Russia. The Reign of Elisabeth
1741-1762. New York.

Gabdrafikov, II'dar 2003 =T'a6apaduros, Masaap Maxmyrosuy, [lepenucs HacereHms
B Bamkupun: marepuassl mosesoit atHorpadguu. — E. @umunmosa & JI. Apess
& K. T'yced (pem.). Omnoepagus nepenucu 2002. Mocksa: Asuaunanar, 101-134.

Gabdrafikov, II'dar 2007 = T'abnpaduros, Uasmap Maxmyrosuu. @ernomen
Bamkoprocrana, ot Tparuveckoii jeMorpadun K 3aKOHOMEPHOM PEKOHMUTYPATIAK
uncsennoctu. — B. B. Crerranos & B.A. Tumkos (0TB. pem.). 9muokxynvmyphoiii
obaiur Poccuu. Ilepenucoy 2002 2. MockBa: Hayka, 149-162.

Gabdrafikov, II'dar 2011 = I'abapaduros, Masaap Maxmyrosuu. Bamkoprocras:
KaK TOTOBWUJIN IePelnch B yCJIOBUAX cMeHbl BiiacTu. — B. B. Cremanos (pes.).
Ommuonoeuueckuii monumopune nepenucu Hacenequs. Mocksa: UOA PAH, 179-190.

Garaeva, Liliya 2020 =T"apaesa, JIuust, Bock oprubrron acarrséc. Ouwmec 23 (1092),04.08.
Harva, Uno 1914. Suomen suvun uskonnot 4, permalaisten uskonto. Porvoo: WSOY.

Kappeler, Andreas 1982. Russlands erste Nationalitdten. Das Zarenreich und die
Vilker der Mittleren Wolga vom 16. bis 19. Jahrhundert [The first nationalities
of Russia. Tsarism and the people of the Middle-Volga from the 16th up to the
19th centuries]. Kéln-Wien.

Kappeler, Andreas 1994. La Russie, empire multiethnique [Russia, a multiethnic
empire]. Paris.

Luppov, Pavel 1999 [1899] = JIymmos, ITasesr Hukonaesuy. XpreTHAHCTBO ¥ BOTSIKOB
€O BpEeMEeHH ITePBhIX HCTOPHUECKUX u3BecTui o Hux 10 XIX Bera [Christianity by
the Votyak from the first historic information about them to the 19th century].
Woxescr: YUUAJL YpO PAH.

McCarthy, Frank T. 1973. The Kazan’ missionary congress. Cahiers du monde
russe, 308—-332.

Nilufer Kefeli, Agnes 2014. Becoming Muslim in Imperial Russia: Conversion,
Apostasy, and Literacy. Cornell University Press.

Sadikov, Ranus 2010 = Canukos, Panyc Padurosuy. Diien Bock — “mMmosteHume cTpasoi”
Husaa qpeBrocTh Ha npocropax Bamkupuu. Bopockem koin 7, 34—36.

Sadikov, Ranus 2011 = Canuros, Panyc Padukoudy. MoIUTBBI-KYyPUCHKOH
3aKaMCKUX YAMYPTOB (MOIEPHU3AIUS KYJIbTYPHI — TPAaHCQOPMAIIUSA TEKCTa). —
Camuxos, P. (pen.). Tpaduyuonnas kyivmypa Hapodos ¥Ypasno-Ilosonoicos 8 yesiosusix
modeprusayuu obwecmea: Cooprurx cmameii. Yda: IHCTUTYT dTHOJIOTHUECKUX
uccanenosanuii um. P. T'. Kyseesa Ydumcroro nayunoro meurpa PAH, 108-133.

Sadikov, Ranus 2019 = Cagukos, Paunyc Padurosuu. Tpaduyuornas penueus
3aKAMCKUX YOMYPMO8 (LCMOPUSL U cO8PeMeHHOCMb). 2-e 3., noit. P. P. Cajukos.
Wu-t stHOMOrmueckux uccaemoBanuii um. P. I'. Kyseesa YOUIL PAH. Va:

IlepBast Tummorpadus.
187



Collective Rituals of the Eastern Udmurt

Sadikov, Ranus 2020 = Canukos, Panyc Padurosuu. HpeuecTtBo 3akamcrmx
yaMypToB B kKoHIe XX — Havasge XXI B.: Tpaguimu u HoBarmu. — QurHo-
Y2OPCKUTL MUP 8 ROAUIMHULHOM hpocmparemae Poccuu: kynvsmyproe hacieoue
U HO8ble 8bL308bL. cOopHuK cmameil no mamepuanam VI Beepoccutickoti HayuHotl
KOH@eperuuu BurHo- yeposedos (Hcesck, 47 uons 2019 2.). Yom®@UIL YpO
PAH. Uxesck: ManatenberBo AEHBI 3eIeHIHOIM.

Sadikov, Ranus & Danilko, Elena 2005 = Cagukos, Panyc Padurosuu & Jlauuiako,
Enena Cepreesna. YAMypTCKU sKpel] — XPAHUTEJIb TPaguIluu (B3TJIA
BU3yaJIbHOr0 aHTpoIIoiora). — ['anmua Apkansesua Hukuruna (pexn.). Juacnopoe
Vpano-Ilogonacos. Mamepuanve MexcpeeuoHaivHOU HAYUHO-NPAKMUYECKOTL
rongeperyuu. IskeBck: Y IMypPTCKUN MHCTUTYT UCTOPUU, SI3BIKA U JIATEPATYPBI
¥YpO PAH, 230-233.

Sadikov, Ranus & Mikel4, Kirsi 2009. Yrjo Wichmannin muistiinpanot Kaman-
takaisten udmurttien uskonnollisista késityksistd ja tavoista. Suomalais-
ugrilaisen seuran aikakauskirja 92, 243—-245. http://www.sgr.fi/susa/92/
sadikovmakela.pdf.

Shutova, Nadezhda 2001 = IllyroBa, Hane:xma Meanosua. Jloxpucmuanckue
KYJIbMo8bvle NAMAMHUKY 8 YOMYDPMCKOU penu2uo3noti mpaouyuu: Onvim
romnaierxcrozo ucciedosarnus. Nxesck: YUUAJL YpO PAH.

Toulouze, Eva 2018. Kaamataguste udmurtide stigispalvused: rituaali etnograafiline
kirjeldus valitéode pdhjal. ERMi aastaraamat 61. Tartu, 102—115.

Toulouze, Eva & Anisimov, Nikolai 2020. An ethno-cultural portrait of a diaspora
in central Russia: The formation and culture of the Eastern Udmurt. Folklore:
Electronic Journal of Folklore 79, 31—58. https://doi.org/10.7592/FEJF2020.79.
toulouze_anisimov.

Toulouze, Eva & Anisimov, Nikolai 2020. Spring rituals of the Varkled-Bodya
Udmurt / Becennue 06psaovt yomypmos o. Bapk.ied-Boovs. Tartu: ELM Scholarly
Press / Hayunoe usgarennscrso OJIM.

Toulouze, Eva & Niglas, Liivo 2016. La cérémonie appelée “keremet” (ou “lud”) chez
les Oudmourtes du Bachkortostan. Etudes finno-ougriennes 48. http://[journals.
openedition.org/efo/6730 (accessed June 23, 2020).

Toulouze, Eva & Vallikivi, Laur 2015. Les langues dans un miroir déformant. Etudes
finno-ougriennes [En ligne] 47; mis en ligne le 10 juin 2016, consulté le 23.11.2018.
http://journals.openedition.org/efo/4906; https://doi.org/10.4000/efo.4906.

Toulouze, Eva & Vallikivi, Laur 2021 = Tynys, Esa & Bayutukusu, Jlayp. Kynsrypa
¥ pPeJIUTHO3HAS MPAKTUKA 3aKaMCKUX yJAMYPTOB: M3MEHUUBOCTbL U THOKOCTH
snokassHO#M Tpamuimu [Culture and religious practice: Change and flexibility
of local tradition]. Cospemernas yomypmeras rynvmypa II [Today’s Udmurt
culture]. Tallinn: Tallinna Ulikooli Kirjastus.

Toulouze, Eva & Vallikivi, Laur & Niglas, Liivo & Anisimov, Nikolai 2017. Udmurdi
ohvripapp Nazip Sadrijev. — Taisto-Kalevi Raudalainen (ed.) Soome-ugri sélmed
2016. Tallinn: Fenno-Ugria, 119-125.

Vikar Laszld, Bereczki Gabor, 1990. Votyak folksongs. Budapest Akadémai kiadd

Wichmann, Irene, 1987. Matkamuistiinpanoja: Yrjé ja Julie Wichmannin kirjeitd

ja pdivdkirjamerkintojd tutkimusmatkoilta 1891-1906. Helsinki: Suomalais-
ugrilainen seura.

Wichmann, Yrjo, 1893. Wotjakische sprachproben. I. Lieder, Gebete und Zauber-
spriiche, Helsingfors, 1893.



APPENDIX

The Prayers of the Tatyshly Udmurts

MPUNOHREHUNE

Monutebl TaTbIWANHCKUX YOMYPTOB

1. The Vilgurt group: Vyazovka gurt vds’ 1998, prayer to promise
village sacrifice (Be3oska 2ypmaH 86c¢b cli3ucbkoH3 KypucbkoH 1998) /
Bunbryprtckaa rpynna: [ypm 86cb B ¢. BA3oBKa 1998: monuTtea
c obelwaHnem aepeBEHCKOrO KepTBOMPUHOLLIEHMUSA

Ocmo, myco 6yp Octa, Moit Musiii,
HUmmape Kornuuns, Jo6perit Uamap
manu! Kourumn, Bor!
TypmonvimoL o2KkbvLL- CraB eIMHOIYIITHBIMA

CUHMDbICO KAPUCLKDLLCA, — BCEH IepeBHei,
Iypm s8dcvmec edcanve  IlpoBectu mepeBeHCKOE

Cli3UCbKbLCA KYPUCH- JKEePTBOIIPUHOIIIEHTE
KucbKkom 8aJi, myco Oyp obelasi, MOJIMMCS OBLIIO,
Hmmape Kotnuuns, mout Muierit, JloOpbrit
maonu! Numvap Keurawms, BoT!

T60b broic cémoica, méos Beutyio oBILy oTmasas,

3a3ee cemoica Kypu- OeJtoro rycs ormasas,
COKUCOKOM, MYCO OYD MOJIAMCS, MOt MUJIBI,
HUwmmape Koinuuna, Job6psrit Mamap

monu! Kreumums, Bor!
JIiin33-eup3a acnivio Jlytry-kpoBs Tebe 1re-
manubtpom, myco byp — pemammm, Mot Muibiii,
HUmmape Kotnuuns, Jo6perit Mamap

monu! Keumunn, sot!

TyrHa 6b1O0moLca CeroHs sKepTBOIIPHU-
KeJIAJI0M 80CACOKOH HOIIIEHHE COBEPIIINB,
socvmec, myco Oyp IpoBOIUM, MO MUJIBI,
HUmmape Kortnuuns, Jooperit Uamap

manu! Kourumn, sor!

Oste, my dear, good
Inmar Kylchin, there!

Standing with our
village unanimously!
we have prayed,
promising to carry
out a village sacrifice,
my dear good Inmar
Kylchin, there!

Giving a white ewe,
giving a white goose?,
we pray, my dear, good
Inmar Kylchin, there!

We give you its soul and
blood? my dear, good
Inmar Kylchin, there!

Today, having
completed the
ceremony, we shall close
it, my dear, good Inmar
Kylchin, there!
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Yanym eyon ovipes azvna-
NAIAH KYPUCHKBLCA-80-
CACHKDLCA YTIOH HYHATD-
écma cémbica yibleass0
Ke aaJt, myco 6yp Ummape
KRownuuns, monu!

IIymnomoica moip
YComboL Kymblca nomii-
Mmbt, myco 6yp Ummape
Kownuumna, monu!

Vanym eyon ovipes

ey masinaHvécmol ey
KQJIblKeo bl CEmMblea
YIIbLCAII0 Ke 8QJL, MYCO
oyp Ummape Kotnuumo,
manu!

IIlymnomyica, mycomot
Kymbica yJiblHbl HYHAIo-
écma cémuiea yibleasid0
Ke 69H02e01bL, MYCO

oyp Ummape Kotnuumo,
monu!

Ocmoa, Hmmape
KRownuuns, monu!

Toip mycomot Kymoica
KYDUCLKUCOKOM, MYCO
o6yp Ummape Kotriuuma,
manu!

Typmoan sdcomec
B80CAHDL CLU3UCOKDLCA
KYPUCbKUCOKOM 8Q,
myco 6yp Ummape
KRownuuns, monu!

Bopoam nydoocvir
3€UKbLH ULYMNOMbLCA
YJIbLHbL MA3ASILIKDECND
cémoica yplcasniao Ke,
myco 6yp Ummape
Kownuuns, monu!
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B cBoro mopy

B IIPEJICTOSIIEM I101aBaJT
OBI MOJTUTBEHHBIE-
sKepTBEHHBIE THU, MO
Muteris, {ooperit Mamap
Kourums, sor!

C pamocTbio, IOJIHEIE

Jalm Jepska, BBIILIH,
mowt Muterit, JloOpsrit
Numap Keurums, BoT!

B cBoro mopy 6s1arme
MBICJIH JJOOPBIM JIFO[STM
CBOMIM IIOIAaBAJI OBI,
mott Musterii, JloOpsrit
Numvap Keurawms, BoT!

Panocrro, mepska gamm
SKUATD JTHU, €CJIN ObI
OIaBaJI, CO3TAHMAM
cBomM, MO MuJIbIi,
Jloopsrit Uamap
Kourumn, Bor!

Ocrs, moit Mamap
Kourumn, Bor!

Ilonubie vamm gepaxa,
MOJIAMCS, MOM MUJIBIHA,
Jloopsrit Mamap
Kbumums, Bor!

IIpoBectu nepeBeHCKOE
SKEPTBOIIPUHOIIIEHIE
oberrast, MOJIIMCSI OBILIIO,
mott Muserii, JloOpsrit
Numvap Keurawmw, BoT!

C pasBomumoii
CKOTHHOM I10-XOPOIIeEMY,
PAaJIOCTHO KUTH,
3I0POBbE II0IABAJI OB,
mout Muisrii, JloOpbrit
Numvap Keurawmw, BoT!

At the right time, in the
future, would you live
giving* us days of life

to pray and sacrifice,
my dear, good Inmar
Kylchin, there!

Rejoicing we came out
holding a full bowl®, my
dear and good Inmar,
there!

When the time comes,
would you give good
thoughts to your good
people, my dear and
good Inmar Kylchin,
there!

Rejoicing, would you
allow your creatures to
live days holding a bowl,
my dear and good Inmar
Kylchin, there!

Oste, my Inmar Kylchin,
there!

Holding a full bowl, we
pray, my dear and good
Inmar Kylchin, there!

We have prayed
promising our village
sacrifice, my dear and
good Inmar Kylchin,
there.

With the animals we
grow, would you allow us
to live well and rejoice,
would you give us health®,
my dear and good Inmar
Kylchin, there!



HIyxna uyrnove 3yscaxy
ULYMIROMBLCA CYAMBLCA
KbLpe-J1y09 nomoica
YHCAH HYHATTHECI
cémoica yioLcatao Ke
saJt, myco 6yp Hmmape
Kownuuna, monu!

Kusem-nanvkrem Hams-
Kallécbl3 803b 8bljl KAOb,
80J#C 8bLJL KAOb 0QJIMbLCA
6yooHwécma cémoica
YbLCAII0 Ke 8QJL, MYCO
6yp Ummape Kotriuuma,
monu!

Yanym eyon ovipes
uLyHbLm-HeobbLm
30pvécma cémbica yJi
saut, myco 6yp Ummape
Koinuuns, monu!

Kusem-nanvrkrem
HAHAKALECHL3 OKMOH-
KQJIMOH ObipoA 5eu
ULYJI0BLD HYHAJIBECIND
cémoica yvleasiao Ke
saJt, myco 6yp Ummape
Kotnuuns, monu!

Munecomobim
VKbLHAIMMeEC auud mooao
8alibica YJIblca1d0 Ke
saut, myco 6yp Ummape
Kownuuns, monu!

Yukx mo0a sativLmma
651020¢ HO yaHb, ObIp,
myco 6yp Ummape
Koinuuns, monu!

3an3s cémameo, 301
32p0am cémbica YJi 8aul,
myco 6yp Ummape
Kotnuuns, monu!

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

YTpom 1m1pu Bocxome
COJTHITA PAJOCTHO
MPOOYIMBINKCD, HA JIyTa-
TIOJIST BBIHM/IST paboTaTh
JTHU TI0/1aBaJI ObI, MO
Munerit, JloOpsbrit
WNumap Keuruws, BoT!

[Tocesumomy-
pasbpocaHHOMY XJIe-
OyIIIKy, CJIOBHO Ha 3eJIe-
HBIX JIyTaX CBOMX, Oyp-
HBIA POCT IIoJaBaJI Obl,
moit Muerit, JloOpsrii
Nuamap Keurumn, sot!

B uy:xuyro mopy
TeILJIBIe-MATKUE JTOMK I
CBOU II0JIaBaM, MOM
Muerit, JloOpsrit
Numap Keuruns, BoT!

Ilocesumbre-
pasbpocaHHbIe
XJIeOyIIIex, Korma
youpaem-ipubupaem,
XOPOIIIIE BeCeIble
IHU ecu OBl IT0TaBAaJl,
moit Muerit, JloOpsrii
WNuamap Keurumn, sot!

Harrre mokostaue cam
ecsy OBl TTPUIIOMUTHAT,
mout Muibrii, JloOpbrit
Numvap Keurawmw, BoT!

CoBceM 3a0BITEHIC
CO3/IaHUSA TBOU €CTh,
HaBepHoe, Moit MuJIbrit,
Job6psrit Mumap
Keumunn, sor!

Jyiry mast, qocToitHyo
IIOJMOI'Y OKA3BIBAJI OBI,
moit Muerit, JloOpsrii
WNuamap Keurumn, sot!

In the morning, when
the sun rises, rejoicing
would you give us
working days out in the
fields, my dear and good
Inmar Kylchin, there!

Our sown and spread
cereals as in the green
fields, would you give
them strong growth, my
dear and good Inmar
Kylchin, there!

When the time comes,
would you give warm
and soft rain’, my dear
and good Inmar Kylchin,
there!

Our sown and spread
cereals, when comes the
time for harvest, would
you give good, nice days,
my dear and good Inmar
Kylchin, there!

Would you recognise

our repentance, my dear
and good Inmar Kylchin,
there!

There are forgotten
creatures among your
people, my dear and
good Inmar Kylchin,
there!

You have given soul,
would you give help, my
dear and good Inmar
Kylchin, there!
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Tasanvix, KanUUIbLLK
cémolca yJivl 8QL, MYCO
6yp Ummape Kotriuuma,
manu!

I'ypman sdcvmec clizuco-
KblCQ KYDUCOKUCOKOM
saut, myco 6yp Ummape
KRownuuns, monu!

Ky035 asvnio sepaco-
K0, Obip, KYy033 bep.Jio
8epacvbKo, Obip,

Auuo kabbln Kapovica Y
saJt, myco 6yp Hmmape
Kotnuuns, monu!
Omunn!

Ocmoa, Hmmape
KRownuuna, manu!

Typmon edcvmec ciisuco-
KblCQ KYPUCOKUCOKOM
saJt, myco 6yp Hmmape
Kotnuuns, monu!

T60b viore cémuica, moow
3a3e2 cémoica Kypuco-
KUCOKOM-B8OCACOKUCD-
Kom, myco 6yp Ummape
Kownuuna, monu!

Jynzs-eup3s acnivio
manwubpom, myco 6yp
HUmmape Kotnuuns,
monu!

JIynza-cumas acavto
manwoipom, myco oyp
Hwmmape Kotiuuna,
maonu!
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310poBbe, JIErKOCTh
moaBaJI Obl, MOM
Muerit, JloOpsrit
Numap Keurums, BoT!

IIpoBectu nepeBeHCKOE
SKePTBOITPUHOIIIEHIE
oberrast, MOJIIMCSI OBLIIO,
mott Musterii, JloOpsrit
Numvap Keurawms, BoT!

Yro-To cHavaIa
TOBOPIO, HABEPHOE,
YTO-TO B KOHIIE TOBOPIO,
HaBepHoe,

CaM 0J1ar0CKJIOHHO
IPUHUMAJI ObI, MOM
Muerii, Jobpeiiz Mamap
Keuruns, Bot! AMuns!

Ocra, moit Mamap
Kouruun, sor!

[IposecTu nepeBeHcKoe
SKePTBO-IIPUHOIICHIE
oberras, MOJIMMCS OBLIIO,
moit Muerit, JloOpsrii
WNuamap Keurumn, sot!

Benyto o1ty ormasas,
OeJtoro Tycst oTIaBasd,
MOJIUMCSI-KEPTBYEM,
Mot Muterit, JloOpsrit
Numap Keurums, BoT!

Jlytmry-xpoBs Tebe
mepenaguM, MOM
Muerit, JloOpsrit
Numap Keurums, BoT!

Jyry-riasa Tede
mepenaguM, MOM
Mueris, JloOpsrit
Numvap Keurawms, BoT!

Would you give health,
lightness, my dear and
good Inmar Kylchin,
there!

We have prayed
promising our village
sacrifice, my dear and
good Inmar Kylchin,
there!

Something I say at the
beginning, perhaps,
something I say later,
perhaps?,

Yourself receive with
favour®, my dear and
good Inmar Kylchin
there! Amen!

Oste, my Inmar Kylchin,
there!

We have prayed
promising our village
sacrifice, my dear and
good Inmar Kylchin,
there!

Giving a white ewe,
giving a white goose, we
pray and sacrifice, my
dear and good Inmar
Kylchin, there!

We give you its soul and
blood, my dear and good
Inmar Kylchin, there!

We give you its soul and
eyes, my dear and good
Inmar Kylchin, there!



3arn3a cémam 631030-
cobLObL 30H33 cémabica,
32p0am cémbica YJi 8AJL
63H020CbLOTIBL, MYCO OYD
HUmmape Kotnuuns,
monu!

Hap moma3d Ky3naJjio Ka-

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Jlytroit omapeHHbIM
CO3TAHUSIM CBOUM
JIOCTOMHCTBO T10/TaBasl,
TIOIMOT'Y OKA3BIBAJI OBI,
Mot Muterit, JloOpsrit
Numap Keurums, BoT!

Kro 6es mapswr,

pbLca YJibtHbl CEMblcaia0 ¢ CYIIPYroi caesias,

Ke, myco 6yp Ummape
Kownuuna, monu!

Kysnananviz mamy.noik
YJIOHBECMI CEMbLCA
YABLCATIIO0 Ke AL, MYCO
6yp Ummape Kotrnuuma,
manu!

Oz nast uyHoby
3yofcanmiiviceH, MyKem
WLYHObL TLYKCbbLMO3b
UWLYHbLIN-HeObim

MY36eM MAMBLEK 6bLIA0
WY MNOMBLCT YHCACA
8EMJIOH, HYHAIBEC)
cémuica yvlcanao Ke
02H00CbLONBL, MYCO OYp
Hwmmape Koinuuns, monu!

Kopmaz 60povin
yorcaceodivl, cropec
60pobLH [...]

Kabvin kap saut.
Omump.

SKM3HB II0AJI OBI,
Mot Muterit, JloOpsrit
Numap Keurums, BoT!

C cympyroit coryiacHyto
SKU3HD CBOIO TIOaBaJI
Ob1, MOl MuJIbIiA,
Jloopsrit Mumap
Kbumums, Bor!

OT Bocxo/Ia COJIHIIA
HAuYMHAas, U J0 3aKara
COJIHIIA HA TEeILJIOM-
MSATKOM 3€MHOM XJIOITKE
TBOEM paboTaTh JTHU
moaBaJI ObI CBOMM
CO3JAHUAM, MO
Mueris, JloOpsrit
WNumvap Keurawmn, BoT!

Paborarmmum ¢
sKeJIe30M, Ha mopore |[...]

[Tpuasat 681 Gi1aTO-
CKJIOHHO. AMUHB.

To your creatures gifted
with a soul giving them
your dignity, would

you give health to your
creatures, my dear and
good Inmar Kylchin, there!

To those who are
without a spouse, by
giving them a spouse,
would you give them

a life, my dear and good
Inmar Kylchin, there!

Would you give your

life with one’s spouse

in harmony', my dear
and good Inmar Kylchin,
there!

From sunrise until
sunset, would you give
your creatures days of
going to work with joy,
to walk on earth as soft
as cotton, my dear and
good Inmar Kylchin,
there!

To those who work with
iron, near the road [...]

Would you receive with
favour. Amen.
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1.

As with many kuris’kon, this one begins with is opened by the formula
“with our village, unanimously”. In other cases, this it is a request
to “make all the villagers like the sons and daughters of one mother
and father”, although here this is not so. It is worth noticing that the
Uudmurt expression unanimously is a compound formed to mean
“from one tongue and one eye”’.

In this ceremony, at the end of the 20th century, there are two sac-
rificial animals, a goose and a ewe. Both are white, and as they are
addressed to the white god.

Here, and throughout all along the prayers, we find a large number of
double expressions. In Udmurt, they form a single hyphenated item,
and this is a characteristic not only of prayer language, but also of
Udmurt language in general (for example in Udmurt, “parents™ is
“mother—father”). This kind of expressive means is not characteristic
in English, but we try to follow keep this peculiarity as faithfully as
we can, connecting the two words using ‘and’ instead of a hyphen.



10.

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

There are lots of ways to ask for what is needed: here, the Udmurt
formula is “would you live giving us days of life”.

The priest, while praying, holds a bowl] of different foods, depending
on the prayer. For the promise of a sacrifice, it is usually porridge
without meat.

In the Udmurt text, health is a form of plural, which adds a more
abstract understanding of the word.

These ceremonies take place in June. The fear of draught is always
present, for rain is vitally important in order to have a good harvest.
The Udmurt have also other rituals asking for rain when the weather
is too dry, and they have a solid reputation in the region for being
good rain-bringers: their Tatar neighbours used to say that when
the Udmurt pray, rain comes.

This is a very common expression at the end of the prayers,
expressing Udmurts’ feeling that they have forgotten much that
was known previously.

This is a widespread expression in the prayers, asking God to accept
with favour the sacrifice.

Harmony is certainly one of the main requirements of Udmurt life.
Conflict is a terrible situation in which the Udmurts do not feel
comfortable.

Kommenrapuu

1.

Kax u MHOrME KYpuUCbKOHbL, 3TOT OTKPEIBAETCA (POPMYJION “Cc HAIIeHl
IepeBHeH, equHOAYITHO . B npyrux ciayuyasx aro mpockba “criesiaTh
BCeX KUTeJIeM NepeBHM KaK ChHIHOBeM M Jodeped OJHOM mMaTepu
u oria”, HO 3/1ech HeT. CTOUT 3aMeTUTh, UYTO YAMYPTCKOE BRIPAKEHIE
“eMUHOMYIIHO” SBJISETCS COCTABHEIM, 00PA30BAHHLIM B 3HAYEHUN
“C OIHOrO A3BIKA W OJHOTO Iy1asa’.

B srom o0psime B koHIle XX BeKa MCIIOJIB3YIOTCS ABA $KEePTBEHHBIX
SKUBOTHBIX — I'ych ¥ oBIta. 00a Oesrble, Tak Kak 00paImamTces K “o0esiomy
oory”.

3mech, Kak 1 HA IPOTAKEHUH BCeH MOJIMTBEI, MBI BCTpedaeM O0JIbIIoe
KOJIMYECTBO IBY3HAYHBIX BHIPAKEHUN. B yIMypTCKOM A3BIKE OHH
00pasyIoT OMUH ITe(PUCHBINA 9JIEMEHT, 1 9TO XapaKTEPHO He TOJILKO IJIS
SA3BIKA MOJIMTB, HO U IJI YAMYPTCKOTO S3BIKA B IIeJIoM (HaIIpuMep,
B YAMYPTCKOM s3bIKe “pomuTenu’ — aT0 “Matb—otelr’). [lomobHOE
BBIPA3UTEJIBHOE CPEICTBO He XapaKTepPHO JJIS AHIVIMHACKOrO A3bIKa, HO
MBI CTapaeMcsa MaKCHMAaJIbHO IIPaBIMBO COXPAHUTD 9Ty 0COOEHHOCTb,

“__

COeIMHSS IBA CJI0BA Yepes ‘i’ BMecTo Jedmca.
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10.

EcThb MHOTO CI10C0GOB ITOIIPOCUTE O TOM, UTO HYJKHO: 3[IeCh YAMYPTCKAST
dopmysra spyunt Tak: “WKum O BB, 1aBast ObI HAM JTHU JKU3HI .
Hperr, unTas MOIUTBY, JEP:KUT B PYKAX YAIILY C €01, OTJINYAIOLICHC
B 3aBHCHMOCTH OT MOJIUTBEL J[J1s1 00eIaHus e PTBOIIPHUHOIICHIS 3TO
00BIYHO Kallla 0e3 msca.

B yamypTeroM TekcTe 300poBhe CTOMT BO MHOMKECTBEHHOM YHCIE, UTO
nmobaBJiIgeT 0oJiee a0CTPAKTHOE IIOHMMAHKE 9TOrO CJI0OBA.

OtH 00psaab IpoBoaATea B noHe. CTpax mepes 3aCyXoi IPUCYTCTBYET
BCeraa, IIOCKOJbKY TOMKIb "KU3HEHHO HeoOXOAUM HJIS XOPOIIero
yposxkad. Y yAMYPTOB €CTh W OPYTHe PUTYAJIBI ¢ IIPOCHOOI 0 HOMKIe,
KOI'ZIa IOroa CAMIIKOM CyXas, M OHM MMEIOT IIPOUYHYI0 PeILyTAIIIIO
B PEeTrHOHE KAaK XOPOIINe IIPeNCcKa3aTesId TOMOd: COCeqU-TaTaphl
TOBOPST, YTO, KOTA YAMYPTHI MOJISITCS, TOMKIb UIET.

OTO OUYEeHb paCIPOCTPAHEHHOE BHIpAKEeHNEe B KOHIIE MOJIHITB,
BBEIPAMKAIOIIEEe UyBCTBO yAMYPTA, YTO OH 3a0BLJI MHOTOE M3 TOI0, YTO
OBLIIO M3BECTHO paHee.

OTO IIUPOKO PACIIPOCTPAHEHHOE BEIPAKEHNe B MOJIUTBAX, IIPOCAIIIee
Bora mpuHATE ¢ 0,1ar0CKI0HHOCTEIO SKEPTBY, 0 KOTOPOM HUIEeT PeUb.
lapmonwus, 0e3ycJIOBHO, SBJISAETCSI OJHUM U3 TJIABHBIX TPEOOBAHUM
yaMypTCKOl skuaau. KoHdIurT — aTo yskacHas cuTyalus, B KOTOPOK
VAMYPTBI He UyBCTBYIOT ce0si KOMQ)OPTHO



KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

2. The Vilgurt group: lypm eéce Bal’zyuga 2002: Prayer to promise
the village sacrifice (banb3t02a ypmaH 86c¢ck clizucbKoH 2002) /
Bunbryptckasa rpynna: B8 Manon banb3tore 2002: moamtsa

c obelaHeM AepeBEHCKOrO epTBONPUHOLLEHMA

Ocma, 3y2btm moovbl
6yp Unmape-Koinuumo,
MmaHu.

Typmon oekbvlicuHMbiCH
JLyca, 02 QHAULJIIH-C-
mailsian HbLIbl3-nue3
Kaob Jryca,

MAHU MBbLP ULbLOIH,
CLIBUCOKUCHKO,

Fyebim maoovbt Oyp
HUnmape-Kotnuuno,
maru.

ITymnomecanmot, uiyo-
09-6yp0s cémea Mbir
8au, 3y2bLm maoovbl 6yp
Unmape-Koinuumno,
maru.

Tynvic 8usico 8yao cuH,
Yop BUACH 8YI0 CAUH
a36ech KblJibJIbbLMOH
cémea Ke MblHCa90,

3yebim moovot Oyp
HUnmape-Koinuuno,
manu.

Bycovie nomon sanym
Oblpss MAHU, NeJIbNYM
KAnYUIblKsecma avud
cémea Ke MbLHCALI0,

3yebtm moovbt Oyp
Unmape-Koinuumno,
mamu.

Octa, moit CBeTJIBIHA,
Besnrrit, Biaroit Mamap-
Kouruun, Bor.

Bceit nepeBmeii cras
€IMHOIYIITHBIMU, CJIOB-
HO OJHUX MaTepH-OTIIA
JI0YEePHU-CHIHOBb,

BOT IIOJIHBIM CYIIOM
oberranue KepPTBOIPHU-
HOIIIEHUS TIPOBOIKY,

moit Ceetiiblii, Besrii,
Biaroit Mamap-
Kburunn, Bor.

O6pagoBasuch ObI,
cYacTbe-pPagocTh
mogaBas, ImeJ ObI, MO
Csetiniii, Benniii,
Biaroir Mamap-
Kbumums, Bor.

Cy10BHO TeKyIIIHE
BeIIIHUE BOJBI, CJIOBHO
sKypUAallie BOIBI, KaK
cepedpo CTas, KUTH
ecn OBl JaBaJl,

mon Ceetibrii, Besrsrii,
Baaroit Mamap-
Koumumn, Bor.

B mopy BBIXOmA Ha 1I0ITE,
BOT, JIETKOCTHU CBOeH
medaM JaBaJi Obl,

moit Ceetiiniii, Besbrii,
Biaroir amap-
Keumunmn, BoT.

Oste, my bright, white,
good Inmar Kylchin,
there.

Being with the village
unanimously?, like
daughter and son of the
same mother and father,

Here I promise

with a whole soup?

[a sacrifice]

my bright, white, good
Inmar Kylchin, there.

We would rejoice, if
you would give us your
happiness and welfare,
my bright, white, good
Inmar Kylchin, there.

Like your flowing spring
waters, like your mur-
muring waters, would
you give us to become
like silver,

my bright, white, good
Inmar Kylchin, there.

When the time comes
to go to the field, would
you give yourself

your lightness? to our
shoulders,

my bright, white, good
Inmar Kylchin, there.
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ITymnomcanmot,

wy003-6ypos cémea Mol CIACThE-PAIOCTD

8aui,

Fyebum maoovbt OYp
Hnmape-Kotnuumno,
maru.

ITyooes kvipe nommon
O0bLPBA, bLULIMIK YeCKbLM
8Y0CMa, MYPbIHD-

écma, YecKblm CUEHD-
écma auuo cémea Ke
MBLHCATLI0,

3yabLm moovbl Oyp
Unmape-Koinuumno,
maru.

HTymnomcanmot,
wy002-6ypoa cémcea
MbLH 8QJL, 3y2blm mMoobbl
6yp Unmape-Koinuuna,
Mmaku.

Typmon oekbvliicuHMbLCH
JLyca, 02 GHAULJIIH-
amaiiJian HblIbl3-nue3
Kaob Jryca

MAHL MbLp ULbLOIH
CLIBUCbKUCDKO, 3y2blm
maoovvr 6yp Hnmape-
Kownuuns, manu.

Yevisnot nomon sanym
ObLpvs, nebnym
KAn4uiblKsécma avud
cémea Ke MblHbLCAIO0,

3yaotm moovbl Oyp
Hnmape-Koinuuno,
maru.
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OobpamoBasuck ObI, We would rejoice, if you
would give us your hap-

mogaBas, eI Obl, piness and welfare

my bright, white, good
Inmar Kylchin, there

mont Ceetiblii, Bessrii,
Brnaroit Mamap-
Kourunn, Bor.

B mopy BeiToHa ckora Ha When the time comes to

Jyra, yacteie BKycHylo take the livestock out-

BOJIY, TpaBhI, BKycHBIM  doors, would you give

KopM caM mojaBas ecyu yourself abundantly

OB, 11T€.T, tasty water, herbs, tasty
food,

moit CsetJieiii, Bennrii,
Baaroit Mamap-
Kbumums, Bor.

my bright, white, good
Inmar Kylchin, there

ObpamoBasmicsk 05l cua- We would rejoice, if
CThe-PaJIoCTh ToIaBasi, you would give us your
mrest 6u1, Mot Ceersibrir, happiness and welfare,
Benwrit, Biraroit Uumap- my bright, white, good
Kreumunn, Bor. Inmar Kylchin, there

Bceit nepesueii cras Being with the village

eIMHOMYIIIHBIMH, CJIOB- unanimously, like

HO ogHuxX Marepu-oria daughter and son of

JI0YEePHU-CBIHOBbS, the same mother and
father,

Here I promise

cymmoM obelaHie [a sacrifice] with
SKEPTBOIIPUHOIICHMS a whole soup, my bright,
mpoBoxky, Mot CBerubiit, white, good Inmar
Beusrit, Biraroit Mamap- Kylchin, there.
Kreuruus, BoT.

BOT IIOJTHBIM

When the time comes to
go out with the plough,
would you give us your-
self your lightness on
the shoulders

B mopy BeIXOIA Ha
0OpPOHBOY, JIETKOCTH
CBOEI IIeYaM cam
[oIaBasi, ecJIu ObI IIIeI,

moii Csetrsieiii, Besbiii,
Baaroit Mamap-
Kbumums, Bor.

my bright, white, good
Inmar Kylchin, there



Kambviw kypoen, kya-

MblH KYPOEH oasimuoLmot-

ca Ke .MbLHbLC(ZJZQa,

Fyevim moovbt Oyp
Unmape-Kornuuno,
maru.

Kabvin kapca 6acomot
saut, 3yabim maoovbl OYp
Unmape-Koinuumno,
maru.

Iypman oekblicuHMbLCO
JLyCa, 02 QHAILTIIH-
amalisian Holabl3-nue3
Kaob Jryca,

MAHU MBbLP ULbLOIH,
ClIBUCOKUCDKO,

3yebim moovbl Oyp
Hnmape-Kotnuuno,
Mmaku.

ITymnomcanmot,
wy003-6ypos cémea
MbLH 8QJL, 3Y2bLM MOObbL
o6yp Unmape-Kotnuuna,
MmaHu.

Canparx 2uns Hebvim
30povéecma auud cémea
Ke MbLHCAII0,

3yebim moovbl Oyp
HUnmape-Kotnuuno,
maru.

Cunedniaco-0ayaonace
awuo caxkaaca Ke
MbLHCATLIO0,

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

C KaMBIIIOBBIMH CTe-
0JIsIMU, C TPUALIATHIO
COJIOMUHKAMHU YPOsKIas,
ecJiu OBl 111eI,

mont Ceetsbrii, Bessrii,
Biaroit Mamap-
Kpurumn, Bor.

IIpuusn 651 6s1aro-
CKJIOHHO, MOM CBeTJIBI,
Besmria, Biaroi Mamap-
Keumunms, BoT.

Bceit nepesneii cras
€IMHOIYIITHLIMHU,
CJIOBHO OJHUX MATEPH-
OTIIA OYEePH-CHIHOBD,

BOT IIOJIHBIM CYIIOM
obelraHme KePTBOIIPH-
HOIIIEHUS IIPOBOKY,

mout Ceetiblii, Bessrii,
Biaroit Mamap-
Kreuruns, Bor.

00paIoBaINCh OB,
CcYacTbe-PagoCTh
mojaBas, e Obl, MO
Cseriniii, Besniii,
Baroir Mamap-
Kbumums, Bor.

OOHJIBHO CBOM MATKHE
JOKIY TI0aBasd, eCJIN
ORI 11T,

mout Ceerublit, Bessrii,
Biaroit Mamap-
Kburumn, Bor.

Ot yparanos-0ypb cam
obeperas, ecu ObI IIIeJI,

With stems as reeds,
with thirty* wisps of
straw would you make
them grow,

my bright, white, good
Inmar Kylchin, there.

Please receive with
favour, my bright,
white, good Inmar
Kylchin, there.

Being with the village
unanimously, like
daughter and son of
the same mother and
father,

Here I promise
[a sacrifice] with
a whole soup, my bright,
white, good Inmar
Kylchin, there

my bright, white, good
Inmar Kylchin, there.

We would rejoice, if
you would give us your
happiness and your
welfare, my bright,
white, good Inmar
Kylchin, there.

Abundantly would you
give yourself soft rains,

my bright, white, good
Inmar Kylchin, there.

Would you protect us
from your hurricanes
and storms
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3yebLm moovbt Oyp
Unmape-Kornuumnos,
mamru.

Jlex nyscmepwvécnaco
avuo caKaca Ke
MbLHCATLIO,

3yabLm moovbl Oyp
Unmape-Koinuumno,
maru.

HTymnomcanmot,

moit CetJiniii, Bennbrii,
Baaroit Mamap-
Kbumums, Bor.

OT HOKPBITHA CHILHBIM
HHeeM caM obeperasi
OB,

moit CserJiniii, Bennbrii,
Baaroit Mamap-
Kbumrums, Bor.

O6pamoBamch OFL,

wy003-6yp0oa cémea MbiH CIACThE-PaI0CTh

saut,

3yabLm moovbl Oyp
Unmape-Koinuuno,
maru.

T'uo muip nyooed, maru
YUbLLULKOHO bLoiCe0, KbLCKO-
HO CKQJ130, 80€ 8bLULKDL-

eH, MYO BbLULKbICH QUULO

cémea Ke MbLHCALI0,

Fyevum moovbt Oyp
Unmape-Kornuuno,
maHu.

A3z6ap moup dovc-3a3e-
2er 2ypaiauLbiea YoM,
cémcea Ke MbLHCAbLO,

3yebim moovol Oyp
HUnmape-Kornuumno,
manu.

Mywio 8ysn yairvL auud
cémea Ke MbLHCALI0,

3yebim moovbl Oyp
HUnmape-Kotnuuno,
manu. Omuns!

Mu xabvin kapsica
bacvmiicokom,
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oJaBas, IIeJsr Obl

moit CserJieiii, Bennbrii,
Baaroit Mamap-
Kbumums, Bor.

CKOTHHBI IIOJTHBINA
XJIEB, CTPUTOMBIX OBEII,
JOWHBIX KOPOB, KaJIKU
€ MAacJIOM, KaJIKH C
MeIoM caM II04aBasd,
ecJiu OBl II1eJI,

mont Ceersbrii, Bessrii,
Biaroit Mamap-
Kpurumn, Bor.

VTOK-TyCcei IoJTHBIM
IBOPOM BOPKYSI, SKUTH
IaBasi, ecyy Obl IIIeJI,

mont Ceetibrii, Bessrii,
Baaroit Mamap-
Koumumn, Bor.

C Me0BOM BOIOM KUTh
IaBas, ecyn OBl IIIeI,

mont Ceeribrii, Besrsrii,
Baaroit Mamap-
Koumuun, Bor. AMusb!

Mg ipuaIMaemM
0JIATOCKJIOHHO,

my bright, white, good
Inmar Kylchin, there.

Would you protect [us]
yourself from evil frosts,

my bright, white, good
Inmar Kylchin, there.

We would rejoice, if
you would give us your
happiness and welfare,
my bright, white, good
Inmar Kylchin, there.

A barn full of your live-
stock, there, your lambs
to be sheared, your cows
to be milked, barrels

of butter, barrels of
honey®, would you give
them [to us],

my bright, white, good
Inmar Kylchin, there.

Would you allow [us]
to live with a yard full
of cackling ducks and
geese,

my bright, white, good
Inmar Kylchin, there.

Would you give [us]

to live with honeyed
water,

my bright, white, good
Inmar Kylchin, there.
Amen!

We receive with favour,



3yebLm moovbt Oyp
Unmape-Kornuumnos,
mamru.

Ocma, 3yebtm maovol
oyp Unmape-Kotnuumo,
maHu.

Typmon oekvliacuHMbiCh
Jyca, 02 GHAUIIM-
amaiisian Holabl3-nue3
Kaob Jryca,

MAHU MBbLP ULbLOIH,
Cli3UCOKUCDLKO, 3y2blm
moovol 6yp Humape-
Kownuuns, marnu.

AparbL nOomoH 8anym
ObIpBA MAHU, NEJIbIYM
KAnYUIbIKbECMD QUUL0
cémcea Ke MbLHCAI0,

3yebim moovbt Oyp
HUnmape-Kotiuuno,
maHu.

Cycsion 863bL CYCIOH
NYKMbLCA Ke MbLHCAIO0,

3yebtm moovbr Oyp
Unmape-Kornuumno,
mamu.

Kaban neipmon Ovipss,
nap 6aJst myip c€mca Ke
MbLHCATLIO,

3yebim moovbt Oyp
Hnmape-Kotiuuno,
MmaHu.

Ta kabaras nacvkvim
KapoLivlca NOMbIMOH
cémcea ke MblHCALI0,

3yebim moovbl Oyp
Hnmape-Kotnuuno,
maku.

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

moit CetJiniii, Bennbrii,
Baaroit Mamap-
Kbumums, Bor.

Octa, moit CBeTJIbIiA,
Beusrrit, Baroit Mamap-
Kburumn, Bor.

Bceit nepesneii cras
€IMHOAYIITHBIMH,
CJIOBHO OTHUX MATEpPH-
OTIIA JOYEePU-CHIHOBD,

BOT IIOJIHBEIM CYIIOM 00ela-
HIE $KePTBOIPUHOIICHHUS
TIPOBOsKY, Mo CBETJIBIH,
Beusrit, Biaroit Mamap-
Krurumn, Bor.

B mopy BeIXO7a Ha
JKATBY, JIETKOCTHU CBOEM
mwieyaM caM II01aBast
ecJiu OBl II1eJI,

mowt CeeTJiblii, Bessrii,
Biaroit Mamap-
Keumunn, BoT.

CyCJiI0H K CyCJI0HY CTa-
BsI, €CJIU OBl II1eJI,

moit Ceetiiniii, Besbrii,
Biaroir amap-
Keumunmn, BoT.

B mopy ckupmoBamus mHa
IBYX KOHSIX B3aIIPSIIKKY
[BosuTh] TOmaBas, ecau
OBI 111ET,

mowt CBetJiblii, Besrsrii,
Biaroit Mamap-
Keumunn, BoT.

CKUpILI IINPOKAMU
Ienas, UaTH, IoIaBas,
ecJiu OBl 111eI,

mout Ceetsiblii, Bessrii,

Biaroit Mamap-
Kreurunn, Bor.

my bright, white, good
Inmar Kylchin, there.

Oste, my bright, white,
good Inmar Kylchin,
there.

Being with the village
unanimously, like
daughter and son of
the same mother and
father,

Here with a whole soup
[a sacrifice] I promise
[a sacrifice], my bright,
white, good Inmar
Kylchin, there

When it is time to go out
for the harvest, would
you give your lightness
to our shoulders,

my bright, white, good
Inmar Kylchin, there.

Would you put haystack
by haystack,®

my bright, white, good
Inmar Kylchin, there.

When the time comes to
move haystacks, would
you give a couple of
horses,

my bright, white, good
Inmar Kylchin, there.

Would you give [us] to
make wide haystacks,

my bright, white, good
Inmar Kylchin, there.
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Kabarnwsécmec nunem
Y19 NBIPMOH. ObLPDA
maru, IUNOH Obip
cémea Ke MbLHCAI0,

Fyevim moovbt Oyp
HUnmape-Kornuumno,
maru.

Tys now cronnbican-ny-
JrceH 6acbmoH OblpvA3
manu, CUHOHMAM Obt-
povécma auuod cémcea Ke
MbLHCATLIO0,

3yabLm moovbl Oyp
Unmape-Koinuumno,
maru.

Townny eayosocnace
avuo caxKaca Ke
MbLHCATLIO,

3yabLm moovbl Oyp
Unmape-Koinuuno,
maru.

Iypman oekbricuHMbLCO
JLyca, 02 GHAILJIIH-
amalisian Hblabl3-nue3
Kaob Jryca,

MAHU MbLP ULbLOIH
CLIBUCOKUCDKO, 3y2blm
maoovur 6yp Humape-
Kownuuns, manu.

HIynoim ku 8vLiad
bacbmbica MbLH 8AUL,
3yebim moovbl Oyp
HUnmape-Kotnuuno,
maru.

Yepeodniacb-uypednacs
avuo caxkaaca Ke
MbLHCATLIO0,
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Korma ckupabr mos
HaBeC CBO3UM, HABECHI
CTaBUTH BpeMd 1aBad,
ecJiu OBl 111eI,

mont Ceetsibrii, Bessrii,
Biaroir Mamap-
Kpurumn, Bor.

B arom romy Toxke
JIOTKOM-CHTOM, KOI'a
GepeM, HeCKoOHJaeMoe
BpeMs caM IogaBasd,
ecsIn OBl IIIeI,

moit CserJieiii, Bennbrii,
Baaroit Mamap-
Kbumrums, Bor.

OT BCIILIXMBAHUS II0KA-
POB cam obeperast OFI,

moit CserJieiii, Bennbrii,
Baaroit Mamap-
Kbumums, Bor.

Bceit nepesneii cras
eTUHOIYIITHBIMHA,
CJIOBHO OTHMX MAaTepH-
OTIIA JOYEPH-CHIHOBbS,

BOT IIOJIHBIM CYIIOM
obellraHue sKePTBOIIPH-
HOIIIEHNS IIPOBOKY,
mout Ceetublit, Besrsrii,
Baroit Uuamap-
Kreumums, Bor.

B Temteie pyxu cBou
B34B, II1eJI ObL,

mout Ceerubrit, Bessrii,
Baaroit Mamap-
Kourumn, Bor.

Ot GoJsre3He-xBopen
caM obeperasi, ecyiu ObI
1IeJi,

When we move our
haystacks under a canopy,
would you give [us] time to
set the canopy,

my bright, white, good
Inmar Kylchin, there.

This year when we take
a tray and sieve, would
you give us your infinite
time,

my bright, white, good
Inmar Kylchin, there.

From the outbreak of

fire would you protect

[us],

my bright, white, good
Inmar Kylchin, there.

Being with the village
unanimously, like
daughter and son of
the same mother and
father,

Here I promise [a
sacrifice] with a whole
soup, my bright, white,
good Inmar Kylchin,
there.

Would you take [us] on
your warm hands,

my bright, white, good
Inmar Kylchin, there.

From your illness and
disease would you
protect [us],



3yebLm moovbt Oyp
Unmape-Kornuumnos,
mamru.

Koun 3aneviuonvécnace
avuo ckanaca Ke
MbLHCATLIO,

3yabLm moovbl Oyp
Unmape-Koinuumno,
manu. Omuns!

Mu xabvin kapsica
bacomiicokom, 3yevim
maoovol 6yp Hnmape-
Kownuuns, marnu.

Ocma, 3yebtm moobvot
6yp Unmape-Koiiuuna,
maru.

Typmon oeKkvlicuHMbICH
JLyCa, 02 QHAILIIH-
amaiisiaH HblIbl3-nue3
Kaob Jryca,

MAHU MbLP ULbLOIH,
CLIBUCbKUCDKO, 3y2bLM
maoovbl 6yp Unmape-
Kownuuns, manu.

Yemos nomam 63102e0
maru, OyuL MeuoKeH
NOmMca KOWKbICA, MbiPO
MeuloKker bepmea Ke
NbLPBLLCATI3BL,

3yebim moovbl Oyp
HUnmape-Kotnuuno,
maru.

Koun 3aneviuorsécniacy
auuo ckaaaca Ke
MBLHCAIIO, 3Y2bLm
maoovee 6yp Unmape-
Kotnuuns, manu

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

moit CetJiniii, Bennbrii,
Baaroit Mamap-
Kbumums, Bor.

OT CJI0BECHBIX OITHOOK
cam obeperas Obl,

moit CserJiniii, Bennbrii,
Baaroit Mamap-
Kbumrums, Bor.

Mp#r mpuaHTMaeM 61aro-

CKJIOHHO, MOi CBeTJIBII,
Besrrit, Biraroit Mamap-
Kreumunn, Bor.

Octa, Mot CBeTJIbI,
Besnmria, Biraroit Mamap-
Keumuns, BoT.

Bceit nepesneii cras

€ IMHOIYIITHBIMM,
CJIOBHO OTHMX MAaTepPH-
OTIIa I09ePU-ChIHOBBS,

BOT IIOJIHBIM CyTIOM
oberanme KepTBOIIPHU-
HOIIIEHUSA IIPOBOKY,
mout Ceerubrii, Bessrii,
Biaroit Mamap-
Kreuruns, Bor.

Viemmme Ha gy:KOUHY
CO37aHUs TBOU, BOT,

C IIyCTBIMU MEITKAMU
YU, ¢ TOJTHBIMHA
MeIITKaMU eCJTH Obl
BO3BPATHUJINCE,

mout Ceerublit, Besrii,
Biaroit Mamap-
Kburumn, Bor.

OT cJT0BECHBIX OITH-
00K cam obeperaJ Osbl,
moii Csetriieiii, Bebiii,
Baaroit Mamap-
Kbumums, Bor.

my bright, white, good
Inmar Kylchin, there.

From slips of the tongue
would you protect [us]

my bright, white, good
Inmar Kylchin, there.

We receive with favour,
my bright, white, good
Inmar Kylchin, there.

Oste, my bright, white,
good Inmar Kylchin,
there.

Being with the village
unanimously, like
daughter and son of
the same mother and
father,

Here I promise

[a sacrifice] with

a whole soup, my bright,
white, good Inmar
Kylchin, there.

Your creatures who
went abroad with empty
bags, there, would you
give [them] to come
back with their bags
full,

my bright, white, good
Inmar Kylchin, there.

From slips of the tongue
would you protect [us]
yourself, my bright,
white, good Inmar
Kylchin, there.
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Ta nacvram 631020cbe  Ilomasmum [B 3acrerxu] To the people [in pris-

ey usopwéc cémca Ke
MbLHCATLIO0,

Fyebum maoovbt OYp
Hnmape-Kotnuumno,
maru.

Ta monazeo, xamap
wyHObLeO Ka0b YJIblHbL
cémea ke MbLHCAI0,

3yebim moovbt Oyp
Hnmape-Kotnuuna,
maku.

Kysvoriu kaposavkbica
KblLnie, KY3bblJil KApPo-
ACbKEM Ka0b YJIbLHbL
cémea Ke MbLHCAI0,

3yebim moovbt Oyp
HUnmape-Kotnuuno,
maru.

Koxbibik cabu kvine,

KOKbLbLH caOU KbLITICM
KaO0b YJIbLHbL CEMCA Ke

MbLHCATLIO0,

Tuosicvi-nunvécnace awuo
cakrJjiaca Ke MbLHCG,JZSa,

3yabim maoovbl Oyp
HUnmape-Kotnuumo,
maHu.

Ocma, 3y2vtm moobbi
6yp Unmape-Koinuumo,
mamu.

T'ypmoan oekvlicuHMbICH
JLyca, 02 GHAILJIIH-
amaiisiai Hblbl3-nue3
Kaob Jryca,

MAHU MbLP ULbIOIH
CUBUCHKUCDKO, 3y2blm
maoovee 6yp Unmape-
KRownuuns, manu.
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JIIOISIM, JOOPBIE BECTH
moaBaJI OblL,

mont Ceetiblii, Bessrii,
Brnaroit Mamap-
Kourunn, Bor.

Ilomo6mo JIyHE TBOEH,
COJIHITY TBOEMY “KU3HbB
moaBaJI OblI,

mout Ceetiblii, Bessrii,
Biaroit Mamap-
Kreumunn, Bor.

Mypasbu raesgsaTcs,
CJIOBHO T'HE3ISIINEC
MypaBbH, KUTh TaBasd,
ecJIr OBl II1eJI,

mont Ceerbrit, Bessrii,
Biaroit Mamap-
Kourumn, Bor.

B xonpi0esm pebenok
HAXOIIUTCS, CJIOBHO
pebeHKy B KOJIBIOEJIH,
SKUTH JTaBasi, €CIu ObI
1IeJr,

Or xorreii-3y00B cam
obeperaJi ObI,

mout Ceeruibrit, Besrsrii,
Baroit Uamap-
Kreumums, Bor.

Octa, Mot CBeTJIbIiA,
Beusnsrit, Biraroit Muamap-
Kourumn, Bor.

Bceit nepeBHeii cras
€TMHO/YIITHBIMH,
CJIOBHO OJTHUX MaTepH-
OTIIA JIOUYEPHU-CHIHOBbS,

BOT ITOJTHBIM CYIIOM
oberaHme KepTBOIIPH-
HOIIIEHUS IIPOBOSKY, MO
Caeruniii, Besnrii, Biraroit
Wumap-Keurums, BoT.

on], would you give
them good news,

my bright, white, good
Inmar Kylchin, there.

would you give [us] to
live like your moon, like
your stunning sun,

my bright, white, good
Inmar Kylchin, there.

The ants make a nest,
would you give [us] to
live like ants making

their nest,

my bright, white, good
Inmar Kylchin, there.

The infant lies in the
cradle, would you give
[us] to Live like an
infant in the cradle,

Would you protect us
from claws and teeth,
my bright, white, good
Inmar Kylchin, there.

Oste, my bright, white,
good Inmar Kylchin,
there.

Being with the village
unanimous, like
daughter and son of the
same mother and father,

Here I promise with

[a sacrifice] a whole
soup, my bright, white,
good Inmar Kylchin,
there.



ITymnomcanmot,
wy003-6ypoa cémea
MbLH 8QJL, 3Y2bL MOObbL
o6yp Unmape-Kotiuuna,
MaHuU.

Ciizvbin susco 8ys0
CAUH, 4OP BUACH 8Y30
CAUH a3eecb Kaob
YJIbLMOH, CEMca Ke
MbLHCATLIO,

Fyevim moovbt Oyp
Unmape-Kotnuuno,
manu.

Jloimbt
HCOKAMOHBECTIICH AYUUO
CaKIACa Ke MblHCAIO0,

3yebim moovbl Oyp
HUnmape-Koinuuno,
maru.

OJ10 a3v3s 6epacvbKo,
3yebim moovbt OYp
Unmape-Koinuumno,

0710 6ep3s 8epachbKo,
3yebim moovbl Oyp
HUnmape-Kotnuuno,

MUTLECOMBLM Y M-
MbLMMA0CHI3 AUUO
8YMMbLCA MbLH,
3yebim moovbl Oyp
Hnmape-Kotnuuna.

HIynoim ku 8vLiad
bacombica MbLH,
3yebim maoovbl Oyp
HUnmape-Kotnuuno,

KabbL Kap, 3yevim
moovbl 6yp Hnmape-
Kotnuumns. Omuns!

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Oopanmosasucek ObI,

We would rejoice, if you

cuactbe-pagocTh mogasas would give [us] your

051, Mol CBeTJIbIIH,
Bemnzrit, Baaroit Mamap-
Keuouun, Bor.

CJI0BHO TeKyIIIe
OCEHHUE BOJbI, CJIOBHO
sKypualme BoJbl, Ka
cepedpo CTaB, KUThH
maBasi, eCJIu ObI IIIeJT,

mont Ceerbrii, Bessrii,
Biaroit Mamap-
Kourumn, Bor.

Ot yayIeHns CHeroM
[rmoceBoB] 0beperas ObI,

mont Ceersbrii, Bessrii,
Biaroit Mamap-
Kourumn, Bor.

Mosker OBITH HAUYAIIO
rosopio, moii CBeTJIbIi,
Beneni, Bnaroi
Nuamap-Keurums,

MOZKET OBITH KOHEIT
roBopio, Mot CBeTJIBIA,
Benprit, Bnaroi
WNumap-Keurama

HeJsIo/IeJIAHHOe HAMU,
cam JI0/1eIbIBasd,

wuau, Mot CBeTJIbIi,
Beuerit, Biraroi
Numvap-Keuramm.

B remirie pyru cBon
B3SBIIU, UM, MOU
Cserubiii, Beserit,
Buaroit Muamap-Keumums,

opuMu 0JIATOCKJIOHHO,
moit Ceruiniii, Benbrii,
Baaroit Mamap-
Keumums., AMusb!

happiness and welfare,
my bright, white, good
Inmar Kylchin, there.

Like your flowing spring
waters, like your mur-
muring waters, would
you give us to have

a life like silver,

my bright, white, good
Inmar Kylchin, there.

From having the snow
smothering [the sowing]
would you protect [us],
my bright, white, good
Inmar Kylchin, there.

Perhaps I say the
beginning, my bright,
white, good Inmar
Kylchin, there.

Perhap I say the end,
my bright, white, good
Inmar Kylchin, there.

What we have failed to
achieve, do it yourself,
my bright, white, good
Inmar Kylchin, there.

Take [us] on your warm
hand, my bright, white,
good Inmar Kylchin,
there.

Receive with favour,
my bright, white, good
Inmar Kylchin, there.
Amen!
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1. Manas Banbarora

3amnucano (Bpems)
2002

CobGuparens
YIMYPTCKOU $KyPHAJIUCTKOMN
O. 'masMypasoBOMI

Nudopmant
seperr, Cagpues Hasunr CampueBma

1930 T. .

Pacmudposkxa
O. IN'mwteMypaHOBO

@®opmaT opuruHasia
lasernas myoankamsa

References / Ilyonuxkamusa

Bocerburséc. OQumec 2002.06.06. No 23.

Collected in (place)
Malaya Bal'zyuga

Collected in (time)
2002

By
0. Gil'muranova, Udmurt journalist

From
Nazip Sadriev, sacrificial priest,
born 1930

Transcription
0. GiI'muranova

Format of original
Newspaper publication

Braneikun, B. E. & Bunorpanos, C. H. 2010. Yomypm ockon: saukana KypucbkoHvéc,
socacokonvéc, cmamovsoc. sxesck. 88—-91.

Vos'kyl'yos (prayers). Oshmes 2002.06.06, No 23.
Vladykin, Vladimir & Vinogradov, Semyon. The Udmurt religion.

Comments

This is a very long prayer also promising a sacrifice. Except the sentence
in which the sacrifice is promised, the rest of the prayer is identical to the
text uttered for the other prayers.

1. See comment 1 in the previous text.

2. Soup is a metonymic word representing, more generally, food. The
sacrificial priest who utters this prayer has in his hands a bowl
probably of porridge, in other cases of soup, with the word ‘soup’
expressing its generality.

3. This is also an ordinary request in prayers. It means literally ‘give
me strength to achieve my work in the field’, but as with most
expressions in prayers, it is a metonymy for all of the person’s life.
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The metaphorical numbers that appear in prayers are usually con-
nected with either 3 or 7, which are for the Udmurt (and others)
sacred numbers. They all mean, simply, ‘many’.

In Udmurt, requests are formulated with a softer form of imperative.
In English, we translate it systematically by adding “please”, while
keeping the imperative.

Butter and honey are metaphors for wealth.

In the passage that follows the priest asks for Udmurt success in
agriculural work, both in cultivating grain and in gathering hay for
livestock. In this particular version, they ask for time to complete
their tasks.

Kommenrapuu

970 OUeHb [UIMHHAS MOJIUTBA, TAKKEe 00eIIaioNas JKepTBOIIPUHOIIeH e, 3a
HCKJIIOUEHNEM IIPeJIJIOMEHNsI, B KOTOPOM [IeiCTBUTEJILHO 00 IaHa KepTBa,
OCTaJIbHAS YACTh MOJIUTBBI UACHTUYHA TEKCTY JPYTUX MOJIUATB.

1.
2.

CM. koMMeHTapuil 1 B IpeablayIIeM TEeKCTe.

CyIm — aT0 METOHMMHUUYECKOe CJIOBO, 0003HAadaIee, B boJiee obIeM
CMBICJIE, TTUIILY. FKperl, IPOU3HOCAIIUMA 9Ty MOJIUTBY, JEPIKNAT B PyKAX
MICKY, BO3MOKHO, C Kallleil, B APYTUX CIIYYASX C CYIIOM, U CJIOBO “CyIr”
BBIPA’KAET ero YHUBEPCAJIbHOCTD.

910 Taksxe oObryHast mpockba B mosrmtBax. OHA o3HAYaeT OyKBaJIBHO
“mail MHE CHJIBI IJI JOCTHIKEHMS MOeil paboThI Ha IoJie”, HO, KaK
¥ GOJIBLIITMHCTBO BHIPAYKEHWH B MOJIUTBAX, 9TO METOHUMMUS JJIST BCEU
SKU3HU YeJIOBeKA.

Meradopuueckre mudpsl, IOABIAIIAECS B MOJIMTBAX, O0BIYHO
cBsI3aHbI 100 ¢ 3, Jinbo ¢ 7, KOTOpBIE ABJIAIOTCA IJISA YIMYPTOB
(¥ He TOJIBKO JIJIsS HUX) CBSAIIEHHBIMHU YNCIaMU. Bce OHM 03HayaioT
IIPOCTO — MHOTO.

B yamyprcerom si3pike mipochba BhIpaskaeTcs B 6oJiee MATKON ropme
uMitepatuBa. Mbl MCIIOsIb3yeM B IepeBojie CJI0BO “moskaJsryiicra’,
YTOOBI BEIPA3UTD 3TO CMATYCHUE, COXPAHIS IIPHU 9TOM UMIIEPATHBHYIO
dopmy.

Macmo u meq — meTadopsl GoraTcTsa.

Bo Bcem mocrmenymomieM oTpBIBKE KpeIl MMPOCUT 00 yciexe
B CEJTbCKOXO03SMCTBEHHBIX Pab0Tax JJIsl yAMYPTOB: KAK B BRIPAIITMBAHUN
3epHAa, TaK U B 3aTOTOBKE CeHAa JJIs ckoTa. MiMeHHo B aTOM BapuaHTe
OHU IIPOCST, YTOOBI OHU CIIPABUJINCEH CO CBOMMU 3a1aYaMII.
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3. The Vilgurt group: mér vés’ Promise of a sacrifice 2013
(Bunbeypm mép e6cb clizucbkoH 2013) / BunbryprtcKkas rpynna:

ObewaHune KepTBONPUHOLIEHMA Ha MOp 80cb 2013

Ocema, myco, 3yevim,
moovbt, 6yp Ummope
KRownuurna, monu!

Mbop edcv kapvica
CUBUCOKUCOKOM, MYCO,
3yabum, moovbt, Oyp
HUmmape Koinuuna.

prm KQJIblKeH, 3J1b
KQJIbLKeH 02 QHQLLJIIH-
amaltiJidaH HblLIbl3-NlUe3

Oste, moit Muibrii,
Caerunrii, Besbrii,
Baroit Uamap,
Kourums, sor!

IIpoBoauMm cu3UCHKOH
ua Mop BOCh, Mot
Mubiit, CBeTJIbIi,
Beuterit, Biaroit Muamap,
Kreumuun.

Bwmecre ¢ OJHOCeJIbYaHa-
MM, BMeCTe C JKUTEeJIAMI
CTPpaHbI, KaK Jo4depdam

Kaob Jiyslca YJiblHbl a4 ¥ CBIHOBBLSIM OOHHX

CEMblLCa MbLHBLCATIIO Ke,
MYCO, 3yebim, moobbl,
6yp Ummape Kotnuuma.

Vevisnbe nomon
yanym Obipss NeJibnym
KANYUJIbIKDECM), CUH
a3b CAllKbLMJIIbIKDECMd
auuo cémoica
MbIHbLCATIIO Ke, MYCO,
3yebum, moovot, Oyp
HUmmape Kotnuuna.

3cma, myco, 3yebim,
moovbt, 6yp Ummape
Kowruurns, monu!

ITyooéc kvipe nomon
yanym Obipss 4eCKbLIn
mypovlMeH, YeCKbLm 8YIH
CémblLea MbLHBLCAIIO Ke,
MYCO, 3y2bim, moobbl,
o6yp Ummape Korrnuums.
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MAaTepH-OTIIA, €CJIN OBl
caM II0JaBasi BO3ZMOK-
HOCTb YKHTh, IIIeJI, MOM
Munerii, CBeTsinii,
Beuerit, Bnaroir Mamap,
Krouruun.

B mopy BeIXO7A HaA
0OpOHOBaHMeE, eCJII OBI
caM JIErKOCTH ILIedaM,
SICHOCTH IIepeJI IJIa3aMHuy,
IIomaBasi, IIeJI, MO
Musiiz, CBeTIbIi,
Beuerit, Bnaroir Mamap,
Kourunm.

Ocra, Mot Mubrii,
Cserunii, Besprii,
Baaroit Mamap,
Keurunn, Bot!

B nopy BEIXOIA CKOTHHEL
HA IIPOCTOPBI, €CJIH OBl
BKYCHOU TPaBOM, BKYCHOI
BOJIOH IIO/IaBasd, IIIeJI,
ot Muerit, CBeTJIbIiA,
Bemnsrit, Biraroit Mamap,
Keurumm.

Oste, my dear, bright,
white, good Inmar
Kylchin, there!

We hold the sizis’kon to
the Mor vos’, my dear,
bright, white, good
Inmar Kylchin.

Would you yourself

give [us] the possibility
to live with our fellow
villagers, with the
inhabitants of the
country, like daughter
and son of the same
mother and father, my
dear, bright, white, good
Inmar Kylchin.

At harrowing time,
would you give [us]
yourself your lightness
on the shoulders, your
clearness in front of the
eyes, my dear, bright,
white, good Inmar
Kylchin.

Oste, my dear, bright,
white, good Inmar
Kylchin!

When we direct the
animals to the pasture,
give [them] yourself
tasty grass, tasty water,
my dear, bright, white,
good Inmar Kylchin.



Bbi0oH-nozvLibcron
UHNBI3IC MAMBLK KAOb
HebbLm Kapvica cémuica
MbLHBLCATIIO Ke, MYCO,
3yebtm, moovbt, 6yp
Ummape Kotnuuns.

3cma, myco, 3yeoim,
moovbt, 6yp Ummape
Kowruumns, monu!

Kuszem-nanvirem
3Y0Cbl3 KAMbBLHC KYPOCH,
KYQMbLH KYPOEH, A36€eCb
mwicé, 3apPHU 8bLHCHLE
Kapolea 0ALMbLmbLCa
MbIHbLCAIIO Ke, M)CO,
3yebum, moovot, Oyp
HUmmape Kotnuuna.

3cma, myco, 3yevim,
moovbt, 6yp Ummoape
Kowuumns, monu!

Jlex nyscmepwvécaac,
JIeK 30PDECHLOSIICH AULLO
CAKTIACA MbLHBICATIIO Ke,
MYCO, 3y2bim, moobbl,
oyp Ummape Kornuumo.

Tou15019¢6-ny20715¢CH
auuo caxkiaca
MBLHBLCATIIO Ke, MYCO,
3yebum, moovot, Oyp
HUmmape Kotnuuna.

Tsnu, canpaca KbLiiucy
KbI3bny20 Kaob, Canpax
2bLHA ULYHbLM-HeObLm
30pvécma auud cémoica
MbIHBLCATIIO Ke, M)CO,
3yebum, moovot, Oyp
HUmmaspe Koinuuns.

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Wx mecro néxKu-me-
PeKaTLIBAHMS, €CJIN

OBI CJIOBHO XJIOIOK,
MATKUM, JieJias, IIeJl,
Mot Muteiii, CBeTJbli,
Beuerit, Bnaroir Mamap,
Kreumuun.

Ocra, Mot Mubrii,
Cserumii, Beoprii,
Biaroit Uamap,
Keurunn, sot!

[Mocestrmbie xJ1eba co
CTe0JIAMI KaMBIIIIOBBIMH, C
TPUIIATHI0 COJIOMUHKAMH,
¢ cepeOPSIHBIME 3ePHAMI,
30JI0TBIMI KOPHSIMHU,

ecyiu OBI [1eas, TIet, Mo
Mueiia, Ceerienii, Bebiii,
Braroit Mamayp, Keumamm.

Ocra, Mot Mubrii,
Cserumiii, Beoprii,
Biaroit Mamap,
Keurunn, sot!

OT JIIOTBIX 3aMOPO3KOB,
OT ILJIOXUX JOKIEH, eCIII
OBI cam obeperas, eI,
Mot Muterit, CBeTsInIii,
Beuerit, Bnaroit Mamap,
Koumuun.

OT mOKAPOB-OTHEN,
ecJii OBI cam obeperast,
mrest, Muonii, CBeTJIbIH,
Beuerit, Bnaroit Mamap,
Kourunm.

Bor, ciroBHO miesecTsias
Oepesa, TIeCKyYre
TeILTbIe-MSATKHIE IO,
ecyu OBI caM II0JaBasd,
1reJt, Mo MuIslif,
Caerunlit, Besnri,
Bnaroit Uamap, Keumans.

The resting and
slaughtering place

[of the animals], would
you make it soft, like
cotton, my dear, bright,
white, good Inmar
Kylchin.

Oste, my dear, bright,
white, good Inmar
Kylchin, here!

Would you make your-
self the crops we sowed
have stems like reeds,
have thirty straws,
with silver grains, with
golden roots, my dear,
bright, white, good
Inmar Kylchin.

Oste, my dear, bright,
white, good Inmar
Kylchin, here!

From fierce frost, from
your bad rains, would
you protect [us] yourself,
my dear, bright, white,
good Inmar Kylchin.

From fires and
conflagrations, would
you protect [us] yourself,
my dear, bright, white,
good Inmar Kylchin.

There, like your rustling
birch, would you give
[us] yourself rustling
warm and soft rains, my
dear, bright, white, good
Inmar Kylchin.
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Mu kabbin kapucvKom,
Kabbll Kapvica bacomaod,
MYCO, 3y2bim, moovbL,
6yp Ummape Kotnuuma.
Omunn!

[... 2oorcmamnon sucaz]

3cma, myco, 3yeoim,
moovbt, 6yp Ummoape
Kownuumns, monu!

Mbop edcv kapbica
CUBUCHKUCOKOM, MYCO,
3yebtm, moovbt, Oyp
Ummape Kotnuuns.

Iypm rkanwvikern oe
QHQAUIIH-AMATULTIIH,
HBLIbL3-NUe3 Kaob JLYblca
YJIBLHBL QUL CEMbLCa
MBLHBLCATIIO Ke, MYCO,
3yebum, moovot, Oyp
HUmmaspe Kotnuuna.

Bybir ysaco wopwvieed
Kaob ma3aibtKma a4l
CEmbLca MbLHbICATIO Ke,
MYCO, 3y2bim, maoobbl,
oyp Ummape Konuumo.

Rysvounu kapsscokem,
KY3bblIL KAPBACOKEM
Kaob YJIbLHbL A4UO
CEMDbICA MbIHBLCATIIO0 Ke,
MYCO, 3y2bim, maoobbl,
oyp Ummape Kornuumo.
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Mgr 6s1arocKI0HHO
IpuHUMaeM, caM 0J1a-
TOCKJIOHHO IIPUMU, MO
Muteriz, CBeTuibIi,
Beuerit, Bnaroir Mamap,
Keumuuna. AMussb!

[... mpobes sammcn
Texcra)

Octa, Mot Muibiii,
Ceerubrii, Besbrii,
Baroit Uamap,
Kreumuwmn, Bot!

IIpoBomum cusuchbKOH
Ha MGp BOCH, MOIT
Muterit, CBeTuibIiL,
Beuerit, Bnaroir Mamap,
Kreumuun!

C omHOCETEUAHAMMY, KAK
OUYePAM B CHIHOBbAM
OTHUX MATEPU-OTIIA
JKUTD, €CJIN OBI caM
oaBast BO3MOMKHOCTD,
reJ1, Mo MuJiblii,
Caerunnii, Besbrit,
Braaroit Uamap,
Kouruns!

CJ10BHO TUTABAIOIIAS

B BOJIe pbIOa TBOS,
3I0POBBLE CBOE, €CJIN

OBI caM mogaBasd, Iel,
mot Muuterit, CBeTJIbIiH,
Beutsrit, Bnaroit Mamap,
Kourums!

MypaBbu KUBYT B Mypa-
BEWHUKE, JKUTh, CJIOBHO
MypaBbU B MypaBeu-
HUKe, ecJIr ObI cam
ToaBast BO3MOKHOCTD,
mrest, Mubiia, CBeTJIBIH,
Beuerit, Baroit Mamap,
Kouruns!

We receive with favour,
do receive yourself with
favour, my dear, bright,
white, good Inmar
Kylchin. Amen!

[... blank in the record]

Oste, my dear, bright,
white, good Inmar
Kylchin here!

We hold the sizis’kon to
the Mor vos’, my dear,
bright, white, good
Inmar Kylchin!

Would you give [us]
yourself the possibility
to live with our fellow
villagers, with the
inhabitants of the
country, like daughter
and son of the same
mother and father, my
dear, bright, white, good
Inmar Kylchin.

Like your fish that
swims in the water, give
[us] your health your-
self, my dear, bright,
white, good Inmar
Kylchin!

The ants live in an
anthill, give [us] the
possibility to live like
ants in an anthill, my
dear, bright, white, good
Inmar Kylchin!



Canpaca xviniucoy
KbL3bny30 Kaob, CAnPax
2bLHI ULYHBLIN-HeObLm
30pvécma auuo cémopica
MBLHBLCATIIO Ke, MYCO,
3yebtm, moovbt, 6yp
HUmmape Kotnuumns!

3cma, myco, 3yevim,
moovbt, 6yp Ummoape
Kowuumns, monu!

[... eoscmamndn sucaz]

Musnecombim
8YymMmuLMmae3s, a4uo
8ymmulca MbLH, MYCO,
3yebum, moovbt, 6yp
HUmmape Kotnuuns.

3cma, myco, 3yebim,
maoowot, 6yp Ummape
Kownuwuna, monu!

oK ebin muip HaHAKA-
eH YJIbLHbL QU0 CEmbLCa
MbIHBLCATIIO Ke, MYCO,
3yebum, moovbt, Oyp
Hmmaspe Kotnuuna.

Tiineonw 3an6apbimak,
KUHJIbL 3a716ap0oMbL,
MYCO, 3y2bim, moobbl,
oyp Ummape Konuumo.

Onsio a3v1035 6epacvko,
MYCO, 3y2bim, moobbl,
oyp Ummape Kotnuumo.

Ozno 6epsio3s sepacvio,
MYCO, 3y2bim, moobbl,
oyp Ummape Kotrnuumo.

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

CJ10BHO 1I1€JTECTSIIIAS
Oepesa, TIeCKyYre
TEILTbIe-MATKAE JTOKIH,
ecJiv ObI caM TI0/1aBasd,
1reJt, Mo MuIblii,
Caerubii, Besbrii,
Buraroit Uamap, Keurams!

Ocra, Mot Mubrii,
Cserumiii, Beoprii,
Biaroit Mamap,
Keurunn, sot!

Like your rustling birch,
would you give [us]
yourself your rustling
warm and soft rains, my
dear, bright, white, good
Inmar Kylchin!

Oste, my dear, bright,
white, good Inmar
Kylchin here!

[... mpobesn 3ammcy Tekera] [... blank in the record]

Henonenanmoe mamu,
caM [ofesIbIBasd Ui,
moit Mutsiii, CBeTJIbIi,
Beurrit, Bnaroir Mamap,
Kreumuun!

Ocro, Mot Mutsiii,
Csernbiii, Bessiii,
Baaroit Uamap,
Kburuus, Bor!

C xJ1€0yIIKOM B IOJIHBIA
CTOJI $KUTH, €CJIX OBI cCaM
ToTaBasi BO3MOKHOCTD,
1reJt, Mo MuIslif,
Caerunrit, Besnri,
Bnaroit Uamap, Keumaws!

Ecmu Bac me Oymem
YMOJISITh, KOTO OyIem
YMOJISATE, MO MuIbIii,
Caerunlit, Besnri,
Bnaroit Uamap, Keumaws!

Mosxer OBITH, TOBOPIO
Hayas0, Mo MuJiblii,
Caerunrit, Besbii,
Biaroit Muamap,
Kreumuun

MOYKET OBITh, TOBOPIO
KoHerI, Mo# MusIii,
Cseruerit, Besnri,
Buaroit Uamvap, Keuruwm!

What we did not
achieve, would you
achieve it yourself, my
dear, bright, white, good
Inmar Kylchin!

Oste, my dear, bright,
white, good Inmar
Kylchin here!

With a table full of
loaves, would you give
[us] yourself the possi-
bility to live, my dear,
bright, white, good
Inmar Kylchin!

If we do not implore
you?, whom shall we
implore, my dear,
bright, white, good
Inmar Kylchin!

Perhaps I speak the
beginning, my dear,
bright, white, good
Inmar Kylchin

maybe I speak the end,
my dear, bright, white,
good Inmar Kylchin!
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Munam Kusmbl Kypoou

Kypucbkemes KadvL
Kapbvica 6acbmat, Myco,
3yavim, moovbt, 6yp
Hmmope Kotnuuns.
Omunp!

B mammx pyrax mer
KUMan esoJi, MUJeCbmoiM MOJUTBEHHON KHUTH,
0JIaTOCKJIOHHO ITPUMU
HAIIIW MOJIUTBEI, MOK
Muterit, CBeTuibIi,
Beuerit, Bnaroir Mamap,
Kreumuun! Amuns!

In our hands there is no
prayer book, receive our
prayers with favour, my
dear, bright, white, good
Inmar Kylchin!

Amen!

This prayer has been recorded on digital video camera by Liivo Niglas from
Rais Rafikovich Rafikov, born in 1948, living in Novye Tatyshly, Tatyshly
district, Repubic of Bashkortostan, on Friday June 6th 2013, on the cere-

mony mor vos’.

3anucano (mecrTo)
c. Hosere Taromiae:

3anucano (Bpemsa)
06.2013

Cobuparennb
JI. Hurnac, P. P. Caguxos,
E. Tynys

Nudopmant
sper; Padukos Pauc PaduroBuy,

1948 r. p.,

Pacmudposxa
P. P. CanuxoBa

D®opmaT opuruHasa
VYcerubrit/iiudpoBast BUAEO 3aIUCh

Comments

Collected in (place)
Novye Tatyshly

Collected in (date)
June 2013

By
Liivo Niglas, Ranus Sadikov,
Eva Toulouze

From
Rais Rafikov, sacrificial priest,
born 1948

Transcription
Ranus Sadikov

Format of original
Oral / Digitalised video record

Rais Rafikov is one of the rare living sacrificial priests who have received
their prayer in the traditional way. This is his father’s prayer.
1. Here, the Udmurt text uses a diminutive of the word bread “full of
loaves of little bread”. There is no satisfactory way of expressing the
emotional warmth of this diminutive.
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Unexpectedly, in the Udmurt text we have here a second person plu-
ral, while until now the address to the deity has been in the second
person singular. We can only suppose that this reflects some dimen-
sion of the polytheistic Udmurt worldview and the acknowledgement
that Inmar-Kylchin could be, originally, a plural.

Kommenrapuu
Pauc Padukos — onuH 13 peIKkux HBIHE KUBYIIUX JKPEIOB, IIePEeHABIINX
CBOIO MOJIUTBY TPAJUITHOHHBIM criocoboMm. Ilo cyTu, aT0 MoIUTBA €ro oTiia.

1.

3mech B yAMYPTCKOM TEKCTE MCIOJIbL3YeTCs YMEHbBIINUTEILHOE OT CJIO-
Ba xy1e0: “ITosao xmebymkos”. Her mogxomsamero cirocoba BEIPA3UTh
OMOIIMOHAJILHYIO TEILJIOTY 9TOTO YMEHbIIIUTEILHOLO.

Heosunanuo B yAMypTCKOM TEKCTEe MBI MMEEM 31eCh BTOPOE JIUII0
MHOKECTBEHHOI0 YHCJa, TOraa Kak 0 CHX Iop obpalmeHue K 0o-
sKeCTBY OBLIIO BO BTOPOM JIMIE €IUHCTBEHHOrO dmcia. MBI Moskem
TOJIBKO IPEIIOJIOMKUTE, YTO 3TO OTPAMKAET HEKOTOPHIE ACIEeKTHI II0JIH-
TEHUCTHYECKOr0 YAMYPTCKOT0 MUPOBO33PEHUS 1 IIPU3HAHKIE TOI0, UTO
Unmap-Koinuun M3HAYAIILHO MOT OBITH BO MHOMKECTBEHHOM UHCJIE.
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4. The Alga group: Nizhnebaltachevo village ceremony, promise of
a sacrifice and prayer during the ceremony 2016 (Cii3ucbKoH HO
80CACLKOH Oblpbs KypucbkoH 2016) / AnrnHcKaa rpynna: MonuTtea
obelwaHna KepTBONPUHOLWEHNA U MOIUTBA Ha NPOTAXKEHUMU

AepeBeHcKoro obpaaa B ¢. HukHebanTayeso B 2016

(Ciisucorpiry): Ocro,
TOTBIT TOIBEI OYP
Numape-Koumunaa!

Taru 6bi0sc 2ypman
02KBLJICUHMDLICD JLYbICA,
o0iie QHATl-amaiiJidH
HbLINUOCHL3 KAOb
JLYbICA MAHU MbLHAO
350 WblOIH-HAHEH
ClIBUCVKUCDKO,

102bLm moovbl 6yp
Unmape-Kotiuums.

Ocmo, 1w02bim moovbt
o6yp Unmape-Koinuuns!

Tanu 6b10s¢ 2ypmoan
02KDBLICUHMBLCH JLYbICA,
o00iie aHall-amaiiion
HbLINUOCHI3 KAOb

JLybica, (Humbi3) 86ce3
OPMUBLIMbLHBL JIOKACOKUM.

Cropen-nesner moovbi
bLOIC BAHOBLCA, JIYTI39-
8UP3I, LbLP3I-KYK3D
ACIblO CEMbLCA, MBbLHAO
340 Wbl0IH-HAHEH
UblObIPMMIICHKO,

102bLm maoovbvl 6yp
Unmape-Kornuumnos.
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(Bo Bpems obermamms
SKEPTBOIIPUHOIICHUS):
Ocro, Moit Cetuibiii,
Benwrit, Baroit
Numap-Keuruns!

(When promising

a sacrifice): Osto, my
bright, white, good
Inmar Kylchin!

Bor, Bceit nepesueii cras There, the whole village
eIMHOAYIIIHBIMI, CJIOBHO unanimously, like

OTHUX MATEPU-OTIIA
IeTH, BOT IIepe TOOOM!

children of one mother
and father, there in

cynoM-xsieboM gaem ober front of you with soup

TIPUHECTU JKePTBY,

Moiz Cseriblii,
Benwrit, Baaroit
Numap-Keumawmm.

Octo, Moit Ceetbiii,
Bestsrit, Baroi
WNuamvap-Keuraer!

Bor, Bceii nepesuei
CTaB €IMHOYIITHBIMI,
CJIOBHO OJTHMX MaTepU-
orua gerty, (Ha3BaHue)
JKEPTBOIPUHOIIEHIE
IIPOBECTU COOPAJIHCH.

Poraryro-ymacryto
0eJIyIo OBITY 3aKO0JIOB,
ee IyIIy-KpOBb, TOJIOBY-
HOI'M Tebe oT/IaB, Imepes
TOOOI CYITOM-XJ1e00M
TIOKJIOHSTIOCH,

Moiz Cseriblii,
Benwrit, Bnaroit
Numap-Keurums.

and bread we promise,

my bright, white, good
Inmar Kylchin.

Osto, my bright, white,
good Inmar Kylchin!

There, the whole village
unanimously, like
children of one mother
and father, we gathered
to hold a (name of
ceremony).

Sacrificing a white ewe
with horns and ears,
giving to you its soul
and blood, its head and
feet, in front of you with
soup and bread I bend!,

my bright, white, good
Inmar Kylchin.



Mu myorc
ULY.MNOMBLCATLMbL
MUTIEMIIbL A30ap mbip
muLao6ypooeHr, 2uo motp
nyo0oeH, ueubleH-MyIH
YIIBLHDBL ULYO0I-6YPOI
cémolLeanvlo Ke.

Tynvic yorce nomon
O0bLpBA NeIbNYM
KANYUIbIKBECM)
cémblcanivlo Ke.

Munsm xusem-
naivKKem
HAHAKAQUECMDLIIBL,
Mepmmam
6Y00CHECMBLILbL COINPAK
UMD WYyHbIM-HeObim
30pBéCma Ke cémbLeasiblo,

102bLm moovbl 6yp
Unmape-Kornuumns.

Acnad wevim 0yHHe
8bLJ1d APAMDLCA CEMIM
691020CbLOIIbL ULYOOI-
6Yp0a, mas3aibLkos-
6atiibik0d cémbiearivblo
Ke, uep-uypoéciacy,
HbLMbLD-KUOBLOCSIICH Ke
CAKIACA MbLHBLCAIIBLO.

Mu.necomoim ysoc-
8bLIIOCMEC ANIAMA
30P-KOMBECICD,
CULL-0aYOCTIACY,
JIBLMbL HCOKAMAIMIIICD,
MbLIINYJIICL CAKIIACA
MBLHBLCATIBLO Ke.

Kabvin kapvica 6acemot
eauJl,

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Mz&1 ouens 00pamoBaINCh,
HAaM C IOJIHBIMY ITTHI],
JIBOPAMHU, IIOJIHBIMU
CKOTA XJIEBAMM, MEJIOM-
CJIA[O0CTSIMHU SKUTh
CYACTBE eCJIU II0JaBaJl
OBL.

B IIOPY BBIXOJa Ha
BeCeHHUEe pa6OTLI,
JIETKOCTHU CBOEH ILjIedam,
€CJIN IIogaBaJi OBI.

Harmrum mrocesteromy -
PAaCILIECKAHHOMY
XJIEOYIIIKY, TIOCAKEHHBIM
PaCTEeHUSIM OOMJIBHO
TeILTbIe-MATKUE JOJIIN
ecyu OBI TIOTaBaT,

moii CBeTJIbIi,
Benwrit, Bnaroit
Numap-Keurums.

PosxnerHeIM ¢ 11000BBIO
Ha 6eJIoM cBeTe
CO30AHUSAM TBOMM,
cyacrbe, 300POBhE,
0oraTchbBO CBOM, €CJIN
OBI moj1aJI, OT DOJIe3HEH-
XBOpeH, depBeU-sKyKOB
ecsu ObI, obeperast, IIeJI.

Haine sxurnhe-0bIThE

OT IJIOXUX JIOMKIEH-
CBIPOCTH, YPATraHOB-
Oypb, YIYIIIEHUS CHETOM,
TOXAPOB €CJIN OBI
obeperas, IIeJI.

ITpuasa 661
0JIaTOCKJIOHHO,

We would much rejoice,
if you would give [us]
your happiness and
welfare to live with

a yard full of birds,

a barn full of livestock,
with honey and mead.

When the time of spring
works comes, would you
give your lightness to
[our] shoulders.

To our sown and spread
cereals,, to our planted
plants, would you give
your abundant warm
and soft rains

my bright, white, good
Inmar Kylchin.

To your creatures, given
by you with love into
the world, would you
give your happiness and
welfare, your health
and your wealth, would
you protect [them] from
illness and disease, from
worms and maggots.

Our living dwellings
would you protect
[them] from bad rains
and wetness, from
winds and hurricanes,
from suffocating under
the snow, from fires.

Please receive with
favour,
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102bLm maoovvl 6yp
Unmape-Kornuumnos.
Omunn!

Ocmo, 1eoim méoovb Oyp
Humape-Koinuuns!

Tanu 6v0ac 2ypmoan
02KBLIICUHMDBICD JLYbLCA,
o0iie aHAT-amailidn
HbLJINUOCHL3 KA0b JLYbLCA
moLHao a3a0 UblOIH-
HAHeH UblObIpMMIICbKO.

Kysvoinu kapoir
KY3bbLIUOC KbLLIIEM
Kao0b, KOKbLbLH cabued
KbLLLe, o cabuedsion
Kblyl1emMe3 Kaob, MyJibiC
8UACH 8YOCHLO KAOD,
OULMECHICH A38eCh

8UACH 8YOCHLO KAOb
YIIbLHDbL ULY003-6YPO) Ke
cembLcaibio.

Mu myorc
ULY.MNOTBLCATIMbL,
MUJIAM MYJIbIC ROMINIM
NYO0OCMBLIIBL HCATIEM
MYPLLHOS Ke CEMblcablO,

asseecb Kaob UbLIKbLM
8Y0Cma Ke cémblLcaivlo,

Yep-uypPoveCaICh, HblMbLD-
KubbLOCIACh Ke CaKaca
MBLHBLCATLBLO.

Yymoné svlorcoie
wyMOJIE, Kabar 8vlLotcble
KAOQHIH MYyPbIMBECI
Ke cémblca MbLHbLCATIBLO.

Yuiukoro bLoicoécmec
OYpMUUH KAOb bLHC2OHO
Ke KapblcaJiblo,
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moii Ceeruiniii, Besbrii,
Baaroit Uamap-
Keumuua, AMuHb.

Octo, Moit Ceeribiii,
Beuterit, Bnaroi
WNumvap-Keumaer!

Bor, Bceit nepesreit
CTaB €IMHOYIITHBIM,
CJIOBHO OJTHUX MAaTEepPH-
OTIIA JETH, BOT IIepe;T
TOOOI CYITOM-XJI€00M
TIOKJIOHSIIOCH

Cit0BHO MypaBbHI

B MypaBelHUKe,

B KOJIbIOE I peOeHOK
HAXOJIUTCS, CJIOBHO

TOT PeOEHOK, CJIOBHO
TBOH TEKYIIHE

BeIITHUE BOJIbI, CJIOBHO
TBOM POJHUKOBEIE
cepeOdprCThie BOIBI SKUTh
cUacThbe, ecyu Obl 1aJl.

Mzr1 OBI OueHL
00pagoBasICh, HAIIEH
CKOTHHE BECEeHHUM
BBITOHOM COYHYIO TPaBY,
ecJ OBI ITI0aBAJI,

Cu10BHO cepebpo, YHNCTYIO
BOJTY CBOIO, €CJIH OBl
IIOJIABAJI,

oT 0oJIe3HEeN-XBOpe, 0T
JepBei-KyKoB obeperas,
ecyy OBI TITeJI.

K ocroBanmIo crora
CTOrOM, K OCHOBAHMIO
CKUPIBI CKUPIOHM ceHa
OoIAaBasi, €CJIM OBl IIIeJT.

CTpUroMeIxX OBEIl HAIIKIX
C IIEPCTBIO, CJIOBHO
IIIeJIK, ecJI OBl cesiall,

my bright, white, good
Inmar Kylchin. Amen!

Osto, my bright, white,
good Inmar Kylchin!

There, the whole village
unanimously, like
children of one mother
and father, there in
front of you with soup
and bread I bend.

Like ants in an anthill,
like your infant lying

in the cradle, just like
that child [of yours],

like your spring waters
flowing, like your silver
waters from your spring,
would you give [us] to
live in your happiness
and welfare.

We would much rejoice,
if you would give your
juicy grass to our
livestock in the spring
pasture,

If you would give them
your waters as pure as
silver,

If you would protect
them from illness and
diseases, from maggots
and insects.

Would you give [us] hay,
at the root of a haystack,
a haystack, at the root
of a hay rick a rick.

Our sheared ewes,
would you make their
wool like silk,
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KbLCKOHO CKQJlD- IoMHBIX KopoB Hammx  Our cows to be milked
ecmec 11010-80€ Ke MostouHO-MacastHeIME  would you make them
KapobLeasiblo. OBI crestal. milky and buttery.

Mu myosc wymnomwt-  Mbl 01 O4eHb 00pa- We would much rejoice
canmot, wem esie oyu JI0BAJIUCh, YIIEIIITAM if you would give to
MeuwoKer nomoica C IMyCTBIM MEITKOM Ha  one of your creatures
Koutkem 63H020CHL0Ibl,  UYKOUHY CO3IAHM- wealth, to go out with
mop MeuloKker 6epmol-  SIM CBOVIM, C TIOJTHBIM an empty bag and come
MOH bepekemsécma ke  MEITKOM Bo3BpaTtuThcsi  back with a full one.
CEMbLCanvlo. u300mIme ecyim OBl JaJl.

Cropec svinviti mbiHoH- Byt Bo Bpemst crpar- When coming and going

8emJioH Obipvs, 03J19- CTBUM-IIyTelecTBuii or  on the road, would you
Ka3a0C19Ch Ke YmbblcQ  HecuacTU-0eCcTBUi protect [us] from harm
MbLHBLCATIBLO. obeperas, ecau ObI 1mres1. and loss.
CoonbtKkmam wopwicoh Ot Ge3BUHHO From your innocent
naukam 631030¢b015Ch TIOMABIINXCA CO3TAHMI  creatures in prison,
3eu usopvéc Ke cBomx xoporre Bectr,  would you take time to
8bLMMbLCATIBLO, ecyy ObI IIPHUCHLIAI, send good news,
09.J19-KA3A0CTIICh Ke oT HecuacTuii-oencreuii  Fromharm andloss would
CAKIACA MbLHbLCAIBIO.  obeperas, ecu ObI IIes1. you protect [[us/them].
Kabwin kapovica 6acemsoe Tpussit 0b1 0s1aro- Receive with favour,
eaut, 10evbtm moovs 6yp  critorHo, Mottt CeeTierit, my bright, white, good
Hnmape-Koinuumns. Beupiit, Biiaroit Mamap- Inmar Kylchin. Amen!
Omunn! Koburuma. AMunb!
Ocma, webtm moowwbt 6yp Ocrto, Mot CBeTIbIiA, Osto, my bright, white,
Humape-Kotnuuns! Besnrrit, Braroit good Inmar Kylchin!
Numap-Keumams!
Taru 6bL0ac eypman Bor, Bceit nepesueit There, the whole village
02KbLIICUHMDBICD JIYbLCA, CTAB IUHOLYIIHBEIME,  unanimously, like
odiie aHATi-aMatiidH cJ10BHO ofiHUX MaTepu-  children of one mother
HbLIINUOCHI3 KAOb JIYbLCA, OTIIA IEeTH, BOT IIepe]l and father, there in
MutHa0 380 Wbl0IH- TO0OM CYTIOM-XJIe60M front of you with soup
HAHEH UblObipMMIICbKO. TIOKJIOHSIIOCH. and bread I bend.
ApaHobt nomom ovip C macryrrennem Bpemenr When harvesting time
8YbLCa, NEJILNYM BBIXO/IA HA JKATBY, comes, would you give
KAnuuiblKsécma JIETKOCTH CBOe# Twreuam,  your lightness to [our]
CEMbLCA MbLHBICAJILLO Ke, TI0NABAas, €CIIH ObI IIIeI, shoulders.

MUSECOMbIM HAHAKAL- Har xjaedyimek ¢ Tpua-  Our cereals? would you
écmec Kyamovli KypoeH — TaThio coiomuHKamu,  let them grow with thir-
KamobLul Kaob yoaimol-  CJIOBHO KAMBIIII, ecsii ObI ty stems like reeds,
moicaivlo Ke, VPO,
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CYCJIOH 803bl CYCJIOH
NYKMbLCATLMbL,
Kabar 803bL KAbAH
NYKMbICATLMBL.

Kabanwvécmor oac Kbik
ap nykoica, 8bLIA3
6a0b NOMbIMOH,

nom nOmMbLMOH
bepexemvécma
cémuicanao Ke.

Bycoivicr umovime sopm-
MOH ObIPDA, NAP BAJIIH
8O0PMMBIMOH beperems-
écma cémoicaniblo Ke,
Unmape-Koinuumnos.

Mu myorc urymno-
MovLCAIMbL KeHOCHLCD
CIOJIbLCIH-NYdiCeH OACh-
MOH ObLPDA KEMOHIMIM
bepexemvécma cémoica-
JIbl0 Ke.

Onno a3v3s 6epas
sepacvko, bepas
a353 8epacvbKo, ovip,
102bLm moovbt Oyp
HUnmape-Kotnuuno,

MBLHICOMBLM
8YMMbLMMI0CME
auuo uWyHbLm KuyJaiao
bacombica MbLH 8AUL,
102bLm maoovbl Oyp
Humape-Kotnuumnos.

Munecomuvim
KypucbKkemovécmec Kabols
Kapvica bacomot 8aJt,

102bLm maoovbl OYp
HUnmape-Kotnuumo.
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CYCJIOH K CYCJIOHY
OBI CTABUITH, CKUP/TY
K CKUp/Ie ObI CTABHJIM.

Crupmam HaImM
IBEHAIIIATE JIET
TIPOCTOSIB, C TIOPOCIIIEH

Rick close to rick would
we put, haystack close
to haystack would we
put.

Would you allow our
haystacks to stand
twelve years, would

CBEpXy MBOI, ¢ Iopociieit you give abundance

CBepXy J1e0emol CTOSITh
HM300mIre, ecJIu OBl
oIaBa.

Korma cBoaum ¢ mosst

B TYMHO, Ha IIape JIOIIAa-
el BOSUTDH U300MIre
ecJi OBl IT0HABAJI, MOM
WNuamap- K.

Mzgr OB1 OueHE 00paIo-
BaJIMCh, KOIIA U3 KJIETH
JIOTKAMU-CUTaMH O0epeM,
HECKOHYAeMOoe U3001IIre
OBI TTIOTABAJT.

MoskeT HaYaI0 B KOHITE
TOBOPIO, KOHEIL B HavaJsIe
roBopio, Mot CBeTJIbI,
Beserit, Bnaroi
WNuamap-Keumawm,

MHOIO He JIOBeJIeHHOe,
caM B CBOIO TEILTYIO TIO-
MBIIIKY B35IB, II1€JI OFI,

moit CBeTJIbI,
Beunsrit, Baaroit
Numap-Keurawum.

Hammwm momuTBEL
0JIATOCKJIOHHO IIPHHSLT
OBI,

Mot CBeTJIBIH,
Benwrit, bnaroit
Numap-Keurawmm.

with willow growing on
its top, with saltbush
growing on its top.

When we transport
from the field to the
threshing place would
you give your wealth to
have a couple of horses,
my Inmar Kylchin.

We would much rejoice,
when we take from the
attic with the tray and
the sieve, if you would
give [us] infinite wealth.

Perhaps I say the
beginning at the end, the
end at the beginning,

my bright, white, good
Inmar Kylchin,

What I failed to achieve,
would you take it
yourself in your warm
armpit,

my bright, white, good
Inmar Kylchin!

Please receive our
prayers with favour,

my bright, white, good
Inmar Kylchin.
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Kabwun kapoica 6acemast, Ipumu 6arocksmorso, Receive with favour, my

Unmape-Kotnuumns!

3amucano (mecro)
¢. Humuebanraueso

3anucano (Bpems)
06.2016

Cobuparenn
JI. Hurnac, P. P. Caguxos,
E. Tynys

Nudopmant
Hpen Esrennit Kasumosuu
Anyium, 1965 1. p.

Pacmudposxa
P. P. Caguxrosa

@®opmat opuruHaia
JIucr (popmar A4)

C paclriedaTaHHBIM Ha JIa3epHOM

IpUHTEpE

Comments

moit Uuamap-Keumuma. Inmar Kylchin! Amen!
Omuns! Awmunb!

Collected in (place)
Nizhnebaltachevo

Collected in (time)
06.2016

By
Liivo Niglas, Ranus Sadikov,
Eva Toulouze

From
Evgeniy Adullin, sacrificial priest,
born 1965

Transcription
Ranus Sadikov

Format of original
A 4 paper sheet, printed on laser
printer

This prayer is a modification of the text by Salim Shakirov, sacrificial priest
in Novye Tatyshly. It is read from an A4 sheet printed on laser printer.

1. This is to be taken literally. While the sacrificial priest stands
straight holding a bowl with whatever food is required uttering the
prayer, when he says “Omin” he indeed bends and the whole com-
munity, which is kneeling behind him, bends their heads to the earth.

2. Literally, little loaves of bread, using the Udmurt diminutive which
adds an emotional and warm connotation to the sentence.
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Kommenrapuu

Ora moJsmTBa, 3anucanHas B 2016 romy or skperia EBrenus AmysimHa BO
BpeMs o0psima B ceste HuxHebaTaueBo (IpoBOIHMMOT0 COBMECTHO C JepeBHE
Autra), MpOM3HOCUTCS KaK Ha 00psiiax IepeBHH, TAK U HECKOJIBKHUX JIEPEBEHb.
9ro mognduraima rexcra Cammma lllaxmuposa, sxpena B ¢. Hoseie TaTsimis.
BauuThiBaercsa ¢ aucra gpopmarta A4, pacrmevyaTaHHOTO Ha JIA3ePHOM
IIpUHTEpE.

1. Oro crmenyer moHUMAaTh OyKBasgbHO. Jlpelr], cTOUT IPsSIMO, AEPKUT
YJallry ¢ egoM U MPOU3HOCUT MOJIUTBY, HO Korma roBoput “Omun’, oH
JIeICTBUTEJILHO HAKJIOHSIETCS, M BCST OOIIMHA, CTOSAIIAS Ha KOJEHSIX
1I03aI¥ HETO0, CKJIOHSIET TOJIOBBI K 3€MJIe.

2. ByxBasbHO, X7I€0YIIKY, C YIMYPTCKUM YMEHBIITUTEIBHEIM, KOTOPOE
MPUIAET IIPEIJIOKEHIIO dMOIIMOHAIBLHBIN U TEILJIBIA OTTeHOK.
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5. The Vilgurt group: mér vés’ prayer in Novye Tatyshly 2013
(Bunbeypm mép 86cb KypucbkoH 2013) / BunbrypTtckas rpynna:
MOINTBA BO Bpema MmOp 86c¢b B . HoBble TaTbiwbl, 2013

Ocema, myco, 3yevim,
moovbt, 6yp Ummope
KRownuurna, monu!

Tiineonwvt 3an6apvimak,
KUHJIbL 3a710apombL,
MYCO, 3y2bim, moobbl,
6yp Ummape Kotnuuna.

3cma, myco, 3yebim,
moovbt, 6yp Ummape
Kownuumns, monu!

Vevianvr nomon yanym
ObLposl, NebnyM
KANYUUIbIKBECNAC, CUH
a3b CAlKbLMIbIKBECAC
auuo cémoica
MBLHBLCATIIO Ke, MYCO,
3yebum, moovot, Oyp
HUmmape Kotnuuna.

ITyooéc Kvipe nomon
yanym Obipss, 4ecKbim
8YIH, UECKDLLIM MYPbLMEH
CcémulLca MbLHbLCATIObL Ke,
MYco, 3yebtm, moobbl,
6yp Ummape Kotnuuma.

Munecombim
8YMmMbLmmaes auuo
8YMmMbLCA MbLH, MYCO,
3yavim, moovbt, 6yp
HUmmape Koinuuna.

Ocro, moit Muibiii,
Caerunrii, Besbrii,
Baroit Uamap,
Kourums, sor!

Eciu Bac me Oynem
YMOJISITD, KOro Oymem
YMOJIATE, MO¥ Mubiit,
Cseruerit, Besnri,
Buaroit Uamap, Keuruwm!

Ocra, Mot Mubrii,
Cserumii, Beoprii,
Baroit Mamap,
Kreumuun!

B mopy BBIXO7 Ha OOpO-
HOBaHUeE, eCJIU OBI caM J1a-
BAJI JIETKOCTH CBOIO ILJTe-
4aM, SCHOCTD CBOIO TT€Pe/T
TJ1a3aMu TofaBas, IIed,
ot Muerit, CBeTJIbIiA,
Bemnsrit, Biaroit Mamap,
Keurumms!

B mopy BeIxoma crorrHbL
HA IIPOCTOPLI, €CJIX OBl
caM BKYCHOI TpaBOH,
BKYCHOM BOZIOH I107a-
Bas, 1meJ1, Moit MuJIbIi,
Cseruniii, Beoprii,
Baaroit My-Keurams!

Henomemannoe mamu,
caM JoIesIbIBas UH,
Mot Muteiii, CBeTIbIi,
Beuterit, Bnaroit Mumap,
Kreumuug!

Oste, dear, bright,
white, my good Inmar
Kylchin, here!

If we won’t worship
you!, who shall we
worship, my dear,
bright, white, my good
Inmar Kylchin!

Oste, my dear, bright,
white, good Inmar
Kylchin!

At harrowing time,
would you give your
lightness to [our]
shoulders, your
clearness in front of
[our] eyes, my dear,
bright, white, good
Inmar Kylchin!

When we send the
animals to the pasture,
would you give them
yourself tasty grass,
tasty water, my dear,
bright, white, good
Inmar, Mu-Kylchin!

What we have not
finished, finish it
yourself, my dear,
bright, white, good
Inmar Kylchin!
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Acnao cémam 631020CHL-
OntbL uLy033-6yp3a auuo
CcEéMblLCa MbLHBLCATII0 Ke,
MYCO, 3y2bim, moovbL,
6yp Ummape Kotnuuma.

Kuszem-nanvrkrem
3Y0Cbl3 KAMbLHC KYPOEH,
KYQMblLH KYDOeH
oanimbimuLca, a36ech
mwicé, 3apPHU BbLHCOLE
Kapbica MblHbICAIObL Ke,
MYCo, 3y2bim, moobbl,
oyp Ummape Kotnuuma.

3cma, myco, 3yeoim,
moovbt, 6yp Ummape
KRownuurnas, monu!

Canpaca kvliucy
KbL3bnya0 Kaob, canpax
2bLHD ULYHbLM-HEeObLm
30pvécma auuo cémoica
MbLHBLCATIIO Ke, MYCO,
3yebum, moovbt, 6yp
Ummape Kotnuuns.

3cma, myco, 3yeoim,
moovbt, 6yp Ummape
Kownuuno.

Tiineonw: 3an6apvimak,
KUHJIbL 3a710ap0MbL,
MYCo, 3y2bim, moobbl,
oyp Ummape Kotnuuma.
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CBouM CO3TaHUIM,
CUYACTbsI €CJIM OBI cam
TogaBasi, IeJjI, Mo
Muteriz, CBeTuibIi,
Beuerit, Bnaroir Mamap,
Kreumuun!

Iocestambie x1e0a cam
YPOJIAIT €O CTE0JIAMIU
KAaMBIIIOBEIM,

C TPHALATEIO COTIOMUHKAMI,
C cepeOPSHBIMI 3ePHAMI,
30JI0THIMH KOPHAMH JeJ1ad,
ecym OBl 1m1es1, Mo Musit,
Cserbiit, Bessni, Biaroi
WNumap, Keuraws!

Octa, moit Muibiii,
Ceerubrit, Besbrii,
Biaroit Uuamap,
Kourums, sor!

CJ10BHO 11€JIeCTAIIAS
Oepesa, IIeCKyune
TeILIble-MATKAE IO,
ecJim OBl caM II0JaBasd,
1res1, Mot MuJibIi,
Caerunii, Besnerii,
Bunaroit Mamap, Keuruns!

Octa, moit Mutbiii,
Ceerubrii, Besbrii,
Baroit Uamap,
Kourups!

Ecnu Bac He Oynem
YMOJIATD, KO0 OymeM
YMOJIATE, MO MBI,
Csernbiii, Besniii,
Baaroit Uamap,
Kourumm!

To your creatures, given
by yourself, would you
give happiness and
welfare, my dear, bright,
white, good Inmar
Kylchin!

Would you make our
sowed and widespread
crops grow with stems
like reeds, with thirty
stems, with silver
grains, with golden
roots, my dear, bright,
white, good Inmar
Kylchin!

Oste, my dear, bright,
white, good Inmar
Kylchin!

Like your rustling birch,
would you give [us] your
rustling warm and soft
rains, my dear, bright,
white, good Inmar
Kylchin!

Oste, my dear, bright,
white, good Inmar
Kylchin!

If we won’t worship
you!, who shall we
worship, my dear,
bright, white, good
Inmar Kylchin!



Mu kabbin kapucvKom,
Kabbll Kapvica bacomaod,
MYCO, 3y2bim, moovbL,
6yp Ummape Kotnuuma.
Omunn!

3cma, myco, 3yevim,
maoowot, 6yp Ummape
Kownuwuna, monu!

Mbop edces socsica,
CHOpeH-neJier

bLote 8arobiCa,
JUTIIHDL3-6UPEHDL3
miisiedsbl cémoica,
KYPUCOKUCOKOM, MYCO,
Fyevim, moovbt, 6Yp
HUmmaspe Kotnuuna.

Tuo mop ublkoHo
blOKCeH-KeWweH Kapblca
YJIbLHDL QU0 CEMbICA
MbLHBICATIIO Ke, MYCO,
3yebtm, moovbt, Oyp
Ummape Kotnuuns.

Koicroro vickanos 3010-
80€ KAPbLCA MbLHBICAIIIO
Ke, Myco, 3y2bim, moobbl,
oyp Ummape Kotrnuumo.

Az6ap moip uoHc-3a3eeen
2ypIaca yivtHbL QUU0
cémbLca MuLHbLCAIO Ke,
MYCO, 3y2bLm, moobbl,
oyp Ummape Kotrnuuma.
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Mgr 6s1arocKI0HHO
mpuHUMaeM, 0J1aro-
CKJIOHHO IPUMU, MOU
Muteriz, CBeTuibIi,
Beuerit, Bnaroir Mamap,
Kreumuun! OMuas!

Ocro, Mot Mutbiii,
Cserbiii, Besriii,
Baaroit Uamap,
Kreumuus!

IIposomst Mop BoCB,
PpOoraTymo-yIIacTyro

OBILY 3aKOJIOB, €e
yIIOU-KPOBBIO BAM
OTIaBast, MOJIMCSI,

Mot Muterit, CBeTJIbIiA,
Besnrrit, Braroit Mamap,
Kourums!

XJ1eBa, IOJTHBIMA
CTPHUI'OMBIX OBEII-KO03
cIiesIaB, ecJIv OBbI caM
SKUATH BO3MOYKHOCTE
TIogaBasi, 111eJjI, Mo
Muterit, CBeTuibIi,
Beuerit, Bnaroit Mamap,
Kerrunm!

JloiiHy1o KOPOBY CBOIO,
ecJix OBI caM MOJIOYHO-
MAaCJITIHOH Jiesias, IieJ,
Mot Muteiii, CBeTbIi,
Beuterit, Bnaroit Mumap,
Kroumuwmm.

Co mBOPAMU TIOJTHBIMA
YTOK-TyCel, BOPKYS
SKUTH, €CJIU OBI caM
BO3MOKHOCTE II0IABAas,
1res, Mot MuJbIii,
Cseruerit, Besnri,

We fulfil, do fulfil
yourself our prayers
[our prayers], my dear,
bright, white, good
Inmar Kylchin! Amen!

Oste, my dear, bright,
white, good Inmar
Kylchin!

Holding the mér vos’,
we sacrifice a ewe with
horns and ears giving
you 1its! soul and blood,
and we pray onto you,
my dear, bright, white,
good Inmar Kylchin!

With barns full of sheep
and goats to shear,
would you give [us]
yourself the possibility
to live, my dear, bright,
white, good Inmar
Kylchin!

Your milking cow, would
you make it milky and
buttery, my dear, bright,
white, good Inmar
Kylchin!

With courtyards full
of cackling ducks and
geese, would you give
[us] yourself the possi-
bility to live, my dear,
bright, white, good

Buaroit Uamap, Keurapa! Inmar Kylchin!
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3cma, myco, 3yevim,
maoowot, 6yp Ummape
Kownuuna, monu!

Murnecombim
8ymmuLmmaes auuo
8YMMbLCA MbLH, MYCO,
Fyevim, moovbt, 6Yp
HUmmaspe Kotnuuns.

ApaHbL nOmMon yanym
ObLP DS, KbPbLMEH-
KbipblMeH apaca,
KYJIbINo 8bioicble KY.Ibmo,
CYCJIOM BLLXHCHIE CYCTIOH
NYKMbLCA MbLHbLHDL
bepexem0s auuo cémoica
MbIHBLCATIIO Ke, MYCO,
3yebum, moovot, Oyp
Hmmaspe Koinuuna.

Kabarasz dac Kbtk

ap yJavica, 3bL1a3
nom nomuiMoH, 6aob
nomuotmMor beperxemos
auuod cémoica
MbLHBLCATIIO Ke, MYCO,
3yebum, moovbt, 6yp
Ummape Kotnuuns.

Hmovimucern ambape
b6acbmoH Ovipos, amoap
mbip 6eperxemod avud
CEMbLCA MbLHBICAJIITL Ke,
MYCO, 3y2bim, maoobbl,
oyp Ummape Konuumo.
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Octa, Mot Muiblii,
Cserbiii, Bensiii,
Baaroit Uamap,
Krbumuus, Bot!

Yo MBI He JIoeIaIIH,
caM OBl JToes1as1, MO
Mubiiz, CBeTJIbIiA,
Beuerit, Bnaroir Mamap,
Keumaun!

B nopy BeIXO7a HaA
$KATBY, TOPCTSIMU
CKMHAS, CTABS KOIIHY

K KOITHE, CyCJIOH K
CYCJIOHY HTH, €CJIH

OBI caM M300KIIIe
moaBasi, 11eJI, Mou
Mubiiz, CBeTJIbIiA,
Beuterit, Bnaroit Mamap,
Kourums!

CKupIbl ABEeHAIIATE
JIET IIPOCTOSB,
BepxXyIIKaM UBOU
nopactu, Jiebemoi
3apacTy U300MIHe, eCIIA
OBI caM IIogaBas, IIeJI,
moit Muitsiia, CBeTbli,
Beserit, Bnaroir Mamap,
Kreumuug!

Korma 6epem ¢ oBuHa

B M300MJINS B IIOJTHBIHA
ambap, ecyi ObI cam
ImomaBasi IIeJI, MO
Munsiiz, CBeTJibiit,
Bessrit, Bnaroit Mamap,
Kouruun!

Oste, my dear, bright,
white, good Inmar
Kylchin!

What we have not
finished, do finish

yourself, my dear,

bright, white, good
Inmar Kylchin!

When the time comes

to go out harvesting,
harvesting by handful,
would you give [us]
yourself your abundance
in going, building stack
after stack, heap after
heap, my dear, bright
white, good Inmar
Kylchin!

Would you give [us]
yourself good fortune

to have hay stacks for
twelve years, so that on
the top willows would
grow, orech would grow,
my dear, bright, white,
good Inmar Kylchin!

When we bring [crops]
from the threshing hall to
the barn, would you give
[us] yourself your abun-
dance to have a full barn,
my dear, bright, white,
good Inmar Kylchin!



Kerocuco nyorcen-
CIOTIbICIH OACLIMOH,
Obipos, ebipkes-20ne3
ULOOLICOKOHINAM
bepexemos auuo cémoica
MBLHBLCATIATL Ke, MYCO,
3yebtm, moovbt, 6yp
Ummape Kotnuuns.

3cma, myco, 3y2oim,
moovbt, 6yp Ummape
Kownuumns, monu!

Tiineonwt 3a16apvimaK,
KUHJIbL 3a710ap0MbL,
MYCO, 3y2bim, moobbl,
oyp Ummape Konuumns.

Jcema, myco, 3yevim,
moovbt, 6yp Ummaope
KRownuurna, monu!

Murnecomuoim Kypuco-
Keme3 Kabblsi Kapbica
bacomot, myco, 3yevim,
moovbt, 6yp Ummape
KRounuuno.

Mu kabbin kapucvKom,
KabvL Kapbica bacomat,
MYCO, 3yebLm, moobbl,
6yp Ummape Kotnuuna.
Omunp!

3cma, myco, 3yebim,
moovbt, 6yp Ummape
KRowruumns. monu!

Tiinednwv croper-nenier
bLdIC BAHODBLCA, JIJTIIHBL3-
BUPEHDL3 MiiT1e0 bl
cémolca KYPUCOKUCOKOM,
MYCO, 3y2bim, moobbl,
oyp Ummape Kornuums.

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

W3 xietn pereramu-
JIOTKAMHM KoryIa Oepem,
yTUTyOJIeHIH-STM
HEYYBCTBYEMOT0 M300MIN,
ecsm OBI cam mofaBas,
1rest, Mo MuJsrit,
Cserueiia, Bessrii, Baroi
WNumap, Keurauna!

Ocra, Moit MutbIit,
Cseruerit, Besnri,
Buaroit Uamap, Keuruwm!

Ecnu Bac me Oymem
YMOJISATD, KOTO OyIeM
YMOJISATE, MO MuJIbiii,
Caerunit, Besnri,
Bnaroit Uamap, Keumuws!

Ocra, Moit MuibIii,
Caerunrit, Besnri,
Bnaroit Uamap, Keumaws!

Harrtz mostTBEI 11pH-
MU 0JIAr0CKJIOHHO, MO
Mubiir, CBeTJibliA,
Beuterit, Bnaroit Mumap,
Kourums.

Mzr 61ar0cKII0HHO
IPUHUMAEM, IIPAMA
0JIarOCKIIOHHO, MO
Munerii, CBeTsinii,
Beuerit, Bnaroir Mamap,
Kreumuun! Amuns!

Ocra, Mot Mubrii,
Cserunii, Beoprii,
Baroit Muamap,
Kreumuun!

Bawm poraryto-ymacryio
OBITY 3aKO0JIOB, €€ Jy-
IIIOM-KPOBBIO BaM OT/TaBasd,
MOJTAMCST, MO MuJsIiz,
Cseriit, Bespit, Baroit
Wumap, Keumawm!

When we take from

the barn, would you
give [us] yourself your
abundance so that no
hole or socket remain
after us my dear, bright,
white, good Inmar
Kylchin!

Oste, my dear, bright,
white, good Inmar
Kylchin!

If we won’t worship
you!, who shall we
worship, my dear,
bright, white, good
Inmar Kylchin!

Oste, my dear, bright,
white, good Inmar
Kylchin!

Fulfil our prayers, my
dear, bright, white, good
Inmar Kylchin!

We fulfil, do fulfil your-
self [our prayers], my
dear, bright, white, good
Inmar Kylchin! Amen!

Oste, my dear, bright,
white, good Inmar
Kylchin!

Giving you' the soul
and the blood of a ewe
with horns and ears,

we pray onto you', my
dear, bright, white, good
Inmar Kylchin!
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Tiineonot 3a16apvimak,
KUHJIbL 3a710ap0MbL,
MYCO, 3y2bim, moovbL,
6yp Ummape Kotnuuma.

Canpaca Kvliauce
Kbi3bIYy20 Kaob, Canpakx
2bLHI ULYHbLIN-HeObLm
30pvécma auuo cémoica
MBLHBLCATIIO Ke, MYCO,
3yebum, moovot, Oyp
HUmmape Kotnuuna.

3cma, myco, 3yevim,
maoowot, 6yp Ummape
Kownuuna, monu!

Ciizvblnr 8usCy 80 Kaob,
Yop BUACH 8Y30 KaAOb,
a3eecb Kaob YJIblHbL A4UL0
CEMbICA MBIHBLCATIIO0 Ke,
MYCO, 3y2bim, moobbl,
oyp Ummape Konuumo.

Tonu, Kysvbriu
KapoACbKeM, KY3bblil
KaposacbKem Kaob
YJIbLHBL QU0 CEMbICA
MBLHBLCATIIO Ke, MYCO,
3yebtm, moovbt, 6yp
HUmmape Kotnuuns.

Koruwvirn kbwnucey
cabued Kaob yibLtHbL
CEMblLca MbLHbLCATIIO Ke,
MYco, 3yebim, moobobl,
6yp Ummape Kotnuuma.
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Eciu Bac ue Oymem
YMOJISITD, KOTO Oymem
YMOJISIT, MOM MUJTBIH,
Caerubii, Besbrii,
Buraroit Uamap, Keurams!

C10BHO T11€JTECTATIIAN
Gepesa, TIECKyUne
TeIUTbIe-MATKAE JIOMKTH,
ecJiu OBI caM TIofaBas,
1reJt, Mo MuIblif,
Caerunit, Besnri,
Bnaroit Uamap, Keumuws!

Ocro, moit Muibiii,
Cserbiii, Bessiii,
Baroit Uamap,
Kreumuus, Bot!

CJI0BHO TERyIITHe OCeHHUe
BO/JIBI, C IIIyMOM TEKYIIIEe
BOJIBL, CJIOBHO Cepedpo,
SKHUTH, €CJIU OBI cam
BO3MOKHOCTD TI0/IaBAas,
1reJt, Mo MuIslif,
Caerunrit, Besnri,
Bnaroit Uamap, Keumaws!

Bor, mypasbu sxuByT

B MypaBelHUKe, CJIOBHO
MypaBbU B MypaBefHUKe,
ecymm OBI caM mmoj1aBast
BO3MOYKHOCTb, IT1eJI, MOM
Muuenit, Ceersibtii, Beirbrit,
Buaroit Uamap, Keuraws!

CJ10BHO MyIaeHell B
KOJIBIOCIIN YKUTD, €CJIA

OBl BO3MOZKHOCTE II01A-
Bad, 1meJs1, Mo MusIii,
Caerunii, Benprii,
Bunaroit Mamap, Keuruns!

If we won’t worship
you!, who shall we
worship, my dear,
bright, white, good
Inmar Kylchin!

Like your rustling birch,
would you give [us] your
rustling warm and soft
rains, my dear, bright,
white, good Inmar
Kylchin!

Oste, my dear, bright,
white, good Inmar
Kylchin!

Like your flowing
autumn waters, like
your waters flowing
with noise, would you
give [us] the possibility
to live like silver, my
dear, bright, white, good
Inmar Kylchin!

There, ants live in an
anthill, would you give
[us] the possibility to
live like ants in an
anthill, my dear, bright,
white, good Inmar
Kylchin!

Like your infant in the
cradle would you give
[us] the possibility to
live, my dear, bright,
white, good Inmar
Kylchin!



Acnao cémom
63HOI0CHLOIbL, ULYO3-
6yp3s auuo cémoica
MBLHBLCATIIO Ke, MYCO,
3yebtm, moovbt, 6yp
Ummape Kotnuuns.

3cma, myco, 3yevim,
maoowot, 6yp Ummape
Kownuwuna, monu!

Ciizvblol 8usCh 820 KAOb,
Yop BUACH 8YI0 KaAOb,
aszeecb Kaob YJIbLHbL A4UL0
CEMbICA MBIHBLCATIIO0 Ke,
MYCO, 3y2bim, moobbl,
oyp Ummape Konuumo.

HoK ebit mop
HAHAKACH YJIbIHbL QUUO
CcémolLca MbLHbLCATIIO Ke,
MYCO, 3yebLm, maoobbl,
6yp Ummape Kotnuuna.

Musiecombim
8YMMbLMIMIE3 AUUO
8ymmulca MblH, MYCO,
3yebim, moovot, 6yp
HUmmape Kotnuuns.

3cma, myco, 3yevim,
maoowot, 6yp Ummape
Kownuwura, monu!

Mu kabvin kapucovkom,
KabvLn Kapsica bacbmot,
MYco, 3y2bim, moobbl,
oyp Ummape Kotnuumo.

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

CBouM CO3TaHUIM,
CYACThSI, €CJIM OBl caM
TogaBasi, I1eJjI, Mo
Muieria, CBeTuibiiL,
Beuerit, Bnaroir Mamap,
Kreumuun!

Ocro, Mot Mutbiii,
Csernbiii, Besniii,
Baaroit Uamap,
Krburuus, Bot!

CJ10BHO TeKyIIme
OCEHHUE BOMBI, C IILyMOM
TEKyII1ie BOIBI, CJIOBHO
cepebpo, sKUTh, eCJIH

OBI caM BO3MOYKHOCTD
mogaBasi, IeJI, Mou
Mueiiz, CBeTJIbIi,
Beunrrit, Briaroit Mamap,
Kourums!

C xJ1e0yIIIKOM B TIOJIHBIN
CTOJI $KUTh, €CJIN OBI CaM
[OAAaBAast BO3MOYKHOCTE,
1res1, Mot MuJibIi,
Caernii, Beserit, 6s1aroi
Wumap, Keurunn!

Henonenanmoe namu,
caM [ofesIbiBasd Ui,
moit Mutsiia, CBeTbli,
Beurerit, Bnaroir Mamap,
Kreumuun!

Octoa, Moit Mubiii,
Cserueii, Bessri, Baroi
WNumap, Keuramn, Bor!

MBer1 6J1arOCKJIOHHO TIpH-
HUMaeM, IPUMHU 0J1aT0-
CKJIOHHO, MO MuthIiA,
Cseruerit, Besbri,
Bnaroit Uamap, Keumaws!

To your creatures that
you have given yourself;
would you give yourself
happiness and welfare,
my dear, bright, white,
good Inmar Kylchin!

Oste, my dear, bright,
white, good Inmar
Kylchin!

Like your flowing
autumn waters, like
your waters flowing
with noise, would you
give [us] the possibility
to live like silver, my
dear, bright, white, good
Inmar Kylchin!

With a table full of
loaves? would you give
[us] the possibility to
live, my dear, bright,
white, good Inmar
Kylchin!

What we did not finish,
would you finish it your-
self, my dear, bright,
white, good Inmar
Kylchin!

Oste, my dear, bright,
white, good Inmar
Kylchin!

We fulfil, do fulfil your-
self [our prayers], my
dear, bright, white, good
Inmar Kylchin!
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Musnisam Kusmot KypooH
KUMan esoJt, 0J1710
a3bJ1039 8ePACLKOM,
071710 6epJ1033 A3b.J10
8epacbKOM, KabbLl
Kapwica 6acvmot, Myco,
3yebtm, moovbt, 6yp
Ummape Kotnuuns.
Omunn!

3cma, myco, 3yeoim,
moovbt, 6yp Ummape
KRownuurnas, monu!

Tiineonwt 3an6apoimak,
KUHJIbL 3a716ap0MbL,
MYCO, 3yebLm, moobbl,
6yp Ummape Kotnuuna.

3cma, myco, 3yevim,
maoowwt, 6yp Ummape
Kownuwuna, monu!

Vevisanoe nomon yanym
ObLposl, NebnyM
KQNUYUSIbIK®ECMAC, CUH
a3b CAlKbLMIbIKBECAC
auuo cémoica
MbIHBLCATIIO Ke, MYCO,
3yevim, moovbt, 6Yp
HUmmaspe Kotnuuna.

IIyooéc kvipe nomon
yanym obipss, YeCKblm
8YIH, UeCKbLMm MypblvmeH
CcEMbLCa MbLHBLCATIObL Ke,
MYCo, 3y2bim, moobbl,
6yp Ummape Kotnuuma.
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B mammux pykax mer
MOJINTBEHHOM KHUTH,
MOJKET OBITH, TOBOPUM
HAYAJIO, MOKET OBITh,
KOHEI[ B HauaJie TOBOPHM,
0JIATOCKJIOHHO TIPYIMH,
ot Muuibiit, CBeTJibii,
Beuerit, Biraroit Muamap,
Keumuma! Avuss!

Octa, moit Muibiii,
Caerubrit, Besbrii,
Biaroit Uuamap,
Kourums, sor!

Eciu Bac me Oymem
YMOJISATD, KOTO OyIeM
YMOJISITD, MO MUJTBIH,
Caerunii, Besnprii,
Bnaroi Uamap, Keumuwa.

Ocro, Mot Muibiii,
Cserbiii, Besriii,
Baaroit Uamap,
Krbumuus, Bot!

B nopy BeIXO7a HaA 6OpPO-
HOBAHMe, eCJI ObI caM
JIETKOCTD CBOIO ILJIEYAM,
SICHOCTB CBOIO TT€pe/T
rJIa3aMu IogaBasi, IeJl,
Mot Muterit, CBeTJIbIiA,
Beuerit, Bnaroit Mamap,
Kouruns.

B mopy BeIXO7A CKO-
THHBI HA IIPOCTOPEI,
ecyiv OBbI caM BKYCHOET
TpPaBOI, BKYCHOU BOJOM
IIoJgaBasi, I11eJjI, Mo
Muenit, CBeTuibiiL,
Beserit, Bnaroir Mamap,
Kouruws.

In our hands, there is no
book of prayers, perhaps
I speak the beginning,
perhaps I speak the end,
receive yourself with
favour, my dear, bright,
white, good Inmar
Kylchin! Amen!

Oste, my dear, bright,
white, good Inmar
Kylchin.

If we do not implore
you!, whom shall we
implore, my dear,
bright, white, good
Inmar Kylchin!

Oste, my dear, bright,
white, good Inmar
Kylchin!

When the time comes

to go harrowing, would
you yourself give your
lightness to the shoul-
ders, your clearness

in front of the eye, my
dear, bright, white, good
Inmar Kylchin.

When the time comes
for the livestock to go
out, would you give
them yourself tasty
water, tasty grass, my
dear, bright, white, good
Inmar Kylchin.



Musiecomoim gym-

moLmmae3 auuo 8ymmbl-

CQ MbLH, MYCO, 3y2blm,
maoowot, 6yp Ummape
Kotiuuno.

Acnad cémaom 631020Cbi-
OntbL Wy033-0ypP39 a4uo
CcémblLca MbLHBICATII0 Ke,
MYCO, 3y2bim, moobbl,
oyp Ummape Kotnuums.

Kuszem-nanvirem
3y0Cbi3 KAMbLIIC KYPOCH,
KYQAMbLH KYPOeH
oanimbimuica, a36ech
mwicé, 3apPHU 8bLHCHLE
KapbLea MblHbICATIObL Ke,
MYCO, 3y2bim, moobbl,
oyp Ummape Kornuums.

3cma, myco, 3yeoim,
moovbt, 6yp Ummoape
KRownuurnas, monu!

Canpaca kviiucoy
KbL3bnya0 Kaob, canpax
2bLHD ULYHbLM-HEeObLm
30pvécma auuo cémoica
MbLHBLCATIIO Ke, MYCO,
3yebum, moovbt, 6yp
Ummape Kotnuuns.

3cma, myco, 3y2oim,
moovbt, 6yp Ummape
KRownuumns!

Tiineono: 3an6apvimak,
KUHJIbL 3a710ap0MbL,
MYCO, 3y2bim, moobbl,
oyp Ummape Kotnuuma.

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Henonemannoe mamu,
caM J0/IeJIbIBAs UM,
Mot Muteiii, CBeTJbli,
Beuerit, Bnaroir Mamap,
Kreumuun.

CBOMM CO3TaHUAM,
CYaCTbS, ecIn OBI caM
IIozaBasi, IIeJI, MO
Mueiiz, CBeTibIii,
Beuerit, Bnaroir Mamap,
Kourunm.

TTocesnurbie xy1eba, co
CTe0JIAMI KaMBbIIIIOBBIMH,
¢ TPUOLATHIO
COJIOMUHKAMHY YPOKIAs,
¢ cepeOPSIHBIMU 3ePHAMI,
30JI0TBIMU KOPHAMM
IleJiasi, ecyIu OBl IIIeT,
ot Muerit, CBeTJIbIiA,
Bemnsrit, Biraroit Mamap,
Keurumms.

Octa, moit Muibiii,
Caerubrit, Besbii,
Biaroit Uuamap,
Kourums, sor!

CJ10BHO 11€JIeCTAIIAS
Oepesa, IIeCKyune
TeILIble-MATKAE IO M,
ecJim OBl caM II0JaBasd,
1res1, Mot MuJibIi,
Caerunii, Benprii,

Bnaroi Uamap, Keumua.

Octa, Mot Mutbiii,
Ceerubrii, Besbrii,
Baroit Uamap,
Kreumuwun, Bor!

Ecmu Bac He Oymem
YMOJISITh, KOTO Oy1emMm
YMOJISIT, MOM MUJTBIH,
Caerubii, Besbrii,

Buraroit Uamap, Keuraw.

What we did not man-
age to achieve, would
you achieve it yourself,
my dear, bright, white,
good Inmar Kylchin.

To your creatures would
you give them their
happiness, my dear,
bright, white, good
Inmar Kylchin.

Our sown and spread
cereals, would you make
them grow with stems
like reeds, with thirty
straws, with silver
grains, with golden
roots, my dear, bright,
white, good Inmar
Kylchin.

Oste, my dear, bright,
white, good Inmar
Kylchin!

Like your rustling
birches, would you give
us yourself your warm
and soft rustling rains,
my dear, bright, white,
good Inmar Kylchin.

Oste, my dear, bright,
white, good Inmar
Kylchin!

If we do not implore
you!, whom shall we
implore, my dear,
bright, white, good
Inmar Kylchin.
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Mu kabbin kapucvKom,
Kabbll Kapvica bacomaod,
MYCO, 3y2bim, moovbL,
6yp Ummape Kotnuuma.
Omunn!

3cma, myco, 3yevim,
maoowot, 6yp Ummape
Kownuwuna, monu!

Mbop edces socsica,
CHOpeH-neJier

bLote 8arobiCa,
JUTIIHDL3-6UPEHDL3
miisiedsbl cémoica,
KYPUCOKUCOKOM, MYCO,
Fyevim, moovbt, 6Yp
HUmmaspe Kotnuuna.

Tuo mop ubtuKoHo
bloKCeH-KeweH Kapblca
YJIbLHDL QU0 CEMbICA
MbLHBICATIIO Ke, MYCO,
3yebtm, moovbt, Oyp
HUmmape Kotnuuns.

Koicroro vickanos 3010-
80€ KapbLca MbLHbICATIIO
Ke, Myco, 3y2btm, moobbt,
6yp Ummape Kotnuuma.

Aszb6ap moip uodc-3a3e2eH
2YPIIACA YTIbLHbL AYUUO
CEmbLca MbLHbLCATIIO Ke,
MYCO, 3y2bim, moovbL,
6yp Ummape Kotnuuma.

3cma, myco, 3yeoim,
moovbt, 6yp Ummoape
Kownuumns, monu!
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Mzer 61arocKII0HHO
IPUHUMAEM, IIPUMA
0JIArOCKJIOHHO, MO
Muteriz, CBeTuibIi,
Beuerit, Bnaroir Mamap,
Keumuuna. AMussb!

Ocro, Mot Mutbiii,
Cserbiii, Besriii,
Baaroit Uamap,
Kpumuus, Bot!

IIposomst Mop BoCB,
poraTyio-yIacryto

OBILY 3aKO0JIOB, ee
yIIOU-KPOBBIO BAM
oTJaBast, MOJIMCS,

Mot Muterit, CBeTJIbIiA,
Besnrrit, Braroit Mamap,
My-Keurums.

XJ1eBa, IOJTHBIMA
CTPUIOMBIX OBEIl-K03
CJIeJIaB, ecyIu OBl caM SKNATh
BO3MOXKHOCTD II0J]aBas,
1rest, Mo MuJsrii,
Csereii, Bessrii, Baroi
WNumap, Keumawmm.

Jlo#iHy10 KOPOBY CBOIO, €CJIH
OBI CaM MOJIOUHO-MACJISTHOI
nesiad, mest, Mot MuibIi,
Ceerneii, Beseiit, Braroit
Wumap, Keuramm.

Co mBOpaMu IIOJTHEIMEA
YTOK-TYCEI BOPKYS

SKUTD, €CJIN OBl caM
BO3MOKHOCTD II0JABAas,
1reJt, Mo MuJIblit,
Caerubii, Besbrii,
Buraroit Uamap, Keuraw.

Octa, Moit Mue1ii,
Ceermeiii, Bemrriz, Baroit
Wumap, Keurumm, sot!

We receive with favour,
receive yourself with
favour, my dear, bright,
white, good Inmar
Kylchin. Amen!

Oste, my dear, bright,
white, good Inmar
Kylchin!

Holding the Mor vos’,
slaughtering a ewe

with horns and ears,
gifting you with its soul
and blood, we pray, my
dear, bright, white, good
Inmar Kylchin.

Making the barn full

of sheering sheep and
goats, would you give us
the possibility of living,
my dear, bright, white,
good Inmar Kylchin.

Would you go making
yourself your milking
cow milky and buttery,
my dear, bright, white,
good Inmar Kylchin.

Would you yourself
give [us] the possibility
to live with a yard full
of cackling ducks and
geese, my dear, bright,
white, good Inmar
Kylchin.

Oste, my dear, bright,
white, good Inmar
Kylchin!



Musiecombim
8YMmMbLMMIe3 auuo
8YMMbLCA MbLH, MYCO,
3yebtm, moovbt, 6yp
Ummape Kotnuuns.

ApaHbL NOMOH. Yanym
ObIpBS, KblPbLMEH-
KbIDbIMEH apaca,
KYJIbINO 8bloCbLe KYJIbIMO,
CYCJIOH BbLXCHLE CYCTIOH,
NYKMbLCA MIHDLHL
bepexemos auuo cémoica
MBLHBLCATIIO Ke, MYCO,
3yebum, moovot, Oyp
HUmmape Kotnuuna.

Kabarasz dac kbik

ap YJiblca, 361103
nom nomovimoH, 6adb
nomuiMOH beperxemo?
a4uod cémoica
MbIHBLCATIIO Ke, MYCO,
3yevtm, moovbt, Oyp
Hwmwmape Kotnuuna.

HUmwvimucern ambape
b6acbmon Ovipos, amoap
mboip beperxemosd awuo
CEMbLCA MbLHBLCATIATL Ke,
MYCo, 3y2bim, moobbl,
oyp Ummape Kotnuuma.

Kenocuco nyoicen-
CIOIbICIH OACLIMOH
Obipoa, ebipkes-20ne3
WOOICOKOHMAM
beperxem0s auud cémoica
MBLHBLCATIITL Ke, MYCO,
3yabum, moovot, 6yp
HUmmape Kotnuuns.

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Henonemannoe mamu,
caM J0/IeJIbIBAs UM,
Mot Muteiii, CBeTJbli,
Beuerit, Bnaroir Mamap,
Kreumuun.

B mopy BeIXO7a HA
SKATBY, TOPCTSIMH
CoKMHAS, CTABSI KOITHY
K KOITHE, CyCJIOH

What we did not
manage to achieve,
achieve it yourself, my
dear, bright, white, good
Inmar Kylchin.

When the time comes
to go harvesting, would
you give yourself your
wealth of going putting

K cycsoHy unrh, ecan 0bl sheaf on sheaf, stack on

cam M300usIre ogaBasd,
1reJt, JiMoi Muisiii,

stack, my dear, bright,
white, good Inmar

Cgersrit, Besterit, Biaroit Kylchin.

WNumap, Keuamm.

CKHpabl JBEHAIIIATD
JIET IIPOCTOSB,
BepXyIIKaM UBOU
mopactu, Jiebe 1o
3apacTu U300MIne, eCJIn
OBI caM IomaBasd, IeJI,
Mot Muterit, CBeTJIbIiA,
Beuterit, Bnaroit Mamap,
Kroumuun.

Korma 6epem ¢ oBuna

B ambap, U300

B IIOJIHBIN aMbap, ecyiu
OBI caM IIoaBas Iell,
Mot Muuteiii, CBeTJIbIi,
Beuerit, Bnaroit Mamap,
Kouruwn.

W3 reru pemreramu-
JIOTKAMH KOTZIA

OepeM, yriryOJIeHmii-

SIM HEUYBCTBYE-MOI'0
M3001IHA, ecyy OBl cam
ojaBasi, II1eJI, Mo
Mumneni, Ceerisiit, Bessii,
Bnaroit Mamap, Keurums.

Would you go

giving yourself your
abundance, a haystack
twelve years old, on the
top of which willows
grow, on the top of
which orech grow, my
dear, bright, white, good
Inmar Kylchin.

When we bring [the grain]
from the threshing floor
to the barn, would you go
giving your abundance

for the barn to be full, my
dear, bright, white, good
Inmar Kylchin.

When we take from

the barn with sieves
and trays, would you

go giving [us] yourself
your abundance so that
no hole remains, my
dear, bright, white, good
Inmar Kylchin!
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3cma, myco, 3yevim,
maoowot, 6yp Ummape
Kownuuna, monu!

Tiineonwt 3an6apvimak,
KUHJIbL 3a710apoMbL,
MYCo, 3y2bim, moobbl,
oyp Ummape Kotnuumo.

3cma, myco, 3y2oim,
moovbt, 6yp Ummape
Kownuurs, monu!

Munecomoim Kypuce-
Kemes Kabbvl Kapbica
bacvmbt, Myco, 3y2bim,
maoowot, 6yp Ummape
Kotiuuno.

Mu kabvin kapucvkom,
KkabvLn Kapvica bacomot,
MYCO, 3y2bim, moobbl,
oyp Ummape Kotnuums.
Omuns!

Jcema, myco, 3yevim,
moovbt, 6yp Ummape
Rowruuns. monu!

Tiineonwt croper-nesier
bLoHC 8AHOBICA, TTIIHDL3-
BUPEHDLL3 MILIeOTIbL
cémolca KYPUCOKUCOKOM,
MYyco, 3yebtm, moobobl,
6yp Ummape Kotnuuma.

Tiineonwt 3an6apvimax,
KUHJIbL 3a7100p0MbL,
MYco, 3yebtm, moobbl,
6yp Ummape Kotnuuma.
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Octoa, Moit Mubiii,
Cserueiia, Bessrii, Baroi
WNumap, Keuramn, Bor!

Eciu Bac ue Oynem
YMOJISITH, KOTO 0y1eM
YMOJISATE, MO¥ Mubiii,
Cseruerit, Besbii,
Bnaroit Uamap, Keumans.

Octa, Mot Muibiii,
Ceerubrii, Besbrii,
Baroit Uamap,
Kreumuwun, Bor!

Haim mouTBeL puvm
0JIArOCKJIOHHO, MO
Muterit, CBeTuibiiL,
Beuerit, Bnaroir Mamap,
Kouruun.

Mgt 6,1ar0CKJIOHHO TIPHHU-
MaeM, TPUMHE OJIATOCKIIOH-
Ho, Mot Musri, CBeTIInIz,
Besnsrii, Baroi Mamap,
Kourams. Avuns!

Octo, Mot MuJibli,
Cserusii, Bespiit, Biaroit
Wumap, Keumuns, sor!
Bawm poraryo-ymacryio
OBILY 3aKO0JIOB, €€ JIyIIOM-
KPOBBIO BAM OT/IaBad,
MoJMest, Mo Muiblii,
Caerunii, Benprii,
Bnaroi Uamap, Keumua.

Ecnu Bac me Oymem
YMOJISITE, KOT'0O OyameM
YMOJISATE, MOM MUJIBIiA,
Ceerubiia, Bemrrii,
Bitaroit Mumap, Keuraum.

Oste, my dear, bright,
white, good Inmar
Kylchin!

If we do not implore
you!, whom shall we
implore, my dear,
bright, white, good
Inmar Kylchin.

Oste, my dear, bright,
white, good Inmar
Kylchin!

Receive our prayers
with favour, my dear,
bright, white, good
Inmar Kylchin.

We receive with favour,
do receive with favour,

my dear, bright, white,

good Inmar Kylchin!

Oste, my dear, bright,
white, good Inmar
Kylchin!

Slaughtering for you!

a ewe with horns and
ears, giving to you its
soul and blood, we pray,
my dear, bright, white,
good Inmar Kylchin.

If we do not implore
you!, whom shall we
implore, my dear,
bright, white, good
Inmar Kylchin.



Canpaca xviniucoy
KbL3bny30 Kaob, CAnPax
2bLHI ULYHBLIN-HeObLm
30pvécma auuo cémopica
MBLHBLCATIIO Ke, MYCO,
3yebtm, moovbt, 6yp
Ummape Kotnuuns.

3cma, myco, 3yevim,
moovbt, 6yp Ummoape
Kowuumns, monu!

Ciizvblor 8usCy 820 Kaob,
Yop BUACH 8YI0 KaAOb,
a3eecb Kaob YJIblHbL A4UL0
CEMbICA MBIHBLCATIIO Ke,
MYCO, 3y2bim, moobbl,
oyp Ummape Konuumo.

Tonu, Kysvbriu
KAPDACOKEM, KY3bbLIL
Kapoacvkem Kaob
YJIbLHBL QU0 CEMbICA
MbLHDBLCATIIO Ke, MYCO,
3yebum, moovbt, 6yp
Ummape Kotnuuns.

Koruvin kownuco
cabued Kaob yibLHbL
CEMbICA MBIHBLCATIIO0 Ke,
MYCO, 3y2bim, maoobbl,
oyp Ummape Kornuumo.

Acnaod cémom
62H020CbL0IbL, ULYO39-
6Yp3s auuo cémoica
MbIHBLCAIIO Ke, MYCO,
Fyevim, moovbt, OYp
HUmmaspe Kotnuuna.

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

CJ10BHO 1I1€JTECTSIIIAS
Oepesa, TIeCKyYre
TEILTbIe-MATKAE JTOKIH,
ecJiv ObI caM TI0/1aBasd,
1reJt, Mo MuIblii,
Caerubii, Besbrii,
Buraroit Uamap, Keuraw.

Ocrta, Mot Muerii,
Cserieiit, Beserit, Biaroi
Wumap, Keurums, sot!

Ci0BHO TeKyIIIHIE

Like your rustling birch-
es, would you give us
yourself your warm and
soft rustling rains, my
dear, bright, white, good
Inmar Kylchin.

Oste, my dear, bright,
white, good Inmar
Kylchin!

Like your flowing

OCeHHIe BOJHI, C IIyMOM autumn waters, your

TEeKyIIre BOAbI, CJIOBHO
cepebpo *KUTh, eCIn
OBI caM BO3MOIKHOCTH
mosaBas, e, Mo
Muteriz, CBeTJIBIi,
Bemnsrit, Biraroi
WNumap, Kpurams.

Bor, mypasbu skuByT

B MypaBeiHUKe, JKUTh,
CJIOBHO MypaBbHU

B MypaBelHUKe,

ecJiu OBI caM mogaBas
BO3MOXHOCTD, IIIeJI,
moit Mueria, CBeTibIi,
Besrria, Biiaroin Mamap,
Keumunn.

CJI0BHO MJIaieHel B
KOJIBIOEIIH SKUTD, €CJIH

OBI BOBMOYKHOCTE II0/IA-
Bas, meJt, Mo MuIerii,
Caerunlit, Besnri,
Bnaroit Uamap, Keumaws!

CBOMM CO3TAHUAM,
CUYAaCThs, €CJIM OBI caM
mogaBasi, I1eJI, Mo
Mueiiz, CBeTJibIii,
Besnrrit, Braroit Mamap,
Kouruns.

rustling waters, would
you give the possibility
to live like silver, my
dear, bright, white, good
Inmar Kylchin.

There, the ants live in
an anthill, would you
give [us] the possibility
to live like ants in an
anthill, my dear, bright,
white, good Inmar
Kylchin.

Like your newborn in
the cradle, would you
give [us] the possibility
to live, my dear, bright,
white, good Inmar
Kylchin!

To your creatures,
would you give them
yourself their happiness,
my dear, bright, white,
good Inmar Kylchin!
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3cma, myco, 3yevim,
maoowot, 6yp Ummape
Kownuuna, monu!

Ciizvblyr 8usACH 80 KAOb,
Yop BUACH 8YI0 KaOb,
a3eecb Kaob YJIbLHbL A4U0
Cémpiea MbLHbICAII0 Ke,
MYCo, 3y2bim, moobbl,
oyp Ummape Kotnuumo.

JRoK evlt moip
HAHAKQCH YJIbLHbL A4UO
CEmbLca MbLHbLCATIIO Ke,
MYCO, 3y2bim, moobbl,
oyp Ummape Konuumns.

Musnecombim
8YMMbLMIMIe3 aUU0
8Yymmulca MbLH, MYCO,
Fyevim, moovbt, OYp
HUmmape Kotnuuna.

Jcema, myco, 3yevim,
moovbt, 6yp Ummape
KRownuuna, monu!

Mu kabbin kKapucvKom,
KabbL kKapvica bacomot,
MYyco, 3yebtm, moobvobl,
6yp Ummape Kotnuuma.

Musnsam kKusmot KypooH
KUMan esoJt, 0J1710
a3vJ1039 8ePACLKOM,
071710 6epJ1033 A3b.J10
8epACbKOM, KabbLL
Kapwica 6acvmot, Myco,
3yebtm, moovbt, 6yp
HUmmape Kotnuuns.
Omunn!
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Ocra, Mot Murbrii,
Caeruniii, Besnrii, Biraroit
Wamap, Keurawms, Bot!

Oste, my dear, bright,
white, good Inmar
Kylchin!

CroBHo Tekymnme ocernue Like your flowing

BOJIBL, C IIIYMOM TEKYIIIHe
BOJIBI, CJIOBHO cepedpo
JKUTD, €CJIU OBI caM
BO3MOKHOCTD IIOABAas,
meJ1, Mot MuJIbIii,
Caerusiir, Besbrii,
Boaroit Uavap, Keurum.

C xJ1e0yIIIKOM B OJIHBINA
CTOJI YKUTH, €CJIX OBI caM
TI0TaBast BO3MOYKHOCTD,
1reJt, Mo MuIblif,
Caerunit, Besnri,
Bnaroit Uamap, Keumuws!

HenonemanHoe mamu,
caM [ofesIbIBas U,
Mot Muterit, CBeTinIii,
Beuerit, Bnaroir Mamap,
Kourunm.

Ocra, Mot Musrit,
Crersiii, Beseiit, Biaroi
Wumap, Keuraus, sot!

Mz 6J1aT0CKIIOHHO IIPH-
HEMaeM, IIPUME 0J1aro-
CKJIOHHO, Mo MuinIii,
Caerunii, Besnprii,
Bnaroi Uamap, Keumu.

B mammux pykax mer
MOJINTBEHHOM KHUTH,
MOJKET OBITH, TOBOPUM
HAYAJIO, MOKET OBITh,
KOHEI[ B HayaJie TOBOPHM,
0JIATOCKJIOHHO TIPYMH,
ot Muuteiit, CBeTJibii,
Beuerit, Biaroit Muamap,
Keumuma. Avuas!

autumn waters, your
rustling waters, would
you give [us] the
possibility to live like
silver, my dear, bright,
white, good Inmar
Kylchin.

Would you give your-
self the possibility to
live with a table full of
bread?, my dear, bright,
white, good Inmar
Kylchin!

What we did not
manage to achieve,
achieve it yourself, my
dear, bright, white, good
Inmar Kylchin.

Oste, my dear, bright,
white, good Inmar
Kylchin!

We receive with favour,
you receive with favour,
my dear, bright, white,
good Inmar Kylchin!

In our hands, we have
no prayer book, perhaps
we say the beginning,
perhaps we say the end,
receive with favour, my
dear, bright, white, good
Inmar Kylchin. Amen!
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Banmcano Ha g poByo Bugeokamepy Recorded on digital video camera

Comments

1.

In this text and at this point, the address to the deities uses a 2nd
person plural form, which is in Udmurt either a real plural or a polite
singular. If we go further, for example up to the fourth sentence, we
find the most frequent form, the singular 2nd person, and so on in
the rest of the text. It is difficult to imagine Udmurt using a polite-
ness form with deities, so it must be a plural, which is more of a late
loan. Actually, the name Kylchin may be interpreted as a contraction
of Kyldysin, which is a major Udmurt deity. So, while the general
impression we have is that Kylchin is an avatar of Inmar and that
the Udmurt address a single deity, this plural reminds us that their
worldview is indeed a polytheistic one.

2. As in one of the previous texts, the word “bread” is here used with

a diminutive that emphasises its warm and emotional association.
Kommenrapuu

1. BoaroMm TekcTe u B 9TOM MecTe B 00pallleHuHn K 00/KecTBaM HUCII0JIb3yeT-

¢s1 (popMa BTOPOTo JIMIIA MHOKECTBEHHOI'0 YHCJIa, KOTOPAasa Y YAMYPTOB
ABJIAETCS JIN0O NEeMCTBUTEIbHO MHOMKECTBEHHBIM, 00 BEeKIMBBIM
€IMHCTBEHHBIM YHCJIOM. Kcim MBI moiimemM maJjibliie, HAIIPHMED, 10
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YeTBEPTOro MpeJIosKeHsI, Mbl HaleM Hanbojiee dacTyo (opmy —
€IMHCTBEHHOE YK CJI0 BTOPOTO JIMILA, M TAK BO BCEM OCTAJILHOM TEKCTe.
Tpynwo mpencTaBuTh, YTOOBI Y AMYPTHL UCIIOIbB30BAJIH ¢ 00MKECTBAMU
hbopMy BeKIMBOCTH, II03TOMY 9TO JOJIFKHO OBITH MHOKECTBEHHOE UIC-
JI0, KOTOPOE CKOpee SABJISeTCS IIO3IHUM 3anMcTBoBauneM. Ha camom
nene, Mg KBLTUYMH MOMKHO MHTEPHPETUPOBATH KAK COKpPAIleHHe
umenu Kounovicun, TnasHoro yamyprcekoro 6osxxecrsa. Taxum obpa-
30M, X0Ts 0011Iee BevuatyeHue, uro Kowiuurn — Bomsomenue Humapa
M 4TO yIMYPTEI 00pAIIAIOTCS K OTHOMY 00KECTBY, 3TO MHOYKECTBEHHOE
YHCJI0 HAIIOMHUHAET HaM, YTO MX MUPOBO33PEHMEe HeHCTBUTEILHO
HOJIUTEUCTUYHO.

Kax u B omHOM 13 IIpeabIayInX TEKCTOB, CJI0BO “XJ1ed” 31eCh NCIOJIh-
3yeTcsl ¢ YMEHBIIIUTEIbHO-JIACKATEIbHBIM CY(PUKCOM, UTO II0TUep-
KHMBaeT ero TeILIoe 1 dMOIMOHAILHOE COIepKaHne.



KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

6. The Vilgurt group: Mér vos’ prayer with offered coins 2013 (3yzeceH
KypucbkoH 2013) / MonuTsa ¢ }kepTBEHHbIMW MOHETaMU. BunbryprcKasn
rpynna: Mmo/JiIuTBa C XepTBEHHbIMM MOHEeTamMun BO BpemAa MOp

80cb 2013

Jema, myco, 3yevim,
moovbt, 6yp Ummape
KRownuuna, manu!

3yeecvivt
KYDUCLKUCOKOM, MYCO,
3yevbtm, moovbt, Oyp
Hwmmape Kotnuuna.

3yeecednvi clopcan-cloon

Octos, moit Muibiii,
Caerunnii, Beobrit,
Baaroit Uamap,
Kourums, sor!

MomuMes 3a meHesxkHOe
TI03KepPTBOBaHMeE, MOU
Mubiiz, CBeTJIbIiA,
Beuterit, Bnaroit Mamap
Kourums!

BmecTo otmanubix, cam

bepbikmbica MblHbLCAJII0 OBI JABAJI THICTIYAMU-

Ke, Myco, 3y2bim, moobbl,
6yp Ummape Kotnuuna.

Konwvooran bepvikmoica
MbLHBLCATIIO Ke, MYCO,
3yabum, moovbt, Oyp
HUmmape Koinuuna.

3cma, myco, 3yebim,
moovbt, 6yp Ummape
Kowruumns, monu!

Iypm rkanvikern oe
QAHAUJIIH, 02 AMATLTIIH
HBLIbL3-NUe3 Kaob J1jca
YJIBLHBL QU0 CEMbICA
MBLHBLCATIIO Ke, MYCO,
3yebum, moovot, Oyp
HUmmaspe Kotnuuna.

Muniecombim
8YMmMbLMMIe3 auuo
8YMMbICA MbLHBICATIIO
Ke, Myco, 3y2bim, moobvbl,
6yp Ummape Kotnuuma.

coTHAMM, MOM Mubrit,
Ceemrubrii, Besbrii,
Baroit Uamap,
Kourums!

Jlembramu, eciu ObI
caM BO3Bpallasi, e,
Mot Mueiii, CBeTbIi,
Beuterit, Bnaroit Mamap,
Kreumuun!

Ocra, Mot Mubrii,
Cserunii, Besprii,
Baaroit Uamap,
Keurunn, sot!

Ecnu Ov1 cam man
BO3MOYKHOCTD JKUTH BMECTE
C OJTHOCEJThYAHAMHU, KaK
JT0UePSIM U CHIHOBbSM
OTHOM MaTepH-0TIIa, MO
Muenia, Ceeriienit, Bessiii,
Braroit Uamap, Keuranw!

Yro MBI He [T0/1€J1aJIH,
ecJiv OBbI caM JI0/1eJIbIBAsT
1reJt, Mo MuJIslit,
Caerubii, Beobrii,
Buraroit Uamap, Keurans!

Oste, my dear, bright,
white, good Inmar
Kylchin, here!

We pray to the money
offerings,, my dear,
bright, white, good
Inmar Kylchin!

Instead of what is

given, would you give
yourself thousands and
hundreds back, my
dear, bright, white, good
Inmar Kylchin!

Would you give back
the money yourself, my
dear, bright, white, good
Inmar Kylchin!

Oste, my dear, bright,
white, good Inmar
Kylchin, here!

Would you give [us] your-
self the possibility to live
with our fellow villagers,
like daughter and son

of the same mother and
father, my dear, bright,
white, good Inmar Kylchin.

What we did not
achieve, would you
achieve [it] yourself, my
dear, bright, white, good
Inmar Kylchin!
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Ciiabbla 8UsCh 8Y20 KAOb,
Yop 8UACH 8YI0 KAOb,
a36echb Kaob YJiblHbL
CcEéMblLCa MbLHBLCATII0 Ke,
MYCO, 3y2bim, moovbL,
6yp Ummape Kotnuuma.

Munecombim
symmutmmaes auuo
8YMMbLCA MbLH, MYCO,
Fyevim, maoovwt, 6yp
Hwmwmape Kotnuuna.

Acnad cémam
62H020CbLOTIbL ULYO3IC-
6yp3ac auud cémbuica
MbIHBLCATIIO Ke, MYCO,
3yevim, moovbt, Oyp
Hwmwmape Kotnuuna.

9cma, myco, 3yeoim,
moovbt, 6yp Ummape
KRownuurns, monu!

Aszb6ap mup uodc-3a3ezen
2ypaIaca yivtHbL QU0
CcémulLca MbLHbLCATIIO Ke,
MYCO, 3yebLm, maoobbt,
6yp Ummape Kotnuuna.

Acnad cémom
62H020CHLOIIbL ULYO3IC-
6yp3ac auud cémoica
MbLH, MYCO, 3y2bim,
moovbt, 6yp Ummape
KRowruuns. Omumnn!
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Cii0BHO TeryIITE
OCEHHIE BOJIBL, C IIIyMOM
TEKYIIHE BOIbI, CJIOBHO
cepebpo KUTh, eCJIn

OBI caM BO3MOYKHOCTE
TIogaBasi, I1eJjI, Mo
Muierit, CBeTuibIiL,
Beuerit, Bnaroir Mamap,
Kreumuun!

Yro MBI He mozeJia-

JIX, ecJix OBI caMm J10-
JeJsbIBas IeJsi, Mo
Mubiiz, CBeTJIbIi,
Beuterit, Bnaroit Mamap,
Kreumaun!

CBoMM CO3HAHUSM,
CYACTBSI CBOETO, CJIU
OBI caM IomaBasd, IIeJI,
Mot Muterit, CBeTJIbIiA,
Beuterit, Bnaroit Mamap,
Kourums!

Octa, moit Muibiii,
Caerubrit, Besbiii,
Biaroit Muamap,
Kourums, Bor!

Co nmBopamu

IIOJIHBIMU YTOK-TYCelx,
PagoCTHO caM OBI JaJT
BO3MOKHOCTE KUTh,
moit Mutsiia, CBeTJIbli,
Beuerit, Bnaroir Mamap,
Krouruug!

CBOMM K€ JIIOIM,
cyacThd caM Jai, Mo
Mubiit, CBeTJibliA,
Beuterit, Bnaroit Mumap,
Kreumuma! Amusn!

Like your flowing
autumn waters, like
your waters running
rustling, give [us]
yourself the possibility
to live like silver, my
dear, bright, white, good
Inmar Kylchin!

What we did not
achieve, would you
achieve [it] yourself, my
dear, bright, white, good
Inmar Kylchin!

To your creatures would
you give their happiness
and welfare, my dear,
bright, white, good
Inmar Kylchin!

Oste, my dear, bright,
white, good Inmar
Kylchin!

With courtyards full
of ducks and geese,
would you give [us]
the possibility to live
cackling?, my dear,
bright, white, good
Inmar Kylchin!

To your people, whom
you have given yourself,
give happiness, my
dear, bright, white, good
Inmar Kylchin! Amen!
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1. In Udmurt there is a particular word, 3yeeco (in standard Udmurt
Jii02e3v) which means ‘money offering during a sacrifice’. There are rules
connected with this offering, for example the money has to be washed
beforehand and it must no be touched directly with bare fingers, rather
it must be handled using some textile. At the end of each ceremony there
is a special prayer dedicated to the money offerings. Among the Eastern
Udmurt the sacrificial priest utters this prayer kneeling and bareheaded.

2. Meaning joyfully.

KommenTrapuu

1. B ymmyprckoM s3bIKe ecTh 0co00e CJI0BO y2ech (B CTAHIAPTHOM YAMYD-
TCKOM J1102e3b), KOTOPOe O03HAYAeT “MeHEesKHOe IIOMHOIIEHNE BO BpeMs
skepronpuHontenus’. C oTUM IIOTHOIIEHNEM CBA3AHLI OIIpeIe/IeHHbIe
IIPaBUJIA: JeHBIY JOJKHEI OBITh IPEeIBAPUTEILHO BEIMBITHI, HX HEJIb3s

TporaTb HEIIOCPeJICTBEHHO I'OJIBIMU ITaJbIlaMK, OHH JOJIKHEI IIepeaa-
BAThCA Yepes KaKoM-I100 TeKCTUIIL. B KoHIle kammoro oopsamga ynraercs
CIreniraJIbHad MOJINTBA, IIOCBAIIEHHAA JeHEXHBIM IIOJJHOIIIeHMAM. y BOC-
TOYHBIX YIMYPTOB OHA IMEET HEKOTOPHIE 0COOEHHOCTH: SKPEIT ITPOUIHOCHUT
ee Ha KOJIeHSX, ¢ 00HAKEHHOMN I'0JIOBOI.

2. OgsmHauaer “pamocTHO”.
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7. The Vilgurt group: Winter tol vés’ prayer with the sacrifice
of a goose 2016 (Tosn 8bcbbiH 3a3e2 86cAKY KypucbkoH 2016) /
Bunbryptckas rpynna: MoauTtea npu 3aKanblBaHWUA rycAa Ha 3SUMHEM

XepTBOMPUHOLWEHNU Mos 86¢cb 2016

Jema, myco, 3yevim,
moovbt, 6yp Ummape
KRownuuna, manu!

Yanv moino6ypooécpt,
MiLIeOJIbL CLI3bBLCA
KYPUCHKUCOKO, MYCO,
Fyevim, maoovwt, 6yp
Hwmmape Kotnuuna.

3cma, myco, 3yeoim,
moovbt, 6yp Ummape
Kownuurns, monu!

Tiineonwt 3a16apvimakK,
KUHJIbL 3a710ap0MbL,
MYCo, 3yebim, moobbl,
oyp Ummape Kotnuumno.

Jhinanwbi3-eupenot3
MiLedsibL cémuica
KYDUCLKUCOKOM, MYCO,
Fyevim, moovbt, 6Yp
HUmmaspe Kotnuuna.

CiizvvLn Kusem-
naJsbKKeM 3Y0Cbl3
YOHAPU B0MICHECTICH
CaKIaca Ke MbtHbLCAII0,
MYCo, 3y2bim, moobbl,
6yp Ummape Kotnuuna.

Mu miineonot
sjanbapucvrom, myco,
Fyevim, moovbt, 6Yp
HUmmaspe Kotnuuna.
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Ocrta, Mot Mubrii,
Caerunri, Bepri,
Baaroit Uamap,
Kormums, sor!

3a Bcex IITHII, BaM
IIOCBSIIAS MOJIIOCh,

Mot Muuteiit, CBeTJIBIHA,
Besrit, Bnaroit Mamap,
Kourums, Bor!

Ocra, moit MuJtsri,
Csetruniit, Besnsrit, Baroi
WNumap, Kpurums, Bor!

Ecnu Bac me Oymem
YMOJISTE, KOTO Oy1eM
YMOJIATE, MO MuJIbii,
Crerunsrit, Bessri,
Bnaroit Uumap, Kourams.

Jly1ry-KpoBb Bam
oTHaBasg MOJIIMCS, MO
Muerii, CBeTJIBIiH,
Bessrit, Baroit Mamap,
Kourums, Bor!

OceHbI0 TIOCesTHHBIE-
pacruieckaHHbIe XJ1eba
OT TIAYTHUHBI 0beperaJt
051, Mot MuJbIiA,
Caerunrit, Bepii,
Bnaroit Uamap,
Kourums, Bor!

Mg Bac ymosszem, moit
Muerii, CBeTJIBIH,
Bessrit, Bnaroit Mamap,
Kourums, Bor!

Oste, my dear, bright,
white, good Inmar
Kylchin, there!

For all the birds, ded-
icating [my prayer] to
you!, I pray, my dear,
bright, white, good
Inmar Kylchin.

Oste, my dear, bright,
white, good Inmar
Kylchin, there!

If we do not implore
you!, whom shall we
implore, my dear, bright,
white, good Inmar
Kylchin.

Offering you its soul
and blood, we pray, my
dear, bright, white, good
Inmar Kylchin.

The cereals sown and
spread in autumn,
would you protect them
from spiderwebs, my
dear, bright, white, good
Inmar Kylchin.

We implore you,, my
dear, bright, white, good
Inmar Kylchin.



3cma, myco, 3yevim,
maoowot, 6yp Ummape
Kownuuna, monu!

Munecombim Kypuco-
KeMme3 Kabblyl Kapvica
bacomot.

Mu kabbin kapucbKom,
KabbL kKapvica bacomeot,
MYco, 3yebtm, moobbl,
6yp Ummape Kotnuuma.
Omunp!

3cma, myco, 3yevim,
moovbt, 6yp Ummape
Kowruumns, monu!

Jlinanvi3-euperni3
mutHbLO cémbica,
3a3ee sanoviCa
KYDUCOKUCOKOM, YAHD
moLsi00ypPooecibt, NYyO0IH
8emuiiicbécint, 106aCH
mboLio0ypooec b,
miiiednbl Kapoiea
KYDUCOKUCOKOM, MYCO,
3yabum, moovot, Oyp
HUmmape Kotnuuna.

Mu xabvin kapovica
bacvmiicokom, Kabbln
Kapvica bacomot, Myco,
Fyebim, maoovwt, Oyp
HUmmaspe Kotnuuna.

Jcema, myco, 3yevim,
moovbt, 6yp Ummaope
KRownuurna, monu!

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Octa, moit Musii,

Oste, my dear, bright,

Csetunrit, Bensrit, Baaroir white, good Inmar

WNumap, Keuraun, Bot!

Hamm mommmrser 6i1aro-
CKJIOHHO IIPHMHU.

Mg 671ar0CKIJIOHHO
IpuHUMAaeM, 0JIaro-
CKJIOHHO IIPUMH, MO
Murenit, CBeTIbIi,
Beswrit, Bnaroit Mamap,
Keurunn, Bot! AMussb!

Ocra, Mot Muiei,
Cseruiniii, Besnriz,
Baaroi Mamap,
Keurunn, sor!

Jly1my-xpoBb TebOe
oT/IaBasi, I'ycs 3aK0JIOB,
34 BCEeX IITHII, XOIAIIX
HAa HOTrax, JIETAIOIIIX
IITHIT, BAM OTIABAS
MoJtmMcst, Mo Muibrii,
Caerunri, Bebi,
Bnaroit Uamap,
Kormuns, sor!

Mp#r1 6J1aTOCKIOHHO
mpuHUMAaeM, 0J1aro-
CKJIOHHO IIPUMH, MOK
Munsiiiz, CBeTbIii,
Beserit, Baroit Mamap,
Kormums, Bor!

Ocrts, moit Muibiii,
Caerunri, Bebii,
Baaroit Uuamap,
Kormums, Bor!

Kylchin, there!

Receive with favour our
requests.

We receive with favour,
receive with favour, my
dear, bright, white, good
Inmar Kylchin. Amen.

Oste, my dear, bright,
white, good Inmar
Kylchin, there!

Giving you? its soul and
blood, slaughtering the
goose, we pray for all the
birds, those who walk
on their feet, those who
fly, giving [it] to you?, we
pray, my dear, bright,
white, good Inmar
Kylchin.

We receive with favour,
receive with favour, my
dear, bright, white, good
Inmar Kylchin

Oste, my dear, bright,
white, good Inmar
Kylchin, there!
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Tonu, mosa noipum,
MOJL NOMBLHBL YAHb
nYyo0oéc BUUUCOKOH
JLYBLCA, bLXWCHEC KbLKEH-

Bor neperiu B 3umy,
YTOOBI CKOTHMHA Ha
3UMOBKY CTEJIbHOM-

CYSITHO cTaJia, OBITHI OBbI

KYUHEH NULCQA, bICKAIBEC TBONHIMU-TPOHHIMU

MbBLPbL KbLIIbbLINIK 2bLH
Me0 YJI03bl, MYCO, 3Y2blm,
maoowot, 6yp Ummape
Kotiuuno.

Muniecombim Kypuco-
Keme3 Kabblsl Kapblca
bacomot, myco, 3yevim,
moovbt, 6yp Ummaope
Kownuuno.

3cma, myco, 3yeoim,
moovbt, 6yp Ummape
Kownuurnas, monu!

Tuo mowp ubtuikoro
bLOHCeH-KeUer VIIbLHbL
200CMBLCA MBLHBLCATIIO
Ke, Myco, 3y2btm, moobvbt,
6yp Ummape Kotnuuma.

3cma, myco, 3y2oim,
moovbt, 6yp Ummape
Kownuurns, monu!

Tiineono: 3a16apvLmakK,
KUHJIbL 3a710ap0MbL,
MYCO, 3y2bim, moovbL,
6yp Ummape Kotnuuma.

Musiecomoim Kypuco-
Kemes Kabbl Kapvica
bacombt, myco, 3y2oim,
moovbt, 6yp Ummape
KRownuuns. Omuns!
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SITHUJIVCH, KOPOBEI OBI
SLJIOBBIMH HE OCTAJIUCH,
mot Muuterii, CBeTJIbIH,
Beswrit, Baroit Mamap,
Kburums, Bor!

Haim mosmzreet
0J1aTOCKJIOHHO TTPUMH,
Mot Muuteiit, CBeTJIBIH,
Beunwrit, Biraroit amap,
Kourums, Bor!

Ocra, moit Muibiii,
Caerubria, Bespiii,
Bnaroit Uamap,
Kourums, Bor!

C IIOJIHBEIM OBIIAMMU-
KO3aMH JIJI CTPIKKH,
XJICBOM KUTh
IIPeaIIHChIBAIL OBI, MOM
Munerii, CBerbrii,
Beswrit, Bnaroir Mamap,
Keurunn, sot!

Ocra, moit Mutbiii,
Caerubrit, Bespiii,
Baaroit Uuamap,
Kpuruwmn, Bor!

Ecnu Bac He ymomnsrs,
KOro Oy 1eM yMOJISITh,
mot Muuterii, CBeTJIbIH,
Beswrit, Bnaroit Mamap,
Kburung,

Haim mosmurse:
0JIaTOCKJIOHHO TTPUMH,
Mot Muteiit, CBeT/IBIA,
Beswrit, Bnaroit Mamap,
Keumuns, Bor! AMuHs!

There, we enter
winter, let in winter
all the animals get
impregnated, let the
ewes lamb twins or
triplets, let the cows
not be sterile, my dear,
bright, white, good
Inmar Kylchin.

Receive our requests
with favour, my dear,
bright, white, good
Inmar Kylchin.

Oste, my dear, bright,
white, good Inmar
Kylchin, there!

Would it be written

that we shall live with

a barn full of lambs

and goats to fleece, my
dear, bright, white, good
Inmar Kylchin.

Oste, my dear, bright,
white, good Inmar
Kylchin, there!

If we do not implore
you!, whom shall we
implore, my dear, bright,
white, good Inmar
Kylchin.

Receive our requests
with favour, my dear,
bright, white, good
Inmar Kylchin. Amen!



3cma, myco, 3yevim,
maoowot, 6yp Ummape
Kownuuna, monu!

Yarv moinobypooéecp,
nyo0aH semJiiicb, 106AcCh
mbolsi00ypooec b
Kapoica 8aHOLCLKOM,
MYCo, 3y2bim, moobvbl,
oyp Ummape Kotnuumo.

Musnecomovim
8YymmoLmmaes, 4o
8YMMbLCA MbLHDL,

Acaa0 wynvim Ku Yo,
nu ynao 6acbmoica MoiH,
MYCo, 3yebim, moobbl,
oyp Ummape Kotrnuumo.

3cma, myco, 3y2oim,
moovbt, 6yp Ummape
Kownuurns, monu!

Munecomoim Kypuce-
Kemes Kabbl Kapvica
bacvmbt, Myco, 3y2bim,
maoowot, 6yp Ummape
Kotiuuno.

Tiineonwt 3a16apvLmakK,
KUHJIbL 3a710ap0MbL,
MYCO, 3y2bim, moobbl,
oyp Ummape Kornuums.

Yepednach-uypeosiacs
awuo CaKIACa MbLH,
MYCO, 3y2bim, moobbl,
oyp Ummape Konuumo.

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Octo, Mot MuJibrii,
Ceernniii, Besbrii,
Baaroit Uamap,
Kburums, Bor!

3a Bcex IITHII, XPOAIIIX
HA HOrax, JIETAIOIIUX
IITHLIL, OTJABAs,
3akraJIbIBaeM, MOM
Munsiiiz, CBeTJbiii,
Bessrit, Bnaroit Mamap,
Kourums, Bor!

Hamu menmosemennoe,
caM JI0BOJIS, WJIH,

ITox cBom Terwnie

PYKH, B CBOIO I1a3y-

Xy B3£B, U1, MO
Muenii, CBeTJIbIi,
Beusrit, Baroit Mamap,
Kreurumm.

Ocra, moit Mutbiii,
Caerubrit, Bespbiii,
Baaroit Muamap,
Kpuruwmn, Bor!

Hairm mosturser OJ1a-
TOCKJIOHHO IIPUMY, MOH
Muneiia, Ceerblii,
Besrrit, Bnaroit Mamap,
Kourums.

Ecou Bac me ymostsits,
KOro Oy1eM yMOJISITh,
Mot Muteiit, CBeTIBIiA,
Beserit, Baroit Mamap,
Kermunn.

Ot GostesHer-XBopei
cam obeperas, uiu,

Mot Muuteiit, CBeTJIbIiA,
Beusnsrit, Biraroit amap,
Keumunn.

Oste, my dear, bright,
white, good Inmar
Kylchin, there!

We slaughter, doing
[that] for all the birds
who walk on their feet,
and for those who fly,
my dear, bright, white,
good Inmar Kylchin.

What we did not manage
to do, do it yourself,

Take yourself under
your warm hand, tak-
ing in your bosom?*, my
dear, bright, white, good
Inmar Kylchin.

Oste, my dear, bright,
white, good Inmar
Kylchin, there!

Receive our prayer with
favour, my dear, bright,
white, good Inmar
Kylchin.

If we do not implore
you!, whom shall we
implore, my dear, bright,
white, good Inmar
Kylchin.

From your illnesses
and diseases protect
[us] yourself, my dear,
bright, white, good
Inmar Kylchin.
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Musnecomovim
8YMmMbLMMIe3 auuo
8YMIMbLCA MbLH,

Acnad uyHvim Ku yaiao,
nu y1a0 NOHbICA MbLH,
MYCo, 3y2bim, moobbl,
6yp Ummape Kotnuuna.

3cma, myco, 3yeoim,
moovbt, 6yp Ummape
Kownuurnas, monu!

Jlvimbier
HCOKAMOMIOICL AUUO
CAKJTLACA MbLH, MYCO,
3yebum, moovot, 6yp
Hmmape Kotnuuns.

Ciiabbl 8UsCh 820 KAOb,
Yop 8UACH 8YI0 KAOb,
aszeech Kaob YJIbiHbL a4L0
CcéMmolLca MbLHBLCATII0 Ke,
MYCo, 3y2bim, moobbl,
oyp Ummape Kotnuuma.

3cma, myco, 3y2oim,
moovbt, 6yp Ummape
Kownuumns, monu!

Tiineonw. 3a16apvimakK,
KUHJIbL 3a710ap0MbL,
MYCo, 3y2bim, moobvbl,
6yp Ummape Kotnuuma.

Musiecomoim Kypuco-
Kemes Kabbl Kapvica
bacombt, myco, 3y2oim,
moovbt, 6yp Ummape
KRownuuns. Omuns!
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Hanvu menosenennoe,
caM J0BOJIS, VI,

ITox cBOM TerLTBIE PYyKH,
B CBOIO TIa3yXy B35B,
nan, Mot Muinrii,
Caerubria, Bespii,
Bnaroit Uamap,
Kourunn.

Ocra, moit Muibiii,
Caerubrit, Bebii,
Bnaroit Uamap,
Kourums, Bor!

OT yayIieHus CHeroMm
cam obeperas, Uu,

moit Mustenia, CBeTJIbIi,
Besrrit, Bnaroit Mamap,
Kourumm.

CJ10BHO TeKyIITHE OCEHHUE
BOJIBI, C II[yMOM TEKYIIIHe
BOJIBL, CJIOBHO cepedpo
SKUTD, €CJIM OBbI caM
BO3MOYKHOCTH TIO/IaBAas,
1mreJ1, Mo Muibrii,
Cserubiii, Besbrii,
Biaroit Uemap, Keurans.

Ocra, moit Muibiii,
Caerubrit, Bespii,
Baaroit Uuamap,
Kpuruwmn, Bor!

Ecnu Bac He ymomnsrs,
KOro Oy/1eM YMOJISITh,
Mo Muuterii, CBeTJIbIH,
Beswrit, Baroit Mamap,
Kourums.

Haim mosmurBe
0JIaTOCKJIOHHO TTPUMH,
Mot Muteiit, CBeTIBIA,
Beswrit, Baroit Mamap,
Koumuna. Avusn!

What we did not manage
to do, do it yourself,

Take [us] yourself under
your warm hand, in your
bosom*, my dear, bright,
white, good Inmar
Kylchin.

Oste, my dear, bright,
white, good Inmar
Kylchin, there!

Protect [us] yourself
from suffocating under
your snow, my dear,
bright, white, good
Inmar Kylchin.

Like your autumn
flowing water, like your
rustling water, give us
the possibility to live like
silver, my dear, bright,
white, good Inmar
Kylchin.

Oste, my dear, bright,
white, good Inmar
Kylchin, there!

If we do not implore
you!, whom shall we
implore, my dear, bright,
white, good Inmar
Kylchin.

Our requests, receive
them with favour, my
dear, bright, white, good
Inmar Kylchin. Amen!



3amnucano (mecro)
c. HoBere Tatomaet

3amnucano (Bpems)
12.2016

CobGuparens
JI. Hurnac, P. P. Caguxos,
E. Tynys, H. Auuncumosn

Nudopmant
skper; Padukos Panc PaduroBuy,
1948 r. p.,

Pacmudposkxa
P. P. Caguxosa

@®opmaT opuruHasia
Veruiii / mudgpoBast BUIEO 3aIIKNCh

Comments
1. See text No 5, comment 1.
2. Here, singular.
3. Here, again plural.
4.

Literally: under your armpit.

Kommenrapuu

1. Cm. Tekcr 5, kommeHTapwuii 1.
2. 31ech, B e IMHCTBEHHOM 4HCJIe.

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Collected in (place)
Novye Tatyshly

Collected in (time)
12.2016

By
Liivo Niglas, Ranus Sadikov,
Eva Toulouze, Nikolai Anisimov

From
Rais Rafikov, sacrificial priest,
born 1948

Transcription
Ranus Sadikov

Format of original
Oral / Digitalised video record

3. BHGCL, CHOBA BO MHOKECTBEHHOM YIMCJIEe.
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8. The Vilgurt group: Winter tol vés’ prayer with coins 2016 (Ton
80CbbIH 3y2eceH KypucbKoH 2016) / BunbrypTtckas rpynna: MonuTtsa
C XXepPTBEHHbIMM MOHETaMM HA 3UMHEM YKepPTBONPUHOLLEHUN MO

80cb 2016

Jema, myco, 3yevim,
moovbt, 6yp Ummape
KRownuuna, manu!

Boéces sopcaca
KYDUCLKUCOKOM, MYCO,
3yevbtm, moovbt, Oyp
Hwmmape Kotnuuna.

3yeecv cémamvécnace
CIOPCIH-CIOIH AUUO
bepvikmoica Ke
MbIHBLCATIIO0, MYCO,
3yevtm, moovbt, Oyp
Hwmwmape Kotnuuna.

Icema, myco, 3yeoim,
maoovbt, 6yp Ummape
KRownuuna, monu!

ITyooéc mosia nvipwica
3euKbiH Ke YIblCa3bt,
MYCO, 3y2bim, maoobbl,
oyp Ummape Kotrnuuma.

BbDicvéc kbiken-Kyunen
Me0 NUSLTI03bL, MYCO,
3yebum, moovbt, 6yp
HUmmape Kotnuuns.
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Octa, Mot Muibiii,
Caerunnii, Beobrit,
Baaroit Uamap,
Kourums, sor!

Basepiasa
SKEPTBOIPUHOIICHIE,
MoJtrMCst, MO Mubrif,
Caerubrit, Besbiii,
Baroit Muamap,
Kourums.

Kro man
MOKEePTBOBAHNE, TEM
TBICAYAMU-COTHAMU CAM
BO3BpAIlasd, IIeJI Obl,
moit Muterit, CBeTJIbIi,
Beuterit, Bnaroit Mamap,
Krouruun.

Octa, Moit MuJibiii,
Caerunrit, Besbiii,
Baroit Uumap,
Kourums, sor!

CroTrHA 3UMOH IIyCTh
XOPOIIIO IIpedyIer, MO
Mueiit, CBeTJIbIi,
Beuterit, Bnaroit Mamap,
Kouruns.

OBI1IbI IBOAHAMM-
TPOMHAMM IIyCTh
ATHATCA, MOl MUJIbIi,
Cseruniii, Beoprii,
Baaroit Muamap,
Krouruwm.

Oste, my dear, bright,
white and good Inmar
Kylchin, there !

Closing the sacrifice, we
pray, my dear, bright,
white and good Inmar
Kylchin.

To those who have given
a money offering, would
you give it yourself
back by thousands and
hundreds, my dear,
bright, white and good
Inmar Kylchin.

Oste, my dear, bright,
white and good Inmar
Kylchin, there!

The cattle entering win-
ter, would you let them
live it well, my dear,
bright, white and good
Inmar Kylchin.

Let the ewes lamb twins
and triplets, my dear,
bright, white and good
Inmar Kylchin.



Koicroro vickanios
30.10-80€ Kapbvica, a4ud
CcEéMolCa Ke MblHbICOJLI0,
MYCO, 3y2bim, moovbL,
6yp Ummape Kotnuuma.

Musnecomovim
8YyMmMbLMmMae3 auuo
symmabica,

HIynbtm-neboim xu
Y100, nU YJ1A0 NOHbLCA
MbLH, MYCO, 3Y2blm,
maoovbt, 6yp Ummape
KRownuuno.

Acnad cémam
62H020CbLOJIbL ULYO039-
6yp3s auuo cémoica
Ke MbLHbLCATII0, MYCO,
3yevtm, moovbt, Oyp
Hwmmape Kotnuuna.

3cma, myco, 3yeoim,
moovbt, 6yp Ummape
Kownuurnas, monu!

Yepednacb-uypeoniacy
avuo caxiaca Ke
MBLHDBLCAIIO, MYCO,
3yabum, moovot, 6yp
Ummape Kotnuuns.

Bybir yaco uwopwieed
Ka0b MA3AIbIKIMS Q40
cémolLca MbLHBLCATII0 Ke,
MYCO, 3y2bim, moobbl,
oyp Ummape Kotnuuma.

Musnecombim
8ymmuLmmaes auuo
8ymmulca MbLH, MYCO,
3yebtm, moovbt, Oyp
HUmmape Kotnuuns.

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

JlotiHyT0 KOpPOBY cam
MOJIOYHO-MAaCJISTHON
neJsast oo, Mot Muibiii,
Cserubiii, Benmiii,
Baaroit Uamap,
Kreumuun.

Hawmu menosenennoe,
caM JOBOMJI OB,

B cBou Teruibie-msirkme
PYKHU B3sIB, 32 I1a3yXy
B3sB uau, Mo MuJiblii,
Caerubrit, Besbrii,
Biaroit Muamap,
Kroumuun.

CBoMM CO3HAHUAM,
CYACTBS, €CJIH ObI cCaM
moaBas, 1eJI, Mou
Munbiiz, CBeTJiblii,
Besnrrit, Biraroit amap,
Krouruun.

Ocrs, moit Muibiii,
Caerubrit, Besbrii,
Biaroit Uuamap,
Kourums, sor!

Ot GoJ1esHei-xBopeit
caM OXpaHsasa UIH, MOI
Munerii, CBeTsinii,
Beuerit, Bnaroir Mamap,
Kreuruun.

CJ10BHO ILJIABAIOIIEH

B BOJe pPEIOe, 370POBbS
mozaBasi, cam ObI IIIeJT,
Mot Muteiii, CBeTJIbIi,
Beurerit, Bnaroir Mamap,
Kouruun.

Hawmu menosenensoe,
caM JI0BOOS U1, MOM
Muenit, CBeTuibiiL,
Beuerit, Bnaroit Mamap,
Kroumuun

Would you make your
milking cow milky and
buttery, my dear, bright,
white and good Inmar
Kylchin.

What we did not man-
age to finish, finish it
yourself,

Under your warm and
soft hand, in your bo-
som, put [us], my dear,
bright, white and good
Inmar Kylchin.

To the creatures you gave
yourself onto the world,
would you give their
happiness and welfare,
my dear, bright, white
and good Inmar Kylchin.

Oste, my dear, bright,
white and good Inmar
Kylchin, there !

Would you protect [us]?
from your illnesses
and diseases, my dear,
bright, white and good
Inmar Kylchin.

Like your fish swim

in the water, would
you give yourself your
health, my dear, bright,
white and good Inmar
Kylchin.

What we did not man-
age to finish, finish

it yourself, my dear,
bright, white and good
Inmar Kylchin.
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Munsam Kusmot
KypboH Kuman
€80J1, 0JLJI0 (3bJ103
6ep.Jio 8epacvKoM,
071710 6epJ1033 A3b.J10
8ePACHLKOM, MYCO,
3yebtm, moovbt, 6yp
Ummape Kotnuuns.

Munecombim
Kypucvrkemes Kabvin
Kapovica 6acbmot, Myco,
3yabum, moovbt, Oyp
HUmmape Koinuuna.

Mu kabvin kapucvKom,
KabvL Kapbica bacomat,
MYCO, 3yebim, moobbl,
6yp Ummape Kotnuuma.
Omunp!

3anucano (mecrTo)
c. Hoseie TaTtoimiiae:

3anucano (Bpems)
12.2016

Cobuparennb

B mamux pyrax
JKepPTBEHHON KHUTU HET,
MOKeT HavaJio B KOHIIE
TOBOPKM, MOYKET KOHEIT
B Ha4aJie TOBOPHUM,

Mot Muteiii, CBeTJbli,
Beuerit, Bnaroir Mamap,
Kreumuun.

Harmry mosmutBy
0JIArOCKJIOHHO ITPUMHU,
Mot Mueiii, CBeTbli,
Beuterit, Bnaroit Mumap,
Kourums.

Mer npusrMaem,
6JIarOCKJIOHHO IIPUMU,
moit Mutsiia, CBeTbIi,
Beuerit, Bnaroir Mamap,
Kreumuusa, AMusb!

In our hands there is no
sacrifice' book, either

I say the beginning at
the end, or the end at
the beginning, my dear,
bright, white and good
Inmar Kylchin.

Receive our prayer with
favour, my dear, bright,
white and good Inmar
Kylchin.

We receive with favour,
receive yourself with
favour, my dear, bright,
white and good Inmar
Kylchin. Amen!

Collected in (place)
Novye Tatyshly

Collected in (time)

12.2016

By

JI. Hurmnac, P. P. Caguxos,
H. B. Auucumos, E. Tyaya

NudopmanT
skperr, Papuros Panc Padurosmy,

1948 r. p.

Pacmnposka
P. P. CanuxoBa

@®opmar opuruHasa
Verubliit / mugposast BUIEo 3aImnch
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Liivo Niglas, Ranus Sadikov,
Nikolai Anisimov, Eva Toulouze

From
Rais Rafikov, sacrificial priest,
born 1948

Transcription
Ranus Sadikov

Format of original
Oral / Digitalised video record



KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Comments
1. The word kurbon, used here to qualify the book, means literally
“sacrifice”.

Kommenrapuu

1. CmoBo kyp6oH, WCIIONIB3yeMoOe 3[eCh JJIisg 0003HAUYEeHHUS KHUIH,
o3HAayaeT OYKBAJIBHO “JKePTBOIIPUHOIIEHUE .
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9. The Alga group: Mér vés’ prayer 1971 (M6p 86cb KypucbKoH
1971) / AnruHcKan rpynna: MonuTea Bo Bpems mép 86cb 1971

Ocma 3y2vum moovbl Gyp
Hmmaps manu

Iypmon o2 Kbibico-bi-
MUCD JLYyCa,

Oz analinor-amaiision
HbLIIbL3-NUe3 KA0b JIYCa
maHU.

Cropan-nesnier moob viorc
cémiicvKo.

3yevtm moovbr 6yp
HUmmaps Kotamuuns
MaHU.

Tynvic suscy 8530 cauk
MmaKU,

Ijpraca yavimorn cémcea
Ke MblHCAJIIO.

3yevim moovoL Oyp
Hmmaps Kowruumns
MoHU.

ITyooéc Kxvips nomon
Yanym ObLpbs MaHU

bluimak ueckom 8yocma
MYPbLMHECMI QU0 CEm-
€a Ke MblHCAJIO. ..

3yevtm moovbt 6yp
HUmmaps Kownuuns
MaHLL.
Kuszem-nanvkrem
3Y0Cbl0 maHu

Kamviw kypoer kamviu
2YPUIH
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Octa, CBeTJIBII OeIbIi
npasbrit Mamap!
Bceit nepesueit

Beras (OYKB. ‘oTHIM
SI3BIKOM-PTOM'),

Kaxk neru onanx
ponmTesteit (oTia
¢ MaTepbIo),

C poramu, ymramu
0eJIyIo OBEUKy
SKEPTBYEM.

Caerutbrit
OeJIbIi IIpaBhIi
Numap-Keumunw!

ITomo0OHO BecerHeilt
TEKYIIEeH Boje,

Oste, my bright, white,
right Inmar, there!
Standing with one
tongue and mouth (all
the village),

As daughter and son of
the same mother and
father,

A white sheep with
horns and ears

I sacrifice.

My bright, white, right
Inmar Kylchin, there!

Like your flowing spring
water,

Ecou 681 mast pagocrayio Would you give us
(byks. ‘rymsarryio, TpoMko a ringing (joyful) life.

3BYYAIIYIO ) KU3Hb.
Ceeruibrit

0eJTbIil TIPaBBIi
Nuamap-Keuraw!

Korma ckoruna
BBIXOJUT HA BBIIAC, HE
IOTEPABIINCD,

Eciz Ob1 ma BKycHoO#
BOIBI-TPABEL.

CaetJiblit
0eJIBIA IIPaBLIA
Wuvap-Keumar!

ITocesammrie xmeba

Ecou 681 ypommuch
C COJIOMOM TOJIIITMHOM
¢ KaMBIIII,

My bright, white, right
Inmar Kylchin, there!

When the time comes for
the livestock to go out to
the pasture,

So that it would not be
lost, would you give it
tasty water and grass’.
My bright, white, right
Inmar Kylchin, there!

The sowed and the
dispersed crops

with straw as thick as
reeds, with grain like
reed catkins.



Jlanmca ke
MBIHCAN3DL. ..
3yavtm moovbr Oyp
HUmmaps Kotnuuns
MaHU.

Iypmoan oe Kesbico-
bIMUCD JIYCA,

Oz analinar-amaiiion
HbLIIbL3-NUe3 KA0b JIyCa
maHU

Mbp e6ce cémucoko
CIOp3H-NeJieH MOpP 80Ch
cémca nbiPUCHKO.

3yezem moovbr 6yp
Hmmaps Konmuuna.

Tuo mup nyooécor maru

YouiukoHOo bLoiea,
KbICKOHO CKAJLI,

Boiio sbiwukuen, myo
BLLLULKUEH

Auuo cémca ke
MbLHCAJIIO0.

OmuHeo.

Kabvin kapca 6acomot,

3yeem moovbl 6yp
HUwmmaps Kotnuuna. ..

3yeem moovb 6yp
Hmmaops Kotnuuns
MaHU.

Aszbap moip
YOHC-303€29H

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

C 3epHOM Kak
KaMBIIIIOBEIE CePErKKIL.

Caetutbrit
OeJIbIi IIpaBhIi
Numap-Keumuns!

Bceit nepesueit
Beras (OYKB. ‘oHIM
SI3BIKOM-PTOM'),

Kaxk neru onanx
ponuTesteit (oTia

¢ MaTepbIo),

Ha momennu oxpyroit
0eJsIyto OBEUKY C pOrammu,
VIIIAMH SKePTBYEM.

Ceertbrit
OeJIBIif TPaBHIi
WNuamap-Keurawr!

Ecom 651 xy1€B mostHei
CKOTHUHBI,

Osget ¢ 11epCTHIO

(OyKB. ‘KOTOPBIX

HYsKHO IIOJICTPUTATh ),
MOJIOYHBIX KOPOB (OYKB.
‘KOTOPBIX HYFKHO JIOUTE ),

Bouonox macna,
OOYOHOK Melia
Ecanu 65l cam maur.

AvuHb.

Bnarociorernno mprmu
(MoJieHmTIE)

Caetutbit
0eJIbIil IIpaBBIiA
Numap-Keuramw!

Caetutbrit
0eJTbIil TIPaBBIi
Numap-Ksura!

[lomubrit 1BOP
YTOK-TyCeM,

Would they grow,

My bright, white, right
Inmar Kylchin, there!

Standing with one
tongue and mouth (all
the village),

As daughter and son of
the same mother and
father,

At the regional
ceremony a white ewe
with horns and ears we
sacrifice.

My bright, white, right
Inmar Kylchin, there!

A barn full of animals,

Sheep that need to be
sheared, cows that need
to be milked,

With a keg of butter,
a keg of honey
Would you give [us]
yourself.

Amen.

With favour receive (our
ceremony)

My bright, white, right
Inmar Kylchin, there!

My bright, white, right
Inmar Kylchin, there!

With a full courtyard of
ducks and geese,
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Iypaaca yavivon
cémolca Ke MbLHCAL90.

3yevtm moovbtr Oyp
HUmmaps Kenuuna

Miwo-8ysr yibtHbL
cémea Ke MbLHCAIAO.

3yeem maéov 6yp
HUmmaps Kenuurns monu.

IIymnomca HO uy03s-
6yp3s cémcea MbiH 8Q,

3yevim moov 6yp
HUmmaps Kotruuna
monu!

TypmaHn oe KoLivico-
bIMUCD JTYCA.

Oz analinor-amatiion,
HBLIIbL3-NUI3 KAOb JIjCa
MoK,

Mbop soces cropan-nesnien
moob vIHC CEMUCHKO,

JIynzs eupas acwio
céemcea.

3yeem moovb 6yp
Hwmmaops Kotnuuns
monu!

3yeem mdoo s Oyp
HUwmmasps Kotruuns
manu!

HIymnomcanmot uryo3s-
6yp3s cémea MbiH 8aL

3yavim moovor Oyp
HUwmmasps Kotnuuns
MaHU. ..
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Ecou 651 masr pagocrayo Would you give [us]

JKHU3Hb.

Caetutbrit
OeJIbIi IIpaBhIi
Numap-Keumuns!

C muemnamu, Bomoit
JKUTD, €CJIN OBI JTAJT,

Caerutbrit
OeJIbIi IIPaBhIi
Numap-Keumunw!

C pagocthio ma
cJgacTbeM, ecJId ObI aJl,

Caerutbrit
OeJIbIi IIpaBhIi
Numap-Keumunw!

Bceit nepesueit
BcraB (OyKB. ‘oHUM
SI3BIKOM-PTOM'),

Kax nern omanx
ponuresteit (oTia

C MaTephIo),

Ha momennu oxpyroit
0eJTyTo OBEUKY C pOramHu,
VIIIaMHU SKePTBYEM,

Ee nymy-kpoBs Tebe
caMoMy JKEPTBYEM,
CaerutbIit

0eJTbIil TTIPaBBIi
Numap-Keumavm!

Caetutbrit
0eJIbIil IIPaBBIi
Numap-Keuramw!

O0pagoBamch ObI MBI,
Ecmu cuacrba Ham maur,

Caetutbrit
0eJIbIil IIPaBBIiA
Numap-Keurawmw!

a joyful life!
My bright, white, right
Inmar Kylchin, there!

Would you give [us the
possibility] to live with
bees, with water,

My bright, white, right
Inmar Kylchin, there!

With joy and with
happiness would you
give [us],

My bright, white, right
Inmar Kylchin, there!

Standing with one
tongue and mouth (all
the village),

As daughter and son of
the same mother and
father,

At the regional
ceremony a white ewe
with horns and ears we
sacrifice,

Its soul and blood we
offer to you.

My bright, white, right
Inmar Kylchin, there!

My bright, white, right
Inmar- Kylchin, there!

We would rejoice, If you
would give us happiness
and welfare,

My bright, white, right
Inmar Kylchin, there!



3yebim moovel 6yp Caetrubrit

Hwmmoaps Konuurns monu. OeJIblil IpaBbIi

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

My bright, white, right
Inmar Kylchin, there!

Numap-Keumuns!

Kabvin kapvica bacomot

8aut. MOJIEHHE,

3yeem moovbe 6yp CaeTJIbIit

HUmmaps Kotnuuna.

BrnarocioBenso npumu

OeJTbIil TIpaBHIi

Receive [this] ceremony
with favour,

My bright, white, right
Inmar Kylchin, there!

WNuamap-Keumowr!

Omuns. Kabovin kapca

bacomaot. TPUMHU.

3anucano (mecrTo)
c¢. Husxuebanraueso,
Tareimmunackoro pationa Pb

3anucano (Bpemsa)
1971

CobGupareinnb
Baneit Kensmakosuu Kesrsmakos

Nudopmant
Hperr Apmaumun Mcnam
Pacmudposxa

P. P. Canuxosa

@®opmaT opuruHaia
Verueiii / mudgpoBas BUAEO 3aIKCH

DOyurIUa
Bo Bpems mipoBenenust mop 86¢o

Comments

Awvunas. BrrarocioBerHO

Amen. Receive [it] with
favour.

Collected in (place)
Nizhnebaltachevo,
Tatyshly districy, RB

Collected in (time)
1971

By
Valej Kel’'makov

From
Islam Armanshin, sacrificial priest
Transcription

Ranus Sadikov

Format of original
Oral / Digitalised video record

Function
During the mér vos’

1. Both words are in the plural form, water as well as grass, meaning
that their meaning is wider, referring to nourishment in general.
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Kommenrapuu
1. O6a arm cioBa JaHBI BO MHOYKECTBEHHOM YHCJIE, YTO 03HAYAET, YTO
¥X 3HAYEHHUeE IIUPe ¥ OTHOCUTCS K IIUTAHUIO BOODIIIE.

Publication / Ilyoaukamus

Authentic geography. Ne 3. 3akamckue yamyprtel. Anbmanax. Waxesck, 2011.
ITpunosxenne. CD nuck Ne 6; http://www.culture.ru/objects/2801/letnie-moleniya-
zakamskih-udmurtov.
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10. The Alga group. Prayer for the mér vés’ 1992 (Mép edcb
KypucbkoH 1992) / AnrmHcKas rpynna: AnrMHckas rpynna: MonuTea
BO BpemA mMop 86¢cb 1992

Apboich ibtkmam 86ce3
80ce3 80CACbOKOM,

Kue sicymam wivt0s3,

Toip33-6yp3s acavl3
bacvmuica,

Ozern muipoLky3
MbLPLIMOH,

Iypaaca 3a6biv-3a60L10
YJUbLHDL

Ko komovipoin

Auuo as3uHnblKsECM)
cémuica yn, Humape!

Vorcarn nomon obipss

ITvi0yn
KQNUUJIbIKBECM),

Cunmao
102bLMJILIKDECINI

Cémuica yn,
Hnmape-Kotnuumns!

Bopodoro adsamuocma
Taszanvirern, 6atiiviker
Bopobica ynvicanvio ke,
Cykbvip3a cuHMO
Kapbica,

Yymuip3as KyKo Kapvica,

Comneposs nesié kapoica

Vavicanwvio ke,
Hnmape-Koinuumns!

Ceromus IIpoBoOguM
esKerogHoe MOJIeHHE.

Base ua pyru ey, Mbr
XOTHM,

Y008I MBI Bcerma ObLINA
CBITHI,

Cunenn 3a 6oraTeiM
CTOJIOM,

910 MBI TIpOCUM ¥ TEbsT,
Wumap.

Korma nmem ma pabtory,

Yr0o0BI HAM JIETKO
11arasoch,

Y005l IJ1a3a HAIIK BCe
BUOEJIU,

OTO MBI IIPOCHUM,
Numap-Keurawmm.

Y061 gr00U

Briu 3mopossi, borarsr,

YT00HEI ciIemble CTaan
3PAYNMU,

YT00BI XpOMBIE CTATH
OeramImMu,

YT00B!I IVIyXHe CTaIu
CJIBIIIATIUMU,

We hold [our] annual
ceremony.

Lifting in our hands
a soup, we want

to be always well fed

To live joyfully and
happily
Around the table

Give us your successes,
my Inmar.

When we go to work,

Your lightness under
our feet,

The clearness in your
eye,
Give us, my Inmar

Kylchin.

That people to be born
In health and wealth,
Would you let them live.

Making the blind see

Making the lame run,
making the deaf hear,

Would you give us, my
Inmar Kylchin.
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Kuszem-nanvkrem
100CbL3 YOALIMbLINbLCA

Vavicanvio ke,
Humape-Koinuuns!

Kusem-nanvkrem
100CDL3

3eu xucomamuica
yabLcagivlo Ke,

Cerxbim 30pwséciaco
Yakxnaca yavicanvlo ke,
Aparvt nomor Obipes
Cunmao weoimsécma,
b0y kanuubiksécma
Cémubicannvlo ke,
Hnmape-Kotnuumns!
Apan Ovipos

Kynvmo 663l kyiemo
apma

Ilyxmoicanvio, ke
Kabar sicymon saxwvima
Kaban 863bt kabar
apma

Teipbicanoio ke,

Ambap 603vicb ambap
Apma nykmoicanvlo Ke,

Humape-Koinuumns!

3eu kanviken
CUDLHDL-TObLHDL
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OTO MBI ITPOCKM, HATIT
Numap-Keumawus.

Y106BI XOPOIITO B3OIILITH
TIOCEesTHHBIE CeMeHa,

9T0 MBI TIPOCUM, HATIT
HNumap-Keuramm.

Yro06s1 HaIIK XJ1eba
Bo Bpewms moctiesnu,

Y1005l HE OBLIIO
TAMKEIIBIX JOMKIeH,

YT0o0BI BO BpEMSI SKATBBI

Br11o MHOTO SICHBIX
IOHeHn

W mawm comyTterBoBaia
yrnaua,

006 9TOM MBI TIPOCHM,
mam Muvap-Keuraw.

YT00BI BO BpeMs sKaTBBI

Cuom K CHOITY CTaBHJICA,

YT00BI 13 CHOIIOB CTOra
BBIPOCJIH,

3ePHOM OHH
HAIIOJIHIJIKCE,

Yto6 ambap x ambapy
CTaBUJICS

00 3TOM MBI IIPOCHIM,
gamr Mamap-Keurums.,

That the sowed and
widespread grains
succeed,

Would you give it to us,
my Inmar-Kylchin.
That our sowed and
widespread cereals

Would mature well,
would you give us,

From heavy rain
Would you protect [us]
That at harvest time
Your clearness in the eyes
Your lightness under
our feet

Would you give (us),
my Inmar Kylchin.

At harvest time
Sheaf by sheaf

Would you put

At the time of bulding
stacks,

Let stack by stack
Get full,

Barn near barn
Would you put, my

Inmar Kylchin!
With good people



ABuHnviKséCMa cémoica
Y,

BopaiicbkoHo0c
Bopoiicorkbimot,
HUnmape.

Bopotiicbkoro nydoocvia

Taza kapsicanvio ke,
Humape-Koinuuns!

Sviibimoica
NYULLLBLMBLCATIBLO Ke.

Bopooro
moLs106ypooocyL3,

Taza so3vbicanvio ke,
Mywen re sopovicasivlo,

Chliie 3euen Kypucvko,
Unmape!

Yepeoiacb-uypedsiace

Yaxnaca yivicanvlo ke,
Hnmape.

Covocv kabwécniaco
Yaxrnaca yrvicanolo ke,

CubtHbL-10bLHDL
mypmmboica

KRounnuce
ObLULMOHBECTIICD

Yaxrnaca yvicanolo ke,

Anamanvikoécol3

Tonva-0ypos
J193bbICATILLO Ke,

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Y1006kl BCe aTO BMecTe
C 100pBIMH JIIOIBEMA

CpecTh U yromarscs.

YT00BI BCe poaMBIIIEECs

3I0pOBBIM BEIPOCJIO,

Yro0bI Bca Hama
CKOTHHA

Husa-3moposa 0ObLIA,

006 aTOM MBI TIPOCHUM,
mam Muvap-Keuram.

YT00B pA3MHOKHIIACD
U TITUTA

U 6w ero mos10H JBOP,
YT00BI CHIBHBIMU OBLIHA

HAIIY TYeJTMHBIE CEMbH,
N 06 aTom MBI TTpOCHM,

Hamr Mamap.
Or critasa u 6osesHei,
YT0OBI OXPAHSIIT THI HAC

W ot 3nmIx momei.

OxpaHs1 ObI TEI HAC

OT Bparos 3JbIX,

Give us your success in
eating and drinking

Help those who are
supposed to come into
the world have a happy
birth, my Inmar

Our animals who are
supposed to be born,

would you make them
healthy, my Inmar
Kylchin,

Our birds that are sup-
posed to be born

would you make them
healthy,

Would you raise them
with bees

So I ask nicely, my
Inmar.

From your illnesses and
diseases

Would your protect [us],
my Inmar.

From predators

Would you protect [us]
From foes

Trying to eat us and to
drink us

Would you protect [us],
The bad spirits

Would you take them

away with the wind and
the storm,
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Bysmii nomon
ObLULMOHDECHL3

Yr0o0BI HECUACTBA
H rope

By ry3sa nazvbicanvio ke, OT Hac ¢ BeTpaMu yBeJT,

“Cué” wyuco, “100”
WLYUco,
113 »

‘Bacomo” wyucw
ObLUMOHBECTIICH

YT00BI BpAroB HAIITHUX

Ilo pexe yopaJi-yuec

Yaxnaca yavicannbi ke, Y oxpaHsaa ObI OT

Hnmape.
Apbico ibtkmam

Jr0e,
13 b3
TloBopsux “chem”,

“BoITIBIO”, “BO3BMY,

Boécvécwbiz moodao saiivica O0 aT0OM MBI IIPOCUM

KYPUCbKOM.

Ono azvnioss bepaio
eepaii, Ovip,

Ono 6epio3s a3vsio
sepaii, Ovip.

Auuo wyrnsim Ku yaao,

Bypo yaao kapvica
bacbmot,

Humape-Koinuumns!

Kypemwoécmec kabvin
Kapvica bacvmot.
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Te0s1, Hamr Mumap.

IIpoBomum esxeroroe
MOJICHIE.

ITommusa Tebs, k Tebe
obpaiaemcesi.

Mosxer OBITH, HEBIIOIIAT,
g crasair: Yro Hamo
on110 BHavasie [Tosixe
CKA3aI,

Yo Hamo OBLIO IIO3IKeE,
Brauaue ckasai.

[Tpumu Bce Kak ecTh.

Bosbpmu 1oz coe
KPBLJIO, HATIT
Numvap-Keurams.

Ham Muamap-Keuruns!

Bruemimn mHammmm
pocKdaM U IIPUMU UX.

And our foes along the
water.

would you take them
away along the water
From those who say “T'll
eat you”, “T'll drink you”,
“T'll take you”, from
these enemies

Would you protect [us],
mt Inmar.

We hold our annual
ceremony:

Reminding you, we
pray.

Maybe I said afterwards
what should have been
at the beginning,

What should have
come later, I said at the
beginning.

Yourself, under your
warm hand,

under your wing, would
you take us,

my Inmar Kylchin!

Hear our requests and
accept them.



3anucano (MmecTo)
c¢. Hmxnebanraueso

3amnucano (Bpems)

CobGuparens
JI. MyraeBa

Nudopmant
IMMaizcnamos Bacuimii
IM'unbdganoBra

Pacmudporka u nepesoa mo
pyccku
I'mnemaes A. B.

@®opmaT opuruHasia

JInuneiii apxus A. B. 'mnbemaesa,
IIyOIUKALIVST

Comment

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Collected in (place)
Nizhnebaltachevo

Collected in (time)
12.2016

By

From
Shayslamov, Vasilij
Gil'fanovich

Transcription and translation
into Russian
V. Gil'maev

Format of the original
V. Gil'maev’s private archive;
Publication

The Russian translation is quite free and does not follow faithfully the
Udmurt text. The English one, on the contrary, is based on the original text.

Kommenrapuit

Pyccruit mepeBos TOBOJTBHO BOJIBHBII U HE COBCEM COOTBETCTBYET YAMYPTCKO-
MY TEKCTY. AHTJIMHACKUI IT€PEBOJI, HAIIPOTUB, OCHOBAH HA TEKCTE OPUTMHAJIA.

Publication

Myxaesa JI. Mop edco // Yomypm Oynne. 1992 ap, 29 maii.. Translation:

A. V. GiI'maev.
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11. The Alga group. Prayer of promise and for the sacrificial ceremony
2016 (CiizucbKoH HO 86¢ACLKOH Ablpba KypucbkoH 2016) / Monutsa npu

obeLaHnn 1 NpoBeaeHUN KepTeonpuHoLleHua — 2016

(CitsucpkbIry): Ocro,
FOTBIT TOIBBI Oy P
Numape-Keumaras!

Taru 6vi0sc 2ypman
02KbLIICUHMDICD JLYbICA,
o0iie QHaTl-amaiiJidH
HbLINUOCHL3 KAOb
JLYbLCQ MAHU MbIHAO
3510 ULbLOIH-HAHEH
CliBUCHLKUCDKO,

102bm moovwbt Oyp
Unmape-Kotnuuma.

Ocmo, webim moovbt

6yp Unmape-Koinuuns!

Taru 6vL0ac eypman
02KDBLIICUHMDbLICH
JLybica, 00iie aHQll-
amailjian HbLINUOCHL3
Kaob Jrybica, (HUMbBL3)
80Ce3 OPMUbLMbLHDL
JIIOKACOKUM.

Croper-nesiern moovol
bLOHC BAHOBLCA, JUYJI39-
8UP33, LbIP3I-KYK3D
acivl0 cémoica, MmolHao
a340 WblOIH-HAHEH
UblObIpMMIiCvKO,

102bLm moovbl Oyp
HUnmape-Koinuumnos.
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(Bo Bpemst oberianHms
SKEPTBOIIPUHOIIIEHUS):
Ocro, Moit CeeTibiii,
Beuerit, Bnaroi
WNumap-Keumaer!

(Promising): Osto, my
bright, white, good
Inmar Kylchin!

Bor, Bceit nepesneii cras There, the whole village
eIMHOIYIIHBIMHE, CJIOBHO unanimously, like

OTHUX MaTepHu-o0TIIa
IIeTH, BOT IIepe] To0oi

children of one mother
and father, there in

cyrioM-xJyiebom maem ober front of you with soup

IIPUHECTU *KePTBY,

Moit Ceribiii,
Beserit, Bnaroi
WNumap- Ko,

Ocro, Moit CeeTinii,
Bensrit, Baroit
Wuvap-Keururs!

Bor, Bceit nepesneit
CTaB €IMHO/IYIITHBIMH,
CJIOBHO OJTHUX MaTepPH-
OTIIa JeTH, (Ha3BaHue)
SKePTBOIIPUHOIITEHIE
IIPOBECTU COOPATIUCE.

Poraryro-yiacryro
0eJIyTo OBITY 3aKOJIOB,
IYIIY-KPOBb, TOJIOBY-
HoOru Tebe OT/IaB, Imepen
TOOOM CYIIOM-XJIE00M
TOKJIOHSIIOCh,

Moit Csetiniii,
Bemnwrit, Bnaroit
WNuamap-Keumam.

and bread we promise,

my bright, white, good
Inmar Kylchin.

Osto, my bright, white,
good Inmar Kylchin!

There, the whole village
unanimously, like
children of one mother
and father, we gathered
to hold a (name of the
ceremony).

Sacrificing a white ewe
with horns and ears,
giving to you its soul and
blood, its head and feet,
in front of you with soup
and bread I bend,

my bright, white, good
Inmar Kylchin!



Mu myorc
ULY.MNOMBLCATLMbL
MUTIEMIIbL A30ap mbip
muLao6ypooeHr, 2uo motp
nyo0oeH, ueubleH-MyIH
YIIBLHDBL ULYO0I-6YPOI
cémolLeanvlo Ke.

Tynwic yosce nomor
ObLpBA NESILNYM
KAnYuablKoécma
cémuicanvlo Ke.

Munsam Kuzem-
NANbKKEM HAHAKA-
liécMolibl, MePMMIM
6ydoceécmbLiibl
COINPAK 2UHD ULYHbLIM -
HebbLm 30pvécma Ke
cémoicanvlo,

102bLm maoovbt Oyp
Unmape-Kornuumnos.

Acnao wevim 0yHHe
8bLJ1I APAMDLCA CEMIAM
691020CbLOTIbL ULYOOI-
6Yp0a, masasiblk03-0aii-
JIbLKO03 cémbLcaiblo Ke,
uep-uypPveécsiach, HblMbLD-
KUbObLOC-J1Ch Ke CaKaca
MbLHBLCATIBLO.

Mu.necomoim ynoc-
8bvLIIOCMEC ATIAMA
30P-KOM®BECTICD,
CUTIb-0Q)Y0CTIICh,
JILLMbL HCOKAMIMILICD,
MBLINYJIICL CAKIACA
MBLHBLCATIBLO Ke.

Kabvin kapvica 6acvmot
eaut,

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Mzr ouenn
00paoBaJInCh OBI, €CJII
HAM C IIOJIHBIMHY IITHII,
IIBOPAMH, IIOJIHBIMUA
CKOTA, XJICBAMU, MEIIOM-
CIIAOCTAMU KUTh
cyacTbe MogaBAJI ObL.

B nmopy Becennmx pabor,
JIETKOCTH ILJIeYaM JAaBAJI
OBL.

Hammmm nocessaHbIM-
PAaCILIeCKAH-HBIM
XJ1e0aM, IIOCAKEHHBIM
pacTeHnsaM
KPaTKOBPEMEHHEIE
TeILJIbIe-MATKIE JOJIEKII
OBI ITOHABA,

Moit Csetiiniii,
Bensrit, Baroit
Wuvap-Keururs.

PosxneHssv ¢ s11000BBIO
Ha 0eJIoM CBeTe JIIOIAM
TBOHM, CYACTbE,
3II0pPOBbE, OOraTCHBO
oIaJI OBI, OT O0JIe3HEeH-
XBOpeH, depBet-sKyKOB
obeperaJ ObI.

Hauirre sxurhe-0b1The

OT ILIOXUX JOMKIeH-
CBIPOCTH, YPAraHOB-
OypPb, YAYIIEHNSI CHETOM,
HOXapoB obeperaJr ObI.

[Tpursn 661
0JIATOCKJIOHHO,

We would much rejoice,
if you would give (us
the possibility) to live
with a yard full of birds,
a barn full of livestock,
with honey and mead,
in [your] happiness and
welfare.

When comes the time of
spring works, would you
give lightness to [our]
shoulders.

To our sown and wide-
spread crops, to our
planted plants would
you give temporary
warm and soft rains,

my bright, white, good
Inmar Kylchin!

To your creatures, given
with love in the bright
world by you, would you
give your happiness and
welfare, your health,
your wealth, would you
protect [them] from
illness and disease, from
worms and maggots.

Our living dwellings
would you protect from
bad rains and wetness,
from winds and hurri-
canes, from suffocating
under snow, from fires.

Would you receive with
favour
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102bLm maoovvl 6yp
Unmape-Kornuumnos.
Omunn!

Moiz Cserabrii, Benniii,
Baaroit Uamap-
Keumuua, AMuHb.

Ocma, 1wevem moodvbe 6yp Octo, Moit CBeTuiblit,

Humape-Koinuuns!

Tanu 6v0ac 2ypmoan
02KBLIICUHMDBICD JLYbLCA,
o0iie aHAT-amailidn
HbLJINUOCHL3 KA0b JLYbLCA
moLHao a3a0 UblOIH-
HAHeH UblObIpMMIICbKO.

Kysvoinu kapoir
KY3bbLIUOC KbLLIIEM
Kao0b, KOKbLbLH cabued
KbLLLe, o cabuedsion
Kblyl1emMe3 Kaob, MyJibiC
8UACH 8YOCHLO KAOD,
OULMECHICH A38eCh

8UACH 8YOCHLO KAOb
YIIbLHDbL ULY003-6YPO) Ke
cembLcaibio.

Mu myorc
ULYMNOMBLCATIMbL,
MUJISM MYJTIbLC
nommam nyoo0CMblIibl
Jcasiem mypoiHod Ke
cémuicaniblo,

a3eecb Kaob UblLIIKbLIN
8YOCma Ke Cémuicaivlo,

Yep-uypPveéCiaCh, HoLMbLD-

KUbbLOCSIICHh Ke CaKIaAca
MbLHDBLCATIBLO.

Yymosé evioicole

Yy MOLE, KADAH 8blICLE
KQOAHIH MYPLIMBECM)
Ke CEmblca MbIHbLCATIBLO.
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Beuterit, Bnaroi
WNumvap-Keumaer!

Bor, Bceit nepesreit
CTaB €IMHOYIITHBIM,
CJIOBHO OJTHUX MAaTEepPH-
OTIIA JETH, BOT IIepe;T
TOOOI CYITOM-XJI€00M
TIOKJIOHSIIOCH

Cit0BHO MypaBbHI

B MypaBelHUKe,

B KOJIbIOE I peOeHOK
HAXOJIUTCS, CJIOBHO

TOT PeOEHOK, CJIOBHO
TBOH TEKYIIHE

BEIITHUE BOIBL, CJIOBHO
TBOX POIHUKOBBIE
cepeOdprCThie BOIBI SKUTh
cuacTbe 1aJI ObL.

Mzr1 OBI OueHL
00paIoBAJIHCE, €CJIH

0 HaIel CKOTHHE
BeCeHHUM BBIT'OHOM
COYHYIO TPAaBY II0JABAJL,

cepedpHCTYIO BKYCHYIO
BOLY IIOIABAJI,

oT OoJIe3Hel-XBopeii, OT
JyepBer-sKyKOB o0eperaJl.

K ocroBanMIO CTOrA CTOT,
K OCHOBaHUIO CKHUPIEI
CKHUp/y CeHa IOomaBaJl
OBI.

my bright, white, good
Inmar Kylchin! Amen.

Osto, my bright, white,
good Inmar-Kylchin!

There, the whole village
unanimously, like
children of one mother
and father, there in
front of you with soup
and bread I bend.

Like ants in an ant nest,
your infant lying in the
cradle, like just that
child, like your spring
waters flowing, like
your silver waters from
the springs, would you
give [us] to live in your
happiness and wellfare.

We would much rejoice,
if you would give to our
livestock going out in

spring, your juicy grass,

If you would give them
your waters pure as
silver,

If you would protect
them from illness and
disease, from maggots
and insects.

At the root of a hay-
stack, a haystack, at
the root of a rick a rick,
would you give [us] hay.



YulKOHO blLorcoecmec
6YPMUUH KAOb bLXHC2OHO
Ke Kapbieaiblo,

KbLCKOHO CKAJIBECMeC
1i0J10-80€ Ke KapbLCaiblo.

Mu myorc
ULY.MNOMBLCATLMBL,
yem esie OyuL MeuLoKer
nOMbLCQ KOULKeM
051020CbLOTIbL, MbLD
MeULoKeH 6epmblMOH
bepexemvéc-ma ke
cémuicanivlo.

Cropec 6vLyibiH MbLHOH-
8emJion Obipos, 63J19-
KA3a0CIaCh Ke ymobica
MBIHBICATIBLO.

Coototkmam uopbichb
nawkam 631020CbL019Ch
3ey usopwvéc ke
8bLMMbLCATILLO,

65J19-KA3A0CNICH Ke
CAKLACA MbLHbLCATLBLO.

Kabvin kapvica 6acbmot
8au, 102vLm moovbl Oyp
Hnmape-Koinuumnos.
Omunp!

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

CrpuUromMseIx oBeIr
C IIEeJIKOBOM IIEPCTHIO
OBI creJia,

JOUHBIX KOPOB MOJIOYHO-
MACJISHBIMHA OBI CIIeJIal.

Mzr Ob1 OUeHB
0o0pajoBaJInCh, eciIu 0
VITEIINM C IIyCTHIM
MEIITKOM Ha UysKOMHY
JIFOISIM TBOUIM,

C TIOJTHBIM MEIITKOM
BO3BPATUTHCS U300UIIHIE
ast.

Bo Bpems HaxosxmeHMsT
B IIyTHU OT HECYACTHUM-
OecTBHIT 00eperaJ ObL.

Ot 6e3BUHHO
3aTOYEHHBIX JIIOJIe
TBOMX XOPOIIIHE BECTH
OBI ITpHUCHLIAI,

OT HeC4YaCTU-0eICTBUI
OBI OOeperauJi.

[MTpussia 66
osmarocksmonno, Moit
Cserusrit, Bensrit, Biaroit
WNumap-Keuraus. Amuss!

Ocmo, 1wevem moovbt 6yp Octo, Moit CBeTibiii,

Humape-Koinuuns!

Tarnu 6bL0ac eypman
02KDBLIICUHMDBICD JIYbLCA,
o0iie anall-amatiJion
HObLINUOCHL3 KAOb JLYbLCA,
MoLHao0 a380 Wbl0IH-
HAHeH UblObpMMiicbKo.

Aparvt nomor obip
8YybLca, NEJIbNYM
KANYUJIbIKBECMI
CéMbLca MbLHLLCATIBLO Ke,

Beserit, Bnaroi
WNumvap-Keumaer!

Bor, Bceii nepesueit
CTaB eIUHOIYIITHBIMUA,
CJIOBHO OJTHUX MATEPH-
OTIIA JEeTH, BOT Iepe;T
TOOOI CYIIOM-XJ1e00M
ITOKJIOHSIIOCh.

C HaCTyIVICHHEM HKaTBbI
JIETKOCTH IIJIeYaM OBl
IIogaBaJi,

Our ewes to be sheared,
would you make their
wool like silk,

Our cows to be milked
would you make them
milky and buttery.

We would much rejoice
if to your creatures who
would go out with an
empty bag, you would
allow them to come back
with a full one.

When going on the road,
would you protect [us]
from harm and loss.

From your innocent
creatures arrested,
would you send good
news,

From harm andloss would
you protect [us/them]
Receive with favour,

my bright, white, good
Inmar Kylchin. Amen!

Osto, my bright, white,
good Inmar Kylchin!

There, the whole village
unanimously, like chil-
dren of one mother and
father, there in front of
you with soup and bread
I bend.

When the time of har-
vest comes, would you
give lightness to [our]
shoulders,
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MUSIECHOIMbIM
HAHAKQllECMeC KYAMbLH
KYDOeH KaMblll KAOb
yoanmuimoicablo Ke,

CYCJIOH 803blL CYCJIOH,
NYKMbLCAJIMbL,
KabaH 863bL KAOAH
NYKMbLCASIMDL.

Kabarwsécmoe dac KoLk
ap nykKbica, 8blia3
6a0b NOMbIMOH,

nom noOmMvLMOH
bepexemvécma
cémbiLcanao Ke.

Bycwivicy umbotme
80PMMOHK ObLPDS, NAP
8QJIOH BOPMIMBLMOH,
bepexemvécma
cémbleanvlo Ke,
Hnmape-Kotnuumna.

Mu myorc
ULY.MNOMbLCATLMbL
KeHOCHICH CHOJIbICIH -
nyastcern 6ACLMOH
ObIPBA KEMOHIMIM
bepexemvécma
cémbulcanvlo Ke.

Onno a3wv3s 6epas
sepacvko, bep3s
a353 8epacvbKo, ovip,
102bLm moovbt Oyp
HUnmape-Kotnuuno,

MbLHICOMbIM
8YMMbIMMIOCMeE
auuo uWyHbLm KuyJiao
bacombica MbLH 8QUL,

102bLm maoovbl Oyp
HUnmape-Kotnuumo.
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HaIu XJjieda

¢ TPUALIATDHIO
COJIOMHUHKAMH, CJIOBHO
KAaMBIIII, YPOIUII OB,

CYCJIOH K CYCJIOHY
OBI CTABUIIN, CKUPIY
K CKup/e ObI CTAaBUJIN.

CrupnaM HAIITUM
JIBEHA/IIIATH JIET CTOSITh,
C TIOpOCIIIel CBepXy
WBOM, C IOpOCIIIei
CBepXy JIe0eII0i CTOSATh
uaobnue ObI JaJl.

Korna cBosuM ¢ mossa
B I'YMHO, Ha I1ape
JIOIIAJIeH BOSUTDH
M300MIIe II0IaBaJI ObI,
Moit Uamap-Keurams.

Mzr1 OBI OueHL
00pagoBaIHCh, KOIIa 13
KJIETH JIOTKAMHA-CUTAMU
OepeM, HECKOHYAeMOoe
n300mIHe OBI ITI0JaBAaJI.

MoskeT HaYaI0 B KOHITE
TOBOPIO, KOHEIT B HavaJjIe
rosopio, Moii CBeTinIii,
Beserit, Bnaroi
WNuamap-Keumawm,

MHOI0 He JIOBEJEHHOe
10 KOHIIA, CAM B CBOIO
TEILIYIO IIOIMBIIIKY
OpaJt ObrI,

Moit Csetbiii,
Benwrit, bnaroi
Numap-Keurawmm.

Our crops would you let
them succeed with thirty
stems like reeds,

Rick close to rick would
we put, haystack close to
haystack would we put.

Would you allow our
haystacks to stand
twelve years, would you
give your abundance
with the orech growing
on top, with the willow
growing on top.

When we transport
grain from the field

to the threshing place
would you give a couple
of horses to carry this
wealth, my Inmar
Kylchin!

We would much rejoice,
when we take from the
attic the tray and the
sieve, if you would give
[us] your infinite wealth.

Perhaps I say the be-
ginning at the end, the
end at the beginning,
my bright, white, good
Inmar Kylchin.

What I failed to achieve,
would you take it
yourself in your warm
armpit,

my bright, white, good
Inmar Kylchin.



Mu.necomobim
Kypucbkemwécmec

Hau momutseL
0JIaTOCKJIOHHO

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Receive with favour our
prayers,

KabbvL Kapvica 6acbmp: IIPUHUMAJI OBL,

8aui,

102bLm moovbl Oyp
Unmape-Kotnuumnos.

Moit Ceribiii,
Beserit, Bnaroi

my bright, white, good
Inmar Kylchin.

WNumvap- Ko,

Kabvin kapvica 6acemot, IIprvn 651arockJIOHHO,
Mot Mamap-Keumums.

Unmape-Kotnuumns!

Omurnp! Avnnan!

3amucano (mecro)
Hwusxuebanraueso

3amnucano (Bpems)
2016

Cobuparens
P. P. Canuxos, H. B. Auucumos,
E. Tynys

Nudopmant
HKperr Anymua Esrenmni
Kasumosuu 1965 . p.

Pacmudposxa
Panyc Caguxos

@®opmaT opuruHaia

JIuer (popmar A4)

¢ paciiedaTaHHBIM Ha JIA3ePHOM
IPUHTEPE TEKCTOM

DOyHKIMA

MosnTBa IPOM3HOCUTCS HA
JIEPEBEHCKOM U OKPYKHOM
SKEPTBOITPUHOIIIEHUSIX

Receive with favour, my
Inmar Kylchin!

Collected in (place)
Nizhnebaltachevo

Collected in (time)
2016

By
Ranus Sadikov, Nikolai Anisimov,
Eva Toulouze

From
Evgeniy Adullin, born 1965,
sacrificial priest

Transcription
Ranus Sadikov

Format of original

Sheet (A4)

with the text printed on a laser
printer

Function

The prayer is said at village and
regional sacrificial ceremonies
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12. The Alga group. Prayer of promise and for the sacrificial
ceremony 2019 (Cii3ucbKoH HO 8GCACLKOH ObipbA KypucbkoH 2019) /
AnrvHckaa rpynna: MonauTtea npu obelwaHUn n NpoBeaEHUM
})epTteonpuHoweHua 2019

Ocmo, 6a03btm myco'
1026Lm maoovbl Oyp
Humape-Kownuuns!

Tanu sanb yomypm
KQJIbLKeHbl0?
02KDbLIICUHMDbICH JLYbICA,

00iie AHAUIIH-GMAlJIIH
HbLIIDECHL3-NUOCHL3 KAODb
JLYblCa,

(HumwL3) 8oce3
OPMUbLIMbLHDL
JIOKACOKUM.

Cropen-nesner méovbi
bLOKC 8AHOBLCA,
JLYJI39-8UP3I,

UbIP33-KYK39 ACJIbL0
cémoica, moiHao
340 WblOIH-HAHEH
UblObbIp MMIiCHKO,

6a03bLm MYCO
102bLm maoovbt Oyp
Hnmape-Koinuumns.

Mu myorc
ULY.MNOMbBICATLMbL
MUTIEMIIbL A30ap mbip
moLiobypooeH, 2ud moip
nyooeH, ueubleH-MyIH
YJLbLHbL ULYO02-0yP0d Ke
cémbLcaivlo.

Tynbic yorce nomow
ObLPBA NeSLNYM
KAnYUablKoeécma
cémbulca MbiH 8AJLS, MYCO
Unmape-Kornuumnos.
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Octo, Moit Bosbioi,
Mueiiz, CBeTibIii,
Benwrit, Bnaroit
Wumap-Keumor!

Bor, Bcem TBOMIM
VIMYPTCKAM HAPOIOM
CTaB eUHOIYIITHBIMU,

CJIOBHO OJTHMX MaTepH-
OTIIA JIeTH,

(Ha3Baume)
SKePTBOIIPUHOIITEHIE
IIPOBECTH COOPAJIHCH.
Poraryro-ymmacryto
0eJIyIo OBITY 3aKOJIOB,
AYIIYy-KPOBB,

TOJIOBY-HOI'H Te0e OTIaB,
nepe; ToOOH CyIIoM-
XJIe00M ITOKJIOHSIIOCE,

Moit Bosbimoit, Musiii,
Cseruerit, Besnrit,
Buaroit Uavap-Keuruns.

Mzer ouenn
o0paoBaJInCh ObI, eCJIr
HAM C IIOJIHBIMHY IITHUILI,
IIBOPAMHU, IIOJIHBIMHA
CKOTA, XJIEBAMU, MEIOM-
CIIAOCTAMU KUTh
cyacTbe IogABAJI ObL.

B mopy Becennmx
pabot, JIerkocTr
IIevam IoaBasd,
et 661, Mot Musbriz
Numap-Keurums.

Osto, my great, dear,
bright, white, good
Inmar Kylchin!

There, with all your
Udmurt people being
unanimous,

Being like daughters
and sons of one mother
and father,

We gathered to perform
the (name) ceremony.

Slaughtering a white
ewe with horns and
ears, giving you its soul
and its blood,

its head and its feet,
I bend to you with soup
and bread,

my great, dear, bright,
white, good Inmar
Kylchin!

We would much rejoice
if you would give us your
happiness and welfare
to live with a yard full

of birds, a stable full of
livestock, with honey
and mead.

In spring at the moment
to go out working, would
you give your lightness
to our shoulders, my
dear Inmar Kylchin.



Munsam kuszem-
NaabKKeMm
HAHAKAUECMbLIBL,
Mepmmam
6Y00CHECMBLIIDL ULYHBLIM
KYyQ3becma, ColtnPakK
2UHD ULYHbLIN-HEeObLm
30pBECMI CEMbLCA MbLH,
eaJt, 6a03vim, Myco
102bLm maoovvl 6yp
Unmape-Kornuumnos.

Cunvoaynacw, ek
NYHCMEPDECTIIC AHUUO
CaKIACA MbLH 80T .

Acnad wevim 0yHHe
8bLJ1d APAMDLCA CEMIM
691020CbL0TIbL ULYOOI-
6Yp0a, maaasivLikos-
6atiibik0s, Ky3b
2yMobLpécma’® cémoica
MbLH 8AJL, MYCO
Hnmape-Kotnuuna,
MaHu.

Yep-uypwvécaaco,
HbIMbL-KULObLOCIICD,
AJIAMC BUCEHBECTIICD,
HAPKOMAHUIIICL AHUUO
caxaca Mol 8aJ’.

Munecomuoim ynoc-
8bLIIOCMEC ATIAMA
30p-KOMJIACh, 8Y
2bLILMAMIIICD, JIbLMbL
HCOKAMIMILICD,
TbLITIICH-TLYTIICH”
CaKIAca MbtH 8QJL, 102bLm
Unmape-Kotnuuma.

Kabviun kapovica
bacomoLca MbiH QU
6a03vim, MYCo, 102bLm
moovbt 6yp Hnmape-
KRownuuns. Omuns!

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Harmmm mocessHabv-
pacILTeCKaHHBIM XJ1ebam,

To our sown and
widespread crops, our

mocaskeHHBIM pacreHusM planted plants, go on

TEILTYTO IIOTO/Y,
KPaTKOBPEMEHHBIE
TeIlIbIe-MATKIE JTOJIAKIN
OBI IIO/IaBAs, IITeJI

051, Moit Bostbiois,
Muenit, Ceersibiii,
Benmria, Biraroi
WNumvap-Keurams.

Ot Oypb, CHIBHBIX
3aMOPO3KOB, caM
obeperas, 111eJ1 ObI.

PosgneHHBIM € 711000BBIO
Ha 0eJIoM cBeTe JIIoOAM
TBOMM, CYACThE,
310pOBbE, DOraTCTBO,
IoJITUY BeK, IIogaBasd,
eyt 6n1, Mot Muiberia
WMumap-Ksuraus, BOT.

Ot GosesHel-XBOpelt,
YepBEN-KYKOB, OT
IJIOXHX 0OOJIE3HEHH,
HAPKOMAHUM CaM,
obeperas, 111eJ1 Obl.

Hauirre szurhe-0ObIThe
OT ILJIOXUX TOKIEH-
CBIPOCTH, pa3MbIBa
BOJIOY, YIOyIIEHUS
CHEroOM, II0KapOB,
obeperas, e

651, Moit CBeTblii
WNumap- Koo,

[TpurrMAast 6J1aTOCKIOHHO,
e 0s1, Moit Bosbmnoi,
Musiit, CBeTsibli,
Beuwrit, Biaroi Mamap-
Keumuwa. Avunb!

giving them warm
weather, only warm
and soft rains, my dear,
bright, white and good
Inmar Kylchin.

From storm, from hard
frosts go on protecting
[us] yourself.

To the creatures you
have yourself given on
the bright world with
love, go on giving your
happiness and welfare,
and a long century, your
health and wealth, my
dear Inmar Kylchin,
there.

From illnesses and
diseases, maggots and
worms, evil illnesses,
drug addiction go on
yourself protecting [us].

Go on protecting our life
and dwellings from evil
storms, from floods, from
suffocation from snow,
from fires and conflagra-
tions, my bright Inmar
Kylchin.

Go on receiving with

favour, my great, dear,
bright, white and good
Inmar Kylchin. Amen!
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Ocmo, 6ad3bim, myco,
102btm maoovvl 6yp
Unmape-Kotnuumns!

Tarnu sanv yomypm
KQJIblKeHbl0?
02KDLIICUHMDBICD JLYbLCA,
00iie AHQTIIH-AMALLTIIH,
HBLIIDECHL3-NUOCDL3

Kaob Jiyblca, MmolHao
340 Wbl0IH-HAHEH
libtObLp MMIICHKO.

Kysvorniu kapoih
KY3bbLLUOC KbLILIIEM
Kaob, KOKbLbLH cabued
KblLle, o cabuedsion
Kblliemes Kaob, MyJiblc
8UACH 8YOCHLO KAOD,
OULMECHICH A38eCh
8UACH 8YOCHLO KAOb
YIIBLHDBL ULYO0I-6YPOI
CémbLca MblH 8QJL, MYCO
Unmape-Koinuumnos.

Mu myorc
ULY.MNOMBLCATLMBL,
MUTLAM TYJIbIC NOMINIM
NYO00CMbLILLL HCATLCM
MypbLHO3, A36eCh KAob
YBLIIKBLM BUACH 8YOCINI
Ke cémbLcaiblo,

CcO0CMbL Uep-wypoecsiacy,
HbIMbL-KUOBLOCTIICH Ke
CAKIACA MbLHBLCATIBLO

Tynvic odiieen nommaica,
CLi3bbLIL dOPe NLIPMBLKY
KblKeH-KYUHEH

oope NP MvLMOH
bepexemwvécma cémoica
MbLH 8Q1E,
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Ocro, Moit Bosbioi,
Muteria, CBeTuibiiL,
Benwrit, Baroit
Numap-Keumuns!

Bor, Bcem TBOMIM
YAMYPTCKHAM HAPOLOM
CTaB eIUHOLYIIHLIMU,
CJIOBHO OJJHUX MATepPH-
OTIIA JEeTHU, BOT IIepe;I
TOOOM CyIIOM-XJI€00M
TIOKJIOHSTIOCH.

Ci10BHO MypaBbH

B MypaBelHUKe,

B KOJIbIOE I peOeHOK
HAXOJIUTCS, CJIOBHO
TOT PEOEHOK, CJIOBHO
TBOH TEKYIIHE
BeIITHNE BOJIbI, CJIOBHO
TBOM POJHUKOBEIE
cepebpurcThIe BOIbI
SKUTH, CIACTHE TIOJABAasd,
et 661, Mot Musbrit
Numap-Keumamm.

Mpuz1 651 OueHD
00paoBaInCh, €CJII

0 HaIell CKOTHUHE
BECEHHUM BBLITOHOM
COYHYIO TPaBy MOIaBaI,
cepedpUCTyI0 YUCTYIO
TEKYIILYIO BOIY II0IaBaJl,

ux oT OoJIe3Hel-XBOpei,
OT YepBeM-KyKOB
obeperair.

Becnoit ogHoi
BBIIIYIIEHHYI0, OCEHbIO,
KOI'ZIa JIOMOM 3aroHseM,
JTBOMHS-TPOUHSIME YTOO
3arOHSATH, JOCTATOK
mo/IaBas, eI Obl.

Osto, my great, dear,
bright, white, good
Inmar Kylchin!

There with all your
Udmurt people, being
unanimous, being like
daughters and sons of
one mother and one
father, I bow in front
of you with soup and
bread.

Like ants in their
anthill, like your
newborn lies in the
cradle, like this
newborn of yours, like
your spring flowing
waters, like your waters
flowing like silver from
the spring, go on giving
[us] your happiness and
welfare to live, my dear
Inmar Kylchin.

We would much rejoice,
if you would give to our
lifestock going out in
spring, your juicy grass,
your pure water flowing
like silver,

if you would protect
them from illnesses and
diseases, from maggots
and worms,

Going alone in spring,
while entering home
in autumn, give us the
abundance of having
them in twos or threes
going back.



Yymoné sviorcole
YYMOJIE, KADAH BbLXHCDLE
KQOAHIH MYPbLH-KYPOO
cémolca Mol 8QUL.

YbviuukoHo viocovéemec
OYPMUUH KAOb bIHC20HO,
KbICKOHO CKQAJTbEéCMEC
1L010-80€ Kapvlca MbLH
8QJL, MYCO, H02bLM
Unmape-Kotnuumnos.

Vorcoypoin
KAnUYUJbIKHECma
cémoica, dope moip
MeuloxeH 6epmvimon
bepexemvécma cémoica
MbLH 8aJ’.

Cropec 8vLiibiH MbLHOH-
8emJioH ObiP?A,
09.19-Ka3a19CD,

QILAMA CIOPECTIICH HO
QaBapuUOCsIICL YMbbLCa
MbLH 8QJL, MYCO
Unmape-Kornuuns'.

Cootbikmam uopbicob
YubLpam 63H030CHLONIICH
3ey usopwvéc gymmaolica,
62719-KA3A0CT19CH
CaKIaca, CbOJIbLKO
HObLINUOCHLOTIICH
CbOTILLKCIC

bvLOMmbLCA MBLH AT,
Unmape-Kornuuna'l,

Kabvin kapoica
bacombica MbLH 8ALL,
6a03btm, MYCO, 102bLM
moovor 6yp Hnmape-
Kotnuuns. Omuns!

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

K ocuoBanmio crora CTOT,

K OCHOBAHUIO CKUPIbI
CKHP/IY CeHA-COJIOMBI
moaBas, 11eJ1 Obl.

CTpHUIrOMBIX OBeIr

C IIEJIKOBOU ITePCTHIO
mesiasi, JOMHEIX

KOPOB MOJIOYHO-
MACJISHBIMU JeJIasd,
eyt 6u1, Moit CBetJibrit
WNumvap- K.

Ha pabore merxocti
IIoaBasi, JOMOM

C TIOJTHBIM MEIITKOM
BO3BPATUTHCS, JOCTATKA
mo/iaBas, IeJs1 Obl.

Bo Bpems HaxomxmeHmnsa
B IIyTH OT HECUACTHH-
0elCTBUI, ILJIOXUX JOPOT
u aBapuii, obeperasi,
et 661, Mot Musbrit
Wumap- Koo,

Ot 6e3BUHHO
TIOIIABIINXCS JIIOJIEH
TBOMX XOPOIIIIE

BECTHU IPHUCHLIAS, OT
HecuacTui-0e1cTBII
OXpaHss, Y TPEIIHbIX
JeTel CBOUX T'pexu
yCTpaHss, II1eJI ObI,
Moit Uamap-Keuruns.

ITpuauMmas
0JIarOCKJIOHHO, IIIeJI

651, Motz Bomb1oix,
Mubiir, CBeTJIbIi,
Beuterit, Bnaroit Mamap-
Kourumna. Avusb!

Go on giving us hay and
straw, a sheaf at the root
of a sheaf, a haystack at
the root of a haystack.

Go on making our
shearing lambs like
silk, our milking cows
milky and buttery, my
dear and bright Inmar
Kylchin.

Please go on giving us
lightness at work, giving
us the wealth to come
back with full bags.

When it is time to go on
the road, go on protect-
ing us from troubles and
grief, from evil roads,
from accidents, my dear
Inmar Kylchin.

From your people who
have innocently fallen,
would you go on receiv-
ing good news, protect-
ing them from trouble
and griefs, would you
stop the sins of your sin-
ful children, my Inmar
Kylchin.

Go on accepting with

favour, my great, dear,
bright, white and good
Inmar Kylchin. Amen!
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Ocmo, 6ad3bim, myco,
102bLm moovbl 6yp
Unmape-Kotnuumns!

Tarnu sanv yomypm
KQJIblKeHbl0
02KDLIICUHMDBICD JLYbLCA,
00iie AHATUIIH-AMALTIIH
HbLIIDECHI3-NUOCDL3

Kaob Jrybica, MmolHao
340 WblOIH-HAHEH
libtObLp MMIICHKO.

AparbL nomor ovip
8YybvLCa, NeJbNYM
KANYUTIbLKDECNI CEMbLCA
MbLH 8QLJT, MUJIECHIMbLM
HAHAKQUECMEC KYAMbLH
KypOeH Kambiul Kadb
yoanmovLmuica yJi 8QL,
myco Hnmape-Kornuuns.

Bycoivico umwime 6opmmon
ObLpBA, NAP MAULLHAOCHLH
80PMMbLMOH,
beperemwvécma cémoica
MbLH 8QUL.

HUmbimoico 6acomon
O0bipos GbLPOHMIM
beperxemvécma cémouica
MOLH 8QJT.

JHoK 8blst moip
CUEH-IO0HIH, MbLD
HAHAKQUECHLH YJIbLHbL
bepexemwvécms cém sau,
Unmape-Kornuumnos.

Bawnb yomypm kanvikio
Zeunbikma, 6aHLOYPOI
cém, wyoo yaioH03 8all,
Unmape-Kotnuuns. '
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Ocro, Moit Bosbioi,
Muteria, CBeTuibiiL,
Benwrit, Baroit
Numap-Keumuns!

Bor, Bcem TBOMM
YAMYPTCKHAM HAPOILOM
CTaB eIUHOLYIIHBIMU,
CJIOBHO OJJHUX MATepPH-
OTIIA JEeTHU, BOT IIepe;I
TOOOM CYIIOM-XJI€00M
TIOKJIOHSTIOCH.

C macrymwieHueMm
SKATBEI JIETKOCTH
IJIeYaM II0aBasi, Hallll
xJ1e0a ¢ TPUALATHIO
COJIOMHUHKAMH, CJIOBHO
KaMBIIII, yPOsKIasd,

et 661, Mot Mubriz
Numap-Keurams.

Korna csosuM ¢ mossa

B I'yMHO, Ha I1ape
MAIIIMH BO3UTH JOCTATKA
mojaBasd, 1eJI Obl.

Korma 6epem m3

TyMHA, HECKOHYAEMOe
HU300MIIe, II0JaBasd IIIeJI
OBI.

CTOJI0M IIOJTHBIM
€IIbI-TIAThS, ITeJIbHEIM
XJ1€00M KHTh, TOCTATKA
nomasas et o1, Mot
WNuamap-Keumaw.

Beemy ynmyprcromy
HapomIy 00arocT,
JocTaTia mogau,
CYaCTJIUBYIO $KU3b Jal,
Moit Mamap-Keuraws.

Osto,my great, dear,
bright, white, good
Inmar Kylchin!

Here, with all your
Udmurt people, bing
unanimous, being like
the daughters and sons
of one mother and one
father, I bow in front
of you with soup and
bread.

When it is time to go
harvesting, go on giving
us your lightness on

the shoulders, grow our
crops so that their stems
would be like reeds, my
dear Inmar Kylchin.

When the time comes to
transport the harvest to
the threshing floor, go
on giving the wealth of
[having] a couple of cars.

When we take from the
threshing floor, go on
giving us your wealth of
infinite grain.

Give us your wealth of
living with on the table
plenty of food and drink,
plenty of bread, my
Inmar Kylchin.

Give all the Udmurt
people your welfare and
your wealth, your happy
life, my Inmar Kylchin.



Jlyrne 6bt1d
YOMYPMBECTIIH 3eu
0an3bL med 80.1MO3.
Illaepmec miiper-
nypPmMaH, NbLiat
MIUpAbIKEeH
0XHCMACOKOHJIICH YINb.

I'ypmwécot notpuco
yepes-uypes, my3oma3
CAUH, JIbICBYI3 CAUH,
KblO€Ke, HI0JIIC CbOPbL
nas3ueblca JIa3b.

“Cué-100” wyucwvécnaco
a36ech KeHepew
KOMBbLPMbLCA YMbbLCA
vy, Humape-Kounuunat,

Hvunnuocmor kopra

moip meo Jiyo3bl, COOCTIbl
ULy002-0yp02, A3UHILIKMS,
masanbtkma®,
cabviPbIKM), OQLLILIKMD,
8U3b0I CEMbICA MbLH.

Huvinnuocmor meo
KbLI3UCOKO3bL AHALL-
amailéccovlniocy,

0aHo Med Kapo3sbl
nepecvécols, meo ymesnvt
yomypmJaibikmec.'s

Huvinnuocmor meo
KbLI3UCOKO3bL AHALL-
amailéccovlniocy,

0aHo Med Kapo3sbl
nepecvécols, meo ymesnt
YOMYPMIIbIKMEC.

Huvinnuocmor meo
KbLI3UCOKO3bL AHALL-
amatiéccoliiacy,

0aHo Med Kapo3bl
nepecvécols, meo ymesbvt
YOMYPMIIbIKMEC.

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

ITo mupy 06 yamyprax
nobpas ciaBa MycTh
PAacCIpPOCTPAHUTC.

Kpait mam ¢ roropamu-
HOKAMH, C OTHECTPEJIBHBIM
OpY*KUEM CpasKeHUN
XpaHH.

Bxopsmme B nepesuun
00JIE3HI-XBOPH,
CJIOBHO IIBLITE, CJIOBHO
pocy, Iajexo 3a Jec,
pacceimas 6pock.

Ot “cbeM-BBIIBIO”
TOBOPSAIINX, OTPAJTUB
cepeOpPSHOM U3rOpabIO,
xpanu, Moii
Numap-Keurams.

Jlereii mycTs Oymer
TIOJTHBINA JJOM, M
CYaCTbd, ya4, 3[0POBb,
CITOKOMCTBMS, OOraTCTRA,
ToaBast UuJIw.

Jletu mycTh ciyiaTes
MaTeper-0TIIOB, ITYCTh
0CJIaBAT CTAPUKOB, IIyCTh
XPaHAT YIMYPTCKOCTD.

Jletu mrycth ciyiatTes
MaTeper-0TIIOB, ITYCTh
0CJIABAT CTAPUKOB, IIyCTh
XPaHAT YIMYPTCKOCTD.

Jletu 1rycth coryiatoTes
MaTeper-0TIOB, ITYCTh
0CJIABAT CTAPUKOB, IIyCTh
XPaHAT YIMYPTCKOCT.

Let spread the glory
of the Udmurt in the
world.

Protect our country
from war with an axe
and a knife, from fire
weapons.

Throw away the illnesses
and diseases that enter
the villages, like dust,
like dew, scatter them far
away, behind the forest.

Protect us from those
who say “Tll eat you”,
Tl drink you” encircling
us with a silver fence,
my Inmar Kylchin.

Let our house be full of
our children, give them
your happiness, your
success, your health,
your calm, your richness
and your intelligence.

Let our children listen
and obey their mother
and father, let them re-
spect the elder, let them
protect our Udmurtness.

Let our children listen
and obey their mother
and father, let them re-
spect the elder, let them
protect our Udmurtness.

Let our children listen
and obey their mother
and father, let them
respect the elder,

let them protect our
Udmurtness.
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Huvinnuocmor meo
KbLI3UCOKO3bL AHALL-
amailéccovlaiocy,

0aHO Me0 Kapo3vl
nepecwécol3, meo ymeéabl
YOMYDPMJIbLKEMEC.

Hoky meoas adze cooc
yamiiames, 6adivim
Unmape-Kotnuuns. '

Yomypm rkanvix meoas
bLLULIMBL CIOJIAMO JIAKDLM
CAM3).

Meoas wueve conon
YUOAHI3.

Tyb6vipmem moibvip3a
WoHepmMbLHbL MeO
bvLeamos.

Haoérssz moovimok,
ULy MROmMoLca meo
YHCATL03, KYMCKeM
yObLCCd NYMO3A3
Me0 8ymmo3 8aJl,
Unmape-Koinuumns.

Mbvinam azsam KHU2ae-
KOPAHI 08018,
Unmape- Kotnuuno,

0J1710 a3bJ1039 6epJio
8epacvko, Obip,
6epJ1039 a3vJ10 8ePACHKO,
obip,

MBLHACHOMbLM,
8YMMBbLMMIOCME
avuo acaao ULyHbLm
Kuynao bacomoica
MbLH, KYPbLMIMAIOCMe
auuo cémoica Y
saJt, 6a0d3vbim, Myco,
102bLm maoovbt Oyp
Humape-Koinuunos.
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Jletu mycTh ciryarTes
MaTepeu-0TIOB, IIyCTh
OCJIaBAT CTAPUKOB, IIyCTH
XPaHAT yIMYPTCKOCTb.

Huxorma mycrs me
BUJISIT OHU YHUKEHUH,
Moit Boutbioit
Numap-Keurums.

Y amypTcruit Hapo
IIyCTb He yTepseT CBOU
CepIIeYHBIN 1 CKPOMHBIHN
HpAaB.

IIycrh He KoHUMTCS
y HEro TEePITeHMUSI.
CoruyTyio cuumy
pAaCIIpaBUTH IIYCTh
CMOZKET.

He snas ycraim,
PAJIOCTHO IIYCTh
TPYIUTCS, HAYATOE JEeJI0
10 KOHIIA ITyCTh JOBEIET,
Mot Uamap-Keumumm.

Ilepemo MHOM KHUTH-
Kopaua Het, Mo
Wuvap-Keumar,

MOSKET HavaJIo B KOHIIE
TOBODIO,
KOHEII B HaJaJie TOBOPIO,

MHOIO He JJOBEeICHHOe
10 KOHIIA, CaM

B CBOIO TEILIYIO
MIOIMBIIIIKY B35B,
WM, He YIPOIIeHHOE,
caM mogaBsaJi Obl,
Moit Bosbioi,
Mueiit, CBeTJibliA,
Bensrit, bnaroit
Numap-Keurumm.

Let our children listen
and obey their mother
and father, let them
respect the elder,

let them protect our
Udmurtness.

Let them never know
humiliation, my great
Inmar Kylchin.

Let the Udmurt people
never lose their sweet
modest customs.

Let their patience never
end.

Let them be able to
straighten their backs.

Ignoring fatigue, let
them work in joy, let
them bring to end what
they started, my Inmar
Kylchin.

In front of me I have
no book or Koran, my
Inmar Kylchin.

Perhaps I say the
beginning at the end,
Perhaps the end at the
beginning,

What I have not
achieved, go on holding
it in your warm armpit,
what we have asked,
go on giving it yourself,
my great, dear, bright,
white and good Inmar
Kylchin.



Musiecombim Haimm moutsbr
Kypucbkemwécmec 0JIaTOCKJIOHHO
KabbvL Kapovica IPUHUMAS II1eJI
bacbmbuica MbLH 051, Moit Bosibioi,

saut, 6baodzvLm, Myco,
102bLm maoovvl 6yp
Unmape-Kornuumnos.

Kabvin kapovica

Kotnuuns! Omuns!

3anucano (Mmecrto)
CrapoxaIMusIpoBo

3anwucano (Bpemsi)
2019

Cobuparens
Pauyc Camuxor

Nudopmant
Hperr Baitpammmmnaa Edrva
IMmnemypanosuua, 1953 r. p.

@®opmar opuruHasia

Texct pacmevaran Ha JTa3epHOM
mpuHTepe Ha jucte popmara A4,
namuaupoBaH. OoToKOITHA

Comments

Muieria, CBeTuibiiL,
Benwrit, Bnaroit
Numap-Keurums.

IIpyrmu 6J1ar0CKIIOHHO,
6acomot, myco Hnmape- Mot Munsrit Mamap-
Kouruna. AMusb!

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Our prayers, would you
go on receiving them
with favour, my great,
dear, bright, white and
good Inmar Kylchin.

Receive with favour, my
dear Inmar Kylchin!
Amen!

Collected in (place)
Starokalmiyarovo

Collected in (date)
2019

By
Ranus Sadikov

From
Efim Gi'muranovich Bayramshin,
born 1953, sacrificial priest

Format of original
A4 paper, laser printer.
Photocopy

This text is used by all the sacrificial priests in the Alga group. It is a very
interesting text, as it is a modification of the previous one, to which an
assembly of sacrificial priests decided in 2019 to add some elements.
Some changes are purely linguistic and add to the poetic load of the text,
while others add new ideas and adapt the text to modernity. These added
sentences are given here in red. The source of the modification is a prayer
from Anatoliy Galikhanov, uttered at Elen vos’.

1. This first change is not a fundamental one: to the list of adjectives

characterising Inmar Kylchin, two are added, “great” and “dear”.
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10.

11.

In contrast this change is highly significant. Until Galikhanov’s initia-
tive, insistence on ethnic belonging had been totally absent from the
texts. It is not absurd for it to emerge at the beginning of the third
decade of the 21st century, when the ethnic dimension is powerfully
threatened both by state policy (with the elimination of vernacular
languages from school, turning them into facultative subjects) and
by local choices by the population not to speak to their children in
the vernacular. The maintenance of religious practice is very directly
connected to language use, as the prayers are spoken, in Udmurt. This
is the first sign: the people who attend the ceremonies, are not only
Udmurts, but “your” Udmurts, the Udmurts who belong to Inmar
Kylchin.

Here the main modification is in the formula used to ask God for
his blessings. The older conditional expressions are replaced by
soft imperatives with the use of a gerundive construction and the
auxiliary verb mynyny, ‘to go’.

Here the addition expresses the concerns of the Udmurt about the
weather more precisely: protection is sought against storms and
frosts.

Here there is a whole list of requests with a last one added: a long
century.

Here the sacrificial priests have added new concerns: evil illnesses
(although this change was made before the COVID pandemic) and
drugs. This is one of Galikhanov’s innovations, for the drug concern
1s a serious one as young people go to university to big towns or cit-
ies and are vulnerable.

Here two natural concerns are added to the previous list: flood and
fires.

This addition expresses the wish that the livestock would increase
in summer.

It is important not to forget that many Eastern Udmurt have
gone abroad in recent years to earn their livelihood. Migration has
taken place to bigger towns close to the Udmurt area (Chaikovski,
Chernushka), or to more distant cities, Perm’, Yekaterinburg and
even to the Siberian oil fields.

Here modern concerns are expressed in the form of bad roads, as
there are bad roads around the Udmurt villages and crashes happen.
This addition is curious, insisting on the notion of ‘sin’, and on for-
giveness of children’s sins. The children are sinful, but the elder asks
God to provide them a clean slate. Does this show some influence
from Islam or Christianity?



12.

13.

14.

15.

16.

17.

18.

KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

Another updating of the text: formerly the Udmurt used to ask for
a couple of horses to transport the grain from the field to the thresh-
ing area. Now they ask for cars... We must acknowledge that horses
persisted for a long time.

Here come the next modifications connected with Udmurtness:
happiness is requested for the Udmurt people; let the Udmurt be
well spoken of in the world; let the Udmurt land be protected from
war... Later, about the younger generation, the request is even more
insistent: let them not forget their Udmurtness.

While so far the requests were very general, either ‘give’ or ‘protect’,
here we start to have more precise requests: not only protect us from
illnesses, but send the illnesses away as dust, as dew; not only pro-
tect us from witches or wizards, but build a silver fence around us.
This is a very important request: children are at the centre of Udmurt
life. Here, not only is the wish that the house would be full of chil-
dren, but also that they would benefit from all the godly blessings.
This is a very interesting request. It is new, because there was no
need for it before. Udmurt families were very united and harmonious.
But the Udmurt have experienced the same changes as everyone in
that: the younger generations are not keen to pursue their lives as
their elders did and so intergenerational conflict may occur. This
is referred to in this request, that they would be obedient, listen to
their elders and respect the elder generation. It is repeated thrice,
showing the reality of this concern.

The four following sentences insist on the peaceful character of the
Udmurt and the dangers of this character. It is easy to humiliate the
Udmurt, who have no strong defences against this. So, the demand
not to allow them to be humiliated has a historical basis, as well
as the wish for their backs to be straight. But this does not mean
a change in their habits: let them remain sweet and modest, let their
patience have no end, and let them remain as diligent in work as
their reputation requires.

In all old prayers, there is a part insisting on the worthlessness of
the priest, who may be wrong in the way he organises his ceremony.
This goes further: we have no book, no Koran. Let us not forget that
all the neighbours are Muslims.
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Kommenrapuu

ITOT TEKCT UCIIOJIB3YETCsI BCEMU KPEIaMy aJITHHCKON TPYIIEL. JTO OYEHbD
HHTEPECHBIN TeKCT, ABJISIOIINNACA MOAUPUKAIIEN IPEIbIIYIIero, B KOTOPBIA
cobpanme skperoB B 2019 romy perrusio 100aBUTH HEKOTOPHIE JIEMEHTHI.
HexroToprie nameHeHUsT HOCSAT YUCTO JIUHTBUCTUIECKUHN XapaKTep U YBeJIH-
YPBAIOT OITUYIECKYIO HATPY3KY TEKCTa, HO HEKOTOPHIe IIPMHOCAT HOBBIE UJIeN
¥ aJalTUPYIOT TEKCT K COBPEMEHHOCTH. OTU J00ABJIEHHBIE TIPEII0MKEHUST
BBIZI€JIEHBI 3[1eCh KPACHBIM ITBeTOM. VICTOUYHWKOM HM3MeHEeHUH SBJISeTCS
mosnTBa Auartosnus ['asmxanoBa, IIporsHeceHHAad Ha JJeH 86Ch.

1.
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IlepBoe uaMmeneHue He ABJIsIETCA (PYHIAMEHTAJIBHBIM: K CIIUCKY IIPH-
JaraTeJyibHbBIX, Xapakrepusywomux Humapa-Kowiuurna, mod0aBasgoTces
JIBa — BEJIUKUH U JIOPOTOMH.

HaoGopor, sT0 m3aMeHeHnue odyeHb 3HaUUTeIbHOE. J|0 MHMIIMATUBEL
lanuxanoBa HacTOMYMBOE IIOIUEPKUBAHTE STHUUECKOM IIPUHATIIEHK-
HOCTH IIOJIHOCTBIO OTCYTCTBOBAJIO B TeKcTax. He ciryuaitHo oHa 1moss-
JISIETCSI B HaYaJle TPeThero JecaTuiieTuss X X1 Beka, Koriaa aTHHIEeCKoe
u3MepeHne HaXOOUTCA I10J] CUJIBHOU YIPO30M KaK CO CTOPOHBI T'OCY-
IAPCTBEHHOM MOJUTHUKY (MCKINUYEHNE U3 IIKOJIBHOr0 00pa3oBaHus
MECTHBIX S3bIKOB, IIPeBpalleHne UX B PaKyIbTATUBHBIE IIPEIMETHI),
TaK M CO CTOPOHBI MECTHOI'0 HACEJeHHs, KOTOPOe IIPEAIIOYNTAET He
TOBOPHUTH CO CBOMMHU JeThMU HA MeCTHOM s3bike. CoxpaHeHmne pein-
THO3HOM IIPAKTHUKHN HAIPSIMYI CBA3AHO C HCIIOJIb30BAHHEM S3BIKA,
IIOCKOJIBKY MOJIATBBLI IPOU3HOCATCS HA YAMYPTCKOM. OTO II€PBBIMI
OPU3HAK: JIOOH, YYACTBYIOIINE B 00paIax, He IMPOCTO YIMYPTHI,
a “TBon” yAMYPTHI, YAMYPTEI, TpuHaIekatme k Hrumap-Kowiuury.
31ech 0OCHOBHOE HM3MeHeHHe 3aKJJaeTcsa B popMmyJie, UCIOJIb3ye-
MO¥ JIJISI TOTO, YTOOBI TOMTpOoCcUTh Bora o GisrarocimoBerusx. Crapbie
YCJIOBHBIE BBIPAMKEHUS 3AMEHAIOTCA MATKUMI UMIIEPATUBAMHU C KC-
IOJIb30BAHUEM I'epyHIUATILHON KOHCTPYKIIMK M BCIIOMOTaTEJILHOI'0
TJ1aroJIa MblHbLHbL, “AATHA” .

3reck J0MMOTHEHNE BEIPAsKAeT IIePeKRNBAHNS YAMYPTOB, 60JIee TOUHO
epesKUMBAHUSA O IIOr0e: IPOCIT 3aIUTH OT OyPh U MOPO30B.

3mech ecThb ILEJIBIN CIIMCOK IIOKeIaHui, U K HeMy J00aBJIsieTcsa IIo-
cJieHee: TOJITUH BeK.

3mech s pelrsl J00ABUIIN HOBBIE TEMEL: 3JIble 001e3HU (XOTS 9T0 U3Me-
HeHue npon3soIno erre g0 naggemun COVID) u maprorrrum. 910 0gHO
Y3 HOBOBBEJEHUM ['amnxanoBa, MOCKOJIbKY IIpo0IeMa HapKOTHKOB —
cepbe3Has, BeJb MOJIOIbIE JIIOIU Ye35KaI0T YUUTHCSI B YHUBEPCUTETHI
B 0OJIBIIIKE TOPOA MJIN [OCEJIKU U SIBJISIOTCS YSI3BUMBIMIU.

3mech K HIpenblaylneMy CIKMCKY J00aBJISIOTCS ABe IIPUPOIHEIE IIPO-
0J1eMBbI: HABOJHEHUS U II0KAPEL.
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KonneKTuBHble pUTyasbl 3aKaMCKUX yaMYypPTOB

D10 mobaBlIeHUE COMEPsKUT IIOKeIaHWe, YTOOBI IIOr0J0BhE CKOTA
YBEJIMYUBAJIOCH K JIETY.

Baskso momMHMTB, YTO MHOrMe 3aKaMCKHe YIMYPTHI B IIOCJIEIHIE
TOJTBI JTAJIEKO OT POJAWHBEI, YTOOBI 3apaboraTh HA KU3HB. Murparus
npoucxonuiaa B 0ojiee KpyIHbBIe ropoma mobsamnsoctu (YaiikoBCKmMit,
Yepuytka), uian B ropoga gasbiie, [lepmb, ExaTepunOypr u naske
Ha cubupcKre HedTIHBIE MEeCTOPOKICHUS.

3mech Takske BHIPAYKEHBI COBPEMEHHBIE IIPOOJIEMBI: IIJIOXHE TOPOTH
(BOKpYT yIMYPTCKHUX J€PEBEHbD e CTBUTEIBHO IJIOXHE TOPOrH 1 IIPO-
HCXOIAT ABAPUH).

OTO JOIOIHEHHEe JIFOOOIIBITHO TeM, YTO HABSI3bIBAET ITOHATHE I'pexa,
HacTaWBas Ha MPOIIEHUH I'PexXoB JeTel. JleTu rperrssl, Ho crapiirme
mpocar Bora gaTh MM BO3MOMKHOCTH OBITH YMCTBIMU. Her jm 3mech
BJIMSTHUSA MCJIAMA UJIA XPUCTUAHCTBA?

E1e oxHO 00HOBIEHME TEKCTA: PAHBIIIE YIMYPTHI IIPOCUJII IIapy JIO-
mra e JJIst IePeBO3KH 3€PHA C TI0JIST HA MOJIOTHJIKY, & TeIlePh IIPOCSIT
MamuHbl. Hamo mpuaHaTh, 9To JI0Ma u JepsKaIuch OUeHb JT0JITO.
Jlamee cremytor MOOUMUKAIINHN, CBSI3aHHBIE C YAMYPTCKOCTBIO: TIPO-
CAT CYACThA JJIA yOAMYPTCKOTO HApoma; 4yTob 00 yaMypTax XOpOIIo
TOBOPHUJIA BO BCEM MHUPE; YTO0 YAMYPTCKYIO 3€MJII0 3AIMUIIAIN OT
BoMHEL.. [lo3ske, B OTHOIIEHHN MOJIOLOrO IIOKOJIEHU, IIPockda erre
0oJ1ee HACTOMYMBAS: TIyCTh He 3a0BIBAIOT CBOIO YIMYPTCKOCTb.

Ecnu mo cux mmop mpock0bI OBLIIM OYeHDb OOIIMMU — JAaTh MJIM 3AIIlK-
TUTB, TO 37€Ch IOSBJISIOTCS 00JIee KOHKPETHBIE JIETAJIN: He TOJIBKO
3aIATUTD OT 6OJIE3HEeH, HO M 0TOC/IATE OOJIE3HN KAK ITBLIb, KAK POCY;
He TOJIBKO 3aIllUTUTH OT BeIbM HJIN KOJIIYHOB, HO U IIOCTPOUTEH BOKPYT
cepeOpsaHyIo orpamiy.

9T0 oueHb BasKHAS IIPOCHOA: JIETH 3aHUMAKT IIEHTPAJIBLHOE MECTO
B JKU3HU yIMYPTOB. 371eCh He TOJBKO JKeJIAI0T, YTOOBI JJOM OBLII I10-
JIOH JleTeil, HO M YTOOBI OHU TI0JI30BAJIMCH BCEMU 0O0YKECTBEHHBIMU
0J1ar0CJIOBEHUSIMU,

OTO OYeHb JIFOOOIIBITHAS IIPOCh0a, HOBAS, IIOTOMY UTO PAHbIIe B HEH
He OBbLIIO HeOOXOIUMOCTH. ¥ AMYPTCKHE CeMbH OBLIM OYEHD CILJIOUEH-
HBIMHU ¥ TapMOHUYHBIME. HO yIMypPTHI T€PEIKUITHN Te e N3MEeHeHWsT,
YTO ¥ BCE: MJIAJIIIINE TTOKOJIEHUS He CTPEMSITCSI CTPOUTD CBOIO JKU3Hb,
Kak aTo mesayu crapinue. MoryT BO3HUKATH KOH(MIMKTHI MEKTY
MoKoJeHUAMH. VIMEHHO Ha 9TO yKa3bIBaeT IIPoch0a: UToOBI JeTHh
OBLIIM IIOCJIYIITHBIMHE, CIYIIAJIHA W YBAYKAJN CTAPIINX. JTa IIPochdba
OBTOPSIETCSA TPHIKIBI, TOKA3bIBAs CEPhEe3HOCTh IIPOOJIEMEL.

YeTsipe cIeayOMNX TPEIIIOKEHUS ITOTUePKUBAI0T MUPHBIN XapaK-
Tep yAMYPTOB ¥ OITACHOCTH 9TOTO. Y IMYPTOB JIETKO YHU3UTD, Y HUX
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HeT CHJIBHOM 3amuThl. TakuM o0pasom, TpeCoBaHUE He II03BOJIATh
WX YHUKEHNS MMEeT MCTOPHUYECKHe OCHOBAHHNS, KAK W jKeJIaHue,
4TOOBI MX CIMHEI OBLIN IpaAMBIMA. Ho 9To He o3HaYaeT u3aMeHeHU
HMX IPUBBIUEK: IIyCTh OHU OCTAIOTCS MUJIBIMH M CKPOMHBLIMHU, IIyCTh
UX TEePIeHUI0 He OyIeT KOHIA, U IIyCTh OHH OCTAIOTCA TAKKMU Ke
IPUISKHLIMEA B paboTe, Kak TOro TpedyeT UX peryTallks.

Bo Bcex crappIx MOIMTBAX €CTh 4aCTh, HACTAUBAIOIIASA HA HIUTOMK-
HOCTH Kpera, KOTOPBIA MOKET OIIM0AThCA B OPraHMU3AIIMU 00psaIa.
3mech gesio uaer masbline: vy Hac HeT kHury, HeT Hopama. He 6ymem
3a0BIBATH, YTO BCE COCEIU — MyCyJIbMaHe.
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